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Quotes from John Trapp:

Be careful what books you read, for as water tastes of the soil it runs through, so does the soul taste of the authors that a man reads. – John Trapp
He who rides to be crowned will not mind a rainy day. – John Trapp
Unity without verity is no better than conspiracy – John Trapp

00 Introduction 

Book Overview - Job

Name. Job, from its chief character, or hero, and mean "Persecuted." 

Date. Neither the date nor the author can be determined with certainty. I incline to the theory of the Job authorship.

Connection with Other Books. It stands alone, being one of the so-called wisdom books of the Bible. It nowhere alludes to the Mosaic law or the history of Israel.

Literary Characteristics. Chapters one and two and parts of chapter forty-two are prose. All the rest is poetry. The different speakers may have been real speakers, or characters created by one writer to make the story. There is, however, little doubt that the story is founded on historical facts.

The Problems of the Book. This book raises several great questions, that are common to the race, and directly or indirectly discusses them. Among those questions the following are the most important. (1) Is there any goodness without reward? "Doth Job serve God or naught"? (2) Why do the righteous suffer and why does sin go unpunished? (3) Does God really care for and protect his people who fear him? (4) Is adversity and affliction a sign that the sufferer is wicked? (5) Is God a God of pity and mercy!

The Argument. The argument proceeds as follows: (1) There is a conference between God and Satan and the consequent affliction of Job. (2) The first cycle of discussion with his three friends in which they charge Job with sin and he denies the charge. (3) The second cycle of discussion. In this Job's friends argue that his claim of innocence is a further evidence of his guilt and impending danger. (4) The third cycle. In this cycle Job's friends argue that his afflictions are just the kind that would come to one who yielded to temptations such as those to which he is subject. In each of the three cycles of discussion with his friends, Eliphaz, Bildad and Zophar, each argues with Job except that Zophar remains silent in the third cycle. They speak in the same order each time. (5) Elihu shows how Job accuses God wrongly while vindicating himself and asserts that suffering instructs us in righteousness and prevents us from sinning. (6) God intervenes and in two addresses instructs Job. In the first address, Job is shown the creative power of the Almighty and his own folly in answering God whom animals by instinct fear. In the second address, Job is shown that one should know how to rule the world and correct its evils before one complains at or accuses God. (7) Job prays and is restored.

Purpose. The purpose of the book, then, is to justify the wisdom and goodness of God in matters of human suffering and especially to show that all suffering is not punitive.

Job's temptation. Job's temptation came by stages and consisted largely in a series of losses as follows: (1) His property, (2) His children, (3) His health, (4) His wife's confidence-she would have him curse God and die. (5) His friends who now think him a sinner, (6) The joy of life-he cursed the day of his birth, (7) His confidence in the goodness of God-he said to God, "Why hast thou set me as a mark for thee?" In his reply to Elihu he doubts the justice if not the very existence of God.

Analysis.
I. Job's Wealth and Affliction. Chs. 1-2.

II. The Discussion of Job and His Three Friends. Cha. 3-31.

1. The first cycle, 3-14.

2. The second cycle, Chs. 15-21.

3. The third cycle, Chs. 22-31.

III. The Speech of Elihu, Chs. 32-37.

IV. The Addresses of God, Chs. 38-41.

1. The first address, 38-39.

2. The second address, 40-41.

V. Job's Restoration, Ch. 42.

For Study and Discussion. (1) The personality and malice of Satan. Point out his false accusations against Job and God, also the signs of his power. (2) Concerning man look for evidence of: (a) The folly of self-righteousness, (b) The vileness of the most perfect man in God's sight, (c) The impossibility of man, by wisdom, apart from grace, finding God. (3) Concerning God, gather evidence of his wisdom, perfection and goodness. (4) Job's disappointment in his friends. (5) Elements of truth and falsehood in the theory of Job's friends. (6) Job's despair of the present, his view of Sheol and his view of the future. Does he believe in a future life or think all ends with the grave? (7) Does the book really explain why the righteous are allowed to suffer? (8) Make a list of the striking passages especially worthy of remembering.

01 Chapter 1 

Verse 1
Job 1:1 There was a man in the land of Uz, whose name [was] Job; and that man was perfect and upright, and one that feared God, and eschewed evil.

Ver. 1. There was a man] A notable man, a man by an excellency, and with an accent (as it were), a man of high degree ( Animo virili praeditus), as the word Ish signifieth, Psalms 49:2; Psalms 62:9 (where it is opposed to Adam, utpote quem ex meliore luto finxit Titan), a manly man, every way excellent and eximious: Magnus et admirabilis vir, &c. A great and marvellous man, if it be fit to call him by the name of a man, as Chrysostom speaketh of Babylas the martyr. Basil, in his sermon of the forty martyrs, calleth them the stars of the world, and the flowers of the Churches, αστερας της οικουμενης, ανθη των εκκλησιων. Chrysostom, speaking of those that were praying for Peter, Acts 12:12, saith that Puriores caelo afflictione facti sunt, by their afflictions they were become clearer than the azured sky; and elsewhere, falling into speech of some religious men of his time, he doubteth not, for their holy and heavenly conversation, to style them Aγγελους, angels. That Job deserved this high title, as well as the best of them, we have here, and otherwise, God’s own testimony of him, and this whole Book, whereof he is the principal object, doth abundantly prove him a hero, Daemonium hominis et miraculum naturae, ut de Scaligero non nemo dixit, a supernatural man and of miraculous nature so that anyone said concerning Scaliger. τρισμακαρες τε κασιγνητοι τε, κασιγνηται τε (Hem. Odys.). 

In the land of Uz] Which, what it was, and where situated, though our maps show us not, yet, by the consent of all, it was a country bordering upon Idumea in part, and part upon Arabia. See Lamentations 4:21, Jeremiah 25:20. Chrysostom testifieth that Job’s sepulchre hath been showed in Arabia; which might well have been called happy, if but for having such an inhabitant. Ptolemy placeth the Hussites in Arabia. 

Whose name was Job] It is, then, a true and real history that we here have of him, and not a fiction or a moral parable, as some have believed. See a double testimony for this, the one prophetical, Ezekiel 14:14, the other apostolical, James 5:11, and such a well twined cord is not easily broken. What if Josephus make no mention in his history of such a man? it was beside his purpose to write anything but what concerned the Jews. Aristeus in his History of the Jews maketh Job to be descended of Esau, and to dwell in Idumea. The Jewish doctors and some of the fathers of the Church make him to be that Jobab mentioned Genesis 36:33. True it is that the words differ much in the Hebrew writing; but for that, while he prospered, he might be called Jobab; when in distress (which lasted twelve months, say the Hebrews, seven years, saith Suidas) contracted into Job. See the like Ruth 1:20, Genesis 17:5. Some make him to be much more ancient, viz. the same with that Jobab who was the son of Joktan, the nephew of Eber, 1 Chronicles 1:25-26, and that himself was penman of this Book. He doth indeed wish that his words were written in a book; and haply he and his friends, laying their heads together, might write this history; and that in hexameters for most part, as Jerome thinketh. But that it was by inspiration of God is testified not only by the divine grandeur and majesty of the style, together with the intrinsical excellency and efficacy of the matter, but also by the concurrent testimony of not a few other Scriptures, sufficiently asserting the authenticity and authority of this Book. The common opinion is that it was written by Moses, while he abode as a stranger among the Midianites, for the comfort of his poor countrymen, groaning under the Egyptian servitude; or else, that this history, written at first by Job and his friends in prose, was afterwards by Moses put into verse, and embellished with the most rich ornaments, and the most glittering figures of poetry. Sure it is, saith Senault (Preface to his Paraphrase), that there is no book in the world where the manner of speaking is more noble, the conceits more generous, the descriptions more rich, and the comparisons more natural. Sometimes the author reasoneth like an excellent philosopher, oftentimes like a profound divine; but always like an orator, and his eloquence never leaveth him. 

And that man was perfect] That is, upright (as it followeth next) and sincere, without guile or gall, a pattern of patience, a standing rule to all ages; and therefore (in God’s acceptation and account) "perfect and entire, wanting nothing," James 1:4, because in him patience had her perfect work, as much as mortality would afford, Tamim de victimis perfectis et immaculatis dicitur. The upright, it is said concerning perfect and spotless victim. It was but an unsavoury speech of him, who when he was persuaded to be patient as Job was, replied, What tell you me of Job? Job never had any suits in Chancery. No, but he had far sharper trials; and if he had been judge in that court (as he was in his own country, Job 29:12; Job 29:17) he would have made as good despatch there as ever Sir Thomas More did, who calling once for the next cause, was answered, that there Was none. 

And upright] More resembling Jacob, that plain hearted man, than Esau, his great grandfather. Of the word here used (Jesher) Israel was called Jeshurun, Deuteronomy 32:15; Deuteronomy 33:5; Deuteronomy 33:26, Isaiah 44:2, because God requireth uprightness (which he calleth perfection, Deuteronomy 18:13, and there is a great Tau in the word Tamim, {Hebrew Text Note} to show that an upright man keepeth the whole law from the first to the last letter thereof), and where he findeth it, reckoneth Jether, an Ishmaelite, 1 Chronicles 7:38, to be a very good Israelite, 2 Samuel 17:25, and Job, the Idumean, a very good Christian; such a one as Apelles was, Romans 16:10, approved in Christ (Buxtorf). 

And one that feared God] With an amicable, not servile, fear, such as was that of those mongrels who feared him for his lions, and are therefore said not to have feared him, 2 Kings 17:32-34. Job so lived with men as if God saw him, and so spake with God as if men overheard him Sic vive cum hominibus, tanquam Deus videat. Sic loquere cum Deo, &c. So live with men just as to see God. so to speak with God … ( Sen.). Thence it was that seldom or never did any man see him doing or hear him speaking but what was good and godly, as Xenophon saith of Socrates; thence it was that be never did well that he might appear to do so, sed quia aliter facere non potuit (as Velleius saith of Cato), but because, acting by this principle of God’s fear, he could not do otherwise: for the fear of the Lord is pure, Psalms 19:9, and men do perfect holiness in the fear of God, 2 Corinthians 7:1. 

And eschewed evil] He must needs do so that feareth God, the greatest good, since sin is the greatest evil, and stands in full opposition to him. Job, therefore, stands in awe, and sins not, he studiously declines evil, as he would do a serpent in his way, or poison in his food. And this he did, not in a land of uprightness, where the fear of God was in fashion; but among profane Esauites, in the midst of a crooked and corrupt generation, as Noah in the old world, Lot in Sodom, Joseph in Egypt, Elijah amidst the Baalites, or as an orient star shining with fulness of heavenly light, and fixed in the region of happiness, though seen sometimes in a well, in a puddle, in a stinking ditch.



Verse 2
Job 1:2 And there were born unto him seven sons and three daughters.

Ver. 2. And there were born unto him seven sons] This was a main part of his prosperity, to have such a numerous issue to build up his house and to heir his estate, though it proved to be luctuosa fecunditas, mournful fertility, as Jerome said Laeta’s was, who lived to see her children buried before her. Job’s children are spoken of before his wealth, because better valued; and yet after this fearing God and eschewing evil, to show (saith Fetus) that he was not like the men of these times, who, if they have many children, will take any evil course to get something for them, and think it a sufficient plea against works of piety or charity that they have many children to provide for. But such should know that not getting, but giving, is the way to thrive; neither can men better lay up for their children than by laying it out upon the backs and bellies of God’s poor, to whom he that giveth shall not lack, Proverbs 28:27, that is a bargain of God’s own making; this the righteous knowing, "is merciful, and lendeth, and his seed is blessed," Psalms 37:26, when the wicked wretch’s riches "perish by evil travail, and he begetteth a son, and there is nothing in his hand," Ecclesiastes 5:14. I read of a graceless son who, after his father’s death, finding his hoard of money and evil gotten wealth, cried out, O faithful drudge! and he soon made a hand of it. 

And three daughters] Hopeful and towardly; not like those of Augustus Caesar, whom, for the evil courses they took, he was wont to term them three pussful abscesses and ulcerous sores, wishing that either he had lived a bachelor or died childless, Tres vomicas trio carcinomata (Sueton.); but rather like those of Charles the Great, who so pleased him, that he could not at any time be well without their company, nor find in his heart to part with them, though it were to be well married.



Verse 3
Job 1:3 His substance also was seven thousand sheep, and three thousand camels, and five hundred yoke of oxen, and five hundred she asses, and a very great household; so that this man was the greatest of all the men of the east.

Ver. 3. His substance also] Heb. His possession or acquisition, that stock and store which he had gotten, and was rightly possessed of, consisting very much in cattle, great and small ( Possessio maxime pecuaria. Nomen dictum est ab acquirendo, Merc.), his possessions were mostly in sheep. His name was said from acquiring. for money in was not then in so great request as now, when it is become the monarch, and bears the mastery, Regina pecunia, Queen of money, as he saith; In precio precium nunc est, saith another. We read not of Job’s gold, silver, tapestry, rich furniture (saith Origen), and other accoutrements, now much used and valued, but not so of old. Heretofore in this island of ours (saith Hollingshed) in a good farmer’s house it was rare to find four pieces of pewter; and it was accounted a great matter that a farmer could show five shillings or a noble together in silver; and if the goodman of the house had a mattress or flock bed, and a sack of chaff to rest his head on, he thought himself as well lodged as the lord of the town, &c. Hollingshed further saith, that some old men he knew who told of such times in England, no longer ago. 

Was seven thousand sheep] He had most of that most profitable creature, good both ad esum and ad usum; for eating and using; therefore also in sacrifices was no creature so frequently offered. 

And three thousand camels, and five hundred yoke of oxen] sc. To carry his servants and his baggage, to export and import commodities; for 

Nec vero terrae ferre omnes omnia possunt.
And truly, the lands are not able to bear all his possessions. 

And five hundred she asses] To plough his ground with, for great men were anciently much addicted to husbandry (as Uzziah, 2 Chronicles 26:10), which Socrates called Amaltheae cornu, the horn of plenty; and the Romans reckoned, that grain was with them never so cheap as when men were fetched from the plough tail to govern the Commonwealth, quasi gauderet terra laureato vomere, et aratro triumphali (Plin.). But now the case is otherwise, as Beza upon this text complaineth; that husbandry and shepherdy are left for the basest and simplest men, and for such as all others might prey upon. And this bringeth into my mind, saith he, that which once I saw painted in a table, where the nobleman had this posy, By my sword I defend you all; the clergyman, By my prayers I preserve you all; the countryman, I feed you all, lastly, the lawyer, I devour you all. Pellican noteth here, that Job had no horses, because he lived lovingly with his neighbours, not warring upon any: the horse is a warlike creature, prepared for the day of battle. But Beza noteth, that in that country they had little use of horses, as using camels to bear burdens, and asses to ride on. See 5:10; 10:4. 

And a very great household] Great store of servants he had about him, and himself was the greatest, according to that of the Greek poet (wherewith Luther was so taken, that he translated it in certain rhythms), 

Eις εστι δουλος οικιας ο δεσποτης.

Some render it, He had very much husbandry; others, He had great doings in the world; the more was his trouble (it is not the great cage that maketh the bird sing; and abroad, she singeth not on the ground, but when got in the air, or on the top of trees; so is it with the saints), and the greater was his praise, that he could handle his thorns and not prick his fingers; have so much to do with the world, and yet not grow worldly-minded. 

Difficile est opibus non tradere mores,
Et cum tot Croesos viceris, esse Numam.
It is difficult is not to surrender morals for wealth, and when so many Croesos’ excel, to be a Numa. (Second king of Rome who reformed their society and religion.) 
So that this man was the greatest, &c.] A king; some say, the first king of Edom, but that’s uncertain; he might be a private man, and yet a very rich man; such as was Pythias, who was once able to entertain Xerxes and his two millions of men for three days, and yet died a beggar, and was famished. He was impoverished by his own folly and prodigality; but Job, by the immediate hand and good pleasure of God, for his trial, and for exercise of his patience. This commendeth unto us Job’s constancy and magnanimity, which is so much the more wonderful, by how much this change was not only not self acquired, but altogether unexpected; his sun went down suddenly, at high noon; and when he doubted least he was made a mirror of misfortune; as if God and men, heaven and earth, were set against him. In him it appeared that mortality was but the stage of mutability, and that, 
Omnia sunt hominum tenui pendentia filo;
Et subito casu, quae valuere, ruunt.
All things of men are hanging down on a feeble string; and suddenly overthrown, which to value is their ruin.


Verse 4
Job 1:4 And his sons went and feasted [in their] houses, every one his day; and sent and called for their three sisters to eat and to drink with them.
Ver. 4. And his sons went and feasted in their houses] They were of ripe years; and although unmarried, yet had they their several houses to dwell in. This declareth not only the wealthiness of the family, but also the good order and government thereof, as Beza observeth. Their orderly intercourse of friendly feasting one another shows their mutual love, concord, and agreement, by this means testified and increased. For wine hath (as one long since observed) ελκυστικον τι προς φιλιαν, an attractive power in it to make and keep friendship; and from the drinking of wine the word here used for a feast hath its denomination ( משׁחה .) We may not think that they did thus every day, as that glutton the Gospel; or that in their banquets they used any excess, as the manner is of riotous and intemperate persons; for they had been better bred, and they observed this order with great modesty and discretion. They went and feasted; that is, they did it readily and cheerfully, that brotherly love might continue; for - Fratrum quoque gratia rara est. Favour has been rare between bothers. The devil doth what he can to cast a bone between brethren, to make those that should love most dearly to hate one another most deadly. See this exemplified in Cain and Abel, Esau and Jacob, Joseph and his brethren, Joram and his, Romulus and Remus, Caracalla and Geta, Robert and Rufus, the two sons of William the Conqueror, Polynices and Eteocles, &c. And when such are once out, "A brother offended" (saith Solomon) "is harder to be won than a strong city: and their contentions are like the bars of a castle," which, being strong, will neither bow nor yield, Proverbs 18:19. All good means, therefore, must be used to prevent them, and to preserve that amity and unity which the psalmist doth so magnify, Psalms 133:1-3, and concludeth, that there God commandeth the blessing, and life for evermore; that is, constant happiness perpetuated in and by a blessed posterity. The number of two hath been accounted accursed, because it was the first that departed from unity. 

And sent and called for their three sisters] That their number and amity might be complete. This was no small joy to Job, that his children were so kind one to another. It is reckoned as a piece of his happiness; that which was denied to Abraham and Isaac (though fathers only of two children), to Jacob also, and Samuel, and David, Constantine the Great, and many others; whose children, through ambition, pride, covetousness, envy, evil surmises, &c., have been at odds, nay, at deadly feud among themselves. Beza upon these words observeth, that the sisters kept not with their brethren, but had their dwelling apart from them; which was both more seemly and more safe, as also more agreeing with maidenly shamefacedness. Neither is it said, that Job’s sons sent for any other women; yea, the sisters came not over boldly to the banquets of their brethren, although they knew them to be men of a sober and honest disposition.



Verse 5
Job 1:5 And it was so, when the days of [their] feasting were gone about, that Job sent and sanctified them, and rose up early in the morning, and offered burnt offerings [according] to the number of them all: for Job said, It may be that my sons have sinned, and cursed God in their hearts. Thus did Job continually.

Ver. 5. And it was so, that when the days of their feasting were gone about] Such was his holy care of them, and jealousy over them, that he would defer the work no longer; as knowing that sin will rankle in the conscience, and harden the heart, like poison in the body, it must be quickly cast up, ere it get to the vitals. 

That Job sent and sanctified them] Though they were grown up, yet he kept them in awe, as appears by his command to sanctify themselves against the sacrifice, Ut se parent et purgent. So he nourished and purified theme. So did not Eli, but honoured his untoward sons above God, even then when those lewd lowlies kicked at his sacrifice, and at his offering which he had commanded in his habitation, 1 Samuel 2:29. Job knew that he was bound as well to the preservation, as to the observation, of God’s commandments, to see that others (those especially of his familiarity and family) keep them as well as himself. When, therefore, the circle of days and feasting was finished, he waited not till the eighth day came, but at the end of the seventh he summoneth all his children to come before the Lord in holy duties, with the best preparations they could make; to wash their hands in innocence before they compassed God’s altar, Psalms 26:6; to repent of their immoderations in mirth, or whatsoever other guilt they had any way contracted; lest he cast back their services as dirt upon their faces. The heathens, by the light of nature, saw that God was not to be served slightly and slubberingly. The Pythagoreans would not have men worship by the by, but make it their business, and prepare for it aforehand. And Numa Pompilius, second king of Rome, commanded that men should not worship God for fashion, carelessly, and as doing somewhat else; but freed from all other cares and cumbers, ουκ ες παραδω προσκυνειν, αλλα οικοθεν παρασκευασαμενοι. ουκ εν παρεργω και αμελως, &c. (Plut.). The Jews had their preparation and their forepreparation to the passover ( παρασκευη, προπαρασκευη): and as any man measureth to God in preparation, God will measure to him again in blessing. 

And rose up early in the morning] Sanctificat, sanat, ditat quoque surgere mane. Sanctify, heal, enrich also to rise in the morning. The morning is the best time for holy duties. God should have the first of everything; then, also, men are freshest and freest from worldly businesses. The Philistines arose early to do sacrifice to their Dagon, or Tritan, as other heathens called him. They generally took the top of the morning ( utpote quod παν εργον οφελλει) to offer to their dung hill deities, as holding that then they sat in their temples, and took notice of morning salutations. Homer brings in Nestor sacrificing in the morning; so do the Roman historians their Potitii and Pinarii, offering to Hercules upon their greatest altar of all. Argonauts do the like in Apollonius; and the Persian magi were wont to worship the rising sun with their early hymns. 

And offered burnt offerings] Whole burnt offerings, not sacrifice only (as the Greek interpreter hath it), nor peace offerings, whereof himself might have had part; but burnt offerings, that were offered in fire unto God, and that according to the number of his sons; not one general family sacrifice only, but for every one, one. It appeareth, then, that Job was no penny father, no niggard in God’s service, but lavished money out of the bag, and thought all too little that way. So did Solomon in that greatest sacrifice that ever we read of, 1 Kings 8:63, and his father David, when, out of his poverty, as he calleth it, he had prepared for the house of the Lord a hundred thousand talents of gold, and a thousand thousand talents of silver, &c., which Sir Walter Raleigh casteth up to be more than any king in the world is worth; this is check to our tenacity and baseness (Hist. of the World, Part II., cap. 17, sect. 9). 

For Job said] viz. In his heart, for God understandeth the language of the heart also, Psalms 139:1, Genesis 20:11. 

It may be that my sons have sinned] Or, lest haply. He well knew the corruption of man’s nature, wherein there is a πανσπερμια, seed place of all sins. He knew also how easily we overshoot ourselves at merry meetings, and give too much liberty to our tongues and appetites to run riot. He, therefore, seeks pardon for his children’s suspected sins; he knew, besides unavoidable and involuntary infirmities (such as none are free from), they might be called to an account by a just and jealous God for their other men’s sins, which they had not bewailed, 1 Corinthians 5:2, or not rebuked, at least by their countenance, as God doth, Psalms 80:16. Job was a man of a tender conscience, and therefore propounds to himself the worst; neither was it against charity in him to suspect ill of his children, while he intended their good, and turned his suspicion into a supplication. That his children were godly is put out of question, by his being at a question whether they had sinned. But how then doth it follow? 

And cursed God in their hearts] And not blessed God, so Calvin rendereth it; not done him right, and therefore wrong, so Sanctius; they have not high and honourable conceptions of him, answerable to his excellent greatness; but, by base and bald thoughts, cast him, as it were, into a dishonourable mould, and not giving him the glory due to his name, that holy and reverend name, Psalms 111:9; great and dreadful among the heathen, Malachi 1:14. In the Hebrew it is, And blessed God, for cursed, by an euphemismus or antiphrasis; as when a harlot is called Kedesha, a holy woman, by contraries. So auri sacra (i.e. execranda) fames. sacrifice of gold (i.e. a curse) famine, The Hebrews so abhorred blasphemy against God, as they would not have the sound of it to be joined to the name of God, whom they commonly call Baruc-hu, the blessed one. So they would not take the name of leaven (that prohibited ware) into their mouths all the time of the feast of the passover (Elias Thisb.). So in their common talk they call a sow dabhar achar, another thing, because they were forbidden to eat swine’s flesh. 

Thus did Job continually] Heb. all the days; that is, in the renewed seasons, he was not weary of well doing, but steadfast and unmoveable, always abounding in the work of the Lord, always renewing his repentance, and faith in Christ, figured by those sacrifices; for the ceremonial law was their gospel.



Verse 6
Job 1:6 Now there was a day when the sons of God came to present themselves before the LORD, and Satan came also among them.

Ver. 6. Now there was a day] Haply that day wherein Job’s children were feasting their last. The Rabbis say the first day of the year, and some say the Sabbath day; but who told them so? This is to intrude into things which they have not seen, Colossians 2:18, and whereof there is neither proof nor profit. Certain it is, that as God hath before all beginnings decreed all things, so he hath set and assigned the times or seasons which he hath put in his own power, Acts 1:7, when everything shall come to pass as himself hath appointed. Now then, saith Beza, the time being come which he prefixed for the actual accomplishing of that he had decreed concerning Job, he revealed the same to Satan (being before altogether ignorant thereof), as whom he had appointed to be the chief instrument in executing his will and purpose. 

The sons of God] i.e. The elect angels, called the sons of God here and elsewhere; not because they are so by eternal generation, as Christ alone; nor by adoption and regeneration, as the saints, John 1:12; but by creation (as Adam is called the son of God, Luke 3:38) and resemblance: for they are made in God’s image, and are like him as his children, both in their substance, which is incorporeal, and in their excellent properties, which are life and immortality, blessedness and glory; wherein we shall one day be their equals, Luke 20:36. 

Came to present themselves] This is spoken in a low language, for our better apprehension, by allusion to the custom of earthly princes, and their attendants and officers coming to give an account, or receive directions. The angels are never absent from God, Luke 1:19, but yet employed by him in governing the world, Ezekiel 1:1-28., and guarding the saints, Hebrews 1:14. This the heathens hammered at, for both Plutarch and Proculus, the Platonist, say, that the angels do πορθμευειν, travel between heaven and earth, carrying the commands of God to men, and the desires of men to God, Iussa divina ferentes ad homines, et hominum vota ad deos. 

And Satan came also among them] That old man slayer (envying Job’s holiness and happiness, as much as the good angels rejoiced in it and promoted it; for he was seen of angels of both sorts) would needs make one among those sons of God, not without God’s overruling power; although he regarded not so much God’s authority as wanted an opportunity and licence to do mischief. In reference to this history, George Marsh, martyr, in a certain letter of his, writeth thus to his friend: The servants of God cannot at any time come and stand before God, that is, lead a godly life, and walk innocently, but Satan comes also among them; that is, he daily accuseth, findeth fault, vexeth, persecuteth, and troubleth the godly, &c. Yet unless God do permit him, he can do nothing at all, not so much as enter into a filthy hog. But we are more of price than many hogs before God (Acts and Mon. fol. 1423). 

Before the Lord] Or by, or near, the Lord. But can Satan come into the presence of God? Surely no otherwise (saith Mr Caryl, a grave divine) than a blind man can come into the sun: he cometh into the sun, and the sun shineth upon him, but he sees not the sun. Satan comes so into the presence of God, that he is always seen of God; he is never so in the presence of God as to see God.



Verse 7
Job 1:7 And the LORD said unto Satan, Whence comest thou? Then Satan answered the LORD, and said, From going to and fro in the earth, and from walking up and down in it.

Ver. 7. And the Lord said unto Satan] Either by forming and creating a voice in the air, as Matthew 3:17, Job 12:25, or by an inward word, after an unspeakable manner; manifesting his will, as he willed, to Satan. The schoolmen have great disputes about the speech of spirits, but this they agree in, that the intention of one spirit is as plain an expression of his mind by another spirit (when he hath a will that the other should understand it) as the voice of one man is to another. 

Whence comest thou?] This the Lord asketh not as if he were ignorant; for he knows all things, and that from eternity, neither is there any creature that is not manifest in his sight, but all things are naked and open before his eyes, Hebrews 4:13; yea, in him all things subsist, Colossians 1:17, so that there can be no motion of the creature without his privity: God, therefore, thus interrogateth Satan, that he might show himself to be his judge, and that he might exact a confession out of his own mouth. 

Then Satan answered the Lord] The word signifieth to speak in witness bearing, Exodus 20:16. 

From going to and fro in the earth] He saith not, from instigating men to all manner of wickedness, from ranging up and down as a roaring lion, to devour souls, from sinning that sin against the Holy Ghost every moment, &c. All this he cunningly dissembleth, and saith, in effect, as once Gehazi did, Thy servant was nowhere, or for no hurt to any, when as he is never but doing mischief; as Pliny saith of the scorpion, that there is not one minute wherein it doth not put forth the sting. Is not the hand of Joab in this business? So, is not Satan in all the sins of the wicked, and in most of the troubles of the godly? Heu quam furit Satan, et impellit securos homines ad horrenda flagitia! &c., saith Luther. Oh how doth Satan range and rage, that he may glut himself with the blood of souls! In prosperity he makes men lay their hearts too near it, in adversity to lay it too near their hearts. Upon Job he tried both these stratagems. 

And from walking up and down in it] A great peripatetic he is, and he walks the rounds; for he is yet a prisoner at large, only he hath his fetters upon his heels, 1:6, and in them he frisketh up and down, and fetcheth a circuit to spy faults, and to take advantages. Mr Broughton rendereth it, from searching to and fro in the earth, &c. Non dormitat semper vigil ille synagogae suae Episcopus, saith one, he is vigilant and diligent, restless and unquiet, as Cain (whom Amama calleth the devil’s patriarch) could settle nowhere, but ran up and down as a fugitive and a vagabond, Genesis 4:12. It is said, Matthew 12:45, that this unclean spirit walketh in dry places seeking rest and finding none. Not but that dry and wet are all one with him, but it importeth his restlessness. See the like Jeremiah 17:5, to run to and fro is the condition and curse of those that are once departed from God. "Take heed, brethren," saith the apostle, "lest there be in any of you an evil heart of unbelief in departing from the living God," and wandering after worldly vanities, Hebrews 3:12. Take heed of giving, way to wilful distractions in holy duties. Men’s hearts are oft so divided and dissipated, that if after any duty they should put this question that God doth here to Satan, Whence comest thou? the answer should be, From compassing the earth, &c.



Verse 8
Job 1:8 And the LORD said unto Satan, Hast thou considered my servant Job, that [there is] none like him in the earth, a perfect and an upright man, one that feareth God, and escheweth evil?

Ver. 8. Hast thou considered my servant Job] Job then was in God’s account a considerable person, and such a one as whose praise was not of men, but of God. Such are all godly people, but especially those that are eminent tall Christians; full of goodness, filled with all knowledge, as those Romans, Job 15:14, men of choice spirits as Caleb, that walk up and down the world as so many conquerors, 1 John 5:4, that are clothed with the sun, and tread upon the moon, Revelation 12:1. These are men of mark, et undique spectabiles, worthy looking after. A man would have gone as far to have seen Luther as he in the story did to see Livy; or as the queen of Sheba did to see Solomon. A man would fetch such golden sentences as those he uttered upon his knees from Rome or Jerusalem, saith Mr Sam. Clark, that writeth his Life. "The tongue of the just is as choice silver: but the heart of the wicked is little worth," Proverbs 10:20. Hence Antiochus is called a vile person, Daniel 11:21, though a great potentate. And the prophet tells Joram, that wicked king of Israel, that but for Jehoshaphat’s sake (a better man) he would not have looked toward him, nor have seen him, 2 Kings 3:14. Job was a man of weight, and great worth, as were those precious sons of Zion, Lamentations 4:2. Didst thou not therefore make a stand at his door, saith God? seest thou not how he stands as a standard bearer? shines as a great light? shows forth in his whole practice such a power of godliness, as is sufficient either to draw hearts, or to daunt them? hast thou met with such a man in all thy circuit, that can quit himself so well and wisely in all estates, like as gold is purged in the fire, shineth in the water? seest thou not how all his principles, practices, and aims, are supernal and supernatural? 

That there is none like him in the earth] This was a high praise indeed; and yet no hyperbole; he was a giant to other good people, who were but dwarfs and zanies to him, for growth of grace and height of holiness. He was the paragon of his time; and of unparalleled piety. As Ahab was a very nonsuch for wickedness, 1 Kings 21:25, so was Job for goodness. As Hezekiah outstripped all the kings of Judah for his trusting in the Lord, 2 Kings 18:5, and Josiah for his integrity, 2 Kings 23:25, and the centurion for his heroic faith, Matt. viii., and Paul for his plus ultra, more in addition, Philippians 3:1-21, and Ambrose, that, in Theodosius’s account, he was the only bishop ( Aμβροσιον οιδα μονον επισκοπον αξιως καλουμενον); so it was here, Job was above others, as Saul was above the people by the head and shoulders. As he was the greatest, so the best man of all the children of the East, not a man came near him, and yet they might be dear to God nevertheless. But it is with good people as with Jonathan’s signal arrows; two fell short, and but one beyond the mark, &c. God hath his servants of all sorts and sizes; and est aliquid prodire tenus, &c. 

A perfect and an upright man, &c.] A tough piece thou findest him, I suppose, and not easily malleable. Thou hast been doing at him, I doubt not, but canst do no good on it. Thou hast set thine heart upon him, and tried thine utmost skill to overturn him, but hast met with thy match, and been sent away without thine errand; thou hast but beat upon cold iron; thou hast struck fire, but without tinder; thou hast knocked at the door, but there was none within to open to thee. Thus God speaketh, to sting Satan; and (as it were) triumphing over his and Job’s adversary.



Verse 9
Job 1:9 Then Satan answered the LORD, and said, Doth Job fear God for nought?

Ver. 9. Then Satan answered and said] Satan and his imps will ever have somewhat to say against the clear truth; their wits will better serve them to elude or withstand it, than their pride and malice will suffer them once to yield and acknowledge it. But what said Austin of the heretics of his time? Garriant illi, nos credamus, Let them chatter, let us belive. Let them talk their fill, and think it a great matter to have the last word; let us hold to our principles, and count it enough, that, with Demetrius, we have good report of all men, (or if not so, yet) of the truth itself, 3 John 1:12. 

Doth Job fear God for nought?] q.d. No such matter. Is there not a cause? as they said once; hath he not wages of the best? and are not thy retributions more than bouutiful? He may serve thee well enough for such price and pay, as he daily receiveth; he may swim well enough, when so held up by the chin. But the truth is, Job is a mere mercenary, and serveth God for hire; he serveth not God, but himself upon God; in a word, he is an arrant hypocrite, and a self seeker, such a one as doth in parabola ovis capras suas quaerere, to seek among his comparative sheep his nanny-goat, pretend piety to his own worldly respects, and serves God merely out of interest. A hypocrite indeed doth so, being therein like the eagle, which soareth aloft, not for any love of heaven; her eye is all the while upon the prey, which by this means she spieth sooner, and seizeth upon better. But how will Satan prove that Job is a hypocrite, since he cannot possibly know his heart? and did not the searcher of hearts acquit Job of this foul sin in Satan’s hearing, when he pronounced him perfect and upright, &c.? How impudent then is this accuser of the brethren! The best is, that we have an advocate with the Father, who puts by and non-suits all Satan’s accusations in the court of heaven, 1 John 2:2. Yea, though Satan sometimes stand at the right hand of Joshua, Zechariah 3:1, and may seem to have the better of him; yet here is the comfort, Jesus Christ our Advocate is also a propitiation for our sins, as it is in the same text. Who then shall lay anything to the charge of God’s children? Or if any do, what need we care, when it is God that justifieth, and the saints as vanquishers shall come off as Job did, with great glory to themselves, and shame to the assailer.



Verse 10
Job 1:10 Hast not thou made an hedge about him, and about his house, and about all that he hath on every side? thou hast blessed the work of his hands, and his substance is increased in the land.

Ver. 10. Hast not thou made an hedge about him?] Or, hast thou not trenched him in, and secured him with thine own bare hand, as in a town of war, or tower of brass? thou thyself either art the hedge, or makest it; and that not only about his person, but about his people, children, servants, &c., yea, about his whole estate, so that there is no coming at him: and this Satan seems to speak very angrily. {See Trapp on "Zechariah 2:5"} 

On every side] Per circuitum, circumcirca. The devil could find never a gap, make never a breach. Oh the safety of a saint, that goes always under a double guard, the power of God without him, and the peace of God within him! The Lord himself is his keeper, the Lord his defence upon his right hand, Psalms 121:5, Psalms 91:1-16; How miraculously hath Geneva been upheld, a small city environed with enemies, and barred out from help of other Churches! How well may we sit and sing, If the Lord had not been on our side, now may England say, if the Lord had not been on our side, when men (or rather devils in the shape of men) rose up against us, then had they swallowed us up quick, when their wrath was kindled against us, Psalms 124:1-2. They were not our wooden walls that saved us, &c., but thy right hand, and thine arm, and the light of thy countenance, because thou hadst a favour unto us, Psalms 44:3. This was a better wall than that about China or Babylon, or that which David so soon leaped over by the help of his God, Psalms 18:1-50, who is sic omnibus attentus ut non detentus a singulis, so helpful to the whole community of his people, as that he neglecteth not any one that pertaineth unto him. 

Thou hast blessed the work of his hands] So that he hath good success in all his business, all things thrive well under his hand; this the devil stomached; and, because he could not come at Job’s heart, fed upon his own. Malice drinketh up the most part of its own venom. It pleaseth the Lord well that his people prosper, but the devil cannot endure it. Well might Austin say, Invidia est vitium diabolicum, envy is a devilish sin, for it transformeth men into so many breathing devils. 

And his substance is increased in the land] Heb. Is broken forth; so that his house is too little to hold the precious and pleasant riches that are therein; his grounds cannot contain the increase of his cattle; ruperunt herrea messes. his barns overflow at harvest time. In fine, there is no end of his wealth.



Verse 11
Job 1:11 But put forth thine hand now, and touch all that he hath, and he will curse thee to thy face.

Ver. 11. But put forth thy hand] Make Job feel the weight of it, as good people usually do more than others; yet not ad exitium, to destruction but ad exercitium, to their training, their crosses are not penal, but probational, and medicinal. The same holy hand of God that was put forth to protect and bless Job shall be put forth to afflict him. It must needs be therefore done in measure, and in mercy. If he smite Job, it shall be in the branches only, and not at the root, Isaiah 27:8, for there is a blessing in it; his hand shall not be further put forth to smite than to save, Isaiah 59:1, Acts 4:31, Psalms 144:7. If Satan or his instruments over do, and offer to exceed their commission, he will never endure it, Zechariah 1:15. This Satan knew very well, and therefore motioneth that God would put forth his hand and touch him; or, Put forth thy hand, I pray thee; or, Put forth thy hand a little (so some render it) and touch him; that is, lightly afflict him. Confer Genesis 26:11; Genesis 26:19, Psalms 105:15. 

And touch all that he hath] Or, touch anything that he hath; so the word Col is used, Job 8:12, Proverbs 1:17. And it is as if he should say, Lay but some light loss upon him, and he will show his unsoundness; as if but light weights be hanged on rotten boughs, they will soon break; and as if wooden or earthen vessels be set empty to the fire, they will quickly crack. 

And he will curse thee to thy face] Heb. If he do not curse thee, q.d. then I shall much marvel; or then say, I have no skill in him, if he will not thereupon bluster and blaspheme thee, and that openly, impudently, boldly, to thy very face, avowedly, as Caligula did; when he dared his Jove to a duel, with that hemistich in Homer, η μ αναειρ η εγω σε; as Mahomet, the Grand Seignior, greatly grieved with the dishonour and loss he had at Scodra, most horribly brake out into blasphemous words not fit to be related; as that black mouthed pope with his al despito di Dio. They set their mouths against heaven, saith the psalmist, and let fly at God himself; they howl upwards with the wolf when hunger bit; they utter their own harsh voice, as the parrot when beaten; and like birds of prey that have been long kept in the dark, are out of measure fierce and furious when once they come abroad, so are ignorant and graceless persons: but Job was none such, whatever the devil deemed and averred of him. Pompey, when he had lost the field, might, for want of grace, say that there was a mist over the eye of Providence. Brutus, when overcome by his enemy, Antony, may say in a rage, that all things are carried by blind fortune, by hap hazard (Dio.). Atque deos, atque astra vocat crudelia. The gods as well as the starts he called crude. Those miscreants in Malachi may say, it is but lost labour to serve the Lord, Malachi 3:14; but Satan, suggesting that Job would do any such thing if crossed, did (as one speaketh) either lie knowingly, or at least guess ignorantly.



Verse 12
Job 1:12 And the LORD said unto Satan, Behold, all that he hath [is] in thy power; only upon himself put not forth thine hand. So Satan went forth from the presence of the LORD.

Ver. 12. And the Lord said unto Satan, Behold, all that he hath is in thy power] Here God in appearance condescendeth to the devil’s desires. But we must know, that God’s end in this large grant was not to gratify the devil, but to glorify himself, by making Satan an instrument of his own shame and infamy, when, by all that he could do, Job would not be drawn to think or speak amiss of God; though Satan left him his wife (who was within his commission) to tempt him to it; and afterwards left him his tongue untouched (when all his body besides was smitten with sore boils), as hoping haply he would have cursed God therewith. 

only upon himself put not forth, thy hand] Meddle not with his outward or reward man. He would fain have been doing with both, and had done it now, but for this merciful restriction, which to the devil was (no doubt) a very great vexation. But how could he help it, otherwise than as horses digest their choler by biting on the bridle? The will of the Lord must stand; and Job, though he shall have his back burden of crosses of all kinds, yet they shall not be laid upon him all at once, but piece meal, and at several times. Fidelis est Deus, God is faithful, saith the apostle (and father Latimer died in the flames with those sweet words in his mouth), God is faithful, who will not suffer us to be tempted above that we are able, &c., but will surely proportion the burden to the back, and the stroke to the strength of them that shall bear it. See his gracious dealings with the apostles at their first setting forth into the world; and how by degrees he inured them to bear the cross of Christ, Acts 2:1-13; Acts 4:5-22; Acts 5:17-42; Acts 12:1-19. 

So Satan went forth from the presence of the Lord] As thinking every hour two till he had sped his commission; the devil descended like lightning upon the earth, to search occasions to ruin Job, aud to triumph over his patience, to touch all that he had, and to touch him to the very quick. This diligence of the devil in evil doing, how happy were it, saith Mr Beza, if we could imitate in doing well? But, behold, while Christ’s enemies watch, and in the night set themselves in readiness to take him, his chief disciples do not only snort and sleep, but cannot so much as be awaked in the garden.



Verse 13
Job 1:13 And there was a day when his sons and his daughters [were] eating and drinking wine in their eldest brother’s house:

Ver. 13. And there was a day] A dismal day it proved to Job, "a day of trouble and distress, a day of wasteness and desolation, a day of darkness and gloominess, a day of clouds and thick darkness," as Zephaniah 1:15. That subtle serpent set upon mischief, purposely picketh out such a time to do it as wherein such a sad and sudden change was least of all looked for; and then lays on amain (as if he were wood) with the hail shot, hell shot of sharpest afflictions. He knows well, that as mercies and deliverances, the more unexpected they are the more welcome, as Abraham’s receiving his son Isaac after a sort from the dead; Israel’s eduction out of Egypt, when they were forsaken by their hopes; Jonah’s being drawn out of the belly of hell (as he phraseth it, Jonah 2:2); so crosses, the more suddenly they befall men the more they amate them; and finding weak minds secure, they make them miserable, leave them desperate. 

When his sons and his daughters were eating and drinking wine] Wherewith, if their hearts were overcharged (and what more easy? the devil foiled our first parents by inordinate appetite, and finding it then so successful a weapon, he maketh use of it still), that day might come upon them unawares, Luke 21:34. That was Satan’s drift surely, however it happened; and so to destroy body and soul together. But it is to be hoped that he was disappointed in his aim; and that death was sent in haste to Job’s children, as an invitant to a better feast; and that they might do as our Saviour did, who being at a feast at Bethany, fell into a meditation and discourse of his death and burial, John 12:7-8. Sure it is, that although the wicked may die sinning, and shall die in their sins, John 5:21, and so be killed with death, as Jezebel’s children were, Revelation 2:23; yet God’s children shall not die before their time, Ecclesiastes 7:17, or till the best time, till their work is done, Revelation 11:7. No malice of man or devil can antedate my end a minute (saith one), while my Master hath work for me to do. It is the happiness of a saint, that he is sure not to die till that time, when as, if he were but rightly informed, he would even desire to die. Happy is he, that after due preparation is passed through the gates of death ere he be aware, as Job’s children were.



Verse 14
Job 1:14 And there came a messenger unto Job, and said, The oxen were plowing, and the asses feeding beside them:

Ver. 14. And there came a messenger] A sad relater, not a devil in the shape of a man, as the Rabbis would have it (let that pass for a Jewish fable), but one of Job’s own servants, or some other eye witness, to make Job believe, belike, that, as an evil man, he only sought rebellion, since such cruel messengers were sent against him, Proverbs 17:11. 

The oxen were plowing, and the asses feeding, &c.] i.e. We were none of us either idle, or ill-occupied; but taking pains, and tending our cattle, when this disaster befell us. "Fools, because of their transgression, and because of their iniquities, are afflicted," Psalms 107:17; they create themselves crosses, such as must therefore needs come with a sting in them, see Genesis 42:21. But Job’s servants were honestly employed when plundered and assassinated; which showeth that his losses were not penal, but probational. 

And the asses feeding beside them] Peter Martyr, upon the First of Samuel, wittily applieth this text to prelates and non-residents; who, when put in mind of their duty, would usually answer, that they had substitutes and curates to do their business for them, Ita labor aliorum est, et proventus ipsorum; so that others took the pains, and they the profit, saith he, and as it is in the Book of Job, The oxen plow, and the asses feed beside them.



Verse 15
Job 1:15 And the Sabeans fell [upon them], and took them away; yea, they have slain the servants with the edge of the sword; and I only am escaped alone to tell thee.

Ver. 15. And the Sabeans fell upon them] i.e. The Arabians, a thievish people, that lived by rapine and robbery, Sabaei apud poetas molles vocantur; With the poets, the Sabeans were called effeminate, but Satan set them awork. They are at this day called Saracens, of Sarac, to rob; for they keep up their old trade, and are not all out so good as those Circassians, a kind of mongrel Christians who are said to divide their life between sin and devotion; dedicating their youth to rapine, and their old age to repentance. 

Yea, they have slain the servants] Heb. The young men; for εργα νεων, &c., Iuniores ad labores, junior men to work. It was happy, howsoever, that they were taken away when in their lawful calling, and about their honest employments. Elijah chose to be taken in such a posture; for he knew the very time; and yet when the chariots of heaven came to fetch him up he was going and talking to his scholar Elisha. The busy attendance on our holy vocation is no less pleasing to God, or safe for us to die upon, than an immediate devotion. Happy is that servant whom the Master, when he cometh, shall find so doing. 

And I only am escaped alone to tell thee] For no other cause escaped this one, this single one, but to add to Job’s affliction. There was no mercy in such a sparing; it was that Job might have the ill news brought him suddenly and certainly. That old manslayer had so contrived it for the greater mischief.



Verse 16
Job 1:16 While he [was] yet speaking, there came also another, and said, The fire of God is fallen from heaven, and hath burned up the sheep, and the servants, and consumed them; and I only am escaped alone to tell thee.

Ver. 16. Whiles he was yet speaking] See here, we may, that miseries many times stay not for a mannerly succession to each other, but, in a rude importunity, throng ill at once: Fluctus fluctum trudit, one deep calleth to another; and as one shower is unburdened, another is brewed, Ecclesiastes 12:2. It must not seem strange, but be joyous, to saints when they fall, or be precipitated, plunged, into divers temptations, James 1:2. For crosses seldom come single, Aliud ex alio malum (Terent.), πονος πονω πονον φερει (Aristoph.). 

Then came also another, and said] Before Job could recollect and recover himself, or take breath: this was a sore trial. It is a mercy that we have some lucida intervalla, bright periods, that the rod of the wicked doth not always rest on the lot of the righteous; that there are any interspiria, periods of life any halcyons; since here they must have it, or nowhere, Revelation 21:4. 

The fire of God] This was more terrible than the former; because God seemed to fight against Job with his own bare hand, by fire from heaven, as once he did against Sodom. Be not thou a terror unto me, O Lord, saith Jeremiah, Jeremiah 17:17, and then I care not though all the world set against me. If mariners in a tempest have sea room enough, there is no fear; so, if men in afflictions can see and say, Yet God is good to Israel. To the pure in heart, there is comfort; and, on the contrary, it is fearful to fall into the hands of the living God! Hebrews 10:31. 

And hath burned up thy sheep] Wherewith Job was wont to offer sacrifice. It was great joy to those in Joel, that God, after a sore and long famine, would yet leave a blessing behind him; "even a meat offering and a drink offering," &c., Joel 2:14. 

And thy servants] Those souls of men, as they, are called, Revelation 18:13. This was a worse loss than that of his sheep. 

And I only, &c.] {See Trapp on "Job 1:15"}



Verse 17
Job 1:17 While he [was] yet speaking, there came also another, and said, The Chaldeans made out three bands, and fell upon the camels, and have carried them away, yea, and slain the servants with the edge of the sword; and I only am escaped alone to tell thee.

Ver. 17. While he was yet speaking] See on Job 1:16. 

The Chaldeans] A base and obscure people from the beginning, subject to the Assyrians, but yet more potent than the Sabeans, as appeareth by the three bands they made out. The Sabeans are noted by Strabo to be an idle and effeminate people. The Chaldeans are set forth in the Scripture to be a bitter and hasty nation, terrible and dreadful, fiercer than the evening wolves, &c., Habakkuk 1:6-8. Satan proceeds by degrees to afflict Job, that he may at length overturn him; but beyond expectation, he held out all assaults, Instar rupia quae in mari vadoso horridi Iovis, et irati, ut ita dicam, Neptuni fervidis assultibus undique verberata non cedit aut minuitur, sed obtendit assuetum fluctibus latus, et firma duritie tumentis undae impetum sustinet ac frangit (Joan. Wower Polymath). 

Made out three bands] Which were marshalled and set in array by the devil, who was their commander-in-chief. Sic saepe loricatus incedit Satan, et cataphractus, as Luther speaketh; he hath his legions among men also, who (like those vulturine eagles, Job 39:30) do glut-glut blood, as the Hebrew word there soundeth and signifieth. 

And fell upon the camels] Heb. Spread themselves over them, rushed and ran violently, making an impression upon the camels. 

And have carried them away] Heb. Have taken them to themselves, though Job had never dealt discourteously with these Chaldeans, nor had his camels trespassed them, but were carefully kept by the servants. Innocence is no target against injury; neither doth victory always argue a just cause. 

Yea, and slain the servants, &c.] {See Trapp on "Job 1:15"}



Verse 18
Job 1:18 While he [was] yet speaking, there came also another, and said, Thy sons and thy daughters [were] eating and drinking wine in their eldest brother’s house:

Ver. 18. While he was yet speaking] See Job 1:16. 

Thy sons and thy daughters were eating and drinking wine] This was the last, but not the least, of Satan’s assaults, reserved purposely to the last, to crush him quite, when he was now spent and spiritless, as he hoped. Let us look for like dealing, for a tough bout, at death howsoever; and be always ready prepared for another and a worse encounter. It is said of Caesar, that he sometimes put up, but seldom or never put off, his sword (Seneca). It is said of Queen Elizabeth, that, in the greatest calm, she provided for a storm. It is said of the bird onocrotalus, that she is so well practised to expect the hawk to grapple with her, that even when she shutteth her eyes she sleepeth with her beak exalted, as if she would contend with her adversary. Should not we stand constantly upon our guard, who have so restless and pitiless an enemy? 

Thy sons and thy daughters, &c.] Men may die, then, with the meat in their mouths, and in the midst of their mirth and jollity; as did Amnon, Elah, Belshazzar. Whether, therefore, we eat or drink, &c., do all to the glory of God, 1 Corinthians 10:31. Let there be "holiness to the Lord" written upon our pots, Zechariah 14:21. Let us eat, and drink, and sleep eternal life, as a reverend Scotch divine was said to do. Job’s good heart ached and quaked, likely, at the hearing of this sad news, of so sudden a death of his children, amidst their merriments; for he used to say, when there was no such danger, It may be my sons have sinned, and cursed God in their hearts. Methinks I hear him saying, or rather sighing, out those sorrowful words of Cratisilea, in Plutarch, when she saw her dear children slain before her, Quo pueri estis profecti? Poor souls, what is become of you? {See Trapp on "Job 1:13"}



Verse 19
Job 1:19 And, behold, there came a great wind from the wilderness, and smote the four corners of the house, and it fell upon the young men, and they are dead; and I only am escaped alone to tell thee.

Ver. 19. And behold, there came a great wind] The devil, doubtless, was in this wind (as he is, by Divine permission, "the prince of the power of the air," Ephesians 2:2, and can thereby do much mischief); what wonder, then, though it were a great wind, since spirited by him, and came ( ventus a veniendo), came on amain, and with a force, as being driven on by the devil. It was a wonderful wind (belike a whirlwind), and hath, therefore, a "behold" set upon it; such a wind as the relater had never known before; the Rabbis say, that he was so frightened with it, that no sooner had he made an end of his report of it to Job, but he fell down dead at his feet. Sure it is, that he relateth the matter punctually and graphically, with singular diligence, and without that moderation and making the best of things at first, as in such cases is usual, when parents are first made acquainted with the sudden death of their children, or other sad accidents that have befallen them. This messenger cluttereth out all at once, being thereunto set on and induced by Satan (as Lavater thinketh) to stir up Job’s stomach, and to make him break off that so well twisted thread of his patience. 

From the wilderness] Of Idumea, or Arabia, called Deserta. The devil, who haunteth dry and desert places, was the Aeolus that sent it. Let us bless that God (the maker and master of these meteors, and of all things else) who bindeth up such an enemy and boundeth such a power. 

And smote the four corners of the house] This was extraordinary, and, therefore, the more dreadful; God seeming to fulfil upon Job and his children what he threateneth in the law, Deuteronomy 28:59, I will make their plagues wonderful. But what saith Solomon, and that after long debate with himself about occurrents of this nature? "For all this I considered in mine heart, even to declare all this, that the righteous and the wise, and their works, are in the hand of God: no man knoweth either love or hatred by all that is before them," Ecclesiastes 9:1-2 by externals we cannot judge aright of eternals. Let it be our care to "lay hold on eternal life"; and then sudden death can do us no hurt; no guest cometh unawares to him who keeps a constant table. 

And it fell upon the young men, and they are dead] No doubt but they were miserably mauled and dismembered by the fall, so that they were pulled forth piece-meal, and it could hardly be known which was which, as we say. The like death befell Scopas, a rich and noble man of Thessaly, together with his guests, all crushed and killed together by the ruin of that room where they were feasting, and fearing no such danger, as Cicero telleth us: Simonides was at that feast, but was at that instant happily called out by two young men that came to speak with him (Cic. lib. 2, de Orator). Luther had the like deliverance, by a special providence, as Mr Fox relateth. But so had not those Londoners, in the reign of King William II, who perished by a terrible tempest, which blew down suddenly six hundred and six houses in that chief city (Acts and Mon. fol. 787. Stowe’s Chron.). No more had those that died by the fall of part of a house in Blackfriars, where and while Drury, a Popish priest, was preaching, who, together with a hundred more Papists, his hearers, had there their passport: this happened in the year 1623. And the like we had lately at Witney, in Oxfordshire, where a scurrilous, blasphemous comedy was, by the fall of the room wherein it was noted, Feb. 3, 1652, turned into a tragedy, as ending with the deaths of six, and injuries of about sixty, who were bruised and maimed, and some, as it were, half dead, carried away by their friends. The narrative whereof, together with what was preached there in three sermons on that occasion from Romans 1:18, is set forth by Mr John Rowe, lecturer in that town, in his book called Tragicomedia.



Verse 20
Job 1:20 Then Job arose, and rent his mantle, and shaved his head, and fell down upon the ground, and worshipped,

Ver. 20. Then Job arose, and rent his mantle] He stirred not at the three first doleful tidings, but this fourth startleth him; for he was neither a Stoic nor a stock. His strength was not the strength of stones, nor his flesh of brass, Job 6:12, that he should bear blows, and never feel pain, or make moan; that he should be silent in darkness, 1 Samuel 2:9, and not cry when God bound him, Job 36:11. This Stoical apathy or indolency (condemning all affections in that their wise man, who, as Cicero very well saith, as yet was never found) Jeremiah justly complaineth of, Jeremiah 5:3, and the Peripatetics utterly disliked; teaching, that wisdom doth not remove affections, but only reduce them to a mediocrity. Job kept the mean between despising the chastening of the Lord, and fainting when rebuked by him, Hebrews 12:5. See my Love Tokens, pp. 37, 38, &c. 

And shaved his head] In token of his very great sorrow. See Jeremiah 7:29, Micah 1:16, "Make thee bald, and poll thee for thy delicate children; enlarge thy baldness as the eagle." {See Trapp on "Micah 1:16"} When Germanicus died, divers foreign princes shaved their beards, to show their grief (Sueton.). Plutarch telleth us that Alexander the Great, at the funeral of Hephestion, his favourite, not only shaved himself, but clipped his horses’ and mules’ hair; yea, he plucked down also the battlements of the walls of the city, that they might seem to mourn too; but this savoured of too much sullenness. How much better his Macedonians, who, being once sensible of his displeasure, laid by their arms, put on their mourning attire, came trooping to his tent, where for almost three days they remained, with loud cries, and abundance of tears, testifying their remorse for offending him, beseeching his pardon, which at last they gained. God calleth to baldness for sin, Isaiah 22:12, which, in other cases, was forbidden, Leviticus 19:27; Leviticus 21:5, Deuteronomy 14:1. This Job performed here; for he knew that although God afflicteth sometimes for his own glory, John 9:3, sometimes for trial or exercise of his people’s graces, yet sin is ever at the bottom, as the meritorious cause of what they suffer; and if he did not duly consider it before, Zophar gave him to understand that God exacted of him less than his iniquity had deserved, Job 11:6. 

And fell down upon the ground] This shows that Job arose not before to this end, that, with a stout and stubborn gesture of the body, he might withstand God; but rather, that he might, with greater lowliness and humility, submit to his justice, and implore his mercy: he fell down upon the ground and worshipped, saith the text; that is, he fell upon the ground to worship. He fell not all along on the earth, as Saul did, out of despondency and despair, after that he had heard the devil preaching his funeral; he lay like an ox on the earth, in the fulness of his stature, as the original hath it, 1 Samuel 28:20; but, as humbling himself under the mighty hand of God, who would raise him up in due season, 1 Peter 5:6, and as reverently and religiously submitting to his will. And it is probably observed, saith a late expositor, Mr Caryl, out of another, that the ancient prophets and holy men were called Nephalim procidentes, or prostrantes, that is, prostrates, or railers-down, because in their worship they usually fell down upon the earth, to humble themselves before the Lord.



Verse 21
Job 1:21 And said, Naked came I out of my mother’s womb, and naked shall I return thither: the LORD gave, and the LORD hath taken away; blessed be the name of the LORD.

Ver. 21. And said] He lay not on the ground dumb as a stone, as it is said of Nabal, 1 Samuel 25:37, and feigned of Niobe. He rageth not as Xerxes did, when he beat the sea, by way of revenge; neither vexeth himself without measure, as Achilles, at the death of his friend Patroclus. He curseth not God to his face (as Satan, that old liar, said he would do), nor so much as the Sabeans and Chaldees, or the devil, the chief engineer of his present sufferings; but, "rejoicing in hope, patient in tribulation, continuing instant in prayer," Romans 12:12, he said, in the words of truth and soberness, 

Naked came I out of my mother’s womb] Hence the proverb, Nudus tanquam ex matre, not having a rag to my back, but stark naked, as ever I was born. Hither I came a pitiful, poor, destitute, shiftless, and forlorn creature, not having a cross to bless myself with, as they say; much less sheep and oxen, children and servants, &c.; howbeit God provided for me then; and as he took me out of the womb, so he made me to hope when I was upon my mother’s breasts, Psalms 22:9-10. I was cast upon him from the womb, &c. And shall I now cast away my confidence, which hath so great recompense of reward? No, though he hath stripped me stark naked, and left me with as little as he first found me, yet I will trust in him. It is he that maketh poor, and maketh rich: he bringeth low, and lifteth up again, 1 Samuel 2:7. The will of the Lord be done. Here I am, let the Lord do with me that which is right in his own eyes, 2 Samuel 15:26. He is Lord paramount, the true proprietary and owner of all; I have been only his steward, his tenant at will. 

Iamque meos dedo Domino tibi iure penates:
Tu mihi ius dederas, posse vocare Meos.
And naked shall I return thither] sc. To the womb of my Magna Parens, Great mother, the earth, Magna parens terra est The great mother is the earth, (Ovid.), fitly called a mother, because, as thence we came in Adam, so there hence shall we be born again, as it were, at the resurrection; called, therefore, the regeneration, Matthew 19:28, for so some read the words there, Ye which have followed me, shall in the regeneration (when the Son of man shall sit in his glory) sit upon twelve thrones, &c. See Psalms 2:7, Acts 13:33. This Plato hammered at in his παλιγγεννεσια, or great Revolution. To the grave, therefore, that womb of the earth, that congregation house of all living, as Job elsewhere calleth it, Job 30:23, shall I return, saith he, implying that our life is nothing but a coming and a returning, Repatriasse erit hoc, saith Bernard, concerning death. It is but a coming and a going, saith a divine, it is but a flood and an ebb, and then we are carried into the ocean of eternity. I read of one who, being asked what life was? made an answer answerless; for he presently turned his back, and went his way. The truth is, we fetch here but a turn, and God saith, Return again, Psalms 90:3. To live is but to lie a dying; the earth receiveth us like a kind mother into her entrails; when we have a while trodden her underfoot, we haste to our long home, Ecclesiastes 12:5; Heb. to our old home, sc. to the dust, from whence at first we were taken. Tremellius rendereth it, in domum saeculi, to the house of our generation, where we and all our contemporaries shall meet. Cajetan, in domum mundi, the house which the world provided for us; and to this house (much in Job’s mind, and, therefore, he here saith, thither), this house of the grave, as the Chaldee paraphraseth, men must return naked. "As he came forth of his mother’s womb, naked shall he return to go as he came," saith Solomon, "and shall take nothing of his labour, which he may carry away in his hand," Ecclesiastes 5:15. Death, as a porter, stands at the gate, and strips men of all their worldly wealth, leaving them ne obolum quidem unde naulum solvant. 

Haud ullas portabis opes Acherontis ad undas,
Nudus ab inferna stulte vehere rate (Propert.).
Some have had great store of gold and silver buried with them, but to small purpose more than to proclaim their own folly. Some wiser than some: if I must leave all the rest, yet this I will take with me, said a silly fellow, when, giving up the ghost, he clapped a twenty shillings piece of gold into his mouth. Athenaeus telleth of one, that at the hour of his death devoured many pieces of gold, and sewed the rest in his coat, commanding that they should be all buried with him. Hermocrates being loth that any man should enjoy his goods after him, made himself, by will, heir of his own goods. These muck worms, like those ten men, Jeremiah 41:8, having treasures in the field, of wheat, barley, oil, &c., are full loth to part with them; and having much cattle, as those Reubenites and Gadites, Numbers 32:5, they would fain live still on this side Jordan; having made their gold their god, they cannot think of parting with it; they would, if possible, carry the world with them out of the world. But what saith the apostle? We brought nothing with us into this world, and it is certain (see how he assevereth and assureth it, as if some rich wretches made question of it) we can carry nothing out, nothing but a winding sheet, 1 Timothy 6:7; as Sultan Saladin’s shirt, which he commanded to be hung up at his burial; a bare priest going before the bier and proclaiming, Saladin, the mighty monarch of the East, is gone, and taketh no more with him than what you here see. And to the same sense the poet speaking of Hannibal, saith, 
- modo quem fortuna fovendo
Congestis opibus donisque refersit opimis,
Nudum tartarca portarit navita cymba (Sil. Ital.).
The Lord gave] It is his blessing upon the diligent hand, that maketh rich, Proverbs 10:22, as without that all pains and policies are but arena sine calce, sand without lime, they will not hold together. Not only every perfect (that is, spiritual blessings in heavenly things), but every good gift, that is, temporal blessings in creature comforts, come from above, from the Father of lights, James 1:17, as pledges of his love to those that are his, and as an earnest of better things hereafter, Psalms 23:5-6, Genesis 27:28 God give thee the dew of heaven, saith Isaac to Jacob. Esau likewise hath the like, but not with a God give thee; he profanely sacrificed to his own net, not having God in all his thoughts. He said with that Assyrian, Isaiah 10:13, By the strength of my hand have I done this: my power and the might of my hand hath gotten me all this wealth, &c., Deuteronomy 8:10-11. Is not this great Babel that I have built? &c. Job uttereth no such bubbles of words; he arrogateth nothing to himself, but ascribeth all to God, whom the heathens also acknowledge Dωπηρα εαων, The giver of all good (Hom.). 

And the Lord hath fallen away] As well he might, for though I had the possession, yet he hath the property; neither can he possibly do me wrong, since he is Lord of all, and may dispose of me and mine as he pleaseth. Jerome teacheth his friend Julian to say, Tulisti liberos quos ipse dederas: non contristor quod recepisti, ago gratias quod dedisti, Thou hast taken away the children which thou hadst given me. I grieve not that thou hast taken them, but give thee thanks for giving them. Julian, that vile apostate, said at his death, I gladly render up my life to Nature requiring it; as a thankful and faithful debtor, Vitam reposcenti naturae tanquam debitor bonae fidei redditurus exulto (Ammian. 1. 25). This was, sure, but a copy of his countenance, and merely for a name. And what shall we think of Quintus Fabius Maximus? who, when he heard that his mother and wife, whom he loved dearly, were slain by the fall of a house, and that his younger son, a brave hopeful young man, died the same time in Umbria, he never changed his countenance (though his friends lamented the loss with many tears), but went on with the business of the commonwealth, as if no such calamity had befallen him: was this patience or stupidity, whether? Patience is a fruit of the Spirit, Galatians 5:22, so that Aquinas needed not to have questioned, whether a man can have patience sine auxilio gratiae, without the help of God’s grace. A natural man may, for sinister ends, bite in his pain, as Marius did, when his leg was cut off by the surgeon; he may conceal his grief, as Mithridates did for a time; but all the while he was in a kind of fever (Epialis the physicians call it) wherein men be cold without, but hot as fire within. And the like we may judge of Philip II, king of Spain, who is said to have borne the loss of his invincible Armada that had been three years a rigging, with much patience, giving, and commanding to be given all over Spain, thanks to God and the saints, that it was no more grievous. This was but a feigned and a forced patience; it was rather pertinacy than patience, it was an obstinate stiffness of mind, &c. Ye have heard of the patience of Job, and what was the ground of it? he beheld God in all, the Lord hath taken away, saith he: not a word of the Chaldean and Sabean plunderers, not a tittle against the devil who had employed them; and why? Job easily discerned God’s arrows in Satan’s hand, and God’s hand on the arms of those that had robbed him, and wronged him; hence Taceo, Fero, Spero, I am silent, I endure, I hope. was his motto. It is the Lord, said Eli, when threatened with the loss of all. I was dumb, saith David, because it was thy doing, 1 Samuel 3:18, Psalms 39:9. So was Jacob for the same reason, in the rape of Dinah, his only daughter, afterwards married to Job, say the Jewish doctors, Genesis 34:5. So was Aaron in the untimely end of his untowardly children, Leviticus 10:3. So was Mauricius, the good emperor, when he saw his wife and children slain before his eyes by the traitor Phocas. And so was, lastly, that noble lord of Plessis, who when he had lost his only son (a gentleman of marvellous great hope) in the Low Countries, and shortly after, his lady died of that grief, he took up those words of David, I was silent, and said no word, because thou, Lord, hadst done it. 

Blessed be the name of the Lord] As well for taking away as for giving. This was a rare bird that would thus sing in winter. It is easy to swim in a warm bath, and every bird can sing in a warm sunshine; but to bless God heartily when afflicted most heavily, this, this is the breathing of an excellent spirit. In everything to give thanks, O quam hoc non est omnium! O then is this not all things! In this theme of blessing God for afflictions, also Basil spendeth all his sermon which he entitleth, Giving of thanks in all things. Christianorum propria virtus est, Courage is peculiar to Christians, saith Jerome, it is a virtue proper to true Christians, heartily, and not hollowly, to give God thanks for crosses, for it proceeds from the joy of faith, and some taste of God’s fatherly care of us in our corrections. If good things befall thee, bless God, and they shall be increased; if evil things, bless God, and they shall be removed, saith Austin; of whom also it is reported, that he had always in his mouth Deo gratias, Thanks be to God, for whatsoever befalleth us; Si bona dederit Deus, gratias agito, et augebuntur, &c. If God gives good things I will be thankful, and if he increases … &c The prophet, Psalms 89:38-52, lamentably complaineth of the Church’s miseries, and yet concludeth, Blessed be the Lord for evermore; and this he doth, not formally and slightly, but earnestly, and with much affection. Lo, this is the guise of those that be gracious. But how blank (think we) was the devil, when, hoping to hear Job blaspheme God, he heareth him blessing God’s name in this sort, The Lord gave, and the Lord hath taken away: blessed be the name of the Lord! The Greek and Latin translations insert here another sentence that is not found in the Hebrew verity; viz. even as it pleaseth the Lord, so come things to pass, ως τω κυριω εδοξεν, ουτω εγενετο (Sept.). Our late common prayer book also hath the same words in the form for burial of the dead.



Verse 22
Job 1:22 In all this Job sinned not, nor charged God foolishly.

Ver. 22. In all this Job sinned not] The Greek and Latin versions add here, with his lips; but I could rather be of Mercer’s judgment, who referreth the former part of this verse to the mind, and the latter to the mouth (Beza.); showing that Job neither thought in his heart, nor uttered with his mouth, anything unsuitable and unworthy of God, insomuch, that both within and without he carried away the victory and conquest over Satan, and so better deserved to be sainted than our Henry VI, of whom the chronicler writeth thus: The king in both estates so demeaned himself, that he modestly carried the one, and moderately underwent the other; yea, such was his deportment, that the inconstancy of his state could not alter the constancy of his mind; insomuch that one of his successors, King Henry VII, laboured for that only virtue, to have him canonized for a saint; and had obtained to have done it, had not the charges thereof so far exceeded mediocrity, as to cause him to leave it undone (Dan. Hist. contin. by Trussel). God himself hath here canonized, crowned, and chronicled holy Job, for his many good properties before, and here for his humility and patience. The trial of his faith, being much more precious than that of gold that perisheth, though it be tried with fire, is found to praise and honour and glory, 1 Peter 1:7. It was a saying of Philostratus, that one Jupiter set out by Homer, the poet, was worth ten set out by Phydias, the carver; because the former flew abroad through all the world; whereas the other never stirred from his pedestal at Athens: so one Job, thus renowned by God’s own pen, is far beyond all that have been memorized in human histories for their equanimity and constancy. In all this that Job suffered, acted, and uttered, he sinned not, sc. sinningly; he was not transformed into sin’s image; he sinned not by cursing God, as Satan hoped, and would have had it; or charged God foolishly, or with folly; with anything insolent, insulse, unsavoury; he charged him not in the least, to have dealt unwisely or unworthily with him; and this is here mentioned, as grace, almost to a miracle, as patience having her perfect work, and proving Job to be perfect and entire, wanting nothing, James 1:4.

02 Chapter 2 
Verse 1
Job 2:1 Again there was a day when the sons of God came to present themselves before the LORD, and Satan came also among them to present himself before the LORD.

Ver. 1. Again there was a day] Whether the next day, or the next sabbath day, or the next first, day of the year (which is God’s day of general audit, as the Rabbis will have it), we have not to say. God, as he hath in his eternal counsel fore appointed everything that is done; so he hath set the times wherein, Ecclesiastes 3:1, such as the creature can neither alter nor order. This is a comfortable consideration. 

When the sons of God, &c.] See Job 1:6. 

And Satan came also among them] Whether summoned to give an account, or of his own accord to sue out a new commission against Job, it skilleth not. Restless he is; and it behoveth us to be vigilant; not ignorant of his wiles, nor unmindful of his inveterate envy and enmity.



Verse 2
Job 2:2 And the LORD said unto Satan, From whence comest thou? And Satan answered the LORD, and said, From going to and fro in the earth, and from walking up and down in it.

Ver. 2. And the Lord said unto Satan, &c.] See Job 1:7. 

From going to and fro in the earth] In heaven he comes not; into that earthly paradise he could screw himself, not so into the heavenly. No dirty dog ever trampled on that golden pavement; those that are there are extra iactum outside have been thrown out of Satan’s gun shot; but while here he will ever and anon have a bout with the best; he walks about for the nonce, spying advantages. 

And from walking up and down in it] Doing his feats, and carrying news. It might very well be be who, when Domitian the emperor was slain by his own servants at Rome, informed Apollonius Tyaneus thereof at Ephesus, where he is said to have cried out the same time, To him, Stephen; strike him, kill him. But what a vain glorious vaunt of an impudent wretch was this, that though vanquished, as he had been by Job, and beaten on his own dunghill, he should take upon him still in this sort, that he had been walking up and down as a conqueror or emperor of this present world! Surely as Job still retained his integrity, so did Satan his vanity: boasting that he came now from visiting his estate; and that nothing rendered him more glorious than the great number of his subjects which depended upon his will (Senault).



Verse 3
Job 2:3 And the LORD said unto Satan, Hast thou considered my servant Job, that [there is] none like him in the earth, a perfect and an upright man, one that feareth God, and escheweth evil? and still he holdeth fast his integrity, although thou movedst me against him, to destroy him without cause.

Ver. 3. And the Lord said unto Satan] Before he would condemn him he thus interrogateth him (which he would not vouchsafe to do when he had deceived our first parents, Genesis 3:14), but with a very bitter taunt and sharp reprehension; as if God should have said, Art thou not ashamed, Satan, thus to answer me, as if I had forgotten what I granted thee in our last assembly, and thus in my presence to dissemble? &c. (Beza). 

Hast thou considered my servant Job] See Job 1:8. 

One that feareth God, &c.] This he did not without God (according to that clause in the new covenant, I will put my fear into their hearts, Jeremiah 31:40. I, is emphatical and exclusive, q.d. I, and I alone), yet God giveth him the honour of it; as if he himself had been the sole doer. Certum est, nos facere quod facimus; sed ille tacit ut faciamus, saith Austin. Sure it is that we do what good we do; but as sure it is that God doth all our works in us and for us, Isaiah 26:12. 

And still he holdeth fast his integrity] Which thou hast driven quasi ficedula extorquere, as to tear a small bird, by wrench and wile to get from him; but he hath hitherto held it fast, as with tooth and nail. This was a singular commendation, and that is a rare faith, which, being long tried, doth not flag and hang the wing. By reason of the overflow of iniquity the love of many shall wax cold (saith our Saviour), but he that endureth to the end shall be saved, Matthew 24:12-13. Lo, it is but a he, a single man, that retaineth his integrity; when many lose their first love, and fall from their former stedfastness, as fast as leaves fall in autumn. Job would not part with his integrity to die for it; when all was taken away he laid fast hold on that, and resolved to let go his life sooner. Christ he saw standing over him (as once Stephen did), and saying, Hold fast that thou hast, that no one take thy crown from thee, Revelation 3:11. Omnia perdidit qui fidem amisit, he destroys everthing who loses faith. saith Seneca. In a common combustion a mail will be sure to secure his jewels, whatever become of his lumber. 

Although thou movedst me against him] That is, against his personal estate, and his children, which are called himself; against these Satan is said to have moved the Lord, to have incited and instigated him, stirring him up with reasons and arguments; as he is an excellent orator if he may but have audience. But that the Lord was hereby moved to do aught against Job must be wisely and rightly understood; for God is immutable and unmovable; neither can he be drawn to do anything but what he hath decreed to do from before all beginnings; but here he speaketh after the manner of men, as if he were prevailed with by Satan’s solicitations. 

To destroy him] So Satan would have had it, when God meant to try him only. See the like Revelation 2:10. 

Without cause] Or for nothing (as the word signifieth, Job 1:10, "Doth Job fear God for nought?") without any provocation or cause on his part procuring it. Not but that there is cause enough in the best why God should afflict them: but as there was no peccatum flagrans burning sin in Jacob, Numbers 23:21, no foul sin of that people, flaming at that time in the eyes of God, or stinking in his nostrils, and therefore Balaam (the devil’s spellman) could do nought against them by his enchantments, Numbers 23:23; so there was not in Job that gross hypocrisy, wherewith Satan had falsely charged him ( Iob non erat flagitiosus, Job was no disgraceful, Lavat.), he was not that mercenary that Satan would have made of him. In vain did that arch slanderer and accuser of the saints move the Lord against Job, Gratis, id est, Frustra, without payment it is, in vain, saith Lyra; in vain did he assault this stout champion, &c.



Verse 4
Job 2:4 And Satan answered the LORD, and said, Skin for skin, yea, all that a man hath will he give for his life.

Ver. 4. And Satan answered the Lord] This impudent adversary had yet an answer in his mouth, and would not be so set down. Of him and his agents (those false teachers, as the apostle calleth them) it may be truly said, 

- Nihil est audacius illis
Deprensis: iram atque animos ex crimine sumunt (Juvenal).
Nothing is more bold to those caught, they are angry but proud from their crime. 
Skin for skin] Any skin for his own; cattle, servants, children may be easily parted with by him, to save himself in a whole skin, to keep himself whole: others read it, skin after skin, or skin upon skin; both the Cutis skin and the Pellis hide shall go so that life may be preserved; as a man will hold up his arm to save his head, or suffer the loss of a limb to save his life. Ut corpus redimas; ferrum patieris et ignes. So that the body mey be redeemed; endure the sword and the fire. Job is still integra cute, skin whole, saith Satan; and so long there is little trial of him: that man is rich enough who is well. I read of one, who being asked how old he was, answered that he was in health; and to another that asked how rich he was, answered that he was not in debt: q.d. he is young enough that is in health, and rich enough that is not in debt. Now all this Job was yet, and therefore Satan ill paid and unsatisfied. 

And all that he hath will a man give for his life] Life is sweet, we say; and man is a life loving creature, saith the heathen, ζωον φιλοζωον (Aesop), fond of life, and afraid of death, which is Nature’s slaughterman, and therefore the most terrible of terribles, as Aristotle styleth it, των φοβερων φοβερωτατον. The Gibeonites refused not to be perpetual slaves, so they might but live. Those that are overcome in battle are content to be stripped of all, so they may have quarter for their lives. Mariners in a tempest cast their lading into the sea, though never so precious, in hope of life. If Job may escape with the skin of his teeth, it is some favour; he may not think much to sacrifice all that he hath to the service of his life, his conscience only excepted. Some good people have strained that too for love of life, as when Abraham denied his wife; David changed his behaviour; Peter denied his Master; Queen Elizabeth (though afterwards she could say, When I call to mind things past, behold things present, and expect things to come, I hold them happiest that go hence soonest, yet) in Queen Mary’s time, she sometimes heard divine service after the Romish religion, and was often confessed; yea, at the rigorous solicitation of Cardinal Pole, she professed herself a Romish Catholic; yet did not Queen Mary believe her (saith mine author), remembering that she herself, for fear of death, had by letters written with her own hand to her father, both renounced for ever the bishop of Rome’s authority, and with it acknowledged her father to be supreme head of the Church of England under Christ, and her mother’s marriage to have been incestuous and unjust. Those good souls did better that loved not their lives unto death, Revelation 12:11, that by losing their lives saved them, Matthew 10:39, that held with that martyr (Julius Palmer), that life is sweet only to such as have their souls linked to their bodies as a thief’s foot is in a pair of fetters.



Verse 5
Job 2:5 But put forth thine hand now, and touch his bone and his flesh, and he will curse thee to thy face.

Ver 5. But put forth thine hand now] {See Trapp on "Job 1:11"} This God did at Satan’s motion, yet non ad exitium Iobi, sed ad exercitium; not for the destruction of Job but his training, Job’s temptation is of Satan, but his trial and invincible constancy is of God. God in a sense tempted Job. Satan also; even as the dog may be said to bait the beast, and the owner of the beast too, that suffered him to be baited. 

And touch his bone and his flesh] Pinch him to the quick, that not his flesh only may feel it, but the marrow also in his bones, Psalms 6:2; Psalms 32:3; Psalms 51:8. The bone and flesh are the chief materials of man’s body, which is fitly compared to a fabric, wherein the bones are the timber work, the head the upper lodging, the eyes as windows, the eyelids as casements, the brows as pent-houses, the ears as watch towers, the mouth as a door, to take in that which shall uphold the building, and keep it in reparations, the stomach as a kitchen, to dress that which is conveyed into it, the guts and baser parts as sinks belonging to the house, &c., as one maketh the comparison. Now in all these and the rest of his parts of body Satan would have Job to be smitten; and then he made no question of a conquest. Pain is a piercing shaft in Satan’s quiver of temptations; hence he stirred up his agents to tympanize and torment the martyrs with as much cruelty as the wit of malice could devise; but all in vain, Hebrews 11:35-36. Apollonia had all her teeth pulled out of her head (hence Papists make her the saint for toothaches). Blandina tired those that tortured her. Theodorus was cruelly whipped, racked, and scraped with sharp shells, by the command of Julian, but yielded not (Socrat. Theodor.). Rose Allen had her hand wrist burnt by Justice Tyrrell, who held a candle under it till the sinews brake that all the house heard them; and then thrusting her from him violently, said, Ah, strong whore, wilt thou not cry? thou shameless whore, thou beastly whore, &c. But she quietly suffered his rage for a time, at the last said, Sir, have you done what you will do? and he said, Yea; and if thou think it not well, then mend it. Mend it? said she; nay, the Lord mend you, and give you repentance, if it be his will. And now, if you think it fit, begin at the feet, and burn the head also; for he that set you awork shall pay your wages one day, I warrant you. As little got the devil by these worthies, as he did by Job’s boils and carbuncles. We are ashamed (said one of Julian’s nobles to him), we are ashamed, O Emperor, the Christians laugh at your cruelty, and grow the more resolute. 

And he will curse thee to thy face] Heb. If he curse thee not to thy face, q.d. then damn me, send me to hell presently. This Satan holds in by an Aposiopesis,{a rhetorical device, in which the speaker comes to a sudden halt, as if unable or unwilling to proceed.} being therein more modest than our desperate and detestable God-damnmes: let them see how they gratify the devil who curse and blaspheme, or protest openly what they know to be false. This the devil did not.



Verse 6
Job 2:6 And the LORD said unto Satan, Behold, he [is] in thine hand; but save his life.

Ver. 6. And the Lord said unto Satan] Who hath his request: it is not always a mercy to have what we wish. Deus saepe dat iratus, quod negat propitius. God often gives wrath because he denies his favour. Be sure we bring lawful petitions, and true hearts, Hebrews 10:22, and then we shall have good things, and for our greatest good. 

Behold, he is in thine hand] Here God puts his child into his slave’s hand to correct, but not to destroy. And surely, if we give reverence to the fathers of our flesh, who correct us for their own pleasure, shall we not much more be in subjection unto the Father of spirits chastening us for our profit, and live? The Turks, though cruelly lashed, are yet compelled to return to him that commanded it, to kiss his hand, and give him thanks, to pay the officer that whipped them. This last we need not do, but the former we ought, taking God’s part against ourselves, and resting contented; though as Paul delivered up some to Satan, that they might learn not to blaspheme, so God delivered us up to him and his agents (such as Satanically hate us, and are devilishly bent against us, Psalms 32:10 causing us to suffer more than any ever did out of hell), that we may learn not to be proud, secure, sensual, and may preach forth the virtues of him who hath brought us out of darkness into his marvellous light, 1 Peter 2:9. Let us not say if God would take the rod into his own hand, I could better bear it; but the tender mercies of that wicked one and his imps are mere cruelties. For, 1. This is as if the child should say, If I might choose my rod, I would not care to be whipped; or the condemned nobleman, If I might choose mine executioner, I would not care to lose mine head. 2. It is but one hand and many instruments that God smiteth us with. Our enemies are but the men of God’s hand, Psalms 17:14, that can do no more than is given them from above, John 19:11. God’s masons to hew us here in the mount, that we may be as the polished corners of the temple, Psalms 144:12. God’s scullions, to scour up the vessels of his household, that they may shine upon the celestial shelf, as that martyr said. 3. God ever reserveth to himself the royalty of setting them their task, limiting them their time, and letting out their tedder; hitherto ye shall go, and no further. 4. If they exceed their commission (as they are apt), God’s jealousy will smoke against them, Zechariah 1:14. 

But save his life] Heb. his soul; put oft for the life, the cause for the effect. Satan shook his chain at Job’s soul, and would have destroyed it, but that he might not do; scratch him he might with his paws, but not fasten his fangs in him. Job could say (for a season at least), as that dying saint did, my body is weak, my soul is well. His afflictions, as afterwards St Paul’s, reached but to his flesh, Colossians 1:24. And see that thou save his life too, saith God (see how he chaineth up the devil who would fain have been sucking Job’s blood, and swallowing him down his wide gullet, 1 Peter 5:8); save it, that is, spare it; see that the spirit fail not before me, and the soul that I have made, Isaiah 57:16. I have yet some further use of him, though a lamentable lazar. You know how through infirmity of the flesh, that is, notwithstanding the infirmity and weakness of my body, I preached the gospel, saith Paul, and my temptation which was in my flesh you despised not, Galatians 4:13-14. Daniel, though sick, yet did the king s business; and Job, though scabbed all over, was yet of great use, and reserved to great honour; therefore saves his life, saith God; and the devil, say the Rabbis, was as much vexed and wounded with this restraint as Job was with all his wounds and ulcers. It is surely a vexation to malice not to do its utmost.



Verse 7
Job 2:7 So went Satan forth from the presence of the LORD, and smote Job with sore boils from the sole of his foot unto his crown.

Ver. 7. So went Satan forth from the presence of the Lord] The like is said of Cain, when he meditated the murder of his innocent brother, and went to put it in practice. Malefactors amongst us, we know, are indicted in this form: For that thou, not having God before thine eyes, but moved by the instigation of the devil, didst - 

And smote Job] He pretended to touch him only, Job 2:5, but let every good man bless himself out of Satan’s bloody fingers; his iron entered into Joseph’s soul, his stroke was very vehement upon Job’s body, making return pro vulnere corpus: for to wound his body, for he smote Job 

With sore boils] Hot boiling boils, such as the sorcerers of Egypt were smitten with, Exodus 9:10, and afterwards the limbs of Antichrist, Revelation 16:2. The Indian scab some say it was, or the French disease. A most filthy and odious ulcer it appeareth to have been, sore and mattory (why else should he so scrape himself with a potsherd, as Job 2:8), such as whose sharp and pricking humour penetrated the very bone, and put him to exquisite pain, being worse to him than Augustus’s tres vomicae tria carcinomata, above mentioned, or Philip II of Spain’s loathsome and lousy disease, whereof he died A.D. 1598. Carolus Scribanius thus describeth it (Instit. Princip. cap. 20), This potent prince for a long time endured ulcerum magnitudinem, multitudinem, acerbitatem, faetorem, &c., i.e. many great, sharp, and stinking ulcers, which fastened him to his bed, as to a cross, for a whole year before his death; besides six years torture by the gout, a hectic fever, with a double tertian for two years feeding upon his bowels and the very marrow of his bones; besides a most grievous flux for twenty two days, a continual nauseousness of his stomach, an unsatisfiable thirst, a continual pain of his head and eyes, abundance of matter working out of his ulcers, quae binas in dies scutellas divite paedore impleret, which in two short days, he spent is wealth, besides a most loathsome stench that took away his sleep, &c,: thus he. Think the same and worse of Job, the object of Satan’s utmost malice, and that for a whole year, say the Hebrews; for seven whole years, saith Suidas. Chrysostom compareth him with Lazarus, and maketh him to be in a far worse condition. Pineda showeth that his sufferings were a great deal worse than those of the wicked Egyptians under all their ten plagues; this was a boil, an evil boil, saith the text, one of the worst sort, the most painful and malignant that might be, and this all over his body. 

From the sole of his foot unto his crown] It was all but one continued sore, universal as the leprosy, and therefore incurable; threatened as an utmost plague, an evil, an only evil, Deuteronomy 28:35. If any part were left untouched, it was his tongue and mouth, that it might be free to blaspheme God; and that herein he was not smitten by Satan, some have observed from Job 19:20, I am escaped with the skin of my teeth, having no sores there, as I have all the rest of my body over.



Verse 8
Job 2:8 And he took him a potsherd to scrape himself withal; and he sat down among the ashes.

Ver. 8. And he took him a potsherd] A piece of a broken pot, for want of better; ointments he had none, nor baths, to lenify his soreness. Physicians and friends were far from him. He looked on his right band, and beheld, but there was no man that would know him: refuge failed and perished from him; no man cared for his soul, Psalms 142:4. He had still a wife and servants, and (as some think) his household stuff left him. He should therefore by them have been helped; but they helped on his misery, jeering him, and jesting at him, as he afterwards complaineth. Himself, therefore, in this necessity, taketh a potsherd, a piece of earthen pot, thereby to mind himself, saith Gregory, that he was of the earth, earthy, For which cause also 

He sat down among the ashes] Or dust, as repenting in dust and ashes, Job 42:6. So Jonah 3:6, Matthew 11:23. The Septuagint say that he sat upon the dirt or dung, for want of a better cushion, and that he was laid without the city, as if, for the stink and ill savour that came from him, he was not suffered to be in the city ( επι της κοπριας εξω της πολεως), as Uzziah, afterwards, being a leper, dwelt in a house by himself alone, 2 Chronicles 26:21. Disce hic, si aegrotas, saith Lavater, Learn here, if thou be sick, and have help about thee of friends, food, medicine, clean linen, and the like, to show thyself patient; poor Job had none of all this. Nay, the Lord Christ had not whereon to rest his head. Sin autem omni cura et solatio es destitutus, But if moreover all care and comfort is wanting, saith he: But say thou be destitute of all cure and comfort, forced to lie without doors, and upon the hard ground; say thou be in such a condition, that thou canst neither stand nor go, nor sit, nor lie, nor eat (either for want of food or want of stomach); comfort thyself with this and the like examples of the saints. Ye have heard of the patience of Job, and what end the Lord made, James 5:11. He raiseth the poor out of the dust, and lifteth up the beggar from the dunghill, to set them among princes, and to make them inherit the throne of glory, 1 Samuel 2:8. Again, let no man trust to his present prosperity. Job, who heretofore spake not to his subjects but from his throne, was now seated upon a dunghill; and his hands, accustomed to bear the sceptre, were employed to wipe the matter which distilled from his sores, as the French paraphrast hath it.



Verse 9
Job 2:9 Then said his wife unto him, Dost thou still retain thine integrity? curse God, and die.

Ver. 9. Then said his wife] Was this Dinah, Jacob’s only daughter? So the Jewish doctors say; and that Job had a fair daughter by her, whom Potipher married; and that of her came Asenaz, whom Joseph married. They tell us also (but who told them all this?) that she was hitherto spared, when all Job’s outward comforts were taken away, for Jacob her father’s sake. Moreover, the Septuagint here help her to scold, adding a whole verse of female passion: I must now, saith she, go wander, and have no place to rest in, &c. Job said nothing all this while; not because he was either insensible or sullen; but because it was God that did it, Psalms 39:2, and he had well deserved it, Micah 7:9. I will bear (thinks he) the indignation of the Lord, because I have sinned against him. Yet, my soul, be silent to Jehovah, &c., Psalms 12:1. Satan therefore (who waited for his cursing of God, as a dog waiteth for a bone, but was defeated) cunningly setteth his wife awork, by her venomous words, to make him speak at least, and by her unseemly and sinful counsel, to draw him to do wickedly. Some think, saith Chrysostom, that the devil, in the shape of Job’s wife, spake thus unto him; and surely their words agree: He will curse thee to thy face, saith he; Curse God, and die, saith she. Chrysostom himself thinketh that the devil (if he spake not in her, yet) spake by her, as he did once to Eve by the serpent, and that he borrowed her mouth, using her as a strong engine to a wall of adamant, as the choicest arrow in his quiver, to wound Job’s righteous soul; and as a scaling ladder, whereby to get up into this impregnable tower, as Gregory hath it. He had tried this course before with Adam, and had singular success, Genesis 3:6; he had by his rib (as by a ladder) gotten up to his heart, Per costam tanquam per scalam ad cor Adami asceudit, Just as through a rib he scales the ladder to the heart of Adam, yea, with his rib broken his head, as one phraseth it, darting in death at the windows of his ears. This he assayed upon Job, but without effect; his ears were waxed up, his heart fixed, &c., although he could not but be vexed that his wife should do it; especially since hereby his servants and friends would be encouraged to do the like. O wives, saith one; the sweetest poison, the most desired evil, &c. (Greg. Moral. 1. 3, c. 8). Sir Thomas Moore was wont to say, that men commit faults often, women only twice, that they neither speak well, nor do well. This may be true of bad wives, such as Jezebel, who stirred up Ahab (of himself forward enough) to do wickedly with both hands earnestly, 1 Kings 21:25. This in Job’s wife might be a particular failing, though a foul one. Women are the weaker vessels, and naturally more passionate; they must have their allowance, as light gold hath. She in the text had no small trials, and he is a perfect man that offendeth not with his tongue. 

Dost thou still retain thine integrity?] Cui bono, for what good, as he said; what gettest thou by it? Is not this thy fear, thy confidence; the uprightness of tby ways, and thy hope? Lo, Eliphaz (who should have had more grace and government of his tongue than Job’s wife) scoffeth religious Job, as some sense that text, Job 4:6, rendering the words thus: Is not thy fear (or religion) become thy folly? Where is now thine uprightness, and hope of reward? It is an ancient and an ordinary slur and slander cast upon the ways of God, as if they were unprofitable, as if God were an austere man, a parsimonious Lord; as if there were no gain in godliness, nothing to be got by it but knocks, crosses, losses, &c., whereas God is a rewarder of all those that diligently seek him, Hebrews 11:6. He recompenseth the losses of his people, as the king of Poland did his noble servant Zelislaus, to whom, having lost his hand in his wars, he sent a golden hand instead thereof. He rewardeth the sufferings of his saints, as Caligula the emperor did Agrippa, who had suffered imprisonment for wishing him emperor. The history saith, that when he came afterwards to the empire, the first thing he did was to prefer Agrippa, and gave him a chain of gold as heavy as the chain of iron that was upon him in prison. The devil could have told this peevish woman that Job did not serve God for nought, Job 1:9. See Malachi 1:10; Malachi 3:14. {See Trapp on "Malachi 1:10"} {See Trapp on "Malachi 3:14"} 

Curse God, and die] What cursed counsel was this! and from her who should have administered conjugal help to him! How well might Job have turned her off with, Get thee behind me, Satan, thou art an offence unto me! These were the devil’s words, and not the woman’s, saith Chrysostom; it was her tongue, but the devil tuned it, saith Origen. Curse God, and die, for he will not endure thee to live, having once so set thy mouth against heaven, but will quickly set thee packing by a visible vengeance; or, Curse God, and then die by thine own hands, having first spit thy venom in his face for having handled thee so hardly, after so good service done him. Hacket did thus at the gallows, A.D. 1591, threatening to set fire on heaven, to pluck God out of his throne, if he would not show some miracle out of the clouds to convert those infidels that brought him to execution, and to deliver him from his enemies; having the rope about his neck, he lift up his eyes to heaven, and grinning, said, Dost thou repay me this for a kingdom bestowed? I come to revenge it, &c. O wretch! By the way observe, that Satan is a πεισοθανατος (as Hegesias the philosopher was called), a persuader of people, that death is an end, at least an ease, of outward troubles; when as to the wicked death is but a trap door to hell: we, silly fish, see one another jerked out of the pond of life; but we see not the fire and the frying pan whereunto those are cast that die in their sins, to whom all the sufferings of this life are but a typical hell, the beginning of those terrors and torments which they shall hereafter suffer, without any the least hope of ever either mending or ending.



Verse 10
Job 2:10 But he said unto her, Thou speakest as one of the foolish women speaketh. What? shall we receive good at the hand of God, and shall we not receive evil? In all this did not Job sin with his lips.

Ver. 10. But he said unto her] He did not start up, and lay upon her with his unmanly fist (Chrysostom saith it is the greatest reproach in the world for a man to beat his wife), but he reproveth her, and that sharply, as she deserved; and so did Jacob his best beloved Rachel, when the offence was against God, Genesis 30:2. A wise husband, saith Marcus Aurelius, must often admonish, never smite, and but seldom reprove, and that with the spirit of meekness too, Galatians 6:1; meekness of wisdom, James 3:13. That was wonderful patience that was exercised by Dr Cowper, bishop of Lincoln, who, when his wife had burnt all his notes, which he had been eight years in gathering, lest he should kill himself with overmuch study (for she had much ado to get him to his meals), showed not the least token of passion, but only replied, Indeed, wife, it was not well done; so, falling to work again, he was eight years in gathering the same notes, wherewith he composed his dictionary (Young’s Benef. of Afflict., 153). Job, though somewhat more tart, as reason required, the offence being of so high a nature, yet he breaks not out into fierce and furious language; he saith not, Go, go, thou art an arrant fool, a wicked woman, an abominable wretch, but, 

Thou speakest like one of the foolish women] Like one of the women of Idumea, that have no sap of wisdom or goodness in them, but do whip their gods (as the Chinese are said to do at this day) when they cannot have what they would have of them, and revile them for neglecting their worshippers. Note here that Job’s wife might be a good woman for the main, though in this particular she did amiss; but it is a fault in God’s people when it shall be said unto them, Are ye not carnal, and walk as men? when it shall be said of God’s daughters, that they speak or act like one of the foolish women. David’s daughters were known by their party coloured garments; so should God’s, by the law of wisdom in their lips and lives, by their patient mind made known to all men, by their eximious and exemplary holiness. What, should Job’s wife, the governess of such a religious family, the yoke fellow of such a holy husband, be talking of cursing God! be speaking after the rate of profane Edomites! The heathen comedian can say, that she is a wise woman who can be well content to suffer hardship; and not repine that it is now worse with her than formerly it hath been; Quae aequae animo pati potest sibi esse peius quam fuit. Job would fain bring his wife to this, and therefore addeth, 

What? shall we receive good? &c.] He seeketh to set her down, not with rage, but with reason; and that, indeed, is the right way of backing a reproof; wherein as there must be some warmth, so it may not be scalding hot. Words of reviling and disgrace, they scald, as it were; but words that tend to convince the judgment, and to stir up the conscience to a due consideration of the fault, they be duly warm, and tend to make the physic work the more kindly. 

Shall we receive good at the hands of God, and not evil?] Shall we not eat the crust with the crumb? drink the sour with the sweet? bless God as well for taking away as for giving? accept of the chastisement of our iniquity? receive it patiently, thankfully, fruitfully? Shall we be all for comforts, and nothing at all for crosses? Is it not equal that we should share in both, since it is the Lord’s mercy that we are not consumed? Genesis 49:28, Jacob is said to have blessed all his sons. Now he seemeth rather to curse Reuben, Simeon, and Levi; for he speaks only of evil to them; but because they were not rejected from being among God’s people, because they were not cut out of the list (as Dan afterwards was, 1 Chronicles 7:1; 1 Chronicles 7:13; 1 Chronicles 7:30, Revelation 7:7), though they were under great and sore afflictions, they are counted blessed. Doles quod amisisti? gaude quod evasisti, saith Seneca: Grievest thou at thy losses? be glad that thyself art escaped. Be ready at all hours to send God home again the blessings which he lent us with thankfulness. There is a complaint of some men, so ungrateful, that if you do them nineteen courtesies, and then deny them the twentieth, you lose all your thank with them; carry them on your back to the very suburbs of Rome, and not into the city itself, you do nothing for them (Auson.). God is not to be thus dealt with; especially since he altereth the property of those evils and crosses which he layeth upon us, turning them to our greatest good, Romans 8:28, like as the skilful apothecary turneth a poisonous viper into a wholesome antdote. Good, therefore, and worthy of all acceptation is that counsel of the wise man, "In the day of prosperity be joyful, but in the day of adversity consider." Consider? What? This, that "God also hath set the one over against the other," and, therefore, thou must take the one as well as the other, Ecclesiastes 7:14; that is but reasonable and equitable. Plato saith, that God doth always γεωμετρειν, act the geometrician, do and dispose of all things in number, weight, and measure; such an order and vicissitude he hath set of good and evil in the life of man, that they are, as it were, interwoven. Accept them, therefore, and acquiesce in them both, as the Hebrew word here signifieth. 

In all this Job sinned not with his lips] Hitherto he did not, though in a pitiful pickle, and much provoked by the wife of his bosom. He did not murmur against God, nor let flee at his wife; he did not threaten her, as Lamech, nor fall out with the whole sex, as he that said, Femina nulla bona est. There is no good woman. He doth not wish himself single again, as Augustus saith; or hold himself, therefore, only unhappy because married, as Sulla did, Sylla faelix, si non habuisset uxorem. Sulla the blessed, if he had had no wife. No such unsavoury speech falls from Job’s lips, as the devil wished and waited for it. Neither doth it follow (as some Rabbis would infer from this text) that Job sinned in his heart though not with his lips (Chaldaeus Paraphrastes et Talmudici); for out of the abundance of the heart the mouth would have spoken. Look what water is in the well, the like will be in the bucket; and what stuff is in the warehouse, the like will be in the shop. If his heart had been exulcerate he would not meekly and wisely have withstood his wife’s motion to blaspheme. Hitherto, certainly, God had helped him. It was the uncouth and unkind carriage of his friends concurring with the increase of his bodily pain, besides the eclipse of inward comforts, that drew from him those passionate expressions, Job 3:1-26.



Verse 11
Job 2:11 Now when Job’s three friends heard of all this evil that was come upon him, they came every one from his own place; Eliphaz the Temanite, and Bildad the Shuhite, and Zophar the Naamathite: for they had made an appointment together to come to mourn with him and to comfort him.

Ver. 11. And when Job’s three friends] His familiar friends, that did eat of his bread, as Psalms 41:9, that were as his own soul, Deuteronomy 13:6, his bosom friends, and, therefore, precious jewels, such as could both keep counsel and give counsel. Of such there are but few to be found. Friends, there is no friend, said Socrates ( φιλοι, ουδεις φιλος). Faithful friends, saith another, are in this age all for the most part gone in pilgrimage, and their return is uncertain. A friend is a changeable creature, saith a third; all in changeable colours, like the peacock, as often changed as moved. Job complaineth of these his chief and choice friends, that they were miserable comforters, physicians of no value, &c., Job 16:2. Amicitia sit tantum inter binos, eosque bonos; Let such friendship be between two, there and good. such as were Jonathan and David, Corporibus geminis spiritus unus erat. The soul and the body were on one accord. 

Heard of all this evil] Whether by the ministry of the good or bad angels, or of neither, it skilleth not. Ill news is swift of foot, saith the Greek proverb ( αι βλαβαι ποδωκεις); and like ill weather, which comes ere it be sent for. The sins and miseries of good people are much talked of, and soon rumoured abroad. The Chaldee paraphrast here telleth of strange businesses, viz. that these three here mentioned (besides the report they heard of Job’s calamity) were moved to visit him by the wonders that happened with them at the same time; for their trees suddenly withered in their orchard, their bread at their table was turned into raw flesh, their wine into blood, &c. But this may well pass for a Jewish fable: the author of that paraphrase was R. Joseph Caecus, nothing so ancient or authentic as he who paraphraseth upon the historical books, but exceedingly full of mistakes, and seldom cometh he near the right meaning of the text, all along the Hagiographa. 

They came every one from his own place] More than these came to such a sight, no doubt; but these out of a desire and design to condole with him, and comfort him. But it happened far otherwise; for they tormented Job well nigh as much as Satan himself; though it were by ignorance, and unwittingly, rather than by ill will, or premeditated malice. Their very silence and gesture, before ever they spake a word, did so torment his mind, that at last he cries out in that bitter manner, as Job 3:1-26., like a frantic man, which, through some grievous sickness, hath lost his wits. 

Eliphaz the Temanite, and Bildad the Shuhite, &c.] Idumeans all, likely, and men of much estimation for wisdom {Jeremiah 49:7, "Is wisdom no more in Teman?"} and godliness, as descended all of Abraham, whose care was to catechise his whole family, and to teach them the ways of God, Genesis 18:19. Their following disputations show as much, wherein they admonish him to repent; assuring him that he could be no less than a gross sinner, and a hypocrite, because so grievously afflicted. Job answereth their various speeches, tormented in body, perplexed in mind, but stoutly defending his own innocence, and seeming to tax the Lord also; like as dogs in a chase bark at their own masters 

To this his friends reply sharply from Job 15:1-35; Job 16:1-22; Job 17:1-16; Job 18:1-21; Job 19:1-29; Job 20:1-29; Job 21:1-34; Job 22:1-30, and he answereth them again with greater boldness and courage than before. Hereupon they begin a second reply, and here Eliphaz and Bildad only spake; the third man fainted and spake no more, for that Job was invincible, &c., till at length Elihu moderateth, censuring both parties; and God determineth, to Job’s conviction and final commendation. 

For they had made an appointment together to come] Not by accident, or at adventure, as Origen will needs have it against the text; but by solemn agreement: it was a pitched meeting. Neither stayed they till they were sent for, but came, as friends, to do Job all friendly offices; like as, in a fright, the blood and spirits run to the heart to relieve it. "A friend loveth at all times, and a brother is born for adversity," Proverbs 17:17. {See Trapp on "Proverbs 17:17"} 

To mourn with him] Heb. To shake the head, or other parts of the body, in token of commiseration; to bewail his condition, as Cyprian did the persecuted saints of his time, Cum singulis pectus meum copulo, I join with him with the singleness of my heart, saith he Moeroris pondera luctuosa participo, &c. With heaviness of heart I join weaping, "Who is offended, and I burn not?" 2 Corinthians 11:29. 

And to comfort him] This they intended, but proved miserable comforters too, by reason of the deceitfulness of their hearts, fitly, therefore, compared to a broken or a deceitful bow, that carrieth the arrow a clean contrary way, Psalms 78:57. The word rendered to comfort, signifieth likewise to mourn with the mourning of repentance, to teach us here to begin our pity to others, to bewail their and our own sins. So Jonah prayed unto the Lord, Jonah 4:2. He thought to have prayed, but it proved that he brawled: {See Trapp on "Jonah 4:2"} These men’s words were as a murdering weapon in Job’s bones; pious they were and divine all along, but much misapplied. It is said of them that they handled an ill matter well, and Job a good cause as ill, especially when once he came to be wet through.



Verse 12
Job 2:12 And when they lifted up their eyes afar off, and knew him not, they lifted up their voice, and wept; and they rent every one his mantle, and sprinkled dust upon their heads toward heaven.

Ver. 12. And when they lift up their eyes afar off] Hence some conclude that Job lay abroad, as lepers used. 

And knew him not] For they had never seen him before but in a splendidious fashion; now then to see him in such a pickle, that he had lost all form and fashion, more like a dead beast than a living man; this amazed and amused them; they might also by this, so sad a spectacle, be admonished of their own mutable and miserable condition ( Aut sumus, aut fuimus, aut possumus esse quod hic est either we are, or will be or are able to be because this is), and have the same thoughts as the psalmist afterwards had, Man, being in honour, abideth not, Psalms 45:1-2; he is like the beasts that perish, pecoribus morticinis, dead hearts, saith Tremellius, the beasts that die of the murrain, and so become carrion, and are good for nothing. Job was now no otherwise to be seen than as a stinking carcase full of sores, more like than a living man, as he painteth out himself in most lively colours. 

They lifted up their voice and wept] Good men are apt to do so, saith the poet, et faciles motus mens generosa capit; we are bound to weep with those that weep, and to be both pitiful and courteous, 1 Peter 3:8. To him that is in misery pity should be showed from his friend (it was so to Job here at first), but he forsaketh the fear of the Lord, Job 6:14. Job’s friends did so, when, amazed with the greatness of his calamity, they there hence concluded him an arrant hypocrite, unworthy of any one word of comfort. 

And they rent every one his mantle] His stately mantle, his robe of state, such as men of great honour used to wear, Stolam regiam. royal garment. Some Hebrews and Jesuits will have these three friends of Job to have been kings; such I believe they were, as the three kings of Collen; so the Papists call those wise men, Matthew 2:1, be they what they will; they rent every man his mantle in token of greatest sorrow at their friend’s calamity, a ceremony not unusual among other nations than those of the East. Suetonius telleth us that Julius Caesar, when he had passed his army to river Rubicon, and was marching toward Rome, he made a speech to his soldiers, weeping and rending his garment, that thereby he might testify to them what a grief it was to him to fight against his country; which he would never have done had there not been a necessity. 

And sprinkled dust upon their heads toward heaven] They so threw it up into the air that it might fall upon their heads; to import, 1. That all things were full of sorrowful confusion, as here earth and air were mingled. 2. That themselves and all mortals were but dust, Genesis 18:27, a little dirt neatly made up, and to dust they should return, Genesis 3:19, little deserving in the mean while to tread upon the earth, or to be above ground, Joshua 7:6. See Job 1:16.



Verse 13
Job 2:13 So they sat down with him upon the ground seven days and seven nights, and none spake a word unto him: for they saw that [his] grief was very great.

Ver. 13. So they sat down with him on the ground] Though his scent and loathsomeness were intolerable, yet they bare him company; this was love and sympathy, thus to sit by him on the ground, then, when every one loathed him, and would not lend him a hand to help to scrape him. 

Seven days and seven nights] Not all this time, but the most part of it, without giving almost any regard to their ordinary rest and necessary sustenance. Origen saith, they were sustained and preserved all that while without sleep and meat, by a miracle; others, holding it a thing impossible, have, therefore, judged this whole book to be a parable only. 

And none spake a word unto him] So great was their grief, Curae leves loquuntur, ingentes stupent. They speak of light care, they are astounded not natural. Calvin thinks they were to blame to be so long silent. Belike they were loth to be troublesome, and waited a fit opportunity; looking that he should speak first, and harbouring hard conceits of him. 

For they saw that his grief was very great] His pain was extreme, and, therefore, no time to talk with him. Besides, though they came prepared, yet, altering their opinions of him, they doubted how and what to speak, till at length they became Satan’s advocates.

03 Chapter 3 
Verse 1
Job 3:1 After this opened Job his mouth, and cursed his day.

Ver. 1. After this] After so long silence of his friends, and to provoke them to speak, who haply waited for some words from him first, as knowing him wise and well spoken. Or [After this] After that Job’s pains were somewhat allayed, so that he could breathe, recollect himself, and utter his mind; for some troubles are above speech, Psalms 77:4, they will hardly suffer a man to take breath, Job 9:18, {See Trapp on "Esther 4:14"} or to hear anything, though never so wholesome or comfortable, Exodus 6:9. 

Job opened his mouth] But better he had kept it closed still: either be silent, saith the Greek proverb, or else say something that is better than silence. But it may befall the best, left to themselves, to speak unadvisedly with their lips, as meek Moses did at the waters of Meribah, for which sin of his, some Jews say that he was damned, because we read not of his repentance. And a like wretched censure they pass upon holy Job for his cursing his day here, saying, that although in words he cursed the creature only, yet interpretatively and indeed, he cursed the Creator; like as he that spitteth upon a king’s picture, or robe royal, doth the same to the king himself. But why do they not then say the same of Jeremiah, and pronounce him a reprobate for cursing his birthday too? Jeremiah 20:14. R. Levi answereth, because it appeareth to be otherwise by Jeremiah’s whole prophecy besides. And may we not say the like for Job, if we wisely weigh his words in their right sense, and the end which the Lord made, James 5:11, propounding him for a pattern of patience, not of impatience, whereof nothing is said against him, though he had his outbursts, as here; and must have his allowance (as good gold hath when it comes to the scale) that so he may pass. If he had blasphemed God, or denied his providence, ascribing all events to the conjunction of the stars at a man’s birth (as the Talmudists falsely gather from this chapter), Satan had had his design upon him; and God would never have justified him, and preferred him before his friends, as he did, Job 42:7-8 True it is, that, Job 38:2, when he had spoken his mind overly freely, and indeed sinfully (as there is not a man upon earth that liveth, and sinneth not), as if the Lord had dealt unkindly, if not unequally, with him, God in the end steppeth forth, as it were, from behind the hangings, overhearing him, and taking him up, Who is this, saith he there, that talketh thus? how now? After which Job was not only hushed, Job 40:4-5, but humbled, Job 42:6. And truly it should be considered, say both Ambrose and Chrysostom, in Job’s defence, that, though patient in the two former chapters, yet now he begins to be wet to the skin; yea, the drops of God’s wrath began to soak into his soul; the devil also set upon him with all violence, as some conceive from the next verse, Job answered and said, sc. to some dispute with the devil. Now, therefore, that he thus falleth a roaring and a cursing his day, it is, saith Chrysostom, as a sick man, who, being under the physician’s hands, of whom he is well persuaded, useth all patience towards him; but, being in extremity of pain, lays about him, and strikes at the bystanders, &c. Exemplo Iobi liquet, it is evident from the example of Job saith another good writer; by this example of Job it appeareth, that in extreme trials of the best it oft happens that pain and grief speaketh rather than the man himself, and that in the sieve of temptations, upon a more violent sifting, the holes being worn or widened, not the offal only, but some grains of good wheat, that is, of faith, do slip through; which yet the right hand of a gracious God is wont to gather, and to lay up in the granary of his grace (Bucholc.). Job cannot altogether be excused, saith Fetus upon this chapter, neither is he said, as before, not to have sinned in these following expressions. Rather is it to be held, that the Lord, who before stood by him, now for a time left him, to try what is in man, even the best man living, if he be not strengthened by God continually. David was most courageous when he went against Goliath, but fearful when Saul pursued him. Elijah was most zealous for the Lord of hosts when he slew 450 of Baal’s priests: Tantus tamen fulminator ad Iezabelis minas trepidat, factus seipso imbecillior, saith one; and yet this valiant prophet flees at the threats of Jezebel, and heareth from heaven, "What doest thou here, Elijah?" So Jeremiah, Peter, Father Latimer, Pray for me, saith he, I say, pray for me; for I am sometimes so fearful that I would creep into a mouse hole; sometimes God doth visit me again with his comforts; so he cometh and goeth, to teach me to feel and know mine infirmity. Thus he writeth to Bishop Ridley, with whom he afterwards suffered at the same stake. His last words were, Fidelis est Deus, &c., God is faithful, who will not suffer us to be tempted above that we are able, &c. This was also Job’s comfort, when himself, doubtless; for at this time it was Ego non sum Ego I am not I, with him, and God considered it; for he knoweth our mould, he remembereth we are but dust. 

And cursed his day] Diem, non Deum; his day, and not his God, as the devil would have had it. It was too much howsoever of that; and Job should have opened his mouth to better purpose. In the Revelation, whensoever heaven opened, some memorable matter followed; when wisdom openeth her mouth, she speaketh excellent things, Proverbs 8:6. When Asaph opened his mouth, he spake parables, Psalms 78:2. When our Saviour did so, he delivered that famous Sermon on the Mount, Matthew 5:2. But Job, alas, in the extreme pain of his body, and anguish of his soul, openeth his mouth, and curseth bitterly; curseth his day in a most emphatical manner, and in most exquisite terms, wishing all the evil to it that it was any way capable of. Now the day that he here curseth, is either the day wherein he suffered such a world of evils, as Obadiah 1:12, Isaiah 2:12, or rather the day which gave occasion to his sufferings, his birthday, as Job 3:3. Jeremiah did the like by a like infirmity, Job 20:14, and some others; but never hath any yet been heard to curse the day of his new birth, nor ever shall as whereby are given unto us exceeding great and precious promises, that by these we might be partakers of the Divine nature, having escaped the corruption that is in the world through lust: and besides an entrance ministered unto us further and further into the everlasting kingdom of our Lord and Saviour Jesus Christ, 2 Peter 1:4; 2 Peter 1:11. There is a μυριομακαριοτης, a multiplied happiness in holiness.



Verse 2
Job 3:2 And Job spake, and said,

Ver. 2. And Job spake, and said] Heb. Answered and said. Answered? Whom answered he? The Jewish doctors say, he answered his friends, who having hitherto said nothing to him, and heard as little from him, at length - rupere silentia voce, to destroy a silent voice, and asked him what he ailed? others more probably conceive that Job answered here to some dispute in his own mind, or rather with the devil. Some take this verse for a transition only. Others make it a preparation for Job’s future discourse, to move expectation, and win attention. The discourse indeed is all along, to Job 42:7, poetical, and very accurate, made up in hexameters (as Jerome holdeth), not by Job and his friends at the first uttering, but afterwards by Job at better leisure; or, as some think, by Moses whilst a shepherd in Midian, for the comfort of his poor countrymen in Egypt, Sic et Ionas orationem suam in ventre balaenae habitam, et David plerosque Psalmos, &c. Mercer saith that his predecessor Vatablus (as he had heard) had found out a way of scanning these hexameters to others unknown, and to all the more obscure, because the verse causeth a cloud. The first hexameter that ever was made in Greek is said to be this, 

Sυμφερετε πτερατ οιωνοι κηρον τε μελισσαι.

Birds, bring your plumes, and bees, your wax at once.



Verse 3
Job 3:3 Let the day perish wherein I was born, and the night [in which] it was said, There is a man child conceived.

Ver. 3. Let the day perish wherein I was born] He curseth his birthday, which the Greeks call γενεθλιον, quasi γενεσιν αθλιον: the beginning of a man’s nativity they call the begetting of his misery; because he is non prius natus quam damnatus (Aug.), no sooner born but damned to the mines of misery, Job 14:1. Crying he comes into the world, and before he speaketh he prophesieth, and saith in effect, Tι βιος ει μη βια; σωμα μεν σημα, χρωμα πτωμα, δεμας δεσμος, γενεσις εις γην ωσος, &c. 

Nasci poena, labor vita, necesse mori.
To be born is a penalty, to labour life, to die necessary. Oh that I had ne’er been born! Woe worth the day That brought me forth, and made me not away! 

This whole life is overspread with sins and miseries as with a filthy morphew; {A leprous or scurfy eruption} or as Job was with his leprosy; the anguish whereof, together with his inward troubles, so grieved and galled him, that he not only crieth out (which is natural for a man to do), but giving the reins wholly to his grief, he roareth and rageth beyond all reason; and had not the Spirit held him back, he would surely have run headlong into blasphemy and desperation, which was Satan’s design. But in the saints, as the flesh lusteth against the Spirit, and sometimes getting the upper ground (as it were), bears it down, as here in Job at this present; so the Spirit again lusteth against the flesh, and a great bustle there is in the good soul (as when two opposite things meet together, cold saltpetre and hot brimstone, there is a great noise; and as when Paul came to Ephesus, there was no small stir about that way, Acts 19:28-41), so that ye cannot do the things that ye would, saith the apostle, Galatians 5:17. As Job cannot do and say the good that he would, because of the flesh, so neither could he do or say the evil that he would, because of the Spirit; he curseth indeed his day, but not his wife nor friends, much less his God, as those malcontents did, Isaiah 8:21. Nay, so soon as God came into his mind, Job 3:20, the flesh was thereby, though not altogether, quailed and quelled, yet so far daunted and damped, that it kept itself within the compass of weeping and wailing; and God himself, though he find fault with Job’s speeches for unadvised, and sometimes ranging beyond the precincts of godliness; yet acquitting him from all gross sin, he crowneth him with the garland of a famous victory, as Mr Beza here well observeth. Most wisely, therefore, and fitly doth St James warn us, that in thinking upon Job, we regard not so much what was done while the combat lasted, as what end the Lord made, James 5:11. The saints do never more prevail and triumph than when it seemeth otherwise. See Revelation 13:7, Job 12:11. They gather strength by opposition, and conquer in being conquered, Romans 8:37. They repent of their outbursts, as Job did, Job 42:5-6. And Quem poenitet peccasse, pene est innocens (Senec.), he is little less than innocent who is afterwards penitent. Yea, it is almost more to repent of a fault, saith a Father, than to have been free from the fault (Ambr. in Psal.). 

And the night] He would be sure to hit the time, whether it were day or night. He that is once out of God’s way knows not where he shall stop, or when he shall step back. Take heed therefore to thy ways, that thou sin not with thy tongue, that unruly member, Psalms 39:1, James 3:8. 

- Hanc fraenis, hanc tu compesce catenis.
For this bridle, this restrain you for chains. When God’s hand is on thy back, let thy hand be on thy mouth, keep it as with a bridle or muzzle, Psalms 39:1. Passionate speeches leniter volant, non leviter violant. The best that come of them is repentance; Job, when he was once out, could keep no mean; but what he had said against day and night, he amplifieth by the parts; and first for the day, Job 3:4-5, and then for the night, Job 3:6-8, &c.



Verse 4
Job 3:4 Let that day be darkness; let not God regard it from above, neither let the light shine upon it.

Ver. 4. Let that day be darkness] Thick darkness, as that once was in Egypt, Exodus 10:28. A day of trouble and distress, a day of darkness and gloominess, a day of clouds and thick darkness, Zephaniah 1:15. Let it be a dreadful and a dismal day, let sorrow and sadness overshadow it, let mourning and tears overwhelm it; let it be as when the sun hideth his head in a mantle of black, and is eclipsed; at which time all creatures here below flag and hang the head. In the gloomiest day there is light enough to make it day, and distinguish it from night, though the sun shine not. But Job would have no light to appear on his birthday. Thus he throweth out words without wisdom, and as hinds by calving, so he by talking casteth out his sorrows, Job 39:3. 

Let not God regard it] Or require it; let it pass as not worth looking after, let him not take care of it, or pour down any special blessing upon it, as he doth upon his people every day, but especially upon the Sabbath Day, God’s market day, called by the Jews desiderium dierum, the desire of days, and by the Primitive Christians Dies lucis, the day of light. 

Neither let the light shine upon it] And what is the air without light, that first ornament of the visible world? so what are all creature comforts, unless God shine through them? What a woeful case is that poor soul in that walketh in darkness, and hath none of his light, Isaiah 50:10; how lamentably is such a one deserted, benighted! how doth he find himself in the very suburbs of hell itself, where the pain of loss is greater than the pain of sense, 2 Thessalonians 1:9. And to note thus much, Job here, after he had said, Let that day be darkness, added as a greater evil, Let not the light shine upon it.



Verse 5
Job 3:5 Let darkness and the shadow of death stain it; let a cloud dwell upon it; let the blackness of the day terrify it.

Ver. 5. Let darkness and the shadow of death stain it] Let it be dies luctuosus et lethalis, such a deadly dark day, that each man may think it his last day, fatal and feral. Let there not be dimness only (such as appeareth through a painted glass, dyed with some obscure colour), but horrid and hideous darkness, such as was that at our Saviour’s passion, when the sun was totally eclipsed, and a great philosopher thereupon cried out, Either the God of Nature suffers, or the world is at an end. To darkness Job here emphatically addeth the shadow of death. The shadow is the dark part of the thing, so that the shadow of death is the darkest side of death, death in its blackest representation. Now let these stain it, saith he, or challenge it, or espouse it. In nocte funestatur mundi honor - Sordent, silent, stupent cuncta, saith Tertullian, elegantly. 

Let a cloud dwell upon it] Crescit etiamnum per Auxesin oratio. Job heaps up words, like in sound, and not unlike in sense. Grief had made him eloquent; as hoping thereby to ease himself. "Let a cloud dwell upon it," a fixed cloud, not such a one as continually hangeth over the island of St Thomas, on the back side of Africa, wherewith the whole island is watered; nor such a cloud of grace as God promiseth to create upon every dwelling place of Mount Zion, and upon her assemblies, that upon all his glory may be a defence, Isaiah 4:5. But such as St Paul and his company were under before the shipwreck, Acts 27:20, when neither sun nor star appeared for many days together, the heavens being wholly muffled, &c. 

Let the blackness of the day terrify it] Or, Let the heat of the day terrify it; as it befalleth those that live under the torrid zone, where nothing prospereth. The Atlantes (a certain people) are said to curse the rising sun, it doth so torture them with extreme heat. When the dog star ariseth, those are in ill case who dwell in hot countries towards the east, they are troubled and terrified. Some take the word Chimrine, here rendered blackness, for those Chemarims mentioned by the prophets, those chimney chaplains of the heathen idols, and so render it thus, Let the priests of the day terrify it, Hinc forsan tenebrae Cimmeriae; that is, Let those who used to observe and distinguish days note it for a terrible day. Others understand it of the noon day devils, that should vex people on that day with hellish heats and fires: the Vulgate Latin hath it thus, Let, as it were, the bitternesses of the day terrify it: and to the same sense the Chaldee Paraphrast. Job still riseth in his discourse, making use of many poetical figures, and tragic phrases, picked out for the purpose.



Verse 6
Job 3:6 As [for] that night, let darkness seize upon it; let it not be joined unto the days of the year, let it not come into the number of the months.

Ver. 6. As for that night, let darkness seize upon it] Having spent his spleen upon the day, he now vents himself upon the night, according to that division, Job 3:8. As for that night of mine unhappy conception, or birth, let tenebrosus turbo (as the Vulgate here hath it), a dark tempest, or a tempestuous darkness, grasp it, or invade it; let it be as dark as pitch, by a darkness superadded to its natural darkness, Caligo perpetua et inusitata (Mercer). 

Let it not be joined unto the days of the year] Let nature quite disclaim it, and disjoint it from the day following; let it not be reckoned as any part of time, that measure of all our motions. Some render it, Ne gaudeat inter dies, Let it not rejoice itself among the days of the year, as one of them. The night hath glory by union with the day; this he wisheth taken from it. Disunion and division is a curse; and the number of two hath been accounted accursed, because it was the first that departed from unity. 

And let it not come into the number of months] Deleatur e calendario, let it be razed out of the calendar, and not have any place in the computation of time. The Hebrews call the moon and a month by the same name; because the moon is renewed every month, So μην, month, and μηνη, moon.



Verse 7
Job 3:7 Lo, let that night be solitary, let no joyful voice come therein.

Ver. 7. Lo, let that night be solitary] And so consequently sorrowful; for aloneness is comfortless, et optimum solatium sodalitium. There is a desirable solitariness, such as was that of Isaac, Genesis 24:63, of Jacob, Genesis 32:24, of Christ, Mark 1:35, of Peter, Acts 10:9, to talk with God and with themselves. But usually to sit solitary is a misery, Lamentations 1:1 (for Satan is readiest to assault when none is by to assist), neither is there a greater tie to constancy than the society of saints. This the heathen persecutors perceived, and therefore banished and confined the Christian confessors to isles and mines; where they could not come together for mutual edification and comfort. There is a woe to him that is alone, and good reason showed for it by Solomon, Ecclesiastes 4:9-12. Let no man sty up himself, or affect solitariness; but make conscience of fellowship in the gospel, as the Philippiaus did from the first day of their conversion to Christ, Philippians 1:5, accounting, that communion of saints is a point of practice, as well as an article of belief. 

And no joyful voice come therein] That is, saith one, no pleasing stillness (as in other nights there is), to invite the melody of music. Or, let there be no merry meetings, feastings, and jollities, as was usual in the night season. Let not so much as the voice of the cock be heard that night (so the Chaldee here paraphraseth), but the doleful ditties of screech owls, and other inauspicate creatures. Let no traveller, that is then benighted, solace himself with sweet songs, or musicians play from house to house, as minstrels do.



Verse 8
Job 3:8 Let them curse it that curse the day, who are ready to raise up their mourning.

Ver. 8. Let them curse it, that curse the day] As those atri et tetri Atlantes (before spoken of) curse the rising sun for scorching them, Non tam cute, quam corde Not so much skin as heart, (Aethiopici); as despairing persons, and malefactors led to execution, use to curse the time that ever they were born. The help of all such Job here calleth in against the harmless night he banneth with so much bitterness. Like as that desperate wretch mentioned by Mr Bolton, who being upon his death bed, albeit he swore as fast and as furiously as he could, yet desired he the bystandersy to help him with oaths, and to swear for him. Tremellius here thinks that Job calls to the stars and winds to help him curse, See his translation of the text, and his notes thereon. 

Who are ready to raise up their mourning] Whether they be those mercenary mourners mentioned elsewhere, which, for hire, are wont at funerals with doleful execrations to lament the day of their benefactor’s death, Jeremiah 9:17-18; Jeremiah 9:20; crying out, Oh the day! alas for the day! oh that ever such a day came! See Ezekiel 30:2, 2 Chronicles 35:25, Amos 5:16. Or else those that really mourn for their deceased friends; and yearly, as oft as the day returneth, they renew their mourning. These are called upon by Job, totes saccos deplere, to pour out their utmost lamentations and execrations upon this his night. Concerning the word Leviathan, here rendered mourning, whether it be taken for the sea dragon, or the devil, and what it is to raise him up, and why they cursed him that are ready to do so, with a prepared and meditated active readiness, if I should go about to show the reader, with the several opinions of interpreters, I should not only tire him out, but also danger doing as that vicar of Augsburgh did, mentioned by Johannes Manlius. This doctor of divinity (for so he was) having read at Tubinga certain lectures upon Job, at the end of his last lecture said, that both Job and himself were very glad to be rid of one another; for as he understood little or nothing of Job’s meaning, so Job seemed to him to be more tormented with his narrations than ever he had been with all his own ulcers. Let them that have a mind consult the commentators here.



Verse 9
Job 3:9 Let the stars of the twilight thereof be dark; let it look for light, but [have] none; neither let it see the dawning of the day:

Ver. 9. Let the stars of the twilight thereof be dark] If the stars of its twilight be dark, how great is that darkness! Job would not have this night to have light of stars, or hope of day’s dawn, hope of better, or place of worse. And this part of the curse he reserveth to the last place, as worse than any of the former. Semblably, that judgment of pining away in their iniquity is the last that God denounceth, Leviticus 26:39, after those other dismal ones there to befall the disobedient. And that, Revelation 22:11, Let him that is filthy be filthy still, is the last, but not the least (of those that befall in this life), threatened in all the New Testament. 

Let it look for light, but have none] Heb. But none. Loss of expectation is a great loss. Esau found it so, and the mother of Sisera, 5:28, and those shall once, that come knocking and bouncing at heaven’s gates, with "Lord, Lord, open unto us," and shall hear, "Depart ye." The hopes of the wicked fail them when at highest; whereas the saints find that comfort in extremity which they durst not expect: their light shall rise in obscurity, Isaiah 58:10, it shall shine more and more unto the perfect day, Proverbs 4:18. 

Let it not see the dawning of the day] Heb. The eyelids of the morning; that is, the first breakings of light, the morning rays or beams peeping abroad. These this night must never see. Heaven is a nightless day ( ανεσπερος ημερα), hell a dayless night. Fire there is, but without light; it burneth, but shineth not to those reprobates who are in tenebras ex tenebris infeliciter exclusi, infelicius excludendi; thrust into outer darkness, a darkness beyond a darkness, as the dungeon is beyond the prison, Matthew 8:12.



Verse 10
Job 3:10 Because it shut not up the doors of my [mother’s] womb, nor hid sorrow from mine eyes.

Ver. 10. Because it shut not up the doors of my mother’s womb] Lest this curse should seem causeless, and he mad without reason, he telleth you here why he thus poureth out his passion; and complaineth so heavily against the day of his birth and night of his conception, which yet were harmless, and had not deserved to be thus charged, cursed. "Because it shut not up," &c. But how could the night do that? Is it not of God alone to shut or open the womb? Genesis 20:18; Genesis 29:31. And was it not he that took David thence? Psalms 18:23. This Job could tell well enough at another time, but now he is quite out of all reason; beating himself with his passions, as the lion doth with his own tail; yea, like some sullen bird in a cage, he could almost find in his heart to beat himself to death. We use to say, - Res est ingeniosa dolor, Grief is an ingenious thing; yet it maketh a man foolish (the excess of it), as it did Job here; yea, it maketh a wise man mad, as Solomon saith of oppression, Ecclesiastes 7:7, and we see it exemplified in Job, especially if the words be thus read, as they may, Because he (that is, God) shut not up the doors, &c. 

Nor hid sorrow from mine eyes] In Scripture, to see good or evil is to feel it, Psalms 34:12, Jeremiah 17:6, Isaiah 65:16, Job 33:17. He meaneth, that he had missed those evils which now he met with since his coming into the world, if those doors, being shut, had shut him out of the world. Man is no sooner born than born to trouble, Job 5:7, yea, man that is born (or conceived) of a woman is of few days, and full of trouble, Job 14:1. Miserable he is even as soon as he is warm in the womb, as David phraseth it, Psalms 51:5. If he live to see the light, he comes crying into the world, and an untimely birth may be better than he, Ecclesiastes 5:3. The Hebrews call him Enosh, that is, sorry man; or doleful, miserable, and desperately diseased man, whose living is but to lie a dying. The Greeks, when they would set forth one extremely wretched, they call him πρισανθρωπον, thrice a man, that is, thrice miserable. And, What is man? saith Seneca (Ad Mar. cap. 11). He answereth, Morbidum, putre, cassum, a fletu vitam auspicatum; a diseased, rotten, empty thing, beginning his life with tears, as if he wept to think upon what a shore of trouble he is landed; or rather, into what a sea of sorrows he is launching; not unlike the Straits of Magellan, a sea of that nature, say geographers, that which way soever a man bend his course, he shall be sure to have the wind against him.



Verse 11
Job 3:11 Why died I not from the womb? [why] did I [not] give up the ghost when I came out of the belly?

Ver. 11. Why died I not from the womb? why did I not give up the ghost? &c.] Why was I not forthwith carried ab utero ad urnam? from the womb to the tomb, from the birth to the burial? True it is, that infants have the seed of death in them, and the principle of corruption, Romans 5:14. Every one (say some chemists) hath his own balsam within him; his own bane it is sure that he hath. But why should Job be so weary of life, and so wish to be rid of it? Is not life a great mercy? Doth not the philosopher affirm, that a pismire excelleth the heavens in dignity, because it is a living creature? Saith not the Scripture, that a living dog is better than a dead lion? Ecclesiastes 9:4; and why is living man sorrowful, a man for the punishment of his sin? Lamentations 3:39; q.d. Let him be never so much punished, it is for his sin; and if, amidst all, he be yet a living man, and have his life spared, he need not be so overly sorrowful, and to make such an outcry, and a wishing himself out of the world, as Job here doth. Life, alas! in its utmost extent is but a little spot of time between two eternities, before, and after; but it is a great consequence, and given us for this end, that glory may be begun in grace, and we have a further and further entrance here into the kingdom of heaven, as Peter saith, 2 Peter 1:11. This, if Job had seriously and sedately considered (but now, alas! as in a hot lever, all the humours were on a hurry), he would rather have done, as they say Themistocles did; who though he lived till he was about 107 years of age; yet when he came to die, he was grieved upon this ground, Now I am to die, said he, when I begin to be wise.



Verse 12
Job 3:12 Why did the knees prevent me? or why the breasts that I should suck?

Ver. 12. Why did the knees prevent me?] Why did the too officious midwife lay me on her lap, and not let me alone to perish by my fatal helplessness? Man is a poor shiftless creature; and Pliny rails at nature for producing him so forlorn, naked, and unable to help himself; but he knew not that this was a fruit of sin. Cicero indeed could say (whether he believed himself therein I know not), Cum primum nascimur, in omni continuo pravitate versamur, as soon as we are born we are head and ears all over in wickedness; but Pliny was not so persuaded, as I have elsewhere showed. 

Or why the breasts that I should suck?] Why did not my mother turn tigress, and cast me out when newly born? Why was she not cruel, like the ostriches in the wilderness, that refuse to give suck to their young ones? Rather we may ask, Why doth not Job, out of his deepest discontent, think much of such a mercy; and rather bless God, first, for filling two such bottles with milk for him, ready against he came into the world? and then, for giving his mother a heart to suckle him, which some nice or unnatural women will not, being therein worse than those sea monsters, Lamentations 4:3, that help their young? The heathens called their Ceres (queen of plenty) Mammosam, as the nurse of all living creatures; and there are that derive God’s name Shaddai from shad, a dug; because, as he openeth the hand, so he draws out the breast to every living thing. And for his saints, they may suck and be satisfied with the full strutting breasts of his consolations, the two Testaments, Isaiah 66:11. And whatever Job now (under a heavy temptation, which, like lead, sunk downward, and carried his soul with. it) may misjudge, they may sit and sing thankfully with David, Lord, thou (and not the midwife) art he that took me out of the womb; thou (and not my mother) keptest me in safety when I hung upon the breasts; neither then only, but afterwards, for puerilitas est periculorum pelagus, and the preserver of men keepeth us still from a thousand deaths and dangers. And is this matter of complaint, and not rather of thankfulness?



Verse 13
Job 3:13 For now should I have lain still and been quiet, I should have slept: then had I been at rest,

Ver. 13. For now should I have lain still and been quiet] Why, but is it not better to be preserved in salt than to putrefy in sugar? to be emptied from vessel to vessel, than to be at ease, and so to settle on the lees? Jeremiah 48:11; to be tumbled up and down, as fishes are in the streams of Jordan, than to perish in the Dead Sea? It is not always (if at all) a happiness to lie still and be quiet. Life consists in action; and in all these things is the life of my spirit, saith good Hezekiah, who had been in death’s hands (where Job so much desired to be), and could therefore make a better judgment, Isaiah 38:16. What haste, then, was there of his lying still, and being quiet; say that he were assured of his salvation (for else death had been but a trap door to eternal torments), was there nothing more to be done, but taking present possession? nothing to be suffered with Christ, or ere we come to be glorified with him? Romans 8:17. Ought not he himself first to have suffered and then to have entered into his glory? Luke 24:26. And ought not we to be conformed to his image (in sufferings also) that he might be the firstborn among many brethren? Romans 8:29. Let us run with patience (running is active, and patience passive) the race that is set before us, looking unto Jesus, &c., and looking off our present troubles (as the word αφορωντες, Hebrews 1:12, importeth), which while Job beheld too wishtly, and was more sensible of than was meet, he brake out in this sort, and showed himself too much a man. Let us do up our work, and then God will send us to bed all in good time, Isaiah 57:1-21 : 2 Kings 16:13.



Verse 14
Job 3:14 With kings and counsellors of the earth, which built desolate places for themselves;

Ver. 14. With kings and counsellors of the earth] q.d. Those that here have been most negotious, and (as the nobles of the earth) have had greatest matters in hand, with those should I have been coupled in the grave, that congregation house of all living ( πανηγυρις), as it is called, Job 30:23. That long or old home, Ecclesiastes 12:5. Heaven is called the congregation house of God’s firstborn, Hebrews 12:23, and their house not made with hands, 2 Corinthians 5:1. But not many kings or nobles meet here, 1 Corinthians 1:26, because strait is the gate and narrow the way that leadeth to it; there must be stripping and stopping, which great men cannot frame to. It was a poor comfort to Henry VIII to be told upon his death bed, that he should now go to the place of kings. And a small commendation to Henry II, that some few hours before he died, seeing a list of their names who had conspired against him, and finding therein two of his own sons, he fell into a grievous passion, both cursing his sons, and the day wherein himself was born; and in that distemperature departed the world, which himself had so often distempered. He went indeed to his grave, and slept with his fathers; yea, he was royally interred under a stately monument, meant here, haply, by building desolate places for themselves: Absalom had erected a pillar for this purpose; and the Egyptian kings their pyramids, to perpetuate their memories. The Spanish friar was wont to say, there were but few princes in hell; for why? because there were but few in all. Confer Ezekiel 26:20. With these Job, had he died prematurely, or never seen the light, might have been fellowed: for death is the only king against whom there is no rising up, Proverbs 30:31, and the mortal since his master of the royal sceptre, mowing down the lilies of the crown as well as the grass of the field, Sceptra igonibus aequat. The unknown scepter makes equal.



Verse 15
Job 3:15 Or with princes that had gold, who filled their houses with silver:

Ver. 15. Or with princes that had gold] Great store of it. Petrarch reporteth of Pope John XXII, that his heirs found in his coffers no less than 250 tons of gold. Boniface VIII, taken prisoner and plundered by the command of Philip the Fair, king of France, had as much gold carried away out of his palace as all the kings of Europe received for one year’s revenue from their subjects, together with their crown land. What a mass of treasure had Cardinal Wolsey gotten here! and before him Cardinal Beaufort, who when he saw that he must needs die, and that his riches could not reprieve him till a further time, asked, Why should I die, being so rich? fie, will not death be hired? will money do nothing? The Cardinal Sylberperger took so great a pleasure in money, that when he was grievously tormented with the gout, his only remedy to ease the pain was to have a bason full of gold set before him, into which he would put his lame hands, turning the gold upside down. Of Nugas, the Scythian monarch, it is said, that when Michael Paleologus, the Greek emperor, sent him many rich ornaments for a present, he asked whether they could drive away calamities, diseases, and death? this because they could not do, he slighted them. These princes that had gold, and filled their houses with silver, what would not they have given to have bought off death? but riches avail not in the day of wrath; it is righteousness only that delivereth from death, Proverbs 11:4. Thrice happy, then, are they who are rich to God, as our Saviour phraseth it, who have the Almighty to be their gold; and who have silver of strength, as Eliphaz speaketh, Job 22:25. 

Who filled their houses with silver] That is, their graves, say some; called the dead men’s houses, Job 17:13. The Jews call the burying place Bethchajin, the house of the living; and they used not only to adorn their sepulchres richly; but also to put their wealth into the grave with them. Josephus saith that Hircanus found in David’s sepulchre three thousand talents and, Jeremiah 8:1, God threateneth that the Chaldeans shall bring out the bones of the kings of Judah, and of his princes, out of their graves, as searching there for hid treasure; so some conceive. Sure it is, that in the siege of Jerusalem, under Vespasian, there was gold found in the entrails of a Jew that was slain, which caused over twenty thousand of them to be ripped up.



Verse 16
Job 3:16 Or as an hidden untimely birth I had not been; as infants [which] never saw light.

Ver. 16. Or as an hidden untimely birth I had not been] As an abortive or miscarrying embryo that falleth from the mother, as untimely fruit falleth off from the tree. See Revelation 6:13. Hidden it is called, because cast aside as an unsightly spectacle, that cometh in with vanity, and departeth in darkness, and his name is covered with darkness, Ecclesiastes 6:4. Job could have wished some way or other never to have been, rather than to have been in so calamitous a condition; and herein he sinned, no doubt: for that which is of the flesh is flesh, John 3:6. 

As infants which never saw light] But were still born, as we call them. The word rendered infants is taken from a word that signifieth to defile, see Job 16:15, for children in the womb are compassed about with pollution; and the first sheet or blanket wherewith they are covered is woven of sin, shame, blood, and filth, Ezekiel 16:4; Ezekiel 16:6.



Verse 17
Job 3:17 There the wicked cease [from] troubling; and there the weary be at rest.

Ver. 17. There the wicked cease from troubling] Here they are restless, as being acted and agitated by the devil, who being a discontented, turbulent creature, maketh ado in the world, and setteth his imps awork to do mischief, and to vex others, רשׁעים The word here rendered wicked signifieth vexatious persons, that worry and weary out others, molestuous and mischievous. In the grave they shall cease from so doing. That was a strange mind of our Edward I, who adjured his son and nobles, that if he died in his journey into Scotland, they should carry his corpse with them about Scotland, and not suffer it to be interred till they had absolutely subdued the country (Daniel’s Hist. 201). This was a desire more martial than Christian, saith the chronicler, showing a mind so bent to the world, as he would not make an end when he had done with it, but designeth his travel beyond his life. 

And there the weary be at rest] Hence some heathens also have counted mortality a mercy, and some of them appointed contrary ceremonies to those now in use; for they brought their friends into the world with mournful obsequies, but they carried them out of the world with joyful exequies, all sorts of sports and pastimes, because then they conceived they were at rest, and out of gunshot (Plotin. ap. Aug. de C. D. l. 9, c. 10; Quintil. Inst. lib. 5; Herod. l. 5; Val. Max.).



Verse 18
Job 3:18 [There] the prisoners rest together; they hear not the voice of the oppressor.

Ver. 18. There the prisoners rest together] Or alike, as do their cruel creditors and hard taskmasters. There, that is, in the state of the dead, whether by land or sea, the prisoners, or bound persons, the miserable captives, rest; such as were those poor Christians, shut up so close (by Barbarossa, the Turkish general, returning toward Constantinople) under hatches among the excrements of nature, that all the way as he went almost every hour, some of them were cast dead over board. Such were many of the martyrs, kept fast shut up in Lollard’s tower, in the bishop of London’s coal house, a dark and ugly prison, said Mr Philpot, as any is about London; but I thank the Lord, I am not alone, but have six other faithful companions, who in our darkness do lightsomely sing psalms and praises to God for his great goodness, but especially for this, that I am so near the apprehension of eternal bliss. God forgive me mine unthankfulness and unworthiness of so great glory (Acts and Mon. 1669, 1670). What pitiful hard usage God’s poor prisoners met with in the late troubles, at Oxford especially (from which death God graciously delivered me when I was in their hands) and in the western parts, see Mr Bonas’ Sermon called Job in the West, where he compareth the enemies’ cruelty to that of the American cannibals, who, when they take a prisoner, feed upon him alive, and by degrees, to the unutterable aggravation of his horror and torment. 

They hear not the voice of the oppressor] Their harsh and hard speeches, 1:15, that were as a murdering weapon in the poor prisoner’s bones, Psalms 42:10. Send me back to my frogs and toads again, where I may pray for your conversion, said one of the martyrs to his railing adversaries. Art thou come, thou villain? how darest thou look me in the face for shame? said Stephen Gardiner to Dr Taylor the martyr, who told him his own freely, but fairly: for the spirit of grace is nec mendax, nec mordax. neither lying nor deceitful. Est autem Satanae pectus faecundissimum convitiis, Moreover, there is in the heart of Satan most fruitful vice,saith Luther; the devil and his agents are bitter railers, fetching their words as far as hell, to break the hearts of God’s prisoners, Psalms 69:20. But besides that they have their cordial of a good conscience by them, 2 Corinthians 1:12, in the grave they hear not the voice of the oppressor, nor the barkings of these dead dogs, any more.



Verse 19
Job 3:19 The small and great are there; and the servant [is] free from his master.

Ver. 19. The small and the great are there] In Calvary are skulls of all sizes, say the Hebrews. Stat sua cuique dies (Virg. Aeneid, lib. 1 0). It is appointed for all once to die, be they great or small, low or high. Mors sceptra ligonibus aequat, death makes no difference; kings and captives, lords and lowlies come, then under an equal parity; death takes away all distinctions. William the Conqueror’s corpse lay unburied three days; his interment was hindered by one that claimed the ground to be his (Daniel). King Stephen was interred at Feversham monastery; but since his body, for the gain of the lead, wherein it was coffined, was cast into the river, where at length it rested; as did likewise the dead corpse of Edward V, and his brother, smothered in the Tower by Richard III, and cast into a place called the black deeps at the Thames’ mouth (Speed.). 

The servant is free from his master] Servant is a name of office. He is not his own to dispose of, but the master’s instrument, saith Aristotle, and wholly his, till he please to free him: if he do not, yet death will; and by taking away his life, give him his liberty. His body resteth from all servile offices for a season howsoever: and if with good will he hath done service as to the Lord, and not to men, he shall receive of the Lord the reward of inheritance, even a child’s part, Colossians 3:24.



Verse 20
Job 3:20 Wherefore is light given to him that is in misery, and life unto the bitter [in] soul;

Ver. 20. Wherefore is light given to him that is in misery] Job hath not done yet, though he had said more than enough of this matter; but for want of the oil of joy and gladness his doors move not without creaking, his lips (like rusty hinges) open not without murmuring and complaining: good, therefore, is that counsel given by David, Cease from anger, and forsake wrath; take up in time, before it hath wholly leavened and soured you: "Fret not thyself in any wise to do evil," Psalms 37:8. He shall not choose but do evil who is sick of the fret. David had the sad experience of this when he had carted the ark, and thereupon God had made a breach upon Uzzah: David was displeased, saith the text; and how untowardly spake he, as if the fault were more in God than in himself; though afterwards he came to a sight of his own error, 1 Chronicles 13:11; 1 Chronicles 15:2. And so did Job, no doubt, when come to himself; but here he proceeds to express his peevishness and impatience, yea, against God himself (though not by name, forsan sese cohibens - ob bonae mentis reliquias, saith Mercer, out of his good respect to God, which he still retained), and calls for a reason why the miserable should be condemned to live, since death would be much more welcome to them. How apt are men to think there is no reason for that for which they can see no reason!



Verse 21
Job 3:21 Which long for death, but it [cometh] not; and dig for it more than for hid treasures;

Ver. 21. Which long for death, but it cometh not] The bitter in soul long for death, those that are in pain or penury are apt to desire to be dispatched upon any terms, and would freely pardon them, they say, that would give them their passport. But these, for the most part, consider not the unsupportableness of the wrath to come, that eternity of extremity in hell, that death usually baleth at the heels of it; so that by death, whereof they are so desirous, they would but leap out of the frying pan into the fire, as Judas did: they do so, as the ass in the fable, who desired to die, that he might be no more beaten; at post mortem factus est tympanum, but when he was dead he was made a drum head of, and so was ten times more laid on than ever in his lifetime before. 

And dig for it more than for hid treasures] Covetousness is παντολμος, all daring, saith an ancient; and men, for love of wealth, will dig to hell, light a candle at the devil, as they say: with such an eagerness of desire do some (that have little reason for it, all things reckoned) long and labour after death, not to be rid of sin, or to be with Christ, as Philippians 1:23, but to be freed from misery incumbent or impendent. Thus Cato (having first read Plato’s book of the soul’s immortality) committed suicide, that he might not fall into the hands of the conqueror. Thus Adrian the emperor, having lain long sick (and could get no help by physicians, but was the worse for them, as he complained at his death, πολλοι ιατροι κατεκτειναν τον βοσιλεα), would gladly have slain himself, if those about him would have suffered it. It is said that Severianus, whom this emperor injuriously put to death, wished of God, ut Adrianus, quamvis mortem obire percupiat, tamen non possit, that Adrian might desire to die, and not be able, or find opportunity. There is an epistle of his extant, saith the historian, wherein is set forth what a misery it is to desire to die, and yet to be denied it (Dio Cass. in Adrian). This was the case of those popelings, Revelation 9:6. And in particular of Roger, bishop of Salisbury in King Stephen’s time; who, through long and strait imprisonment, was brought to that evil pass, ut vivere noluerit, mori nescierit, live he would not, and yet die he could not. This is a very typical hell, and a foretaste of eternal torment.



Verse 22
Job 3:22 Which rejoice exceedingly, [and] are glad, when they can find the grave?

Ver. 22. Which rejoice exceedingly] Joy till they skip again, so Broughton rendereth it. Strange that any should be so glad of death, that last enemy, that slaughterman of nature, and harbinger of hell to the ungodly; but this the devil hideth from them till he hath them where he would have, and whence there is no redemption. What was it else that moved Augustus at his death to call for a round of applause or that made Julian the apostate to die so confidently; and many today that have little reason for it to be so prodigal of their lives, and seemingly fond of death? Is it not because they are fearfully blinded by the god of this present world, 2 Corinthians 4:4, who holdeth his black hand before their eyes, lest they should see the evil consequents of death, and be saved? which because they do not, what do they else but rejoice exceedingly (or with exultation, as the word here signifieth) in their woeful bondage, and go dancing to hell in their bolts, not so much as desiring deliverance. A man that is to be hanged next day may dream overnight he shall be set free, nay, that he shall be a king, and rejoice therein accordingly; but the end of such joy is heaviness.



Verse 23
Job 3:23 [Why is light given] to a man whose way is hid, and whom God hath hedged in?

Ver. 23. Why is light given to a man whose way is hid?] i.e. Why is the light of life continued to him who is in a maze or labyrinth of miseries, whereof he can see no cause, and whereout he can descry no issue? no hope at all appeareth of ever either mending or ending. Therefore Vale lumen amicum, as he in St Jerome said, Sweet light, adieu; Quin morere ut merita es, as she in the poet, Be thine own death’s man. Seneca counts it a mercy to a man in misery that he may, by commiting suicide, let out his life when he will; and this he calls valour and manhood. But we have not so learned Christ, neither may we leave our station till called for by our Captain, but must stand to our arms, and, as good soldiers of Jesus Christ, suffer hardship, 2 Timothy 2:4. His word to us is the same as the king’s was to his son, the Black Prince, Either vanquish or die (Speed.); and as she in the story said to her son when she gave him his target, See that thou either bring this back with thee, or else be thou brought back dead upon it out of the battle, ταν η επι ταν. It troubled Job that he could not see his way, and that God had hedged him in, viz. with a thorn hedge of afflictions, Lamentations 3:7; Lamentations 3:9, Hosea 2:6, so that he could find no way out. But what if he could not, nor any man alive? yet the Lord knoweth how to deliver the godly out of temptations, 2 Peter 2:9. He hath his way in the whirlwind, and his judgments are a great deep, Psalms 36:6. Sometimes secret they are, but ever just. Surely it had been more meet for Job to have said unto God, "That which I see not, teach thou me," Job 34:32. "Yea, in the way of thy judgments, O Lord, have I waited for thee; the desire of my soul is to thy name, and to the remembrance of thee," Isaiah 26:8.



Verse 24
Job 3:24 For my sighing cometh before I eat, and my roarings are poured out like the waters.

Ver. 24. For my sighing cometh before I eat] It cometh unsent for, as evil weather useth to do, and most unseasonably surpriseth me at my repast. I mingle my meat with my tears, with every bit of bread I have a morsel of sorrows; and I mingle my drink with weeping, Psalms 102:9, though indeed Job’s was not so much a shower of tears as a storm of sighs, and a volley of roarings, betokening extremity of grief, such as was beyond tears, and vented itself as the noise of many waters; for my roarings, saith he, are poured out like water. I am as hungry as a lion roaring on his prey, and as violent as the torrents ranging the fields; and yet I neither have leisure nor list to eat my bread; as loth to prolong such a troublesome life, but that I must, or be guilty of self murder. Mr Fox reports of Mr John Glover, that not long after his conversion, upon a mistake of the sense of that text, Hebrews 6:5-6, he was strongly concerned that he had fallen into the unpardonable sin, and must necessarily therefore be damned; and in that intolerable grief of mind, although he neither had nor could have any joy of his meat, yet was he compelled to eat against his appetite, to the end to defer the time of his damnation so long as he might (Acts & Mon. 1 552). Now who can tell how near Job’s case might come to this, since the devil was both author and actor in a great part of both these tragic comedies?



Verse 25
Job 3:25 For the thing which I greatly feared is come upon me, and that which I was afraid of is come unto me.

Ver. 25. For the thing which I greatly feared is come upon me] Heb. I feared a fear, and it came upon me. Had Job been wicked, this had been no wonder, Proverbs 10:24, Job 15:21. Or had his fear been sinful, it had been less pity, Proverbs 29:25, John 11:48; for why should he, by a painful preconceit, suffer before he needed, and send for his crosses before they came? A good man should be careful (and so consequently fearful) in nothing, Philippians 4:6, he should hope the best, and bear bravely οτι αν Yεος διδω, saith Demosthenes, whatever God sendeth. The Epicureans held, that a good man might be cheerful under whatsoever miseries: 1. In consideration of honesty and integrity. 2. In consideration of those pleasures and comforts that formerly he had enjoyed, and now cheered up himself with, Ex praeteritarum voluptatum recordatione (Cie. de Finib. lib. 2). Of neither of these was Job to seek; but whereas it might be said unto him, Is it fit for thee, who hast hitherto been so happy, now to take on so heavily, because thus and thus afflicted? Truly, saith he, I was never so happy as you took me for; because (considering how moveable and mutable all outward things are) I always feared lest I should outlive my prosperity; that which now also is unhappily befallen me. Sulla had been happy, si eundem et vincendi et vivendi finem fecisset, saith one; that is, if he had made an end of conquering and of living together; but that he did not. In him and many others it hath appeared that mortality is but the stage of mutability. This holy Job had oft forecasted with himself: and though in his passion he here allege it as a reason why he took no comfort in his meat, &c., yet in true account it could be no grief unto him, nor offence of heart (as she once said to David, 1 Samuel 25:31), since it was a fear of wisdom and caution; a fear of the head, and not of the heart; a fear of diligence, and not of diffidence.



Verse 26
Job 3:26 I was not in safety, neither had I rest, neither was I quiet; yet trouble came.

Ver. 26. I was not in safety] i.e. I counted not myself simply the safer and happier man, because of creature comforts; but knowing their uncertainty, I held at a distance, and hung loose to them all. 

Neither had I rest] I set not up my rest here, as did Nebuchadnezzar, Daniel 4:4, and that rich fool, Luke 12:20, and the purple whore, who sitteth and saith, I shall see no sorrow. Once indeed Job said (but not so well), "I shall die in my nest, and multiply my days as the sand," Job 29:18. And so (by a like error, which was quickly confuted) David said in his prosperity, "I shall never be moved," Psalms 30:6-7. But for the main and the most part Job was otherwise minded. A godly man may be master of and busied about these paltrements of this present world, but not satisfied in them as adequate objects: he looks upon them all in their greatest lustre, as Hiram did on the cities Solomon had given him, which he called Chabul, that is, land of dirt. He minds the things above most of all. 

Yet trouble came] Although I ever kept myself within the bounds of humility and modesty, and so took the safest and wisest course to secure that I had, and to gain a settled estate; yet all is gone, and I am left a mirror of misery. What can any one make of this? This is a riddle to me; here I am gravelled and benighted.

04 Chapter 4 
Verse 1
Job 4:1 Then Eliphaz the Temanite answered and said,

Ver. 1. Then Eliphaz the Temanite] Then, when Job had laid about him in this sort; and, giving his tongue too much liberty to lash out, had uttered words little better than blasphemous and contumelious against God; then Eliphaz, Temanites ille, the first born of Esau, Genesis 36:4 (saith R. Salomon), brought up in the bosom of Isaac, and so inured to revelations from on high. Others think he descended of Teman, nephew to Esau, &c. A man of great wisdom he was, and of great discourse; one that could speak his mind fitly, and did it freely. He seems to have been the chief of the three for age and authority, and therefore begins; pretending to be moved thereunto by zeal for God’s glory, not a little impaired by Job’s impatience savouring of hypocrisy, and arguing eum ficto fucatoque cordo fuisse, that he had been little better than a dissembler. A causeless and uncharitable charge; enough to have driven him into desperation. The Rabbis speak so well of Job’s three friends, that they used to say in a Proverb (Bava bathra Perech 1), Let a man either get him such friends as Job had, or else get him out of the world (like as Chrysippus was wont to say, Aut mentem, aut restim comparandam). But Gregory the Great saith, that these three, Eliphaz, Bildad, and Zophar, do fitly set forth heretics, who begin to speak smoothly at first, as if they meant no harm to him to whom they speak, but only good, to purchase his benevolous attention, but soon come to speak words which much hurt the hearer, and greatly trouble him, &c.



Verse 2
Job 4:2 [If] we assay to commune with thee, wilt thou be grieved? but who can withhold himself from speaking?

Ver. 2. If we assay to commune with thee] Or may we assay to commune with thee? Art thou in case to be counselled? and will not an essay to this purpose further trouble thy patience and distemper thee? The ear which tasteth words (as the mouth doth meat), if filled with choler, can relish no comfort; and the easiest medicines, or mildest waters, are troublesome to sore eyes (Basil. Orat. 12). Honey causeth pain to exulcerate parts, though in itself it be sweet and medicinal; children, though at other times they like it and lick it in, yet they will not endure to have it come near their lips when they have the cankers (Alex. Aphrod. problem.). Some patients are mad against their medicines; and some hearers rage at a reproof. Eliphaz knew not but that Job might do as much, and that having newly been in a fearful fit of passion, he might fall into another, as Jonah did; the orifice of his corruption being not yet closed up by repentance; hence this preamble by way of friendly insinuation. The like art useth Paul with Philemon, and with the Corinthians often. 

But who can withhold himself from speaking?] Who that hath any piety toward God, or pity to his offending friend? We use to say, He that receiveth a courtesy selleth his liberty; but true love will not be tongue tied. Our Saviour’s mouth was not stopped with all the good cheer that Simon the leper made him, Luke 7:36-50, neither entertained he the Pharisees with fewer menaces than they did him, eftsoons, with messes of meat. Job had been doubtless very friendly to his friends, who yet spare him not; and had they done it aright with the meekness of wisdom they had showed themselves friends indeed there being not a better office or evidence of love than this, Leviticus 19:17. Friends, as bees, are killed with the honey of flattery, but quickened with the vinegar of reproof, so it be well managed. The eagle, though she loveth her young ones dearly, yet she pricketh and beateth them out of the nest when they are ready for flight.



Verse 3
Job 4:3 Behold, thou hast instructed many, and thou hast strengthened the weak hands.

Ver. 3. Behold, thou hast instructed many] sc. To do each day’s duty with Christian diligence, and to bear each day’s crosses with Christian patience thou hast done it well. But how comes it now to pass, quod dicta factis erubescant, that thy present doings shame thy former sayings? (Tertul.); and that (as it was noted of Demosthenes the orator) thou art better at praising of virtue than at practising of it? Turpe est Doctori, &c. Should not the physician first heal himself? and ought not the preacher’s word be Spectemur agendo; let our profiting appear to all men, let our lives be a true transcript of our sermons? What a shame was it that Hilary should complain that the people’s ears were holier than the preachers’ hearts, Sanctiores sunt aures plebis quam corda sacerdotum (Hilar.), and that Erasmus, by a true jest, should be told that there was more goodness in his book of the Christian soldier than in his bosom! Eliphaz from this ground would here argue that Job was little better than a hypocrite; a censure overly rigid, it being the easiest thing in the world, as a philosopher observed, to give good counsel, and the hardest thing to take it. Dr Preston, upon his death bed, confessed, that now it came to his own turn, he found it somewhat to do to practise that which he had oft pressed upon others. 

And thou hast strengthened the weak hands] Loose and lax, feeble and infirm, through many terrors and troubles: to these thou hast spoken words which have been as sinews to their hands, and as strength to their joints. Job had comforted the feeble minded, or the dispirited, the sick at heart, and sinking under the sense of sin and fear of wrath, 1 Thessalonians 5:14. This is a harder work than to raise the dead to life, saith Luther; this not one of a thousand can skill of, Job 33:23. He must have feeding lips and a healing tongue that shall do it. O quam hoc non est omnium! The Christian Romans were able to do it, Romans 15:14. And holy Job was both able and apt, for he did it to many. True goodness is diffusive of itself, and is therefore compared to the most spreading things; as fire, water, sunlight, &c.



Verse 4
Job 4:4 Thy words have upholden him that was falling, and thou hast strengthened the feeble knees.

Ver. 4. Thy words have upholden him that was falling] So forcible are right words, well timed and fitted to the present necessity, they shore up the tottering, they catch him before be comes to ground, and prevent his fall. This made Latimer bless God that ever he came acquainted with that fellow prisoner of his, that angel of God (as he called him), John Bradford he and Ridley, so long as they lived, upheld Cranmer by their words and letters; who soon after fell, to the grief of the godly party, but rose again by repentance (Mr Clark in his Life). The story is told of Urbanus Regius, a famous Dutch divine, that meeting with Luther at Goburg, be spent a whole day in conference with him about matters of great moment, of which himself writeth, that he never had a more comfortable day in all his life. The earl of Derby’s accusation in the parliament house against Mr Bradford was, that he did more harm (so he called good, evil) by letters and conferences in prison than ever he did when he was abroad by preaching (Acts and Mon.). 

Thou hast strengthened the feeble knees] That bend and buckle under a back burden of afflictions: this was to be like unto God, who doth not crush, but cherish the worm Jacob; he doth not break the bruised reed, nor quench the smoking flax; he despiseth not the day of small things, nor slighteth the well meant weaknesses of his upright hearted people. Now Job, as a partaker of the Divine nature, resembled God herein, and made it his work to comfort the abject, to strengthen and straighten those that were bowed down with pains and pressures, to be eyes to the blind and feet to the lame, Job 29:15; to distribute spiritual alms, which is far the best in many respects, as were easy to instance.



Verse 5
Job 4:5 But now it is come upon thee, and thou faintest; it toucheth thee, and thou art troubled.

Ver. 5. But now it is come upon thee] This is a galling. But hitherto Eliphaz had commended Job; now he dasheth all, and draweth a black line over that he had spoken once. To commend a man with a but is a wound instead of a commendation; it sounds like that which is said of Naaman, 2 Kings 5:1, he was an honourable and a valiant man, but a leper; it sprinkleth black upon white, and so smutteth a man’s good name, which is slander in a high degree. 

It is come upon thee] What is come? The evil thou fearedst, by thine own confession, Job 3:25-26; or now it is come to thy turn to act what thou hast taught others. 

And thou faintest] Thou art down on all four, most shamefully degenerating into a faithless pusillanimity and unbelieving impatience, to the scandal of the weak and scorn of the wicked. Nay, thou art not only in a maze, but in a rage, so that thy reason seems tired as much as thy strength; thou layest about thee like a Hercules furens, a man stark mad. See the word used in this sense, Proverbs 26:18, Genesis 47:13. {mad, fainted} 

It toucheth thee, and thou art troubled] It toucheth thee, but so tender thou art, and delicate, that a light touch disquieteth thee; like as some men’s flesh, if but razed with a pin, rankleth straight. Invalidum omne natura querulum, saith Seneca, The weaker anything is the more full of complaint. 

And thou art troubled] Pitifully put to it, as if utterly undone, because touched a little, Mira vero constantia! Truly amazingly constant! But is this you that were a great teacher, that were so forward and forth putting to press others to a patient and peaceable behaviour under God’s hand? Should not thy words be made visible by thine actions? and thy patient mind be made known to all men, since the Lord is at hand? Hypocrites can talk of duty, as if their tongues did run upon pattens; {The plate or shallow dish, usually circular and of silver, on which the bread is laid at the celebration of the Eucharist.} they talk by the talent, but act by the ounce, as did those Pharisees, Matthew 23:8, Romans 2:21, that shamed goodness by seeming good. Eliphaz here reproacheth Job for such a one, as both here and everywhere, he and his two companions are too hot and harsh in their censures passed upon him; which God also giveth them the telling of, Job 42:7-9.



Verse 6
Job 4:6 [Is] not [this] thy fear, thy confidence, thy hope, and the uprightness of thy ways?

Ver. 6. ls not this thy fear, thy confidence, &c.] Or thy folly: q.d. Is not thy religion a mere foolery? and hath not thou rather acted religion, played devotion and the fear of God, than been serious therein? This was a most bitter scoff, a cruel shake, and came near his heart. Like as nothing vexed David more than when they laid his religion in his dish, asking, Where is now thy God? So he. By this alteration that affliction hath wrought in thee, thou mayest easily see what thou art, viz. a very painted hypocrite: hard weather shows what health; empty vessels set near the fire, crack quickly. At the parting way every dog followeth his own master. Afflictio virum arguit, &c. Affliction shows a man, it turns the inside outward, the bottom of the bag upward; bringing that which was at the bottom to the top; as that stick cast into the water made the iron swim, 2 Kings 6:6. Doth it not appear (saith Eliphaz here) that thou hast been merely mercenary, serving God while he prospered thee; and now kicking against him, because he affiicteth thee? See how near this man cometh, saith Mercer, to that first instigation of Satan, Job 1:9, in hoc Satanae factus minister, herein acting the devil’s part, though unwittingly, as Peter also did, Matthew 16:22-23. 

The uprightness of thy ways and thy hope?] q.d. Thou hast taken to thyself many fair titles, and made a great flaunt, as if there were none such; but what is it all come to? Is it any better than a flask, a foppery, a name, and not a thing? Or if it be a reality, make proof of it. True grace is operative, and will not lie dormant.



Verse 7
Job 4:7 Remember, I pray thee, who [ever] perished, being innocent? or where were the righteous cut off?

Ver. 7. Remember, I pray thee, who ever perished, being innocent?] Why? that hath many a one, as the world counteth and calleth perishing: "The righteous perisheth, and no man layeth it to heart," Isaiah 57:1. And it was given unto the beast, to make war with the saints, and to overcome them, Revelation 13:7. So it seemed to be, though so it never was, Revelation 12:11. The first man that died, died for religion, so early came martyrdom into the world; and John Baptist was put to death in prison without all show of law, right, or reason, as if God had been nothing aware of any such matter, as that martyr phrased it (Acts and Mon.). Indeed, if Eliphaz meant it of perishing eternally, neither Job nor any one else could produce an instance of a godly man so perishing; but for temporal miseries it is sure that never any out of hell have met with more than the most holy and harmless heirs of heaven. See Hebrews 11:1-40, and you will say so. But the Scriptures, haply, were not written when Eliphaz uttered this speech; howbeit, he might have observed the contrary to what he here seemeth to affirm, appealing to Job’s own experience for proof. And the truth is, if men were so well read as they might in the story of their own lives, they might have a divinity of their own, by noting experiments; such as that ll9th Psalm is in a manner wholly made up of. Remember, saith he here; and the philosopher saith, that experience is nothing else but mulplex memoria, because of the memory of the same thing often done, ariseth experience. Eliphaz, therefore, after that he had given Job his turn to search his experiences, brings forth his own in the next verse.



Verse 8
Job 4:8 Even as I have seen, they that plow iniquity, and sow wickedness, reap the same.

Ver. 8. Even as I have seen] And therefore can boldly say: for what so sure as sight? See Numbers 11:23, Genesis 34:1-2. Diligent inspection of a thing, and deep consideration upon it, makes confidence, which is the fruit of experience. 

That they plow iniquity, and sow wickedness] Here is ploughing and sowing, a mystical husbandry. Sinners are sore labourers, great painstakers: they plot and plough, they sow and reap, they dig and delve, Proverbs 16:27, they weave and spin, Isaiah 59:5, they busy their heads, and beat their brains, as hard students in their black art; they labour even unto lassitude, Jeremiah 9:5. Hence they are called workers of iniquity (the Vulgate rendereth this text Qui operantur iniquitatem), and sin is called a work of the flesh. How can those but work hard in digging descents to hell, who have the devil for their task master, who continually spurs them on to a quick despatch of the deeds of darkness? Arant, serunt, occant scelera, as the devil’s hinds and horses, they drudge night and day, turning up all the corruption in their hearts and conveniences in the world, for the effecting of their wicked devices. 

And sow wickedness] Nemo repente fit turpissimus. No one suddenly becomes wicked. Sin goeth on gradually (here is first ploughing, then sowing), wicked men and seducers grow worse and worse, till at length they are even Satanized, 2 Timothy 3:13; being transformed into sin’s image, and bereft of all passive power of awaking out of the snare of the devil, being taken alive by him at his pleasure, 2 Timothy 2:26. 

Reap the same] Not the same day it may be, but too soon, to their sorrow, they receive the guerdon of their sin. Sooner or later, it is sure, he that soweth iniquity shall reap vanity, Proverbs 22:8, Jeremiah 4:18. As everybody hath its shadow, so hath every sin its punishment; and many times the one is so like the other, that a man may safely say, Such a punishment is the product of such a sin, Galatians 6:7. Men shall reap the same they sow, and good reason. Give them blood to drink, for they are worthy, Revelation 16:6. God loves to make him a name among men by his art of justicing (as one calleth it) in that most exact way of counterpassion, or retaliation; and Adonibezek hath got him a fame of ingenuity, by acknowledging as much, 1:7.



Verse 9
Job 4:9 By the blast of God they perish, and by the breath of his nostrils are they consumed.

Ver. 9. By the blast of God they perish] He puts himself to no great pain to punish them; but blows them away as so many dust heaps; he nods them to destruction, saith the psalmist, Psalms 80:16; he can as easily do it as bid it to be done. So Caesar Metellus. If the Lord do but arise, his enemies shall be scattered; and all that hate him fly before him, Psalms 64:1. If he but put his head out of the windows of heaven, as it were, and say, Who is on my side; who? all the creatures (who for fear of him had hid themselves, as worms wriggle into their holes in time of thunder) shall look out presently, and offer him their service; so that he cannot possibly want a weapon to tame his rebels, or a way to bring the wicked to condign punishment. He is Eloah, as he is here called; that is, The powerful One, the mighty strong God, as Isaiah 9:6, before whom all nations are as the drop of a bucket, or as the dust of the balance, Isaiah 40:15; no more able to stand against him than is the glass bottle against a cannon shot, or downny thistle before a whirlwind. Behold, I will send a blast upon him (saith God concerning Sennacherib, 2 Kings 19:7), and so set him going. So, elsewhere, he threateneth to tread down his stoutest enemies as straw is trodden down to the dunghill. Neither shall he much trouble himself in doing this: for he shall only spread forth his hands in the midst of them, "as he that swimmeth, spreadeth forth his hands to swim," &c., Isaiah 25:11-12, to signify that he shall do it with greatest facility. The motion in swimming is easy, not strong; for strong violent strokes in the water would rather sink than support. It is said, that by a look of his out of the pillar of fire and of the cloud he troubled the host of the Egyptians, Exodus 14:24, and as the rocks repelled the boisterous waves, - Conantia frangere frangunt, so did he the enemies of his people. 

By the breath of his nostrils are they consumed] Heb. By the wind of his nostrils. This is the same with the former. Only it is conceived that Eliphaz here alludeth to the manner of the death of Job s children by a mighty wind, so strong as if God himself had breathed it out. By the breath of his mouth he made the world, Psalms 32:6, and by the same breath can he as soon and as easily unmake it again, as he did in the general deluge, whereunto the Chaldee paraphrast holdeth that Eliphaz here referreth; the remembrance of which standing monument of God’s wrath was fresh and well known when this was spoken.



Verse 10
Job 4:10 The roaring of the lion, and the voice of the fierce lion, and the teeth of the young lions, are broken.

Ver. 10. The roaring of the lion, &c.] Lest any should think, saith Mr Caryl, that the blast of God mentioned above carrieth away only straws and feathers, light and weak persons, into perdition, Eliphaz addeth the weightiest and the strongest, "The roaring of a lion," &c., q.d. God by his blast can take away or break the strongest, the mightiest lion like men, &c. Under the shadow of which allusions he closely strikes at Job, who was once a great man, a fierce spoiling lion in the apprehension of his friends, and yet God brought him down. Of tyrants and oppressors compared to lions, and why, see Nahum 2:11-12, Proverbs 28:15. {See Trapp on "Nahum 2:11"} {See Trapp on "Nahum 2:12"} {See Trapp on "Proverbs 28:15"} The proverb is, The lion is not so fierce as he is painted. But no words can sufficiently set forth the atrocious savagery and cruelty of absurd and wicked men. See that of Nebuchadnezzar graphically described, Jeremiah 51:34, "He hath devoured me, he hath crushed me, he hath made me an empty vessel, he hath swallowed me up like a dragon, he hath filled his belly with my delicates, he hath cast me out." 

The teeth of the young lions are broken] Or, pulled out, that they may no more devour the flesh and drink the blood of God’s poor afflicted, that fell into their strong ones. Thus David had prayed, Psalms 58:6, and this he had proved: Psalms 3:7, "Thou hast smitten all mine enemies upon the cheek bone; thou hast broken the teeth of the ungodly." God with his hard and heavy hand had so boxed and buffeted them, that they spat forth some of their teeth; and for the rest, they might go seek them in their throat; as Dares, that bold champion in Virgil, whom (when he had been soundly beaten by old Entellus) his fellows led away. 

Iaetantemque utroque caput, crassumque cruorem
Ore reiectantem, ipsosque in sanguine dentes.
A just hand of God upon such as, exercising regimen without righteousness, ravin and rend, as lions greedy for their prey, plucking off the skins of their poor subjects, and pulling out their teeth, Micah 3:2 : as Melancthon telleth of one tyrant, who, to get great sums of money out of his people, used to send for them; and if they refused to answer his demands, he would first knock out one of their teeth, and then another, threatening to leave them toothless.


Verse 11
Job 4:11 The old lion perisheth for lack of prey, and the stout lion’s whelps are scattered abroad.
Ver. 11. The old lion perishelh for lack of prey] As not being able to hunt and get it. The meaning is (saith one) that men who reign like lions, that their children who equalled them in cruelty, that their wives who surpassed them in insolence, do end their lives tragically, Quotidiana et domestica experimenta hoc docent; all this is true for the most part. Eliphaz speaks of what is usually done, saith another (Mercer), in Psalms 30:1-12. Or he speaks of what God can easily do at any time; and of what God may justly do at all times. If he suspend this justice, it is for weighty reasons, &c. Some wicked men God punisheth here, saith Augustine, lest his providence, but not all, lest his patience and promise of judgment, should be called into question.



Verse 12
Job 4:12 Now a thing was secretly brought to me, and mine ear received a little thereof.

Ver. 12. Now a thing was secretly brought to me] Heb. Was brought to me by stealth, closely and privily, so as others were not aware of it: see Acts 22:9; Acts 9:7. Saul’s companions heard his voice, but not Christ’s. By this vision Eliphaz would convince Job that none are afflicted but those that have well deserved it; since the best are defective and blame worthy, though they should be puriores caelo afflictione facti, as Chrysostom saith, as those good souls were that prayed Peter out of prison, Acts 12:5. Some are of the opinion, that this vision either came from his phantasy, and so was none; or else, by an illusion from Satan. But Mercer holds it to have been a true vision from God; although Eliphaz abused it in his misapplication thereof to Job, playing the sophister, after a sort, while he quite changeth the state of the question, which at this time was, Whether we ought to judge a man’s life and behaviour by the greatness of those troubles and miseries that he doth suffer? This vision he describeth verbis magnificis et ampullosis: As for me, a thing (or a word) was stolen upon me, or secretly brought to me, &c. But what so great a secret was this, saith Calvin, that God alone is perfectly righteous, and all men unrighteous in comparison to him? For answer, he calleth it a secret (though it be a plain and evident truth), because few consider it, and improve it to be a humble submission to God, and suffering his judgments. See a like expressmn, Psalms 78:2-3, &c., "I will open my mouth in a parable," which yet was nothing extraordinary, but poetically set out, so Psalms 49:4. The happy and secure estate of saints in trouble is described, and the contrary; which though an ordinary argument, and often treated, yet is called the great wisdom, the dark saying. 

And mine ear received a little thereof] Nonnihil pauxillum, quippiam, not all that it might, but as much as it could, as being but a narrow mouthed vessel. Vide ut modeste loquatur, saith Mercer; See how modestly the man speaketh, not taking upon him any perfection of knowledge, though he were a man of great understanding; his ear caught somewhat of what was revealed, and but somewhat. The best men, while here, knows only in part; for what reason? We prophesy but in part, 1 Corinthians 13:9. Such is our weakness and narrow heartedness, that we cannot take in all of all; no, nor any part of all in the full latitude and extent of it. The greatest part of that we know is the least part of that we know not, saith a Father. Hence those modest expressions of some philosophers, and others: This only I know, that nothing I know, said Socrates. I know not so much as this, said another, that I yet know nothing. My greatest knowledge, said Chytreus, is to know that I know nothing. And albeit I am otherwise ignorant, saith another, yet of mine own ignorance I am not ignorant. Not only in most other things am I to seek, saith Austin (Epist. cxix. c. 21), but even in the Scriptures (my chief study, and trade of life) multo plura nescio quam scio, there are many more things hid from me than what I yet understand, John 14:4-5. Thomas seems to contradict Christ. Austin thus reconcileth it: they did partly know whither Christ went, but dared not once believe that they had any such knowledge; they did not know their own knowledge. The best here can see but God’s back parts, and live, as Moses. Isaiah saw only his train in the temple, and the latter end of that too. Eliphaz’s ear caught only the latter end, as it were, of a sentence, only that which the echo resounded, a particle of the whole that was whispered secretly to him. Howbeit, that he received but a little was not from neglect of the rest, but from inability to receive more or to receive it more perfectly.



Verse 13
Job 4:13 In thoughts from the visions of the night, when deep sleep falleth on men,

Ver. 13. In thoughts from the visions of the night, &c.] Or, in thoughts of the visions of the night. It appeareth by this and other circumstances that this vision was no fiction or holy fraud (as some have conceited) to bring Job to a sight of his sin. Let Papists praise their St Dominic for his holy hypocrisy which he taught his disciples to make use of, to bring people the better to a good esteem of the faith and love of virtue. Eliphaz was a better man than to deal in such depths of the devil, and with such deliberate gravity put a lie upon God. He was really plodding, he was in thoughts, the word properly signifieth branches, or boughs of trees, which are many, thick, intertwined, and crossing one another, In the multitude of my perplexed thoughts within me, saith David, thy comforts have refreshed my soul, Psalms 94:19. The same word is rendered vain thoughts, or wavering cogitations, Psalms 119:113, such as David’s soul hated. Carnal hearts are exchanges and shops of vain thoughts, stews of unclean thoughts, slaughter houses of cruel and bloody thoughts; a very forge and mint of false, politic, undermining thoughts: but Eliphaz’s thoughts were better busied; his top thoughts, those uppermost branches of his soul, were concerning God, and the things of his kingdom: when other men became vain in their imaginations, and their foolish heart was darkened, he had visions of God. In the night season, when dead sleep fell upon others, he slept, but his heart waked, and was free to receive revelations, and to contemplate them; or, perhaps, he was wide awake at that time of night, that he might the better converse with God and his own soul. Abraham had many such sweet visions: Isaac walked out into the fields for the purpose: Jacob met with God in this manner, both at Bethel and at Penuel. Daniel had visions both in the day and in the night: so had Paul, and other apostles. The monks make long relations of revelations and apparitions that they have had. So do the enthusiasts and high attainers; but we are not bound to believe them. Matthew Paris reporteth of Gilbert Foliot, bishop of London, A. D. 1161, that one night musing about the difference between the king and Becket, archbishop of Canterbury, he heard a terrible voice, saying, O Gilberte Foliot, dum revolvis tot et tot, Deus tuus est Ascarot. O Gibert Filiot, then you turn back to much and so much. Your God is Iscariot. He, taking it to be the devil, answered boldly, Mentiris, daemon: Deus meus est Deus Sabaoth. Lying devil my God is the God of Hosts. Aeneas, in Virgil, is said to have his visions and conferences with his deceased friends. Satan loves to imitate God in what he can, that he may deceive with better success; but we have a most sure word of prophecy, and yet a more glorious light of the gospel, Hebrews 1:2, the promised daystar being risen in our hearts, 2 Peter 1:19.



Verse 14
Job 4:14 Fear came upon me, and trembling, which made all my bones to shake.

Ver. 14. Fear came on me, and trembling] Fear in the inward man, and trembling in the outward. And this is God’s method still: the more he draweth nigh to any man the more doth rottenness enter into his bones, and he is horribly afraid of God’s judgments, with David; he trembleth at his word, with Josiah, that it may be the more efficacious in his soul. "Let us have grace" (saith the apostle), "whereby we may serve God acceptably with reverence and godly fear: for even our God also" (and not the God of the Jews only) "is a consuming fire," Hebrews 12:28-29. Aξιωματικωτατος μεν εστιν ο βασιλευς ημων, saith Basil. Our King will be served like himself, served in state; and although he alloweth us a humble familiarity, yet he expecteth our reverential fear; acquainted he will be with us in our walks of obedience; but yet he takes state upon him in his ordinances, and will be trembled at in the addresses we make unto his majesty; he looks we should bring with us a legal faith and a legal repentance, as well as an evangelical; and that we should work out our salvation with fear and trembling, Philippians 2:12. Terrors and humiliations prepare and posture the heart for revelations; never is it right till a man lie low at God’s feet, putting his mouth in the dust, and crying out, Speak, Lord, for thy servant heareth: there shall be only fear to make them understand the hearing, Isaiah 28:19; fear met Eliphaz, and made way for the heavenly vision. 

Which made all my bones to shake] Heb. The multitude of my bones, or the number of my bones, how many soever they be, and they are as many (say the Hebrews) as there are affirmative precepts in the law. These pillars of my body shook sore, and threatened a downfall. 

- Gelidusque per ima cucurrit
Ossa tremor. - (Aeneid ii.)


Verse 15
Job 4:15 Then a spirit passed before my face; the hair of my flesh stood up:
Ver. 15. Then a spirit passed before my face] Some render it a wind, as a messenger or forerunner of God near at hand, as 1 Kings 19:11. But better, a good angel in some bodily shape, Psalms 104:4, Luke 24:37; for else how could he be seen of Eliphaz, gliding rather than going, as a ship upon the face of the waters? 

The hair of my flesh stood up] Horripilatus sum. In a fright the heart falleth down, the hair standeth up; the blood hastening to the heart to relieve it, as soldiers do to the castle when all is likely to be lost. 

Dirigui, steteruntque comae - 



Verse 16
Job 4:16 It stood still, but I could not discern the form thereof: an image [was] before mine eyes, [there was] silence, and I heard a voice, [saying],

Ver. 16. It stood still] As now ready to speak. An ambulatory voice is hardly heard: the heavens, indeed, are walking preachers, but then they utter but these three words (Lib. ii. de Arca, cap. 3), saith Hugo, in all languages, Accipe, Redde, Fuge, that is, Receive mercies, Return duties, Flee offences, and their just punishments. 

But I could not discern the form thereof] Heb. the aspect or countenance. He was so frighted, that his eye could not do its office distinctly, to discern the thing that was just before it. It is natural to a man to fear at the sight of an angel: what then will wicked men do at the last day, when the Son of man shall bring all his angels, not leaving one behind him in heaven? Knowing therefore the terror of the Lord, we persuade men: and oh that we could persuade them! 

An image was before mine eyes] But I could not tell what to make of it. It is not the will of God that man should represent him by an image, Deuteronomy 4:15-16. The Jews, after the captivity, were so far from idolatry, that they would not admit a carver or painter into their city. The Turks will not endure any image, no, not upon their coins, because of the second commandment. Varro saith, he that first brought in imagery (and that is thought to be Ninus, king of Babylon), superstitionem auxit, metum dempsit, increased superstition, and took away fear. The wiser heathens held that God was too subtle for sinew or sight to seize upon; and the Greek painters, when they would draw the image of their Jupiter in a table, they were still changing it, but never ending it, saying, that herein they showed him to be a god; for that they might begin to paint, but could not perfect him. 

There was silence, and I heard a voice] It was fit there should be silence and sedateness of spirit when a Divine voice was to be heard. Let all the earth keep silence before God, Habakkuk 2:20. When the seventh seal was opened there was half an hour’s silence in heaven, Revelation 8:1. What a noise is there in many men’s hearts even while they are hearing what the Lord God speaketh unto them! what bargaining, lawing, projecting, running into another world (as men in dreams do), so that they can tell no more what the preacher said than the man in the moon can! Silence is a good preparative to audience. Speak, Lord, for thy servant heareth. Let the woman (and so the man too) learn in silence. Let by thoughts, swarming and humming in our hearts, like the flies of Egypt, be barred out; let the devil, interrupting us with his suggestions, as the Pythoness did Paul and his companions, be haltered up. Let even good thoughts, if unseasonable and heterogeneal to the work in hand, be turned out of doors; let us say to them, as Hushai did to Ahithophel, Thy counsel is good, but not now. How shall we else hear with attention and affection? how shall we listen as for life, and hearken diligently with much heed? Isaiah 21:7.



Verse 17
Job 4:17 Shall mortal man be more just than God? shall a man be more pure than his maker?

Ver. 17. Shall mortal man] Sorry sinful man, a very mixture and hodge podge of dirt and sin, Miser, aerumnis et peccatis obnoxius. 

Be more just than God?] Or, be just rather than God? as Luke 18:14. This is the matter of the vision; and it is (saith Diodati) a revelation of the doctrine of the free remission of sins, and of the sinner’s justification by grace, through his faith in the promised mediator. But Eliphaz turns it another way, and misapplying it to Job, would there hence evince, that all his present sufferings were the proceeds of his own sin, and so from the process of God’s justice. The truth is, Job had blurted out some words in the former chapter that reflected somewhat upon God: he had also bitterly cursed the day and services of his birth; this latter, if Eliphaz had sharply reproved Job for, he had done him a friendly good office: but he waives that part, et quae desperat nitescere posse, relinquit; the other, of clearing God’s justice, he takes up and presseth it too far, to prove this unsound position: that whosoever is greatly afflicted by God, and for a long time together, that man is to be numbered with the wicked, though no other evidence or witness, appear or speak a word against him; for if he be innocent, how shall God be just that punisheth him? But Eliphaz should have known that afflictions are of two sorts, penal and probational; these latter are not simply for punishment of men’s sins, but for trial and exercise of their graces, to humble them, to prove them, and to do them good at their latter end, Deuteronomy 8:16. Wait till God have made an end of his work (and we must not judge God’s works, saith Peter Martyr, ante quintum actum, before the fifth act), and we shall see the effect both just and good. This Job had scarcely the patience to do, as appeareth by sundry passages of his; howbeit he ever preserved high and holy thoughts of God, neither at any time questioned his justice and purity, or complained of his dealings with him, and dispensations toward him, as unrighteous, though now and then, through the extremity of his pain, the anguish of his spirit, and the provocation of his friends, some unwary speeches slipped from him. 

Shall man be more pure than his maker?] Take man in his prime and pride, in his best estate and utmost strength, when and wherein he is most a man, בבר Vir a viribus, a man of the first magnitude, of the highest elevation (as one fitly phraseth it), both in parts, gifts, and graces; shall he be more pure than his Maker? never think it. Man, compared with his Maker, hath no purity or righteousness at all, no, not so much as a show or shadow of it; just he may be, or pure, by participation from God (saith Austin), but neither just nor pure, in comparison to God: he surpasseth all notion, and surmounteth all creatures, he hath no parallel; so true he is, that all men are liars; so pure, that all men are filthy; so just, that all men are wicked; so incomparably great and glorious, that the angels make their addresses to him with greatest self abasement. For what reason?



Verse 18
Job 4:18 Behold, he put no trust in his servants; and his angels he charged with folly:

Ver. 18. Lo, he put no trust in his servants, &c.] Those menial, domestic servants of his, the holy angels that wait upon him, and are at his hand to do his will. Servant is a name of office; and they delight rather to be called angels (that is, messengers) and ministering spirits, than principalities, thrones, dominions, &c. Now in these God put no trust, he found no such cause to confide in them, because not perfectly sure and loyal to him, further than upheld and assisted by himself. The Vulgate Latin hath it thus, They that serve him are not stable; that is, the good angels are not stable by their own strength, but by God’s stablishing of thereto stand when others fell. Hence, Psalms 68:17, the angels are called Shinan, as God’s seconds, say some; the nobles of that court, the very next unto him; but others say they are so called from their changeable state, now taken away by Christ, under whom they are as a head of government, of influence, of confirmation, but not of redemption, as we. Christ, as God, giveth them their being, and all their excellencies. As mediator, also, he maketh use of their ministry, for the safe guard and comfort of his people. 

And his angels he charged with folly] That is, he spared not the angels that sinned, as St Peter expounds it, 2 Peter 2:4. Their sin is said to be folly, that is, pride and self confidence. How this folly and madness of theirs (depravity, the Vulgate rendereth it) shows itself, whether in affecting a divinity, or in envy stirred up by the decree of exalting man’s nature above angels in and by Christ, and appointing them to be good men’s guardians, which office they scorned; or whether their pride appeared by transgressing some commandments in particular, not expressed, as Adam’s was, it is hard to say. Sure it is, that they abode not in the truth, that they kept not their station, &c.; and that the good angels stand, and are out of danger of ever falling, it is of divine grace. Hence, Exodus 25:19, the cherubims stand upon the mercy seat, and are made of the matter thereof.



Verse 19
Job 4:19 How much less [in] them that dwell in houses of clay, whose foundation [is] in the dust, [which] are crushed before the moth?

Ver. 19. How much less in them that dwell in houses of clay] Or how much more (in reference to the latter part of the preceding verse) may God charge men with folly and depravity! And how much more ought he to acknowledge that he cannot subsist nor stand before God’s judgment, {as Job 4:17} but only by his gracious pardon and absolution! 

That dwell in houses of clay] Periphrasis est hominum, saith Mercer; this is a description of men, as opposed to angels, those inhabitants of heaven, called therefore the angels of heaven, Matthew 24:36, Galatians 1:8, the courtiers of that heavenly Jerusalem, Hebrews 12:22, in and with which, it may seem, they were created; as Christ’s soul was in and with his body in the virgin’s womb, the same moment. Hence they are also said to be in heaven, when as men and other things here below are said to be on earth, Matthew 6:10, on the surface only, as ready to be shaken off, and as having here no continuing city, Hebrews 13:14, no mansions till they come to heaven, John 14:2, no settled abode: some huts we have here, rather than houses; clay cottages, earthly tabernacles, το σκηνος, as Paul after Plato calleth men’s bodies, 2 Corinthians 5:1. And so the most interpreters understand these words of Eliphaz concerning the body of man (rather than of his house he dwells in here, made up of clay and dust a little refined and sublimated by art or nature), which is nothing else but a clod of clay neatly made up. What is man, saith Greg. Nazianzen out of Genesis 2:7, but Nους και χους, soul and soil, breath and body, a puff of wind the one, a pile of dust the other? no solidity in either, עפר אפר κονις, cinis, ashes Genesis 3:19; Genesis 18:21. Pulvis et umbra sumus, Dust and shadows we are, saith the poet, Her. Od. iv. 7, 16; and Kεραμος ο ανθρωπος, saith the Greek proverb, Man is but an earthen pot. The first man, Adam, was of the earth earthy, 1 Corinthians 15:47. And no better are the best, quos ex meliore forsan lute finxit Titan, who are made of the finest common mould; but as the finer the metal, the purer the matter of any glass or earthen vessel, the more subject it is to break, so are they to die: for what reason? 

Whose foundation is in the dust] The house is but weak, and yet the foundation weaker, terra friabilis, flying, light, unstable, unmoveable, dust that is soon wherried and whirled about with every puff of wind. Hence the apostle calleth man’s body not a house only (in respect of, 1. The comely and orderly workmanship thereof; 2. The soul which inhabiteth it), but a tabernacle, which hath no foundation, and is transportative, 2 Corinthians 5:1, opposing to it building, which is firm and stable. Hence David, Omnis Adam est totus Abel, saith he. Verily every man in his best estate (when he is best founded and settled on his best bottom, when he is underlaid on all sides, and seems set to live) is altogether vanity, Psalms 39:5; Psalms 39:12. So Psalms 144:4. Adam is Abel’s equal, or man is like to vanity; what can he be better, when as 

Which are crushed before the moth?] He saith not, before the lion, but before the moth. Now what a poor thing is man, that a moth may crush him; that a flee may choke him, as it did Pope Alexander; that a light bruise on his toe may kill him, as it did Aemilius Lepidus (Plin. lib. 7, cap. 53), that a poisoned torch may light him to his long home, as it did the Cardinal of Lorraine! I have known, saith one, death admitted in by a corn on the toe; and enough the hurt were so far off the heart, yet the man died upon it (Purchas). Another I knew, who seeming to have conquered the elements, the wide ocean, wild wilderness, wilder beasts, wildest men, hottest climates; after sixteen years’ absence, returned home, and died of a hurt in his thumb. Mr Terry, a great traveller, telleth of a nobleman in the Great Mogul’s court, who sitting in dalliance with one of his women, had a hair plucked by her from his breast; this little wound, made by that small and unexpected instrument of death, presently festered; and turning to an incurable cancer, killed him (Lawless Liberty, in a Serm. at Paul’s, by Edm. Terry, p. 21). God needs no bigger a lance than a hair to kill an atheist, as this dying man acknowledged. But besides all ill accidents and casualties from without; look how the garment breeds the moth, and then the moth eats the garment; so man’s own distempered body breeds ill burnouts, they diseases, and these breed death, as one well observeth upon this text. It is holden for certain, that in every two years there is such store of ill humours and excrements engendered in the body, that a vessel of one hundred ounces will scarce contain them. Ipsa suis augmentis vita ad detrimenta impellitur, saith Gregory, et inde deficit undo proficere creditur. Life weareth out by the very meat that maintaineth it; and every man hath his bane about him.



Verse 20
Job 4:20 They are destroyed from morning to evening: they perish for ever without any regarding [it].

Ver. 20. They are destroyed from morning to evening] Heb. They are beaten to pieces, as in a mortar, with one sorrow upon another, till the very breath be beaten out of their bodies at length; and all this from morning to evening, all the day long, or all their life long, which is here set forth (for the brevity of it) by an artificial day, and such also as no man can be sure he shall have twelve hours to his day ( Per totum diem, through the entire day, Drus.), for how many are there whose sun hath set at high noon! in the prime and pride of their days have they been suddenly snatched away by the hand of death; yea, how many see we whose sun setteth in the very rising, so that they are carried from the birth to the burial! Every hour, surely, we all yield somewhat unto death, and a very short cut hath the longest liver of all, from the grave of the womb to the womb of the grave. Eliphaz here seemeth to compare us to those creatures called Ephemerobii, which are young in the morning, middle aged at noon, and dead ere night; they begin and end their lives in a day (Aristot.). Man’s life is a vapour, saith St James, a bubble, say the heathens, a blast, a dream, a shadow, a dream of a shadow, &c. 

They perish for ever] That is, they die once for all. For "if a man die, shall he live again?" Job 14:14. No such matter. In this war, as there is no discharge, Ecclesiastes 8:8, so neither is it granted to any man to err twice; therefore Austin said that he would not for the gain of a million worlds be an atheist for half an hour; because he knew not but God might in that time call for him, and cut him off from all time of repentance, acceptation, and grace for ever, since he could die but once only, and after death judgment: every man’s death’s day is his doom’s day, Hebrews 9:27. 

Without any regarding it] Heb. Putting, sc. his heart to it, or laying it upon his heart, as every man living should do, Ecclesiastes 7:2, but that few or none so do, see Isaiah 57:1. David did, when hearing of his child’s decease, he said, "I shall go to him," 2 Samuel 12:23. And Moses, seeing the people’s carcases fall so fast in the wilderness, prayed for himself and the rest, "So teach us to number our days, that we may apply our hearts to wisdom," Psalms 90:12. Every dead corpse is a monitor, a dumb preacher, Etiam muta clamant cadavera. Abel, though dead, speaketh; but how few hearken to him! Dives thought that if one came from the dead to forewarn his brethren, great matters would be done. Petrus Sutorius telleth of one that, preaching a funeral sermon on a religious man, as he calleth him, and giving him large commendations, heard at the same time a voice in the church, Mortuus sum, iudicatus sum, damnatus sum, I am dead, I am judged, I am damned (Pet. Sutor. de Vita Carth.). This very much wrought upon the heart of Bruno, saith he, and occasioned him to found the Carthusian order. Waldus, a French merchant, was so affected with the death of one that died suddenly in his presence, that he thenceforth became a right godly man, and the father of the Waldenses, those ancient Protestants in France, called also, The poor men of Lyons. But oh, the dead lethargy, the spirit of fornication, that hath so besotted the minds of the most, that they can see death, and yet not think of it! They can look into the dark chamber of the grave, and never make the least preparation for it: if for present they be somewhat affected, and have some good impressions, yet they soon vanish; as the water, circled by a stone cast into it, soon returns to its former smoothness; as chickens run under the wings of the hen, while the kite is over them, or in a storm, but soon after get abroad again, and dust themselves in the sun. As Nebuchadnezzar had seen a vision, but it was gone from him; so here, if men at the house of mourning have some good motions, they improve them not to resolutions, or draw not forth their resolutions into executions, &c.



Verse 21
Job 4:21 Doth not their excellency [which is] in them go away? they die, even without wisdom.

Ver. 21. Doth not their excellency which is in them go away?] Journeyeth not their excellency with them? so Broughton rendereth it. By their excellence here some understand the soul, called by David his glory. A philosopher said, there was nothing excellent in the world but man, nothing in man but his soul (Favorinus). The Stoics affirmed that the body was not a part of a man, but the instrument, or rather the servant, of the soul. Hence the Latins call the body Corpus, or Corpor (as of old they speak), quasi cordis puer sive famnlus. And Plato saith that that is not the man that is seen of him; but the mind of a man, that is the man ( ουκ εστιν ανθρωπος το ορωμενον). And in the Job 4:19 man is said to dwell in a house of clay; that is, the soul to inhabit the body. The soul goes away with the name of the whole person; the soul indeed is the man in a moral consideration, and is, therefore, elsewhere called the inward man, and the hidden man of the heart, 2 Corinthians 4:16, 1 Peter 3:4; the body, compared to it, is but as a clay wall encompassing a treasure, a coarse case to a rich instrument, a leathern sheath to an excellent blade, Daniel 7:15, or as a mask to a beautiful face. Now at death this excellence of a man departeth, returneth to God that gave it, Ecclesiastes 12:7. "His breath goeth forth, he returneth to his earth, in that very day his thoughts perish," even the most excellent effects of his mind and spirit, as the word signifieth, Psalms 146:4. And as that, so all other excellencies go away at death, Psalms 39:11; Psalms 49:13; even the whole goodliness of man, Isaiah 40:6, whether it be the good things of the mind, as wisdom, science, conscience, judgment; or of the body, as beauty and health; or of fortune, as they call it, as favour and applause, together with plenty of prosperity. No man’s glory goeth down with him into the grave, Psalms 49:16. Where is now the flourishing beauty and gallantry of Caesar, saith one? his armies and honours, his triumphs and trophies? Where are the rich fool’s great barns? Nebuchadnezzar’s great Babel? Agrippa’s great pomp? &c. Have not all these made their bed in the dark, leaving their excellence behind them? Are they not, many of them, gone to their place, as a stone to the centre, or as a fool to the stocks? 

They die, even without wisdom] Heb. They die, and not with wisdom; they die like so many beasts (but for their pillow and bolster), without any care to lay hold on eternal life; they die as a fool dieth, 2 Samuel 3:33. Not in wisdom; that is, in abundance of folly, saith Pineda. And this is most men’s case; their wit serves them not in this weighty work of preparing to die; they put far away the thoughts of it, and hence they die tempore non suo, Ecclesiastes 7:17, when it were better for them to do anything rather than to die. To live with dying thoughts is a high point of heavenly wisdom, Psalms 90:12, Deuteronomy 32:29. How might one such wise Christian chase a thousand foolish and hurtful lusts, which drown men’s soul in perdition and destruction! 1 Timothy 6:4.

05 Chapter 5 

Verse 1
Job 5:1 Call now, if there be any that will answer thee; and to which of the saints wilt thou turn?

Ver. 1. Call now, if there be any that will answer thee] The beginning of this chapter is hard, saith Mercer, till you come to the seventh or eighth verses, and then all is plain and easy. That which Eliphaz driveth at here is, to drive Job out of all good conceit of his own condition, and to persuade him that never any good man suffered such hard and heavy things as he, or, at least, suffered them so untowardly and impatiently. Call, I pray thee, saith he, call over the roll, look into the records of former saints, and see if thou canst find among them all such another knotty piece as thyself, that needed so much hewing, and made such a deal of complaining. Was there ever the like heard of? Call now, if there be any one answerable to thee. Broughton rendereth it, Call now, if there be any one that will defend thee, that is, be thy patron or advocate, in word, or in the example of their lives. 

And to which of the saints wilt thou turn?] q.d. Thou art alone, neither mayest thou hope to meet with thy match in the matter or manner of thine afflictions, unless it be among hypocrites and graceless persons, as Job 5:2. The Septuagint read it, To which of the angels wilt thou look? and the Popish commentators think they have here an unanswerable ground for their doctrine of invocation of saints and angels. But did not the buzzards take notice of an irony here, and that Eliphaz assureth Job that it would be in vain for him to call to any saint? &c. Is it not plain, or probable, at least, that he here meaneth the saints living in this world? or if not, yet is Gregory the Great of no authority with them, who acknowledgeth none other to be called upon, here meant, but God; and that the saints are mentioned to Job in derision, as if it were a ridiculous thing to call to them departed out of this life, who cannot hear us.



Verse 2
Job 5:2 For wrath killeth the foolish man, and envy slayeth the silly one.

Ver. 2. For wrath killeth the foolish man] Such as thou art, Job; hot and hasty, pettish and passionate, fretting thyself to do evil, and so provoking God to fall foul upon thee as a just object of his wrath, to thine utter ruin, without repentance. Surely, with the froward God will show himself froward, Psalms 18:26. Neither hath ever any one hardened himself against the Lord and prospered, Job 9:4. For what reason? he is wise in heart, and mighty in strength, as it is there, every way able to overly master an adversary: if he but turn his own passions loose upon him, such as are wrath and envy, they will soon dispatch him. How many are there who, like sullen birds in a cage, beat themselves to death! Did not Bajazet do so? and was Diodorus any wiser (Laert. lib. 2)? or Homer, who died for anger that they could not resolve certain questions put unto them? or Terence, who drowned himself for grief, that he had lost certain comedies that he had composed? We read of some, that, out of discontent, they turned atheists, as Diagoras, Lucian, Porphyry, &c.; and of others, that, missing of bishoprics, or other church preferments, they turned heretics in sui solatium: were not these great sinners against their own souls, like the angry bee, who, to be revenged, loseth her sting, and soon after her life? Died they not like fools indeed, that died of the sullens, and so were deeply guilty of suicide? especially if their wrath were bent against God, if they howl against heaven; such are at once twice slain; slain with the wrath of God, and with their own. 

And envy slayeth the silly one] Him that is under the power of his passions, et minima afflictione ab officio abducitur, saith Mercer, and is turned off from duty by every light affliction; such a one doth envy at another man’s prosperity, Aγηνορια δε μιν εκτα (De Ajace, Homer). It is the same with wrath, nisi quod vehementius est, but that it is somewhat worse, saith the same author, as being a most quick sighted and sharp fanged malignity. Hence that of Solomon, Wrath is cruel, and anger outrageous; but who can stand before envy? Proverbs 27:4. It is the rottenness of the bones, Proverbs 14:30. And like the serpent porphyrius, it drinks the most part of its own venom. {See Trapp on "Proverbs 14:30"}



Verse 3
Job 5:3 I have seen the foolish taking root: but suddenly I cursed his habitation.

Ver. 3. I have seen the foolish taking root] q.d. I grant that wicked men are not always presently punished, sed Nemesis in tergo; et subito tollitur, qui diu toleratur. God’s wrath is such as no wicked man can avert or avoid. This had Eliphaz well observed, "I have seen"; he had set a memorandum on God’s just judgments, and marked his spits with his own stars, as one speaketh. Eliphaz was a man of much experience. See Job 4:8. In him that was true which Elihu saith should be, that days spake, and multitude of years taught wisdom, Job 32:7. Only herein he is mistaken, that he misapplieth all to Job, arguing from his outward condition to his inward; as if, therefore, he were wicked, because seemingly wretched. Thus the gloss he set was viperous, eating out the bowels of the text; it was a truth of God that he uttered, and the same in sense with that of David, Psalms 37:35; and that of Solomon, Proverbs 23:18. But why should he thus writhe it and wrest it, to make the tune sound to his own key? St Peter speaketh of some that wrest the Scriptures, 2 Peter 3:16, putting them upon the rack, and making them speak that which they never thought. And Tertullian saith of others, that they do murder the Scriptures for their own turns, and to serve their own purposes, Caedem scripturarum faciunt. The make a slaugter of the scriptures. But let us hear Eliphaz: "I have seen," saith he, and what more sure than sight? Numbers 16:14, "the foolish," the wilful fool, and perhaps he points at some one such rich fool as is mentioned Luke 12:20, not unknown to Job, and, as Eliphaz deemeth, a fit parallel for him, "taking root," dwelling alone in the earth, confirmed and settled in a fair estate, in a prosperous condition, as Nebuchadnezzar, that goodly tree, thought himself, Daniel 4:4; Daniel 4:22, {see Jeremiah 12:2} and Dionysius, tyrant of Sicily, who conceited that his kingdom was bound fast unto him with chains of adamant; but he was soon after cast out, and thereby convinced of singular folly (Aelian. Var. Hist. lib. 2). A tempest, or, at least, an axe, of Divine vengeance, can easily fell these rooted fast and best fruited trees, and lay them low enough, as he did Nebuchadnezzar, that club of the nations and rod of God’s wrath, Isaiah 14:4-8, Daniel 4:22, &c., and Attila, the conquering Hun, who called himself the wrath of God and scourge of the world, and arrogantly said, that the stars of heaven fell before him, and the earth trembled (Jovius), but was soon after rooted up by impartial death in the midst of his nuptial solemnities, Subita morte extinctus est, sanguine copiose in fauces exundante et ex ore erumpente. He died suddenly, much blood pouring from his throat and his mouth. 

And suddenly I cursed his habitation] His house, which he held his castle, together with his family, Job 5:4, and his family provisions, Job 5:5. All these Eliphaz suddenly (even when he was in the ruff of all his jollity, in the height of his flourish) cursed, Heb. pierced, or bored through, not so much by a malediction as a prediction, Male ominatus sum iis, I foresaw and foretold that that happiness would not hold long; I ominously divined it; I both thought it and spake it. Pium non decent dirae; cursing men are cursed men; but a godly person may presage a curse, and foretell it, according to that, Proverbs 3:33, "The curse of the Lord is in the house of the wicked," yea, the flying roll of curses, that is ten yards long and five yards broad, shall remain in the midst of it, and consume it, Zechariah 5:4. Brimstone shall be scattered upon his habitation, and the fire of God shall kindle it; so that his roots shall be dried up beneath, and above shall his branch be cut off, &c., Job 18:15-16.



Verse 4
Job 5:4 His children are far from safety, and they are crushed in the gate, neither [is there] any to deliver [them].

Ver. 4. His children are far from safety] This is one principal root of wicked men, viz. their children, which have their very name in Hebrew from building, because by them the house is built up, and way made to greatest honours by friendships and affinities of other great families. These are far from safety, that is, they are in a great deal of danger (Lavater); or, by their intemperance, they run into many diseases and disasters; by their evil practices they come under the lash of the law, and without repentance under the danger of damnation too; salvation is far from them, Psalms 119:155, Isaiah 59:11. 

They are crushed in the gate] That is, they are cast in judgment, all goes against them, and sentence pronounced upon them, as it befell Haman’s children, and David’s enemies, Psalms 109:7. 

Neither is there any to deliver them] None to plead for them, or rescue them, Proverbs 31:8-9; none to extend mercy to them, nor any to favour those fatherless children, Psalms 109:12, and that because their fathers were pitiless, Job 5:13-14, Haman for instance.



Verse 5
Job 5:5 Whose harvest the hungry eateth up, and taketh it even out of the thorns, and the robber swalloweth up their substance.

Ver. 5. Whose harvest the hungry eateth up] This is another root of the wicked one, his estate, against which God raiseth up a rout of needy wretches to pillage him. These are as a sweeping rain, that leaveth no food, Proverbs 28:1. These, as lean lice, bite hardest, and, as sparrow hawks, are extremly greedy: Malesuada fames putteth them upon it. These harpies seize upon his very harvest ad maiorem cruciatum et miseriam, to the more crude and wretched, pulling the meat out of his mouth, as it were, and not suffering him to roast that which he took in hunting, Proverbs 12:27. He shall meet with greatest disappointment, and come to that poverty which he so studiously shunned, singing that doleful ditty, 

- En queis consevimus agros?
Aλλοι μεν σπειρουσ ’ , αλλοι δ αυ αμησονται.

See this threatened Leviticus 26:19, Deuteronomy 28:33, Isaiah 1:6, Micah 6:15. 

And taketh it even out of the thorns] Creeping through the midst of the thorns and bushes wherewith it is fenced and hedged in, to steal it away. Hunger, we say, breaks through stone walls: the Rabbis sense it thus, He that comes out of the thorns, that is, every base fellow, carrieth away the store of this rich oppressor (Scultatus). The armed man carrieth it away, so the Vulgate after the Septuagint. Mr Broughton reads it thus, The hungry shall eat up his harvest which he had gotten through the thorns, that is, not without a great deal of care, and much pains in stubbing up the thorns, that he might not sow amongst them. 

And the robber swalloweth up their substance] Or, the thirsty shall drink up their substance, as gold thirsty Babel did Hezekiah’s treasure for his coming so near the garb and guise of the wicked in his ostentation. The thirsty shall swill up their wealth, so Broughton rendereth it: so that neither their esculenta food, nor poculenta drink shall escape the spoiler, but there shall be a clean riddance of all; the enemy shall play at sweepstake, he shall sup up all ( שׁאף) as the Hebrew hath it, and as Eliphaz would have Job consider that the Chaldeans and Sabeans had done his substance.



Verse 6
Job 5:6 Although affliction cometh not forth of the dust, neither doth trouble spring out of the ground;

Ver. 6. Although addiction cometh not forth of the dust] It cometh not by fate or blind fortune, it haps not as it may that men suffer. Philistines indeed will say, haply, It is a chance, 1 Samuel 6:9, a common occurrence, that had a time to come in, and must have a time to go in; but every Naomi will in such case conclude, "The hand of the Lord is gone out against me," Ruth 1:13, and carry her sails accordingly, Job 5:20-21; and every good soul will cry out, I will bear the indignatiou of the Lord (who is the efficient cause of all my miseries), because I have sinned against him, which is the meritorious cause. The word here rendered affliction signifieth also iniquity; and well it may, since they are tied together with chains of adamant, as that heathen said; Flagitium et flagellum sunt sicut acus et filum, saith another. Man weaves a spider’s web of sin out of his own bowels, saith a third; and then he is entangled in the same web; the troubles which ensnare and wrap about him are twisted with his own fingers. "Can a bird fall in a snare upon the earth, where no gin is for him?" Amos 3:5. Turdus sibi malum cacat, Of the blackbird’s dung is made the bird lime whereby he is taken; so out of the dung of men’s sins are made the lime twigs of their punishment.



Verse 7
Job 5:7 Yet man is born unto trouble, as the sparks fly upward.

Ver. 7. Yet man is born unto trouble] Which is the natural fruit of his sin; and a piece of the curse. He hath in him a πανσπερμια, a common seminary of all sin, and this he brings into the world with him; what wonder, then, though troubles come trooping in upon him on every side, as if he were born for no other end but to suffer, and that as naturally as fire ascendeth? Sure it is, that sin doth as naturally and ordinarily draw and suck judgments to it as the loedestone doth iron, or turpentine fire. Some read the words thus, Man is born to sin, and so consequently to trouble; for sin usually ends tragicly and troublesomely. Hence the same word, both here and that in the former verse, signifies both sin and sorrow; and man, by reason of his birth blot, hath a birthright to them both, he is even born to them. The devil, when he speaketh lies, speaketh of his own, John 8:44. And we, when either we do evil, we work de nostro et secundum hominem, of our own, and according to men, 1 Corinthians 3:3; or when we suffer evil, we suffer nothing but what is human and incident to men, 1 Corinthians 10:13. The very heathen could say as much; witness that of Xenophon, παν προσδοκαν δει ανθρωπον οντα, It behoveth him that is no more than a man to expect all sorts of troubles; and that of Demosthenes, It is fit for men to hope the best, but bravely to bear the worst, as that which is common to all mankind; and that of Isocrates, O μεμνημενος, &c., He that remembereth that he is a man will not be discontented at whatsoever trouble befalleth him; and that of Herodotus, πας εστιν ανθρωπος συμφορα, every man is miserable. For this it was likely that God, to keep Ezekiel lowly in the abundance of revelations, calleth him so oft son of man. And when the French king, being prisoner to Charles V, saw written upon the wall that emperor’s motto, plus ultra, more beyond, further yet, and underwrote, Hodie mihi, cras tibi, Today for me, tomorrow for you, I am now thy prisoner, thou mayest hereafter be mine; the emperor came after him, and subscribed, I confess I am a man, and may soon suffer anything incident to mankind, Homo sum, humani nihil a me alienum puto (J. Manl. loc. com. 175). 

As the sparks fly upward] Heb. The sons of the quick or live coal lift up to fly. The Vulgate hath it, As the birds fly upward; the Septuagint, As the young vultures fly upward. Sparks and birds fly upward naturally, and by a principle of their own, they need not be taught it; so here. Birds, though they have more of the earth than of the other three elements, Genesis 2:19, yet are light (which is a wonder), and delight in high flying, and this is innate to them; so is it to man, as man, to be in trouble, Job 14:1. Some of the Hebrews by sparks, or sons of the quick coal, here understand the devils, and make this to be the sense; like as sin is connatural to men, so doth God stir up the devils, to whom it is as natural to flutter up and down here for the punishment of such as sin; Sed hoc friget, but this is cold, saith Mercer; but this is not likely to be the meaning.



Verse 8
Job 5:8 I would seek unto God, and unto God would I commit my cause:

Ver. 8. Surely I would seek unto God] Not let fly at him, as thou hast done, cursing thy birthday, and wishing thyself out of the world. Assure thyself, this that thou takest is not the way to get off with comfort, but rather to return by repentance unto him that smiteth thee, and to seek the Lord of hosts, Isaiah 9:12, since else his anger will not turn away, but his hand will be stretched out still (as the prophet there hath it); for is it fit that he should lay down the bucklers first? or that we should stand upon terms, and capitulate with him, and not stoop unto him by a humble yieldance? especially since, 

- Deus crudelius urit
Quos videt invitos succubuisse sibi (Tibul. Eleg. i. 8).
God burns more severely those he sees to have laid themselves down in envy. The way to disarm God’s heavy indignation, is to submit to his justice, and to implore his mercy, Hosea 5:14, to flee from his anger to his grace. Blood letting is a cure for bleeding, and a burn a cure against a burn; and running to God is the way to escape him; as to close and get in with him that would strike you doth avoid the blow: and this is the thing I would do, were I in thy case, saith Eliphaz here. He doth not vaunt (as Olympiodorus mistaketh his meaning), but advise Job to humble himself, and confess his sins, and sue for pardon of sin and release of punishment; to kiss the rod, and not to bite it; to drink from God’s cup willingly and at first, when it is full (as Mr Bradford, martyr, hath it), lest if he linger, he drink at length of the dregs with the wicked. 
And unto God] The righteous judge, as the word importeth, who πασι δικαια νεμει, μηδε κρισιν ες χαριν ελκει (Phocyl.), neither hateth nor feareth any man (as it was said of Trajan the emperor, but more truly of God): he proceedeth according to truth, not according to opinion or appearance, and greatly scorneth to look at displeasure, revenge, or recompense. 

Would I commit my cause] Put my case and condition, by self resignation, and humble supplication. This David did notably, 2 Samuel 15:25-26, Psalms 142:2, and counsels all to do accordingly, Psalms 55:22. Cast thy burden (or thy request) upon the Lord by virtue of this writ or warrant.



Verse 9
Job 5:9 Which doeth great things and unsearchable; marvellous things without number:
Ver. 9. Which doth great things and unsearchable] The better to persuade Job to take his counsel, he entereth into a large description of God’s attributes, his power, wisdom, justice, mercy, &c., all which are clearly seen in his works of wonder as in a mirror, or as on a theatre. These he is ever in doing, as the word here signifieth; and showeth himself great in great things, and not little in the least, dum nemora culicis et pulicis disponit (Aug.), yea, he useth to be greater in smaller things than in bigger. The soul is more operative in ants than in elephants; in dwarfs than in giants. So he delights to help his people with a little help, Daniel 11:34 (that through weaker means they may see his greatest strength), to magnify his power in pardoning their many and mighty sins, Numbers 14:17-18, Micah 7:18; to illustrate his power in their perseverance and wonderful preservation amidst a world of evils and enemies, John 10:29, 1 Peter 1:5; to fulfil his promises, seem they never so improbable or impossible, Jeremiah 32:14-15; to answer prayers that look as if lost, and to do for his people exceeding abundantly above all that they can ask or think, according to the power that worketh in them, Ephesians 3:20. All this Eliphaz would have Job to consider, that he might not cast away his confidence, but seek to God, and turn his talk to him, as Beza turneth the foregoing words. 

And unsearchable] Heb. And no search, for they are fathomless, and past finding out, Romans 11:33. This Eliphaz might say, to stop Job’s curiosity; and to humble him for his sin, in inquiring too much into the reason of God’s so severe dealing with him, Job 3:1-26; in prying too far, or too boldly, into the secret workings of God. It should suffice us to know that the will of God is the rule of right, that his judgments are sometimes secret, always just; that it is extreme folly to reprehend what we cannot comprehend (we may as soon comprehend the sea in a cockleshell as the unsearchable things of God in our narrow and shallow understandings); that at the last day all things shall be cleared up, and every mouth stopped, when exquisite reasons of all God’s proceedings (which now seem not so well carried) shall be produced, and wisdom shall be justified of her children. 

Marvellous things] Such as the wisest may well wonder at. God is the only Thaumaturgus, the great wonder worker; and these marvels are more ordinary than the most are, either at all either aware of, or affected with. To let pass those wonders of the creation (for which, see Psalms 136:4-7), Canst thou tell how the bones grow in her that is with child, saith Solomon? Ecclesiastes 11:5. Mirificatus sum mirabilibus operis tuis, so Montanus rendereth that of David, Psalms 139:14, "I am fearfully and wonderfully made; marvellous are thy works," &c. Galen, that great naturalist, was much amazed at the motion of the lungs in man’s body, and would needs offer sacrifices therefore to that God whom he knew not (Fernel. de abd. Rer. Caus.). Who can give a natural reason of the strength of the lower limbs, of the heat in the stomach, of the colours in the rainbow, of the ebbing and flowing of the sea, or but of this ordinary occurrence, that chaff is so cold, that it keeps snow hidden within it from melting, and in addition, so warm, that it hasteneth the ripening of apples? Well might Eliphaz say, that God doth marvellous things without number.



Verse 10
Job 5:10 Who giveth rain upon the earth, and sendeth waters upon the fields:

Ver. 10. Who giveth rain upon the earth] This is reckoned, and rightly, among the marvellous works of God. See Job 28:26, Jeremiah 10:13, Amos 5:8, Acts 14:17. Rain is the flux of a moist cloud, which being dissolved by little and little by the heat of the sun, lets down rain by drops out of the middle region of the air: this is God’s gift. For Hebrews 1:1-14. Decreeth it, Job 28:26 2. .Prepareth it, Psalms 147:8 3. Withholdeth it at his pleasure, stopping those bottles that should yield it, Amos 4:7 4. Sendeth it for the behoof and benefit of man and beast, as also for the demonstration of his power, wisdom, justice, and goodness, whereof he hath not left himself hereby without witness, Acts 14:17, while he weigheth these waters above the firmament by measure, so that not one drop falleth in vain, or in a wrong place. In those hot countries, where rivers were scant, rain was highly valued; they called it the husband of the earth, because the earth can no more bear fruit without it than a woman children without the company of a man. The Egyptians were wont in mockery to tell the Greeks that if their god (whom they called cloud gathering Jupiter, νεφεληγερετα Zευς) should forget to give rain they might chance to starve for it. See the reason, Deuteronomy 11:8-12. Egypt was watered with the foot as a garden, by sluices from the Nile: not so Canaan. 

He sendeth waters upon the fields] Irrigat aquis universa, saith the Vulgate, He moisteneth all places with waters; by the showers which, falling upon the grouud, run hither and thither, he divideth the fields, as it were, into streets and highways, so Beza paraphraseth. Another thus, It is he himself who watereth it, as well by those waters which fall from heaven as by those which he hath hidden in its entrails, and whose secret drains produce in a thousand places sources and rivers. Some render it, upon the out places, and understand it as wilderness, to set forth God’s bounty. Others render it, upon the face of the streets, and will have it meant of navigable rivers, which, by the passage upon them, do, after a sort, make streets and highway ways through several countries, to the which also they convey many commodities.



Verse 11
Job 5:11 To set up on high those that be low; that those which mourn may be exalted to safety.

Ver. 11. To set up on high those that be low] By those rich rains whereby he fatteneth the earth, and makes it fruitful, giving them a whole country of corn, as he did that vir divitiarum qui animam etiam habuit triticeam, a man of wealth who moreover a spirit of grain. Luke 12:16. But God hath more ways than this to prefer men to riches, honour, and authority, as he did Joseph, David, Daniel, Mordecai, &c. He raiseth up the poor out of the dust, and lifteth the needy out of the dunghill, "that he may set him with princes," &c., Psalms 113:6-7. Let Job hear this, and know it for his good, as Job 5:27. 

That those which mourn] As those do commonly who are in a low condition; and it is much if they murmur not. The word signifieth, such as are pullati, clad in mourner’s weeds, or that having lain among the pots, are smutched and sullied like so many black scullions, Psalms 68:13. Lo, these shall the Lord not only make to be as the wings of a dove covered with silver, and her feathers with yellow gold, but shall also make them to mount up with wings as eagles, Isaiah 40:31. He shall exalt them to safety, saith Eliphaz here; yea, he shall safely exalt them to safety. Wicked men are oft exalted, Psalms 12:8, but then it is not to safety; - tolluntur in altum ut lapsu graviore ruant, they are lifted up, but for a mischief, that they may be brought down again with the greater poise, as Haman, and Pharaoh’s chief baker, whose head was lifted up, but to the gallows; the chief butler’s head was lifted up too, but after another manner. There is great difference between the advanced merit of the righteous and the wicked. Those God carrieth as the eagle doth her young on her wings, to exalt them to safety, to set them upon a rock that is higher than they; these he lifteth up as the eagle doth her prey in her talons, to dash them against some rock, and to destroy them.



Verse 12
Job 5:12 He disappointeth the devices of the crafty, so that their hands cannot perform [their] enterprise.

Ver. 12. He disappointeth the devices of the crafty] He vacateth and rendereth ineffectual the curious contrivances of the world’s wizards, full of serpentine subtilty, and so setteth his people in safety by out plotting their enemies; served he not Pharaoh so (who dealt craftily with our fathers, κατασοφισαμενος, saith Stephen, Acts 7:19)? and Saul, that subtle tyrant? and Herod, that crafty fox? Luke 13:32; and all the primitive and modern persecutors, to whom the old dragon had lent his seven heads to plot, and his ten horns to push against the people of God, but all to no purpose? God disappointed the devices of those malignants: so the Vulgate rendereth this text, which the Chaldee appropriateth to Pharaoh and his counsellors, who said, Come, and let us deal wisely; when as (in laying hard tasks upon the Israelites to keep them from increasing) they never dealt more foolishly; for who knows not that your labouring men have the most and the lustiest children. 

So that their hands cannot perform their enterprise] They could not give their plots an actual being or subsistence. Their hands bring nothing soundly to pass, so Broughton rendereth it. Others thus, Their hands cannot perform their wisdom; that is, execute what they had projected. Perceive ye how we prevail nothing? said the Pharisees, John 12:19. Nomine Christianorum deleto qui Romp evertebant; the name of Christians being erased who Romp has destroyed. so those cruel crafties of the primitive times sounded the triumph beforehand, and engraved the victory upon the pillars of marble; but the Church may still sing as of old, "They are brought down and fallen; but we are risen, and stand upright." Charles V and the French king had covenanted the utter extirpation of the Lutheran faction throughout their dominions; but God found them other employment, and gave his Church a happy halcyon. And who knows not how God hath hitherto helped us of this nation against the power and policy of earth and of hell?



Verse 13
Job 5:13 He taketh the wise in their own craftiness: and the counsel of the froward is carried headlong.

Ver. 13. He taketh the wise in their own craftiness] Those wise to do evil, worldly wise, mere Machiavellians; for though the Florentine secretary was not born of some thousands of years after Eliphaz spoke this, yet the devil was well nigh as great a master then as now, and had his crafty cubs, students, and great proficients in that wisdom which St James affirmeth to be from beneath, and not from above (like the wings of the ostrich, it may help a man to outrun others upon earth, but helps not at all towards heaven); and further describeth it to be earthly, sensual, devilish. Earthly, as managing the lusts of the eyes unto the ends of gain; sensual, as managing the lusts of the flesh unto ends of pleasure; and devilish, as managing the pride of life unto ends of power: these subtle sirs, these profound politicians, that dig deep to hide their counsels, not from men only, but (which is impossible) from the Lord, Isaiah 29:15, that think they can work out anything ( πανουργια), 1 Corinthians 3:19, and that none can prevent them (as the apostle’s word from this text importeth), God takes and makes fools of them; he frustrateth the tokens of these liars, and maketh the diviners mad; he turneth wise men backward, and maketh their knowledge foolish, Isaiah 44:25. "Surely the princes of Zoan are fools, the counsel of the wise counsellors of Pharaoh is become brutish: - they have also seduced Egypt, even they that are the stay of the tribes thereof: the Lord hath mingeled a spirit of perversities in the midst thereof; and they have caused Egypt to err in every work thereof, as a drunken man staggereth in his vomit," Isaiah 19:11; Isaiah 19:13-14. Did ever any man deal so unwisely as Ahithophel, that oracle, 2 Samuel 17:23, curious to provide for his family after his death, and yet careless to preserve himself from eternal death? Was not this a madness even to a miracle? He should first (saith a reverend man) have set himself in order, and then he might have hanged his house with coverings of tapestry, Proverbs 7:16, and with embroidered work of Egypt, Ezekiel 27:7. And if he had bridled his anger when he saddled his ass he would not have broken the lantern of his body, and quenched the light of his life, he would not have put his house in order, and himself into such a desperate and irrecoverable confusion. But what saith Solomon? "His own iniquities shall take the wicked himself, and he shall be holden with the cords of his sins," Proverbs 5:22. "The Lord is known by the judgment which he executeth: the wicked is snared in the work of his own hands. Higgaion, Selah." Mark and meditate, as one rendereth it, Psalms 9:16. 

And the counsel of the froward is carried headlong] More haste it maketh than good speed, though it be the counsel that is the extract of reason, the result of serious and sad debates (as Cicero defineth it, Lib. 2, de Invent.), because it proceedeth from froward persons, obtorti, contortuplicati, such as have one crafty device twisted within another, like a rope; such as of whom we use to say in a proverb, there never wanteth a new knack in a knave’s cap.



Verse 14
Job 5:14 They meet with darkness in the daytime, and grope in the noonday as in the night.

Ver. 14. They meet with darkness in the daytime] They are infatuated and besotted; a spirit of giddiness seizeth them; ita ut in re clarissima destituantur prudentia, saith Vatablus, so that they cannot discern things that are evident and clear as the sun at noon day; they have light without, but want light within; they lack discretion and judgment to do for the best: this was threatened, Deuteronomy 28:29, and accordingly fulfilled upon those blind Pharisees, as our Saviour often calleth them, and now upon that whole nation, Romans 11:18, 2 Corinthians 3:14. Since they crucified the Lord of glory, they never prospered in anything they uudertook, neither will they be driven out of that fool’s paradise of a sublime dotage whereinto they have long since wrought themselves: They had bribed our William Rufus to hear them and favour them in a disputation against the Christians; but they lost the day, and their money together. Rabbi Judah, surnamed The holy, was intimate with Antoninus Plus, the emperor, and thought to have proselyted him but it would not be. Rabbi David Reubenita and Rabbi Solomon Molchu set upon Charles V, in the year of grace 1530, to convert him to Judaism, but with ill success; for they were presently imprisoned, and shortly after executed, Rabbi Solomon at Mantua, and Rabbi David in Spain. How they are benighted in their expositions of Scripture, troubling those clear fountains with their ridiculous conceits and foolish fables, I need not relate. Neither are many of the Popish interpreters (as they will be accounted) much wiser, being judicially blinded, given over to an injudicious mind, Romans 1:28, to the efficacy of error, 2 Thessalonians 2:11, so that 

They grope at noonday, as in the night] They have neither light nor sight left them, and this by a just hand of God upon them, because they closed up their eyes lest they should see, Acts 28:27, they would not receive the love of the truth, 2 Thessalonians 2:10. Therefore now it is hid from their eyes, and the light that is in them is darkness. Women and children see further into the mysteries of religion, than many of these learned doctors, these idol shepherds; God’s sword being upon their arm, and upon their right eye, Zechariah 11:17, that is, both upon their power and policy, so that they are like owls, that can see better in the dark than in the light; and like moles, that dig dexterously underground, but are blind above ground, neither do they ever open their eyes till the pangs of death are upon them.



Verse 15
Job 5:15 But he saveth the poor from the sword, from their mouth, and from the hand of the mighty.

Ver. 15. But he saveth the poor from the sword] From the woe of war, from the hurt of it, not always from the smart of it; for all such promises as this of temporal deliverance are ever to be taken with exception of the cross, which yet shall be so sanctified, that the saints shall say, It was good for us to have been afflicted; provided that they may be poor in spirit (for God will save the humble person, Job 22:29), and sue in forma pauperis, as spiritual beggars, such as get their living by begging; the word signifieth needy and desirous of relief, very indigent, and therefore humbly suppliant for supply of things necessary. "This poor man cried, and the Lord heard him (meaning himself), and saved him out of all his troubles," Psalms 34:6. "Forget not the congregation of thy poor for ever," Psalms 74:19. He will not, he cannot, for they are written upon the palms of his hands, so that he cannot look beside them. Who hath not heard bow graciously poor Geneva hath been preserved? Rochel relieved, as it were, by a miracle? A. D. 1573; Leyden rescued from the duke of Alva’s sword: that very night that he thought to have stormed it, the winds turned, the tide swelled, and the waters came in, and forced him to raise the siege. How well might these poor saved ones sit and sing with David, Psalms 68:20, "He that is our God is the God of salvation; and unto God the Lord belong the issues from death." 

From their mouth] Which is a sword, so some sense it; God saveth his poor from the sword of their enemies’ mouth, or the sword that comes out of their mouth. A gladio oris eorum, saith the Vulgate. David felt the false tongues of his enemies as a murdering weapon in his bones, Psalms 42:10. The tongue is thin, broad, and long, like a sword, it is also red like a flaming sword; by calumnies and false testimonies many are those that fall down wounded, Proverbs 12:6; Proverbs 18:8; Proverbs 26:22. Korah and his complices stick not to object to the meekest of men with one breath, pride, ambition, and usurpation of authority, but; God vindicated his reputation. Mary was accused three times; the Pharisees accused her of presumption, Luke 7:39; Martha of carelessness, Luke 10:40; Judas of wastefulness, John 12:5; but Christ ever answered for her, and took her part. And was it not so with Job? Job 42:12-17; is there not a promise to all saints? Psalms 37:6. 

From the hand of the mighty] God sayeth his, not only from the virulent tongues, but from the violent hands also of the mighty, that might overcome not right, that the poor fall not by his strong ones, or into his strong paws and parts, Psalms 10:10, where oppressors are fitly compared to lions lying in wait for their prey. Now to be thus saved from the slaying sword, the slandering tongue, and the oppressing hand, is complete salvation.



Verse 16
Job 5:16 So the poor hath hope, and iniquity stoppeth her mouth.

Ver. 16. So the poor hath hope] How should it be otherwise? experience will breed confidence. Thou hast, thou wilt, is an ordinary Scriptural medium, Psalms 85:1-4, 2 Corinthians 1:10. So, the poor, helpless, hopeless person, who is pined away, spent and utterly exhausted and wasted, both for health and wealth, he hath hope ( spem maiorum et meliorum, greater and better, as Alexander said when he had given away all); and this holds head above water, makes wants plenitudes, and beguiles calamity, as good company doth the way. Neither is hope ever more highly elevated than when our state in all men’s eyes is at its lowest. I was brought low (or drawn dry, the same word as here), and he helped me, Psalms 116:6. "So he will regard the prayer of the destitute," Psalms 102:17. The Hebrew word there signifies a poor shrub that is in the wilderness low and slender, trod upon by beasts, unregarded, worthless; such a one looketh unto God and is lightened, Psalms 34:5, conceiveth lively hope, hope unfailable through faith unfeigned, having earnest expectation (as the word signifieth) of strong consolation; so that he can truly say with St Paul, When I am weak, then am I strong, 2 Corinthians 12:10. Such prisoners of hope can turn them to the strong holds, Zechariah 9:12. 

And iniquity stoppeth her mouth] Iniquity, that is, the workers of iniquity, those worst sort of sinners (the word importeth men of manifold perverseness, Maligni et nocendi studiosi. Aquinas), amazed at godly men’s good successes, contrary to their expectations, shall stand speechless, as he did, Matthew 22:12, convicted of their wickedness, and confounded at God’s wonderful works. See the like Isaiah 52:15, Psalms 107:42, Micah 7:16, Jeremiah 8:14. Thus Jannes and Jambres were silenced and convinced, but not converted. No more are many today, who yet have as little to say as they. The full accomplishment of this promise is not to be looked for till the last day.



Verse 17
Job 5:17 Behold, happy [is] the man whom God correcteth: therefore despise not thou the chastening of the Almighty:

Ver. 17. Behold, happy is the man whom God correcteth] This behold holds forth a paradox, a strange sight, viz. an afflicted man, a blessed man. This the world wondereth at, and can as little conceive of, or consent to, as the Philistines could of Samson’s riddle of meat out of the eater, &c. How can these things be, say they? It will never be, saith sense; it can never be, saith reason; it both can be, and will be, saith faith: the property whereof is to gather one contrary out of another; life out of death, happiness out of misery, assurance of deliverance out of deepest distresses, and to believe God upon his bare word, and that against sense in things invisible, and against reason in things incredible. What if the afflicted man be Enosh (that is the word here), a sorry, sickly, miserable man, so the world esteemeth him? yet blessed is the man (there he is called Geber, the gallant man) "whom thou chastenest, O Lord, and teachest him out of thy law," Psalms 94:12. Oh the happiness, the μυρισμακαριοτης, the present and future happiness of that man whom God correcteth, and withal instructeth, chastening him with pain upon his bed, and in addition opening his ears to counsel, and sealing his instructions, Job 33:16; Job 33:19, disputing him out of his evil practices, with a rod in his hand. 

Therefore despise not thou the chastening of the Almighty] Fret not, faint not, be not so impatient as to think that either thy crosses come not from God, or not in mercy, or that he is not all sufficient to bear thee up under them, or to help thee out of them. Set not light by his love tokens (this is one of those two extremes Solomon warns us of, Proverbs 3:11, neither despise afflictions, nor despond under them). See my Treatise called God’s Love Tokens, and the Afflicted Man’s Lessons, p. 37-39, &c. Loth we are to take up the cross, and when called to carry it, we shrink in the shoulder: no chastening seemeth joyous, but grievous; as averse the best may be to it, as a sick man is to those physical slibber sauces; he had as soon have died almost as take them down. How then, alas! will wicked men do to drink off that cup of God’s wrath that hath eternity to the bottom? Psalms 75:8. Let the saints be content, and say, Ferre minora volo, ne graviora feram, I wish to bear the lessor so I will not bear the greater. "It is the Lord’s mercy that we are not consumed," Lamentations 3:22, that we are set safe from the wrath to come, whatever here betideth us. It is the chastening of the Almighty, who could as easily crush us as correct. See Isaiah 13:6, Joel 1:15.



Verse 18
Job 5:18 For he maketh sore, and bindeth up: he woundeth, and his hands make whole.

Ver. 18. For he maketh sore, and bindeth up] As a surgeon maketh an incision to let out the imposthumed matter, and then heals up the wound again. God hath a salve for every sore, a medicine for every malady; he is both a Father and a Physician, he lanceth us not unless need be, 1 Peter 1:6. We are judged of the Lord, that we may not be condemned with the world. Would we that God should let us alone to perish in our corruptions (as he did Ephraim, Hosea 4:14), and not meddle with us? or that he should scarf our bones before they are set, and lap up our sores before they are searched? this were a mercy more cruel than any cruelty, as a Father calls it. And yet most people are of that countryman’s mind, spoken of by Luther, who being on his sick-bed advised by his minister to take in good part his present pain, as a token of God’s love, answered, Ah quam velim alios amare, non me! If this be his love, I could wish he would love others, and not me (Luth. in Gen.). 

He woundeth] This is more than to make sore or sick, like as Hebrews 12:6. Scourging is worse than chastening. God sometimes makes bloody wales upon the backs of his best children; he wounds them with the wound of an enemy, Psalms 68:21; Psalms 110:5, and leaves them all gore blood, as the word here used importeth, מחץ cruentavit. stained with blood. 

And his hands make whole] He hath, as a chirurgeon should have, a lady’s hand, soft and tender, a father’s heart, relenting over his pained Ephraims, Hosea 11:8. He afflicteth not willingly, or from the heart, Lamentations 3:33; it goeth as much against the heart with him as against the hair with us; and evermore 

Deiecit ut relevet, premit ut solatia praestet:
Enecat, ut possit vivificare Deus.


Verse 19
Job 5:19 He shall deliver thee in six troubles: yea, in seven there shall no evil touch thee.
Ver. 19. He shall deliver thee] Heb. Snatch thee away, or pull thee out, as a brand out of the fire, or as a prey out of the teeth of a wild beast. Thus God snatched Lot out of Sodom, David out of many waters, Paul out of the mouth of the lion, Jonah out of the belly of hell, &c. As birds flying, so will I defend Jerusalem, Isaiah 31:5. A metaphor from the eagle and other birds, which when they fly highest set a watchful eye upon the nest, to rescue their young ones in case of danger. 

In six troubles] Or straits, such as enemies or other evils put men to. Israel at the Red Sea, for instance, where they were sorely distressed, encircled with troubles, neither was there any way of escape, unless they could have gone up to heaven, which because they could not, heaven came down to them and delivered them. 

Yea, in seven] A certain number for an uncertain. Boundless deliverances will God grant to his people, even as oft as they shall need deliverance; enemies oft plough upon their backs, and God as often cuts their traces, Psalms 129:3-4. As Cato was two and thirty times accused, and two and thirty times cleared and absolved; so shall it be with the saints; and this not only at the end of the world, as Gregory and others interpret this text (as if by six and seven allusion were made to God’s creating the world in six days, and resting on the seventh; and so must his servants labour here under afflictions, and rest in heaven), but in this life present, where many are the troubles of the righteous (millions, some render it), but the Lord delivereth them out of all, Psalms 34:19; yea, in them all, as this text hath it, by his supporting grace, and those divine comforts, which, as blown bladders, bear them aloft all waters. 

There shall no evil touch thee] sc. Tactu qualitativo, with a deadly touch. God chargeth afflictions as David did his captains concerning Absalom, Handle the young man gently for my sake. Touch not mine anointed, &c. Either touch them not at all, or not to hurt them. Troubles may touch the saints, but evils must not, 1 Corinthians 10:14.



Verse 20
Job 5:20 In famine he shall redeem thee from death: and in war from the power of the sword.

Ver. 20. In famine he shall redeem thee from death] They that be slain with the sword are better than they that be slain with hunger, Lamentations 4:9. Famine, therefore, is here set as the first and greatest of the six ensuing evils, the forest of God’s judgments, Ezekiel 6:11, Jeremiah 24:10; the certain harbinger of death, as here. From this so great a death God delivered Abraham, Genesis 12:12-20; Isaac, Genesis 26:6-12; Jacob and his family, Genesis 47:11-12; the poor widow, 1 Kings 17:9-16; the Israelites in the wilderness by quails; the Rochellers by a miraculous shoal of shellfish, cast up into their town in a strait siege, &c. There is a promise that the lions shall lack and suffer hunger, but so shall not any such as seek the Lord, Psalms 34:10. There shall be special provision made for such, and God shall redeem them from this evil by a wonderful separation, as he did in another case, Exodus 8:22 : either he will send them in meat or take away their stomachs, as she once said. Fides famem non formidat, Faith feareth no famine; having trusted God for a crown, she will not distrust him for a crust. 

And in war from the power of the sword] Here is the saints’ safety, or their writ of protection. True it is, that the sword devoureth one as well as another, 2 Samuel 11:25, and pale death cutteth its way oftentimes through a wood of men, out of the mouth of a murdering piece, without distinction. But though the saints, with Josiah, be slain in battle, yet they die in peace, 2 Kings 23:29, with Job 22:20, for their eyes see not the evil that God bringeth upon others that outlive them, as it followeth there. Besides, they are gathered to their fathers, who enjoyed peace. Redeemed they are from the power or hands of the sword, which may kill them, but cannot hurt them; take away their head, but not their crown, αποκτειναι δυναται, βχαφαι δε ου.



Verse 21
Job 5:21 Thou shalt be hid from the scourge of the tongue: neither shalt thou be afraid of destruction when it cometh.

Ver. 21. Thou shalt be hid from the scourge of the tongue] That is, from reproaches and slanders, which is a tongue smiting, Jeremiah 18:18, as smart as any hand smiting, and draws blood, Ezekiel 22:9. Backbiting is backbeating (Speed.). The devil is both a liar and a murderer, John 8:44. Humphrey, duke of Gloucester, was by the people of England thought to be doubly murdered (saith the chronicler), viz. by detraction and deadly practice. Plato commendeth that law of the Lydians that punished detracters like as they did murderers; because their words are swords, and their breath, as fire, devoureth, Isaiah 33:10. Now from such pests the Lord promiseth to hide his people, that either the traducer shall not find them, or not fasten upon them: Dabbar is the Hebrew for a word, Debher for a pest (Drus.). Some render the text thus, He shall be hid, cum vagabitur lingua, when the tongue wandereth or walketh about. Their tongue walketh through the earth, Psalms 73:9, it runs all the world over, and, like a mad dog, snaps at every one. Hence the Hebrew word Ragal, to defame or slander, Psalms 15:3, properly noteth a footing it up and down, a going to and fro to carry tales and rumours, 2 Samuel 19:27. Now from such a mischief, from the lash of such lewd tongues, God will hide his people under the hollow of his hand, because he knows that many a good heart is more afflicted with words than with blows, Psalms 42:3. St Paul reckoned that it were better for him to die than that any man should make his glorying void, that is, take away his good name, and so disable him from doing good by his ministry, 1 Corinthians 9:15. 

Neither shalt thou be afraid of destruction when it cometh] Much less at the rumour of it, Matthew 24:6, Luke 24:6. Thou shalt walk about the world as a conqueror, being above fear, then when others are below hope. Noah like-thou shall be, - mediis tranquillus in undis, calm in the midst of the waves, and not as Magormissabib, a terror to thyself and all about thee, Jeremiah 20:3.



Verse 22
Job 5:22 At destruction and famine thou shalt laugh: neither shalt thou be afraid of the beasts of the earth.

Ver. 22. At destruction and famine thou shalt laugh] viz. By the force of thy faith, which (like perfect love) casteth out sinful fear; as grounding upon God’s infallible promises, and knowing that all the paths of the Lord are mercy and truth unto such as keep his covenant and his testimonies, Psalms 25:10. All the passages of his providence are to such not only mercy, but truth; they come to them in a way of a promise, as bound to them by covenant; and hence their holy courage lifteth them up so far above dangers and fears, that they even laugh at them, as Leviathan laugheth at the shaking of the spear, Job 41:29. They famish famine, and destroy destruction itself; like as Christ Jesus, the Captain of their salvation, swallowed up death in victory; and as many of the martyrs baffled it, deriding their tormentors. 

Neither shall thou be afraid of the beasts of the earth] i.e. Wild beasts, that devour men and cattle, as lions, bears, boars, wolves, &c., whereunto we may add those cannibals, man-eating persecutors, who eat up God’s people as they eat bread, Psalms 14:4. Such lycanthropi, or beasts in the shape of men, Paul fought with at Ephesus, and God had delivered him out of the mouth of that lion Nero, 2 Timothy 4:17, who yet afterwards martyred him. But the viper at Malta did him no harm; no more did the lions Daniel; neither would they meddle with some of the primitive martyrs, cast before them to be devoured.



Verse 23
Job 5:23 For thou shalt be in league with the stones of the field: and the beasts of the field shall be at peace with thee.

Ver. 23. For thou shall be in league with the stones of the field] Thou shall not dash thy foot against them (the Latins call a stone lapidem a laedendo pede, from hurting the foot that hitteth against them, Psalms 91:1-2.) They were wont of old to go barefoot (as Vatablus here noteth). And our chronicler telleth us of King Henry II, that, for a penance, going to Canterbury to the shrine of Thomas Becket, his bare feet with the hard stones were forced to yield bloody tokens of his devotion on the way. Or thus, the stones of the field shall not hinder thy harvest, as Matthew 13:6. Or being piled up for a mound, or wall, they shall not fall upon thee, and brain thee, as the stones of the wall of Aphek did the blasphemous Syrians, 1 Kings 20:33; as the town house did the insulting Philistines, 16:30; as the house did Job’s children, &c.; or, the stones out of the wall shall not cry out against thee, as Habakkuk 2:11, but all creatures shall be thy confederates; not only not hurting, but helping thee, all that may be. For as they are all armed against the wicked as rebels and traitors to the Divine majesty; so God hath promised to make a covenant for his saints with the beasts of the field, and with the fowls of heaven, &c., Rebellis facta est; quia homo numini, creatura homini (Aug.), Hosea 2:18. {See Trapp on "Hosea 2:18"} 

And the beasts of the field shall be at peace with thee] The tame beasts shall not only not mischieve thee (as some they have done: Euripides the poet was torn in pieces with dogs; horses have been the death of many, &c.), but shall be serviceable and profitable unto thee; some alive, not dead, as the dog, horse; some dead, not alive, as the hog; some both, as the ox, sheep, &c. Ambrose hath a very strange story of a man slain at Antioch by night, by a soldier, in hope of spoil; this man’s dog would not leave his master’s dead corpse, but lay howling by it till daylight; many came in the morning to see that sad sight, and the murderer among the rest came, that he might be the less suspected. The dog no sooner saw this soldier but he ran fiercely at him, and would never stop barking and baiting at him till he saw him apprehended and carried to prison, where he confessed the fact and was for the same deservedly executed (Amb. in Hexaem.).



Verse 24
Job 5:24 And thou shalt know that thy tabernacle [shall be] in peace; and thou shalt visit thy habitation, and shalt not sin.

Ver. 24. And thou shalt know] Thine own eyes shall see it, and thine experience seal to it; thou shalt be well assured of it. This is a sweet mercy: it is the sweetmeats of the feast of a good conscience, saith Latimer, to know that all shall go well with us here, and that our names are written in the book of life; to be able to conclude from temporal blessings to eternal, as David doth, Psalms 23:5-6; to have not only sustentation, but suavities spiritual sweets, as one speaketh. 

That thy tabernacle shall be in peace] i.e. Thy house, household, and household stuff shall be in safety; and all shall be as well with thee as heart can wish. Or, thy tabernacle shall be peace. Thou shall be free from domestic dissensions. It is a sign of a Christian family, if the son of peace be there, and peace rest in it, Luke 10:6. This turneth water to wine, and the contrary: where envying and strife is there is confusion (or unquietness) and every evil work, James 3:16. Such a tabernacle is more like to a kennel of hounds than a family of Christians. 

And thou shalt visit thy habitation] As a busy bishop, within thine own diocese, thou shall carefully inquire into the state of thy family, and take an account of all that are under thy roof; that God be sincerely served there, and all things well husbanded, Proverbs 27:26-27. 

And shalt not sin] viz. By too much indulgence to children and servants, Eli’s sin, who brought up his children to bring down his house; or, thou shall not be found guilty, sc. of thy family’s faults imputed unto thee; or, thou shalt not miss, sc. of thy desire and expectation, but all shall go as well within doors as heart can wish.



Verse 25
Job 5:25 Thou shalt know also that thy seed [shall be] great, and thine offspring as the grass of the earth.

Ver. 25. Thou shalt know also that thy seed shall be great] Thou shalt live to see thy children (whereof thou art now bereft) not only restored, but increased. Children are the seed, parents are but the husk, as it were: to have these multiplied is no small mercy, Psalms 128:3, especially when the wife is as the vine, and the children like olive plants, two of the best fruits, the one for sweetness, the other for fatness, 9:13; when they prove to be as arrows of a strong man, such as whose natural knottiness is reformed and smoothed by grace, such as for the workmanship of grace and holiness in their hearts and lives are become like the graving of a king’s palace, Psalms 144:12. What can better preserve Jacob (Job) from confusion, or his face from waxing pale, than if he might see his children, the work of God’s hands, framed and fitted by the word in regeneration, and the duties of new obedience? this would make religious parents to sanctify God’s name, even to sanctify the Holy One, and with singular encouragement from the God of Israel, Isaiah 29:22-23. 

And thine offspring as the grass of the earth] Thy nephews shall be not only numerous, but innumerable, they shall also flourish, as grass in its prime.



Verse 26
Job 5:26 Thou shalt come to [thy] grave in a full age, like as a shock of corn cometh in in his season.

Ver. 26. Thou shalt come to thy grave in a full age] In a good old age, or (as the Hebrew hath it, Genesis 25:8) with a good hoar head, in an ευγηρια, when thou hast even a satiety of life, and art as willing to die as ever thou wast to dine, or to rise from table after a full meal. The Hebrews made a feast when they were past 60 years of age; and some of them observe that the numeral letters of Chelach (the word here used) make up sixty, but that is not a full old age; rather it is the beginning of it. Thou shalt die in lusty old age, so Broughton rendereth it, old, and yet healthy and comfortable, as was Moses, Deuteronomy 34:7; and Mr Dod, that Moses of our times. Of Mr Samuel Crook likewise it is recorded (in his Life by W. G.), that when he saw no more ability for labours he desired to die in a satiety and fulness of life; not as a meat loathed (as many times natural men do), but as a dish, though well liked, that he had fed his full of; few men having ever run so long a race without cessation or cespitation, so constantly, so unweariably, so unblameably. Lo, such a hoary head was a crown of glory, as being found in the way of righteousness, Proverbs 16:31. But so are not all that yet are long lived. A sinner may do evil a hundred times, and yet have his days prolonged, Ecclesiastes 8:12. Manasseh had the longest reign of any king of Judah. Pope John XXII held the mortality of the soul, and was otherwise erroneous and vicious, yet he lived longest of any pope, and died richest, A. D. 1335; howbeit he died tempore non sua, too soon for himself, Ecclesiastes 7:17; he went not to his grave in a good old age, ripe and ready. 

As a shock of corn cometh in in his season] As grian when ripe is reaped, shocked up, and carried into the barn for the master’s use. Dei frumentum ego sum, I am God’s bread grain, said that ancient martyr.



Verse 27
Job 5:27 Lo this, we have searched it, so it [is]; hear it, and know thou [it] for thy good.

Ver. 27. Lo this, we have searched it, so it is] We are sure that all this is true, and may be trusted to, for we have tried it; we have not it only by tradition, neither take we it up upon trust from others; but we believe and know, as Peter spake, John 6:69; we believe, and therefore speak it, as Paul (after David), 2 Corinthians 4:13, Psalms 116:10. Thou mayest write upon this whole chapter, as those ancients did upon their oracles, φεος, φεος, God, God; or as John the divine did upon his Revelation, "These sayings are faithful and true," Revelation 22:6. Vera tanquam ex tripode, As true as gospel, as we say. Those that take upon them to teach others should go upon sure ground, and be masters of what they teach: how else will they teach with authority? Those also that come to hear must strive to find out that which St Luke calleth the certainty of things, Luke 1:4, and not be led by conjectural suppositions, or the tenets of their teachers, but be fully persuaded, Job 5:1. 

Hear it] With utmost attention of body, intention of mind, retention of memory and practice: else all is lost. 

And know thou it for thy good] Make thy best use of this our diligence and experience so freely and friendly communicated unto thee. Let not all this that hath been spoken be spilt upon thee, but prove every whit as profitable to thee as I conceive it seasonable for thee. Some knowing men are not a button the better for all they know. The devils are full of objective knowledge; but they get no good by it; no more do graceless men, that draw not their knowledge into practice, but detain the truth in unrighteousness: it swimmeth in their heads, but sinketh not into their hearts; it maketh them giddy, as wine fuming all up into the head, but never coming at the heart to cheer it. Such a man may cast out devils, and yet be cast to the devil; he may go to hell with all his unprofitable knowledge; like as a bull with a coronet aud garland goes to the slaughter. Unless a man hear and know for himself, he shall find no more comfort of it than a man doth of the sun when it shineth not in his own horizon; or than a traveller doth of the fatness of a far country which he only passeth through, and taketh a view of. If therefore thou be wise, be wise for thyself, Proverbs 9:12. Let thy knowledge be not only apprehensive, but effective, illightening, but transforming, [2 Corinthians 3:18] discursive, but experimental and practical. "For thereby we know that we know him, if we keep his commandments," 1 John 2:3.

06 Chapter 6 

Verse 1
Job 6:1 But Job answered and said,

Ver. 1. But Job answered and said] Eliphaz thought he had silenced him, and set him down with so much reason, that he should have had nothing to reply; yet Job, desirous to disasperse himself, and to clear up his reputation, answered, and said. For indeed Negligere quid de se quisque sentiat, non solum arrogantis est, sed et dissoluti, saith one, that is, altogether to neglect what others think or speak of a man’s self, and not to make apology, is the part not only of a proud, but of a dissolute, person; silence sometimes argueth guiltiness, or at least it strengtheneth suspicion.



Verse 2
Job 6:2 Oh that my grief were throughly weighed, and my calamity laid in the balances together!

Ver. 2. Oh that my grief were throughly weighed] Heb. Were weighed by weighing. The word rendered grief signifieth also anger, and is the same with that wherewith Eliphaz began his speech, Job 5:2, where he saith, "Wrath killeth the foolish man," pointing at Job, as an angry man exalting folly. Here, therefore, Job beginneth his refutation, wishing that that anger or grief of his, so hardly censured, were duly weighed in an even balance; for then it would appear that there was some reason for his passion, that he had enough upon him to cry for, and that he had not complained without a cause. We read of a certain philosopher, who, hearing of his son’s death, brake out into a loud lamentation; for which being reproved, Permittite, inquit, ut homo sim, Suffer me, I pray you, said he, to show myself to be a man, that is, sensible of my sufferings. 

And my calamity weighed in the balances together] That is, that my calamity were accurately set against my grief, my laments and my torments equally poised; it would then appear that I have not yet grieved or complained up to the height or weight of those calamities which are upon me. "Even to day is my complaint bitter" (saith he elsewhere in answer to Eliphaz too, interpreting his complaints to be rebellion against God): "my stroke is heavier than my groaning," Job 23:2.



Verse 3
Job 6:3 For now it would be heavier than the sand of the sea: therefore my words are swallowed up.

Ver. 3. For now it would be heavier than the sand of the sea] How light soever thou, O Eliphaz, esteemest it, as being in a prosperous condition. It is easy to swim in a warm bath; and every bird can sing in a sunshine day. But grief lieth like a load of lead upon the soul, heavy and cold; afflicting it, as an unsupportable burden doth the body. It so oppressed the poor Israelites in Egypt, that they had no mind to hearken to Moses, Exodus 6:9. Solomon cries out, "A wounded spirit who can bear?" Proverbs 18:14. My soul is very heavy, and exceeding sorrowful, even unto death, saith our blessed Saviour, Matthew 26:37-38, then when the Father made all our sins to meet upon him, and he bare our griefs and carried our sorrows, Isaiah 53:4; Isaiah 53:12. Sure it is, that had he not been God as well as man, he had been utterly crushed by that inconceivable weight of sin and wrath that he then groaned under. Oh what will all Christless persons do in hell, where God shall lay upon them and not spare! they would fain fly out of his hand, Job 27:22, but that cannot be. 

Therefore my words are swallowed up] Vix loqui possum, vox faucibus haeret: I want words, which yet, if I had them at will, would be far too weak to utter the grief of my mind. Broughton rendereth it, Therefore my words fall short; they are semesa, saith Junius, half eaten before spoken; I am, as it were, gagged with grief; or, my words are even smothered up with sighs and sobs. Thus Job rhetoricates, and yet thinks himself greatly word bound.



Verse 4
Job 6:4 For the arrows of the Almighty [are] within me, the poison whereof drinketh up my spirit: the terrors of God do set themselves in array against me.

Ver. 4. For the arrows of the Almighty are within me] What marvel, then, though his flesh had no rest, but he was troubled on every side, since without were fightings, within were fears? 2 Corinthians 7:5. The arrows, not of a mighty man, as Psalms 127:4, but of an Almighty God; troubles without and terrors within. David felt these arrows, and complaineth of them heavily, Psalms 38:1-2. "He shall shoot at them with an arrow; suddenly shall they be wounded," saith he of his enemies who had bent their bow and shot their arrows at him, even bitter words, Psalms 64:3; Psalms 64:7. God will make his arrows drunk with the blood of such persons, Deuteronomy 32:42. But the arrows Job here complains of were poisoned or envenomed arrows. 

The poison whereof drinketh up my spirits] Drieth them up, and corrupts the blood in which the spirits are, sprinkling in my veins a mortal poison, working greatest dolour and distemper. The Scythians and other nations used to dip their darts in the blood and gall of asps and vipers, the venomous heat of which, like a fire in their flesh, killed the wounded with torments, the likest hell of any other; and hereunto Job alludeth. 

The terrors of God do set themselves in array against me] i.e. The terrible strokes of God, who seemeth to fight against me with his own hand, to rush upon me as the angel once did upon Balaam, with a drawn sword in his hand, threatening therewith to cut off my head, as David did Goliath’s, yea, to send me packing to hell, in the very suburbs whereof, methinks, I feel to be already; and shall not I be suffered to complain? A galled shoulder will shrink under a load, though it be but light; and a little water is heavy in a leaden vessel. But the word here used for terrors noteth the most terrible terrors, hellish terrors, and worse, for they are the terrors of God, surpassing great, 2 Corinthians 5:11, which made Jeremiah pray so hard, Be not thou a terror to me, O Lord, and then I care not greatly what befalleth me. "While I suffer thy terrors I am distracted," saith Heman, Psalms 88:15. Add hereunto that these terrors of God had set themselves in array, they were in a military manner marshalled and imbattled against him, as Jeremiah 50:9. God afflicted Job methodically and resolvedly; he led up his army, as a reverend man phraseth it, exactly formed to a pitched battle against him, and this was truly terrible; for who, saith Moses, knoweth the power of his wrath? since the apprehension and approach of it was so terrible to an upright-hearted Job, to a heroical Luther, upon whom God’s terrors were so heavy for a time, ut nec calor, nec sanguis, nec sensus, nec vox superesset (In epist. ad Melancth.), that neither heat, nor blood, nor sense, nor voice remained, but his body seemed dead, as Justus Jonas, an eye-witness, reporteth: agreeable whereunto is that memorable speech of Luther, Nihil est tentatio vel universi mundi, et totius inferni in unum conflata, &c., The temptation and terror of all the world, nay, of all hell put together, is nothing to that wherein God setteth himself in battle-array against a poor soul; in which case that in excellent counsel that one giveth in these words, When thy sins and God’s wrath meeting in thy conscience make thee deadly sick, as Isaiah 33:1-24, then pour forth thy soul in confession; and as it will ease thee (as vomiting useth to do), so also it will move God to pity, and to give thee cordials and comforts to restore thee.



Verse 5
Job 6:5 Doth the wild ass bray when he hath grass? or loweth the ox over his fodder?

Ver. 5. Doth the wild ass bray when he hath grass?] q.d. Sure they do not. As if these creatures, wild or tame, want necessary food, you give them leave to fill the air with their outcries; yea, you supply their wants; but for me ye will do neither, such is your tenderness and love toward me. Nay, ye condemn me for that which is naturally common to all creatures. Ye must needs think I am not without ailment that make such great lamentations, unless ye conceit that I am fallen below the stirrup of reason, nay, of sense. It is easy for you who want neither grass nor fodder, or mixed meat, as the word signifieth, who lie at rack and manger, as it were, and have all that heart can wish, or need require; it is easy, I say, for you to rest contented, and to forbear complaints. But why am I so severely censured for impatient, who am stripped of all, and have nothing left me, praeter caelum et caenum, as he said, but only air to breathe in and a dunghill to sit on; not to speak of my inward troubles.



Verse 6
Job 6:6 Can that which is unsavoury be eaten without salt? or is there [any] taste in the white of an egg?

Ver. 6. Can that which is unsavoury be eaten without salt?] Or, Can that which is unsavoury for want of salt be eaten? Hunger will down with unsavoury or unpleasant food, though salt or sauce be wanting; but when meat is putrefied for want of salt, and full of maggots, it will hardly be eaten, unless it be in extreme famine: it is as if he should say, a man doth with no good will feed upon unsavoury or loathsome meats; how, then, can I use such moderation as you desire I should, my evils being extreme, sweetened with no kind of comfort, nor seasoned with anything that is any way toothsome or wholesome? that I speak not of your tasteless and insulting speeches, which are no small vexation to me.



Verse 7
Job 6:7 The things [that] my soul refused to touch [are] as my sorrowful meat.

Ver. 7. The things that my soul refused to touch, &c.] I suffer such torments even in my very soul, as the very thought of them would heretofore have frightened me. Thus Mr Diodati. Others take soul here for the appetite, and so make this the sense: Those things which I exceedingly loathed, and would once have thought scorn to have touched, are now my sorrowful meat; I am forced with a heavy heart to feed upon them for want of better; and they go down the worse because you vex me with your hard words (who have little need of such choke pears), and will not allow me the liberty of a needful lamentation, which yet I must needs take (lest heart should break), and say, as before, Job 3:1-26, though with some more respect to God, the object of my present prayer:



Verse 8
Job 6:8 Oh that I might have my request; and that God would grant [me] the thing that I long for!

Ver. 8. Oh that I might have my request!] How heartily begs Job for death, as a medicine of all his maladies and miseries; as that which would bring him malorum ademptionem, bonorum adeptionem, freedom from all evil, fruition of all good; by the force of his faith he looks upon death as the best physician, that would cure him of all infirmities inward and outward, and of all at once, and for ever. Job might likely be of the same mind that Chaucer was, who took for his English motto, Farewell, medicine; and for his Latin one, Mors aerumnarum requies, death will be a sweet rest from all my labours. The same to a believer death is that Mount Ararat was to Noah, where his ark rested after long tossing; or as Michal was to David, a means to shift him out of the way when Saul sent to slay him; or as the fall of the house was to Samson, an end of all his sorrows and sufferings. Hence it is that he rejoiceth under hope, and with stretched out neck looks and longs for death’s coming, as dearly as ever Sisera’s mother did out of a window for the coming of her son laden with spoils from the battle. As when death is come indeed, he welcometh it, as Jael did the same Sisera (but much more heartily), with, "Turn in, my lord, turn in to me," 4:18; and further bespeaketh it, as Jacob did his brother Esau, at their interview, Surely I have seen thy face as the face of God, who hath made thee to meet me with kisses instead of frowns, and hath sent thee to guard me safe home to my father’s house. 

And that God would grant me the thing that I long for] Or, have long looked for. Heb. My hope or my expectation, as that which will put a period to my miseries, and possess me of heaven’s happiness, as that which will be a postern to let out temporal life, but a street door to let in eternal.



Verse 9
Job 6:9 Even that it would please God to destroy me; that he would let loose his hand, and cut me off!

Ver. 9. That it would please God to destroy me] That is, to despatch me out of this world, and send me to a better. A dissolution would be far more acceptable to Job than that restitution which Eliphaz seemed to promise him, Job 5:24. It is as if Job should say, Take you the world among you, since you like it so well; I have more than enough of it; I am neither fond of life, nor afraid of death, but the clean contrary; I had rather die than dine, and crave no greater favour than to have more weight laid upon me that I may die out of hand. Feri, Domine, feri; nam a peccatis absolutus sum, as Luther once said, Strike, Lord, strike deep; for thou hast pardoned my sins, and wilt save my soul. 

That he would let loose his hand] That now seemeth tied, or bound behind him. Manus ligari videtur quando parcit, saith Vatablus. God had chained up Satan, and strictly charged him not to take away Job’s life; but this is it that Job would fain have done. Mortality he would account no small mercy; he desired nothing more than to be dissolved, and to be with Christ; he might do it, because he knew that his Redeemer lived, &c. So might Simeon, because he had seen God’s salvation; and so might Paul, who had fought a good fight, and kept the faith. But how could Plato say, in the eighth of his laws, The communion of the soul with the body is not better than the dissolution, as I would say, if I were to speak in earnest? Kοινωνια ψυχη και αωματι διαλυσεως ουκ εστι κρειττων, ως εγω φαιην αν σπουδη λεγων. His master, Socrates, when to die, was nothing so confident; for he shut up his last speech with these words, as both Plato himself and Cicero tell us, Tempus est iam hinc abire, It is now high time for us to go hence; for me to die, and for you to live longer; and whether of these two is the better the gods immortal know; hominem quidem arbitror scire neminem, it is above the knowledge, I believe, of any man living. Thus he; but Job was better persuaded; otherwise he would have been better advised than thus earnestly to have desired death. 

And cut me off!] Avide me absumat quasi ex morte mea ingens lucrum reportaturus (Pineda). Let him greedily cut me off (so the word signifieth), even as if he were to have some great gain, or get some rich booty by my blood.



Verse 10
Job 6:10 Then should I yet have comfort; yea, I would harden myself in sorrow: let him not spare; for I have not concealed the words of the Holy One.

Ver. 10. Then should I yet have comfort; yea, I would harden myself in sorrow, &c.] I would take hard on, and bear what befalleth me as well as I could, by head and shoulders, had I but hopes of an end by death; as having this for my comfort; 

I have not concealed the words of the Holy One] I have boldly professed the true religion, Psalms 40:10; Psalms 116:10; Psalms 119:43, not spared to preach the truth sincerely to others for God’s glory, and their good, however you may judge of me. I never rejected the word of God, but have highly honoured it; so that my desire of death is not desperate, as you may conceive, but an effect of good assurance that by death heaven advanceth forward that happy term, when all my miseries shall end at once; and hence it is that I am so greedy after the grave.



Verse 11
Job 6:11 What [is] my strength, that I should hope? and what [is] mine end, that I should prolong my life?

Ver. 11. What is my strength, that I should hope?] q.d. Thou hast told me, O Eliphaz, that if I frame to a patient and peaceable behaviour under God’s chastisement, I shall go to my grave in a good old age, &c., but, alas, it is now past time of day with me for that matter: "my breath is corrupt, my days are extinct, the graves are ready for me," Job 17:1. Were I as young and lusty as ever I have been, some such things as ye have promised me might be hoped for; but, alas, the map of age is figured on my forehead, the calendars of death appear in the furrows of my face, besides my many sores and sicknesses which, if they continue but a while, will certainly make an end of me. 

And what is mine end] i.e. The later part of my life, what is that else but trouble and sorrow? See this elegantly set forth by Solomon, Ecclesiastes 12:2-4, &c. 

That I should prolong my life?] That I should desire my life to be prolonged or eked out to that? Rather let it be my care, with Varro, ut sarcinas colligam antequam proficiscar e vita, to be ready for death, which seemeth so ready for me (De re Rust. lib. 1, cap. 1).



Verse 12
Job 6:12 [Is] my strength the strength of stones? or [is] my flesh of brass?

Ver. 12. Is my strength the strength of stones? or is my flesh of brass?] Is it made of marble, or of the hardest metal? as it is said of one in Homer, that he was χαλκεντερος, of brazen bowels, and of Julius Scaliger, that he had a golden soul in an iron body; he was a very iron sides: but so was not Job; he had neither a body of brass, nor sinews of iron, to stand out against so many storms, and bear so many batteries; he felt what he endured, and could not long endure what he felt. As for the damned in hell, they are by the power of God upheld for ever, that they may suffer his fierce wrath for ever; which else they could never do. And as for those desperate assassins, Baltasar Gerardus, the Burgundian, who slew the Prince of Orange, A. D. 1584, and Ravilliac ( Ferale illud prodigium, as one calleth him, that hideous hell hound), who slew Henry IV of France in the midst of his preparations, and endured thereupon most exquisite torments; this they did out of stupidity of sense, not solidity of faith; and from a reckless desperation, not a confident resolution.



Verse 13
Job 6:13 [Is] not my help in me? and is wisdom driven quite from me?

Ver. 13. Is not my help in me?] Have I not something within wherewith to sustain me amidst all my sorrows, viz. the testimony of my conscience, that in simplicity and godly sincerity I have had my conversation in the world, 2 Corinthians 1:12. Lo, this is my rejoicing, this is my cordial, &c. Innuit innocentiam snare, ac vitro integritatem, saith Drusius: he meaneth the innocency and integrity of his heart; and this was the help Job knew he had in store, this was the wisdom or right reason he speaketh of in the following words: and is wisdom, or virtue, driven quite from me? no, no; that boldeth out and abideth when all things else in the world pass away and vanish, as the word Tushijah importeth. Job had a subsistence still; for his life consisted not in the abundance which he had possessed, but was now bereft of. The world calleth wealth substance, but God giveth that name to wisdom only. The world he setteth forth by a word that betokeneth change, for its mutability, Proverbs 3:8, and the things thereof he called Nonentia, Job 23:5. Wilt thou set thine eyes, saith he, upon that which is not? and which hath no price but what opinion setteth upon it? Grace, being a particle of the Divine nature, is unlosable, unperishable. - Virtus post funera venit.


Verse 14
Job 6:14 To him that is afflicted pity [should be shewed] from his friend; but he forsaketh the fear of the Almighty.
Ver. 14. To him that is afflicted] Heb. melted, viz. in the furnace of affliction, which melteth men’s hearts, and maketh them malleable, as fire doth the hardest metals, Psalms 22:15, Joshua 7:5. 

Pity should be shewed from his friend] By a sweet tender melting frame of spirit, such as was that of the Church, Psalms 102:13, and that of Paul, 2 Corinthians 11:29, "Who is weak, and I am not weak?" sc. by way of sympathy; "who is offended, and I burn not?" when others are hurt, I feel twinges: as the tongue complaineth for the hurt of the toe, and as the heart condoleth with the heel, and there is a fellow feeling amongst all the members; so there is likewise in the mystical body. 

From his friend] Who is made for the day of adversity, Proverbs 17:17, and should show love at all times, and especially in evil times; but poor Job bewaileth the want of such faithful friends, Aφιλον το δυστυχες, Et cum fortuna statque caditque fides. David also complaineth to God, his only fast friend, of those that would be the causes, but not the companions, of his calamity, that would fawn upon him in his flourish, but forsake him in his misery. My lovers and friends stand aloof, &c., they looked on him, and so passed by him, as the priest and Levite did the wounded passenger, Luke 10:32. But God takes it ill that any should once look upon his afflicted, unless it be to pity and relieve them, Obadiah 1:12-13, and hath threatened an evil, an only evil, without the least mixture of mercy, to such as show no mercy to those in misery, James 2:13. 

But he hath forsaken the fear of the Almighty] Which wheresoever it is in the power of it, frameth a man to all the duties both of piety and charity. Obadiah feared God greatly, and it well appeared by his pity to the persecuted prophets. Cornelius feared God, and (as a fruit of it) gave much alms, Acts 10:2. Not so Nabal, that sapless fellow, whose heart was hardened from God’s holy fear; nor Judas the traitor, who had no heart of compassion towards his innocent Master; and therefore he burst in the midst with a huge crack ( ελακησε μεσος), and all his bowels gushed out by a singular judgment, Acts 1:18. There are many other readings of this text, as that of the Tigurine translation, It were fit for friends to show kindness to their friend that is in misery: but the fear of the Almighty hath forsaken me, as you please to say. See what Eliphaz had said to this purpose. {See Trapp on "Job 4:6"} Others read it thus, to him that is afflicted should reproach be given, that he hath forsaken the fear of the Almighty? q.d. Must a man therefore be reviled as irreligious because he is calamitous? The Vulgate translation runs thus, He that taketh away pity from his friend hath forsaken the fear of the Almighty, &c.



Verse 15
Job 6:15 My brethren have dealt deceitfully as a brook, [and] as the stream of brooks they pass away;

Ver. 15. My brethren have dealt deceitfully as a brook] Even you, whom I esteemed as my brethren (for to them he applieth this speech, Job 6:21), prove hollow and helpless to me; like the river Araris, that moveth so slowly, that it can hardly be discerned, saith Caesar, whether it flow forward or backward (Caesar, de Bell Gal. l. 1); or rather, to a certain fish in that river Araris, called scolopidus; which at the waxing of the moon is as white as the driven snow, and at the waning thereof is as black as a burnt coal. Job here elegantly compareth them, not to a river which is fed by a spring, and hath a perennity of flowing; but to a brook arising from rain or melted snow, the property whereof is in a moisture, when there is least need of them, to swell; in a drought, when they should do good, to fail. It is reported of the river Novanus, in Lombardy, that at every midsummer solstice it swelleth and runneth over the banks, but in midwinter is quite dry (Plin. lib. 2, cap. 10. 3.) Such were Job’s deceitful brethren; good summer birds, &c. The same author telleth us, that in that part of Spain called Carrinensis there is a river that shows all the fish in it to be like gold; but take them into thine hand, and they soon appear in their natural kind and colour. Job found that all is not gold that glittereth. 

And as the stream of brooks they pass away] i.e. As an impetuous land flood, they fail me; and now that I have most need of their refreshments, they yield me none, but the contrary rather; like as land floods by their sudden and violent overflow do much hurt many times to corn and cattle. I can go to these streams of brooks, saith Job, and show my friends the face of their hearts in those waters.



Verse 16
Job 6:16 Which are blackish by reason of the ice, [and] wherein the snow is hid:

Ver. 16. Which are blackish by reason of the ice] Or frost, a black frost we call it, which deceiveth those that tread upon it. Or if, hard enough to bear up passengers, it promise to be a storehouse of preserving snow and water against the scorching time of summer, yet there is no trusting to it; for these waters, as they are in winter locked up with frosts, so they will be in summer exhaled and dried up by the sun.



Verse 17
Job 6:17 What time they wax warm, they vanish: when it is hot, they are consumed out of their place.

Ver. 17. What time they wax warm, they vanish: when it is hot, &c.] Lo, such is the fruit of creature confidence, of making flesh our arm, of trusting in men or means; whereas Deo confisi nunquam confusi, they that trust in the Lord shall never be disappointed. This thou canst never do, unless (unbottomed of thyself and the creature) thou so lean upon the Lord, as that if he fail thee thou sinkest, and not otherwise.



Verse 18
Job 6:18 The paths of their way are turned aside; they go to nothing, and perish.

Ver. 18. The paths of their way are turned aside] i.e. They being (as it were) cut into divers small rivers running here and there, by little and little, and being resolved into vapours, at length quite vanish away (Beza). 

They go to nothing, and perish] Metaphora insignis et hieroglyphicum, saith an interpreter; this is an excellent metaphor, and a lively picture of the vanity of such as make a great show of piety and charity, which yet floweth not from the spring of true faith; and therefore cannot but, after a while, go to nothing and perish. A failing brook, saith another, is a clear emblem of a false heart, both to God and man. Lavater thus explaineth the comparison: 1. As brooks run with waters then when there is least need of them; so false friends are most officious when their courtesy might best be spared. 2. As the ice of such brooks is so condensed and hardened that it beareth men, horses, and other things of great weight; so counterfeit friends promise and pretend to be ready to do their utmost to suffer anything for our good and comfort. 3. But as those brooks are dried up in summer, and frozen up in winter, so that we can set no sight on them; in like sort these are not to be found when we are in distress and affliction. 4. As brooks in winter are covered with snow and ice; so these would seem to be whiter than snow when their affections towards us are colder than ice. 5. Lastly, as the ice that was hard and firm, upon a thaw breaketh and melteth; so false friends leave us many times upon very small or no dislikes; as being constant only in their unconstancy.



Verse 19
Job 6:19 The troops of Tema looked, the companies of Sheba waited for them.

Ver. 19. The troops of Tema looked, the companies of Sheba waited for them] The troops, that is, the travellers, the caravan or company of merchants from those parts, passing through dangerous and dry deserts, expected relief from those brooks which they had marked out for themselves against summer; but with what success?



Verse 20
Job 6:20 They were confounded because they had hoped; they came thither, and were ashamed.

Ver. 20. They were confounded because they had hoped, &c.] Heb. They blushed, or they were abashed, because disappointed and defeated of their hope and expectation. See Jeremiah 14:3-4, Joel 1:10-11. God’s people have a promise, that hoping in him they shall never be ashamed, Joel 2:26, Romans 10:11. Their hope is infallible, Romans 5:5, because founded upon faith unfeigned, 1 Timothy 1:5. Hence they are commanded to rejoice in hope, Romans 12:12, and to conceive gaudium in re, gaudium in spe, gaudium de possessione, gaudium de promissione, &c., joy for what they have in hand, and in present possession; joy also for what they have in hope, and in reversion. Wicked men’s hopes may hope headless (as the proverb is, and as these troops of Tema experimented), they come to the world’s felicities as they do to a lottery, with heads full of hopes, but return with hearts full of blanks: not so the saints; God will be better to them than their hopes; and when at worst, they can confidently say, it is well for the present, and it will be better hereafter.



Verse 21
Job 6:21 For now ye are nothing; ye see [my] casting down, and are afraid.

Ver. 21. For now ye are nothing] i.e. To me nothing worth; I have no more joy of you than if you were not at all; ye are not unlike him who said to his friend, I am all yours, except body and goods; ye are not so much as friends at a sneeze, who will come out with a God bless you; or as those great benefactors in St James, James 2:15-16, that were free of their mouth mercy; ye are mere mutes and ciphers, nullities, as to me just nothing; that is, ye are no such thing as I expected. And here Job brings the foregoing similitude home to his friends by close application. And according to the Hebrew margin called keri, it may be rendered, Fuistis ei similes, sc. torrenti; ye are like to it, that is, to the brook before mentioned; ye fail me as much as it did the thirsty passengers (Drus.). 

For ye see my casting down, and are afraid] There is an elegance in the original that cannot be Englished; your eyes see what you had before heard of only by the hearing of the ear, that I am at a great under, dejected and impovershed; you are therefore afraid of me, lest I should ask you something for the supply of my wants; or else you keep at a distance, as more afraid of catching mine evil than desirous of curing it; ye visit me, but are not moved with any compassion towards me, Horrore perculsi resiluistis a me veluti si quispiam viperam calcasset (Lay.). So the Septuagint.



Verse 22
Job 6:22 Did I say, Bring unto me? or, Give a reward for me of your substance?

Ver. 22. Did I say, Bring unto me? or, Give, &c.] Did I ever charge you for my reparation or redemption? This interrogation is more emphatic than a simple negation: q.d. I never did it, and, therefore, unless you had been at more charge with me, you should have bestowed better words upon me; those would have cost you nothing certainly.



Verse 23
Job 6:23 Or, Deliver me from the enemy’s hand? or, Redeem me from the hand of the mighty?

Ver. 23. Or, Deliver me from the enemy’s hand? &c.] Rescue me, ransom me from those that have robbed and wronged me; fetch back my lost goods by price or force. The word rendered mighty signifieth also formidable, terrible, breach makers. The word is opened by St Paul, Philippians 1:28; where he useth a metaphor from horses snorting ( πτυρομενοι) and starting when frighted.



Verse 24
Job 6:24 Teach me, and I will hold my tongue: and cause me to understand wherein I have erred.

Ver. 24. Teach me, and I will hold my tongue] If I be in an error, I am willing to be rectified. Hitherto you have mistook my case; and so your speech hath been to small purpose. But if you will come home to my case indeed, and weigh things in an even balance, I shall gladly submit to your more mature judgment and direction. Teach me, and you shall find that I am not indocible, that I am not as "horse and mule that have no understanding," Psalms 32:9, nor will learn any; much less than the creature called rhinoceros, untameable and untractable. It shall appear to you that I am not utterly uncounselable, as those of whom Basil complaineth, qui quid verum sit neque sciunt, neque sustinent discere, that neither know what truth and right is, nor will endure to be taught it (Epist. ad Euagr. 10). Job was not to be told that it was easier to deal with 20 men’s reasons than with one man’s will; he promiseth therefore not to stand out against his friends, because he will stand out. It is not my will, saith he, that opposeth what you have spoken, but my understanding. I am a slave to right reason; and if convinced thereby, I shall soon lay down the bucklers. Teach me, and I will hold my tongue, and not strive for the last word to lengthen out the contention; I am willing to reason, but not to wrangle. See Proverbs 30:32. 

Cause me to understand wherein I have erred] A humble man will never be a heretic; err he may (that is common to mankind, triste mortalitatis privilegium); but convince him by solid reasons and good arguments, and he will not long stand out: a little child shall lead him, Isaiah 11:6. It is by pride that contention cometh, Proverbs 13:10, for it maketh a man drunk with his own conceit, Habakkuk 2:5; and who so wilful, so quarrelsome, as he that is drunk? A heretic may be condemned of himself, Titus 3:10, but he will not be convinced by another (such is his pertinacy, or rather obstinacy), no, though he be stoned with hardest arguments, holden out of that crystal book of the Holy Scriptures, he stands as a stake in the midst of a stream; and you may as soon move a rock as cause him to understand wherein he is out of his judgment of practice: Lapidandi sunt haeretici (Athan.).



Verse 25
Job 6:25 How forcible are right words! but what doth your arguing reprove?

Ver. 25. How forcible are right words] How sweet, saith the Chaldee, interpreting it by Psalms 119:103. It may be read Nimletsu for Nimretsu; but the word is well rendered forcible, potent, valid. It noteth also, saith Mr Caryl, acrimony, sharpness, or smartness, because right words have a pleasing acrimony upon the palate of the soul, and a power upon the judgment to sway and carry it. Ille regit dictis animos, &c. Audite senem iuvenes quem iuvenem senes audierunt: these few words from Augustus, falling right, quieted the rebels in his army; and the like is reported of Alexander the Great, of Menenius, Agrippa, &c. But we have better instances, as that of Abigail treating with David; the woman of Abel with Joab; Nicodemus, by a few seasonable words, dissolving the council gathered together against Christ, John 7:50; John 7:53; Paphnutius stickling for the married clergy at the Nicene council, &c. One seasonable truth failing on a prepared heart hath often a strong and sweet operation. Luther having heard Staupicius say that that is kind repentance which begins from the love of God, ever after that time the practice of repentance was sweeter to him. This speech also of his took well with Luther, The doctrine of predestination beginneth at the wounds of Christ; but before any of this he was much wrought upon by conferrence with an old priest about justification by faith. So was that Italian marquis, Galecius Caracciolus, by a similitude used by Peter Martyr reading upon the First to the Corinthians. Nescio quid divinum in auscultatione est, saith one, there is a kind of divine force and efficacy in hearing more than in reading the word. We may say of it, as David once did of Goliath’s sword, There is none to that. And yet it cannot be denied that the word read also hath a mighty force and powerful influence upon the conscience Hence those many praises of it, Psalms 19:7-8, "The statutes of the Lord are right," &c. Right for every man’s state and purpose; so penned, that every man may think they speak de se in re sua, of himself in this particular case, as Athanasius hath it; so right the good word of God is and suitable; how then can it be but forcible. {see Hebrews 4:12 2 Corinthians 10:4-5} And how forcible it is none can tell but those that have felt it; nor those neither; hence this expression by way of admiration, Oh how effectual are right words! 

But what doth your arguing reprove?] Heb. What doth your disputation dispute? What force, what energy, is in your arguments? how flat and sinewless are they! what dull stuff appear they! and how little to the purpose! Tam facile diluuntur argumenta vestra, quam vulpes comest pyrum. I can blow them off as easily as I could a feather off my hand. Strong is the truth (I grant), and easily evinceth the things that are true; but to conclude truths from falsities (as that I am a hypocrite because afflicted), that ye can never do.



Verse 26
Job 6:26 Do ye imagine to reprove words, and the speeches of one that is desperate, [which are] as wind?

Ver. 26. Do ye imagine to reprove words?] Idle and hasty words, which have more sound than sense? Think you that I do only make a noise, or rave like a madman, and am accordingly to be dealt with? Ye have not hitherto had vain, windy words from me, but words full of weight and matter, words of truth and soberness; wherefore then do ye speak thus? Do ye imagine to reprove words. 

And the speeches of one that is desperate, which are as wind?] Do ye think I speak like one that is distracted, who knows not what he speaks? or that I have at once lost my hope and my wits? It is an easy and a compendious way of refuting all a man can say, to say he is mad, his words must needs be but wind without weight who is himself without reason. Mr Broughton readeth, Do ye hold the terms of the forlorn a wind? shall the poor man’s wisdom be despised (as Solomon asketh), and his words not be heard? Ecclesiastes 9:16. Some refer this also to Job’s friends, reading it thus, Ye frame speeches only to reprove (ye are good for little else but to find fault), and bring forth words against the wind; ye beat the empty air with your bubbles of words and senseless sayings.



Verse 27
Job 6:27 Yea, ye overwhelm the fatherless, and ye dig [a pit] for your friend.

Ver. 27. Yea, you overwhelm the fatherless] Heb. Ye throw yourselves upon the fatherless, that is, upon miserable me, who am helpless, friendless, comfortless: see Genesis 43:18, that he may roll himself upon us, say they there, as hunters and wild beasts fall upon their prey. 

And you dig a pit for your friend] Who had better deserved of you, and expected better usage from you. Here he taxeth them for craft, as before for cruelty, and this to his friend, whom they sought to circumvent, and to drive into desperation. Some read the words thus, You make a feast upon your friend; you banquet upon your companion, and make great cheers, being glad of my calamity, which you make an argument of mine impiety. See Job 41:6, 2 Kings 6:23.



Verse 28
Job 6:28 Now therefore be content, look upon me; for [it is] evident unto you if I lie.

Ver. 28. Now therefore be content, look upon me] Let it suffice you to have thus hardly handled me; cast now a more benign aspect upon me, and be not henceforth so hot and so harsh. Now therefore be content, regard me, so Mr Broughton translateth it, or look upon me, sc. with a critical eye: what guiltiness can you find in my face? do I look like a hypocrite, and can you read my conscience in my countenance? 

It is evident to you if I lie] You may soon see mine integrity if you please, for my heart sitteth and showeth itself in my forehead, neither can I collude. I am one of those children that will not lie: so be God my Saviour, Isaiah 63:8.



Verse 29
Job 6:29 Return, I pray you, let it not be iniquity; yea, return again, my righteousness [is] in it.

Ver. 29. Return, I pray you] Change your minds of me, and your language to me, Bona verba quaeso; I seek good words, what need all this heat of speech, and height of spirit? be better advised, I beseech you, Job 17:10; Job 19:28. Some think that Job’s friends were rising to be gone; and he hastily calleth them back again. 

Let it not be iniquity] Judge charitably, and make not the worst of matters: I may be weak, but am not wicked. Or thus, take heed that God fault you not for usurping his right; taking upon you to judge secret things even against your neighbour, with calumniations and cruelty. 

Yea, return again] See you do it at your peril: either you must do it, or do worse. 

My righteousness is in it] I am surely in the right; and that will appear to you upon better consideration. I shall be recta in curia, and you utterly mistaken. Uprightness hath boldness, and dares put itself upon God’s examination, as David did, Psalms 139:23, yea, Abimelech, Genesis 20:5.



Verse 30
Job 6:30 Is there iniquity in my tongue? cannot my taste discern perverse things?

Ver. 30. Is there iniquity in my tongue?] Yea, or else you shall pass for a perfect man, and well able to bridle the whole body, James 3:2. St Paul, Romans 3:13, anatomizing a natural man, standeth more upon the organs of speech, his tongue, lips, mouth, throat, &c., than upon all the other members. But Job was a perfect and an upright man, Job 1:1, he had said he would take heed to his ways, that he sinned not with his tongue, Psalms 39:1, he was also convinced of this, that if any man seem to be religious, and bridle not his tongue, that man’s religion was in vain, James 1:26. He did not therefore prepensedly and willingly lash out in sinful or superfluous language. 

Cannot my taste discern perverse things?] Cannot I distinguish between right and wrong, truth and falsehood? Job 12:11; Job 34:3. Is my mouth so far out of taste? &c. It is a heavy judgment to be given up to an injudicious mind, Romans 1:28, a reprobate sense.

07 Chapter 7 

Verse 1
Job 7:1 [Is there] not an appointed time to man upon earth? [are not] his days also like the days of an hireling?

Ver. 1. Is there not an appointed time to man upon the earth?] There is, certainly. Our bounds are prescribed us, and a pillar set by him who bears up the heavens, which we are not to transpass. Stat sua cuique dies, said the heathen poet (Virg. Aeneid 10), our last day stands, the rest run. It is said of the Turks, that they shun not the company of those that have the plague, but pointing upon their foreheads, say, it was written there at their birth when they should die. Now if there be an appointed time, &c., what mean the Lutherans to teach that God hath not determined the period of men’s days, but it is in man’s power to lengthen or shorten them, Humanae vitae terminus non est decreto simplici et absoluto constitutus (Homing). In this one verse we have two metaphors, both which do evince the contrary. The first is from soldiers, implied in the word צבא translated an appointed time, or a warfare, because there was a set time for soldiers to fight, and a set time also for them to serve. The second is from a hireling. 

Are not his days also like the days of an hireling?] Describit humanae vitro brevitatem, saith Vatablus. Here he describeth the shortness of man’s life, and with it that his days are determined; for with a hireling we agree to work with us for a certain time, and usually for a day, or by the day; and hence we call them day labourers. It importeth then that the time of man’s life is short and set; for hirelings are appointed to an hour. See Job 14:14;, Ecclesiastes 2:3;, John 7:30;, Isaiah 38:5. Fifteen years just were added to Hezekiah’s life. Our hairs are numbered, much more our days. This Job allegeth to set forth his own extreme misery, as one condemned to perpetual torments without any respite or refreshing; and therefore in a worse case than any soldier or servant.



Verse 2
Job 7:2 As a servant earnestly desireth the shadow, and as an hireling looketh for [the reward of] his work:

Ver. 2. As a servant earnestly desireth the shadow, &c.] Heb. Gapeth after, or gaspeth for his shadow; that is, for some place of cool repose after his hard labour in the hot sunshine, as in harvest; or for the shadow, that is, for dark night, or for the evening. 

Cum Sol crescentes discedens duplicet umbras (Virg. Eclog.).

And as an hireling looketh for the reward of his work] Heb. Expecteth his work, that is, his wages. God’s work is its own wages; and in doing thereof (not only for doing thereof) there is great reward, Psalms 19:11. Righteousness is its own recompense; but a poor hireling looketh for his wages, he sets his heart upon it, Deuteronomy 24:15, and God provideth there that it be duly paid him; and those that detain it are sorely threatened. See James 5:5 : it is a crying sin. The whole verse may cohere with the former; and be thus rendered, Is not a man as a servant that earnestly desireth the shadow? and is he not as a hireling, that looketh for the reward of his work? but it is better to join it with that which followeth, according to our translation.



Verse 3
Job 7:3 So am I made to possess months of vanity, and wearisome nights are appointed to me.

Ver. 3. So am I made to possess months of vanity] So, but a great deal worse than so is it with me. The labouring servant hath his shade; the painful hireling hath his hire at the set time; but I am made to possess, or have assigned to me for mine inheritance, not days, but whole months of vanity, that is, of molestation and misery, void of the least comfort or hope of amendment. The soldier, servant, hireling, suffer hardship in hope of better; but with me it is every day worse than other; and were it not for the hope of heaven, the life I lead here would be a little hell to me. From the months of vanity here mentioned (lying months some render them, because he hoped for ease, but found none) it may be gathered that Job’s calamities lasted a long time, twelve months, say the Hebrews, seven years, saith Suidas. If we hold out faith and patience but half so long in any sort, we think ourselves worthy to be crowned and chronicled. For mouths of vanity some read empty moons; as if Job’s moon were always in the wane, or ever in the eclipse. 

And wearisome nights are appointed to me] sc. By God; and that so exactly as if he had numbered them to a night. See Daniel 10:1. Pondere, mensura, numero Deus omnia fecit, It is he that cutteth us out our conditions, that prepareth for us troublesome days and tiresome nights, and purposely that he may take us off from the inordinate love of life: like as by strait binding (which mortifieth and deadeneth the flesh) men are made more able to bear the cutting off of a member; so shall we take our cutting off from this world the more gently, by how much the more painful, pinching days and nights we have endured.



Verse 4
Job 7:4 When I lie down, I say, When shall I arise, and the night be gone? and I am full of tossings to and fro unto the dawning of the day.

Ver. 4. When I lie down, I say, When shall I arise? &c.] Here is a graphic description of a wearisome night. The night is most laborious and irksome to sick people: then they revolve their troubles, and being free from visits of friends, they visit their own afflictions, and study their own distempers freely; then they lie all night wishing for day, telling the clock, hearkening for the cock (that natural clock), tossing to and fro unto the dawning of the day, not able to get the least wink of sleep, that nurse of nature, and sweet parenthesis of men’s griefs and cares. Oh present the condition of a restless sick man to your thoughts (saith an interpreter here), praise God for quiet nights, and pity those to whom wearisome nights are appointed.



Verse 5
Job 7:5 My flesh is clothed with worms and clods of dust; my skin is broken, and become loathsome.

Ver. 5. My flesh is clothed with worms] Here Job showeth how and whence his nights were so wearisome and restless; he was in his grave clothes before he died (saith Mr Caryl), viz. a gown of worms set or embroidered with clods of dust. Covered he was with sores, and putrefied ulcers full of worms, which made him abhorring to himself. 

And clods of dust] A fit dress for a dying man. The word signifieth the filings of any metal, or the scrapings of an unclean thing. He meaneth then the scurf, scraped off from him, or the dust contracted by his sitting upon the ground, Job 2:8. 

My skin is broken] Or, cleft and chapped (as the earth is in drought), in most loathsome and formidable manner. 

And become loathsome] Or melted, as in that distemper which physicians call corruptionem totius substantiae; or as in the leprosy or gangrene, when the flesh falleth off from the bones. Hinc igitur disce patientiam in morbis, saith Lavater. Hence, then, learn to be patient under the most noisome and troublesome diseases. What though thou be in such a pickle all over, that thou canst neither stand, nor walk, nor sit, nor lie, nor live, nor die: was not this holy Job’s condition, and worse? Remember that there are not a few sick as heart can hold, sore all over, and want necessary food and physic which thou dost not; consider that God could, and justly might, lay more and heavier plagues upon thee, &c. When Dr Munster was sick, and some friends came to visit him, being very sorry for pains he was put to by the ulcers of his body; O my dear friends, said he, these boils and blains, gemmae sunt et pretiosa ornamenta Dei, are God’s gems and jewels wherewith he adorneth his friends, that he may draw them to himself; which ornaments let us esteem far more precious than all the gold and wealth of this whole world. Soon after which speech he piously and peaceably fell asleep in the Lord. Craterus also, when he saw his body begin to swell with a dropsy, and other distempers, Euge Dee sit laus et gloria, said he, Oh, blessed be God, that my deliverance is at hand, et horula gratissima, and that sweet hour that shall put an end to all my miseries (Melch. Adam).



Verse 6
Job 7:6 My days are swifter than a weaver’s shuttle, and are spent without hope.

Ver. 6. My days are swifter than a weaver’s shuttle] Which is of a very swift and sudden motion. Nights and days pass the shuttle of man’s life forward and backward, to and again. The night casts it to the day, and the day to the night; between these two time quickly wears off the thread of life. I have cut off, like a weaver, my life, saith good Hezekiah, Isaiah 38:12. And the heathens hammered at this in their fiction of the three sister destinies, whereof the poet saith, 

Clotho colum baiulat, Lachesis trahit, Atropos occat.
You that are weavers, saith Lavater, or lookers on them at their work, think of this text, and learn to live holy. 

And they are spent without hope] Heb. In not hope. I cannot conceive that I shall ever recover, or be recruited, whatever thou, O Eliphaz, hast gone about to put me in hope. All Job’s desire was death, which he looked upon as the readiest remedy of all.



Verse 7
Job 7:7 O remember that my life [is] wind: mine eye shall no more see good.

Ver. 7. O remember that my life is wind] Before, swifter or lighter than a weaver’s shuttle (or than a sword or speech, as the Septuagint there render it, ελαφροτερος λαλιας), now my life is a wind, or as a wind (so the Chaldee paraphraseth), that speedily passeth away, and returneth not. So St James, "What is your life?" saith he; "it is even a vapour, that appeareth for a little time, and then vanisheth away," James 4:14. One hath well observed, that the Holy Ghost giveth us very many items of this (and especially in this book), which shows that we are very apt to forget it. A point that is easy to be known, but very hard to be believed; every man assents to it, but few live it, and improve it to reformation. 

Mine eyes shall no more see good] sc. In this world, for in the world to come he was confident of the beautiful vision, Job 19:27. Hezekiah hath a like expression when sentenced to die: I said in the cutting off of my days, I shall not see the Lord, even the Lord in the land of the living (that is, in this life present, Psalms 27:13; Psalms 52:5; Psalms 142:5; Isaiah 53:8, called also the light of the living, John 9:5, Psalms 56:13); I shall behold man no more with the inhabitants of the world, Isaiah 38:11. And this both sick Job and sick Hezekiah tell the Lord, and both of them begin alike, O remember, Isaiah 38:3. God forgetteth not his people and their condition; howbeit he requireth and expecteth that they should be his remembrancers for their own and others’ good, Isaiah 62:6-7. See the margin.



Verse 8
Job 7:8 The eye of him that hath seen me shall see me no [more]: thine eyes [are] upon me, and I [am] not.

Ver. 8. The eye of him that hath seen me shall see me no more] In death we shall neither see nor be seen, but be soon both out of sight and out of mind too. It is told of Richard III, that he caused the dead corpse of his two smothered nephews to be closed in lead, and so put in a coffin full of holes, and hooked at the ends with two hooks of iron, and so to be cast into a place called the black deeps, at the Thames’ mouth, whereby they should never rise up, nor be any more seen (Speed. 935). Such a place is the grave till the last day: for then the sea shall give up the dead which are in it, and death and the grave shall render up the dead which are in them, Revelation 20:13, then shall Adam see all his nephews at once, &c. 

Thine eyes are upon me, and I am not] Thou even lookest me to death; like as elsewhere God is said to frown men to destruction, Psalms 80:16, Psalms 104:29; they are not able to endure his flaming eyes, sparkling out wrath against them. What mad men therefore are they that speak and act against him who can so easily do them to death! If God but set his eyes upon them for evil (as he oft threateneth to do, Amos 9:4, Job 16:9), they are undone.



Verse 9
Job 7:9 [As] the cloud is consumed and vanisheth away: so he that goeth down to the grave shall come up no [more].

Ver. 9. As the cloud is consumed and vanisheth away] A cloud is nothing else but a vapour thickened in the middle region of the air by the cold encompassing and driving it together, Psalms 18:11-12, vessels they are as thin as the liquor that is in them; but some are waterless: the former are soon emptied and dissolved; the latter as soon scattered by the wind, and vanish away. {See Trapp on "Job 7:7"} 

So he that goeth down to the grave shall come up no more] sc. To live and converse here with men, as Job 7:10. Or, he shall come up no more, sc. without a miracle (as Lazarus and some others long since dead rose again) he cannot return to me, said David to his deceased child, 2 Samuel 12:23. God could send some from the dead to warn the living; but that is not now to be expected, as Abraham told the rich man, Luke 16:27-31 Those spirits of dead men that so oft appeared in times of Popery (requiring their friends to sing masses and dirges for them; and that drew this verse from Theodorus Gaza, Sunt aliquid manes, lethum non omnia finit) were either delusions, or else devils in the shape of men. That Job doubted the resurrection, or denied it (as Rabbi Solomon, and some other, both Hebrew and Greek writers, conclude from this text) is a manifest injury done to this good man, and a force offered to the text, as appeareth by that which next followeth.



Verse 10
Job 7:10 He shall return no more to his house, neither shall his place know him any more.

Ver. 10. He shall return no more to his house] Either to despatch business or to enjoy comforts; he hath utterly done with the affairs of this world. Melancthon telleth of an aunt of his who, having buried her husband, and sitting sorrowfully by the fireside, saw (as she thought) her husband coming into the room, and talking to her familiarly about the payment of certain debts, and other businesses belonging to the house; and when he had thus talked with her a long time, he bid her give him her hand; she at first refused, but was at length persuaded to do it; he taking her by the hand so burnt it, that it was as black as a coal, and so he departed. Was not this the devil? 

Neither shall his place know him any more] His place of habitation, or his place of honour and ruledom; these shall no more acknowledge him, and welcome him back, as they used to do after a journey. Death is the conclusion of all worldly comforts and relations. Hence wicked people are so loth to depart, because there is struck by death an everlasting parting blow between them and their present comforts, without hope of better. Spes et fortuna valete, farewell hope and fortune, said one great man at his death. Cardinal Bourbon would not part with his part in Paris for his part in paradise. Fie, said another rich cardinal, Will not death be hired? will money do nothing? Never did Adam go more unwillingly out of Paradise, the Jebusites out of the stronghold of Zion, the unjust steward out of his office, or the devils out of the demoniac, than graceless people do out of their earthly tabernacles, because they know they shall return no more; and having hopes in this lifo only, they must needs look upon themselves as most miserable.



Verse 11
Job 7:11 Therefore I will not refrain my mouth; I will speak in the anguish of my spirit; I will complain in the bitterness of my soul.

Ver. 11. Therefore I will not refrain my mouth] Heb. I will not prohibit my mouth, sc. from speaking, I will bite in my grief no longer; but since death, the certain end of all outward troubles, is not far from me; I will, by my further complaints, press the Lord to hasten it, and not suppress my sorrows, but give them a vent. 

I will speak in the anguish of my spirit] Heb. In the straitness or distress of my spirit, which is almost suffocated with grief. 

I will complain in the bitterness of my soul] His greatest troubles were inward; and if by godly sorrow for his sins he had poured forth his soul in a humble confession (as some understand him here), he had taken a right course; but thus boisterously to break out into complaints savoureth of human infirmity, and showeth quantae sint hominis vires sibi a Deo derelicti, what a poor creature man becomes when God leaves him to himself, and subjects him to his judgments (Mercer).



Verse 12
Job 7:12 [Am] I a sea, or a whale, that thou settest a watch over me?

Ver. 12. Am I a sea, or a whale] Can I bear all troubles, as the sea receives all waters, and the whale bears all tempests? This (as is well observed) was too bold a speech to God from a creature, for when his hand is on our backs our hands should be upon our mouths; as Psalms 39:9, "I was dumb," or (as others read it) I should have been dumb … "because thou didst it." But it is a fair step to perfection and victory when one can kiss God’s rod and say, as Psalms 44:17, All this is come upon us, yet have we not forgotten thee, nor declined from thy way. Job was not without his impatience; but being he was right for the main, and at length bewailed them, God looked not upon him as he doth upon those refractories, who to their impatience add impenitence; and to their passive disobedience, active. 

That thou settest a watch over me?] That thou surroundest me with sorrows, and wilt not suffer me to die? Here Job should have set a better watch over his lips, Psalms 39:1; Psalms 141:3, than thus boisterously to have blustered against God (who is ανυπευθυνος, not to be called to an account for his proceedings) like the raging sea or unruly whirlpool. He should have considered that the best men have somewhat of the sea in them, that must be bounded; and somewhat of the whale, that must be watched and kept under; and that God never lays more upon a man than there is need, though he may think otherwise.



Verse 13
Job 7:13 When I say, My bed shall comfort me, my couch shall ease my complaint;

Ver. 13. When I say, My bed shall comfort me] The bed was the most proper and probable means of refreshment; but it is not the bed that can give sleep, nor the couch ease. Creatures are not able of themselves to give out the comforts committed to them; their common nature must be assisted with a special word of blessing, or else they do us no good: man liveth not by bread only, &c. God maketh the merciful man’s bed, Psalms 41:3. So he giveth his beloved sleep, quiet sleep (Shena with an Aleph quiescent), Psalms 127:2 He is the God of all mercies, and the Father of all consolation, 2 Corinthians 1:3. It is he that shines through the creature, which else is but as the air, without light. Look how the air lights us not without the sun; and fuel heats us not without fire; so neither can any man or means comfort or content us without God. 

My couch shall ease my complaint] Heb. Shall lift up, or take away, viz. the burden of my cares and grief; some part of my load at least; but it happened otherwise: for - {see next verse}



Verse 14
Job 7:14 Then thou scarest me with dreams, and terrifiest me through visions:

Ver. 14. Then thou scarest me with dreams] Extremam tentationem describit, saith Vatablus; and the devil doubtless had a great hand in this business (for it was within his commission, and he would not neglect any part of it); but Job taketh notice of none but God, the chief agent, and to him he applieth himself. His providence is exercised even about dreams, which, in melancholy people, happen (especially when they are sick) to be oftentimes very horrid and hideous; as that they fall down from some high place, commit some capital offence, are slain, torn in pieces by devils, &c. Bishop Foliot’s terrible night vision was before mentioned. Richard III, after the murder of his two innocent nephews, and Charles IX of France, after the Parisian Massacre, had such dreadful dreams, that they became a terror to themselves and to all about them. But to instance in better men: Calvin in the year of grace 1562, being sick of the gout, dreamed that he heard a great noise of drums beaten up most vehemently, as they use to be in warlike marches (Beza in Vita). Pareua also, A.D. 1618, saw in a dream the city of Heidelberg set on fire in many places, and the prince elector’s palace all on a light flame: this he set down the next morning in his dairy, and added these words, O Deus clementissime, averte sinistrum omen, &c., O most merciful God, turn aside this evil omen. (Philip Par. in Vita Patris). Such fearful dreams cause a sick sleep, and a worse waking. This Job complaineth of here; and yet more fully in the next words.



Verse 15
Job 7:15 So that my soul chooseth strangling, [and] death rather than my life.

Ver. 15. So that my soul chooseth strangling] i.e. Quamvis durissimam sed praesentissimam mortem, any violent or ignominious death, as long as it were a speedy death. Hippocrates telleth us, that many have been so frightened with dreams and apparitions, that they have hanged themselves, leaped into deep pits, or otherwise committed suicide. Let those that either have not been so terrified, or so tempted, or so deserted of God, bless him for that mercy. 

And death rather than life] Heb. Rather than my bones; that is, any kind of death rather than such a body, which is now nothing else but a bag of bones; or than such rotten bones full of sores and ulcers. He maketh mention of his bones, because his pain had pierced as far as his very bones; the putrefaction had sunk down into his marrow.



Verse 16
Job 7:16 I loathe [it]; I would not live alway: let me alone; for my days [are] vanity.

Ver. 16. I loathe it, I would not live alway] I loathe or abhor it, that is, my life, or I loathe them, that is, my bones, Job 7:15. "I would not live alway," that is, long in this world, and in this condition. Plotinus, the philosopher, held it a special mercy of God to men that they were mortal; and did not always live to labour under the miseries of this wretched life (Aug. de Civitate Dei, l. ix. c. 10). Cato professed, that if he might have his age renewed as the eagle’s, so that he might be made young again, he would seriously refuse it (Cic. Cato Major). How much better might Job say thus, since the righteous hath hope in his death; and might well take up that of the poet, 

Utque adeone mori miserum est?
The days of the best are so full of evil both of sin and pain, that it is good they are not fuller of days; if they should have length of life added to heaps of sorrows, and perpetuity with all their misery, how miserable were they! Christ promiseth it as a point of favour of his, that the days of trouble should be shortened, Matthew 24:22, and that he may put an end to the age, he dispatched away the generations with all the convenient speed that may be. 

Therefore let me alone] Some read thus, I cannot live for ever, or very long, therefore let me alone, that is, stop afflicting me, and let me go quietly to my grave, Psalms 39:13. Here one well observeth that the world and time, while they continue, are always ceasing; and therefore have their denomination from this word, which signifieth to cease, Quod cito cessat et deficit (Mercer in Pagnin.). 

For my days are vanity] Hebel, a puff of wind, or a bubble on the water. Man’s body is a bubble, his soul the wind that filleth it. The bubble riseth higher and higher, till at last it breaketh; so doth the body rise from infancy to youth, from youth to age, &c., till at length it cracketh and dissolveth. The life of a man is a vain life. This Job often beats upon, and why, see the note. {See Trapp on "Job 7:7"}



Verse 17
Job 7:17 What [is] man, that thou shouldest magnify him? and that thou shouldest set thine heart upon him?

Ver. 17. What is man, that thou shouldest magnify him?] i.e. Make so much ado about him, or look upon him as a fit match for the great God to grapple with, Psalms 14:3, or to take care of his affairs? Debile argumentum, saith Vatablus here, a poor argument; but Job maketh use of all kinds of arguments to move God to make an end of him: Domine, fac finem, fac finem, God, make an end, make an end! said dying Erasmus; but what he meant by those words I know not, saith Melancthon, who reporteth it. 

And that thou shouldest set thine heart upon him?] So as to make any account of so mean and miserable a creature, Psalms 144:3, to magnify him whom thou mightest rather vilify, or indeed, nullify; or, that thou shouldest set thy heart against him, sc. to destroy him, as Job 34:14. That is but an ignoble contest, ubi et vincere inglorium est, et atteri sordidum.


Verse 18
Job 7:18 And [that] thou shouldest visit him every morning, [and] try him every moment?
Ver. 18. That thou shouldest visit him every morning] Be at so much pains, as it were, with him, as to chasten him; and every morning to do it, that is, certainly and early; God took Job to task as soon as he was awake every morning, and this he thought much of, and would rather have been without; but that was his weakness, since the rod is as necessary as food. 

And try him every moment] Proving by affliction both what corruption and what grace is in his heart; this David reckoneth upon the score of God’s favours, and prayeth for, Psalms 139:24. This God promiseth as a special blessing, Jeremiah 9:7, and with it assureth that he will try and refine his people, but not as silver, Isaiah 48:10. He will not deal with them as in rigour of justice he might do, because if he should do so, they, having more dross in them than good ore, more corruption than grace, they would soon be consumed in this fiery trial; this God considered, and so should Job have done, and have quit his growling.



Verse 19
Job 7:19 How long wilt thou not depart from me, nor let me alone till I swallow down my spittle?

Ver. 19. How long wilt thou not depart from me] Here he seems desirous to be rid of God’s company, of his afflicting presence, Psalms 139:10; so true is that of the apostle, Hebrews 12:11, "No chastening for the present seemeth to be joyous, but grievous," till patience come to have her perfect work, and men be brought to cry out, as one did under a great fit of the stone, The use, Lord, the use; not so much ease of my pain, as a good use of my suffering. This Job came to at length, no doubt; meanwhile, we have in him, as Mercer observeth, mirum ubique specimen, a wonderful instance of that conflict between flesh and spirit that is in the saints. 

Yet let me alone, till I may swallow down my spittle?] That is, nor afford me the least intermission, no, not a spitting while. He will not suffer me to take my breath, Job 9:18. Jerome thinks that Job was troubled with a quinsey, or sore throat, which hindered the swallowing of his spittle; neither had he power to spit out the corrupt matter that ran down his throat. Oh what a sweet mercy is health! and how ill able are the best without special support from heaven to bear sickness! The Stoics, who said, that he who lived honestly might live cheerfully though under many bodily weaknesses, senserunt ipsi in morbis se magnificentius locutos esse quam verius, saith Wolfius; that is, when it came to their own turn to be sick, they well perceived that they had spoken rather bravely than truly.



Verse 20
Job 7:20 I have sinned; what shall I do unto thee, O thou preserver of men? why hast thou set me as a mark against thee, so that I am a burden to myself?

Ver. 20. I have sinned] Or, Have I sinned? Have I fallen into any foul offence, as these men charge me? Am I guilty of anything more than involuntary failings, unavoidable infirmities? although I know that these also are downright sins, fruits of the flesh properly so called, missings of the mark, as the word here signifieth, and for such I humbly confess them, I put myself into the hands of thy justice in hope of thy mercy; and what wilt thou more of thy poor creature? 

What shall I do unto thee] No sooner had Job confessed his sin, but he is desirous to know a remedy. Reprobates can cry Peccavi, I have sinned; but then they proceed not to say, as here, What shall I do? They open their wound, but lay not on a plaster, and so the wounds made by sin are more putrefied, and grow more dangerous. Job would be directed what to do for remedy; he would have pardoning grace and prevailing grace upon any terms; and more than this, what can I do unto thee? δυνησομαι πραξαι, as the Septuagint render this text. 

O thou preserver of men?] Of all men, but especially of them that believe, 1 Timothy 4:10. The Grecians called their Jupiter ελευθεριος, the deliverer or preserver of their persons; and again, ερκειος, from ερκος, a wall, as if he were the watch and defender of their houses. Some render it, O thou observer of men. But these are praises proper to the true God, the keeper of his Israel, Psalms 121:4. The preserver of the faithful, Psalms 31:23. Whom he keepeth as the apple of his eye, Psalms 17:8, that tenderest piece of the tenderest part, most diligently and strongly guarded by nature with tunicles. It is the wisdom of a Christian in his addresses unto God to make choice of fit and appropiate titles and attributes; for the strengthening of his faith, and increasing of his fervency. 

Why hast thou set me as a mark against thee] As a bulwark, as an object, or as a rock of offence, against which thou mayest always dash; so Vatablus rendereth it; to the same sense Job asketh, Job 19:11; Job 13:24. Wherefore holdest thou me for thine enemy? So Lamentations 3:12, Job 16:13. Job conceived that God dealt with him in no other way than the Turks did with the great crucifix of Constantinople, upon the head whereof they put a Turk’s cap, and so setting it up in derision, shot at it with their arrows, calling it the God of the Christians: or, as the same Turks at the taking of Tripoli, in Barbary, dealt with one John de Chabas, a Frenchman, who in the time of the siege had shot off the hand of the clerk general of the army. They brought him into the town, saith the story, and when they had cut off his hands and nose, they put him quick into the ground to the waist, and there for their pleasure shot at him with their arrows, and afterwards cut his throat. 

So that I am a burden to myself?] How can he be otherwise who is a butt mark for Almighty God, who cleft his very reins asunder, and poured out his gall upon the ground, Job 16:13. Job had once before complained that the poison of God’s arrows had drunk up his spirits, Job 6:4 Neither did anything lie so heavy upon him, or was so burdensome to him, as this, that God seemed to frown upon him, and to fight against him with his own hand. The Septuagint and Talmudists read thus, So that I am a burden unto thee, viz. with my complaints and expostulations; this, say they, was the ancient reading.



Verse 21
Job 7:21 And why dost thou not pardon my transgression, and take away mine iniquity? for now shall I sleep in the dust; and thou shalt seek me in the morning, but I [shall] not [be].

Ver. 21. And why dost thou not pardon my transgression?] Heb. Lift up, or take away; for sin was Job’s greatest burden, which therefore he prayed to God to pardon; and that not in heaven only, but in his own conscience; and then no darkness can be so desolate, no cross so cutting, no burden so importable, but he shall, by God’s grace, be able to deal with it. Hence this vehement expostulation of his for remission and removal of sin first, and then of its evil consequents; for pardon of sin is a voluminous mercy; and being justified by faith, we can glory in tribulation, Romans 5:1; Romans 5:3. 

For now shall I sleep in the dust] In the dust of death, Psalms 22:1; Psalms 22:5, and therefore must have help presently, or not at all; since a man once departed is no more to be found in this world, though never so diligently sought for. See Job 7:7-8. One paraphraseth these words thus, For now I shall die, and then when thou lookest to receive thy morning sacrifice of praise as beforetime, I shall not be found to give it thee.

08 Chapter 8 

Verse 1
Job 8:1 Then answered Bildad the Shuhite, and said,

Ver. 1. Then answered Bildad the Shuhite, and said] Bildad (who was of the posterity of Shuah, Abraham’s son by Keturah, Genesis 24:1-2) interrupteth Job, and endeavours to maintain what Eliphaz had spoken; nevertheless, it appeareth by this chapter, Job 8:5-6; Job 8:20-21, that his opinion was not so rigid as that of Eliphaz: for he grants that a righteous man may be afflicted, but yet so, that if God restore him not speedily, he may be censured, cast, and condemned as unrighteous. He passeth (as they do all) some hard censures upon Job; and is paid in his own coin by him; who saith that he was, according to his name, a wicked kinsman; for בל is naught, and רוד an uncle. With what judgment men judge they shall be judged. Matthew 7:2.



Verse 2
Job 8:2 How long wilt thou speak these [things]? and [how long shall] the words of thy mouth [be like] a strong wind?

Ver. 2. How long wilt thou speak these things?] Quousque effaberis ista. q.d. Hast thou nothing better than this to utter? (Tremel.) Be silent for shame, or forbear at least to vent thy spleen against God, of whose proceedings with thee thou hast heavily complained; thy words have been stout against the Lord, and thou hast taken too much liberty of language in this tempest of talk. 

And how long shall the words of thy mouth be like a strong wind?] Big and boisterous, rude and robustuous, as if thou wouldst Dominum impetere, evertere, et deiecere, blow down God and his proceedings at a breath (Mercer). The Tigurine translation is, Quandiu verba oris sui sonabunt pertinaciam? How long shall the words of thy mouth sound out thine obstinacy? If evil thoughts be maioris reatus, of greater guilt, as the schools speak; yet evil words and works are maioris infamiae, of greater scandal, and do more corrupt others. This Bildad was sensible of, and conceiving that Job complained of God as dealing hardly with him, and unjustly afflicting him, he addeth,



Verse 3
Job 8:3 Doth God pervert judgment? or doth the Almighty pervert justice?

Ver. 3. Doth God prevent judgment?] By not punishing the wicked; or doth the Almighty prevent justice? by not rewarding the righteous (so the Hebrews expound it). Why, no; neither did Job ever say such a thing; only he had pathetically set forth the greatness of his pain, and the unkindness of his friends, and wished to die rather than to endure it. Now this was construed for blasphemy, or little less; and Bildad is very hot in his invective against Job, as good reason he had, if he had not been so mistaken. Here he wresteth in a most true proposition ( commodam sane sed non accommodam), but yet such a one as very little concerned this present disputation; and he doth it with as small wisdom and discretion, saith Beza, as with great pride and confidence. For doth it either argue Job a hypocrite and wicked man, or charge God with injustice, if it be said, that Job for his sins was not so afflicted by God (whereas he in the mean time denieth himself to be a sinner, and to have deserved God’s heavy hand upon him), but rather proved and tried by him according to his good pleasure? yet Bildad goeth on as if he had done very well; and in the next verse in plain words boldly avoucheth that Job’s children were by God’s judgment destroyed with the fall of the house, whatever betide their souls.



Verse 4
Job 8:4 If thy children have sinned against him, and he have cast them away for their transgression;

Ver. 4. If thy children have sinned against him] As what man is he that liveth and sinneth not? But Bildad meant that Job’s children had heinously sinned, had been grievous sinners against their own souls (as afterwards were Korah and his accomplices), had not sinned common sins, and therefore died not common deaths; indeed, they died early and suddenly, and eating and drinking (wherein there might be some excess), and before sacrifice offered for them, as formerly; all this was sad, and moved Job more than anything else. But did it therefore follow that God had cast them away? &c. 

And he have cast them away for their transgression] Or, and he have expelled or abandoned them into the hand (so the Hebrews hath it elegantly) of their transgressions or rebellions, as so many executioners. Some render it thus, He hath driven them out of the world for their transgression. The Chaldee paraphrast goeth further, interpreting hand here for place (Pagnin.). If God have sent them, saith he, into the place of their wickedness, that is, into hell prepared for the wicked. Now surely, saith Lavater, Inhumanissimus fuit Bildad, qui ista calamitosissimo obiecere non dubitabat, Bildad was a most unmerciful man, who doubted not to lay these things in the dish of him that was before so heavily afflicted, and to heap more load upon him who was ready to sink under his burden; but he did it, say some, of a good intent, to bring Job to a sense of his sin, and to put him in hope of appeasing God s wrath, who had yet spared his life that he might make his peace, and not suddenly slain him, as he had done them; and therefore he assureth him in the following verses, as Eliphaz had done before, that all things shall go well with him if he repent. Albeit thy children have sinned, &c., yet



Verse 5
Job 8:5 If thou wouldest seek unto God betimes, and make thy supplication to the Almighty;

Ver. 5. If thou wouldst seek unto God betimes] If warned by the evil end that befell thine unhappy children, thou wouldst early and earnestly seek unto God for mercy, for which purpose it may seem that thy life hast been graciously spared, when thy children have been destroyed, that thou might be made wise at their expense. Such counsel as that is Eliphaz hath given Job before, Job 5:8. 

And make thy supplication to the Almighty] Pray for mercy out of free grace alone, so the Hebrew word signifieth; plead for pity, speak supplications, as the poor man doth, Proverbs 18:23. Be poor in spirit, a stark beggar and bankrupt, less than the least of all God’s mercies, Genesis 32:10, and in this mind address thyself to the all sufficient, the cornucopia, the God rich in mercy to all that call upon him, for pardon of thy great sin in standing out in contention with his majesty, and resisting his fatherly visitation.



Verse 6
Job 8:6 If thou [wert] pure and upright; surely now he would awake for thee, and make the habitation of thy righteousness prosperous.

Ver. 6. If thou wert pure and upright] If thou didst lift up pure hands to God in prayer, &c. Oς κε θεοις επιπειθηται μαλα τ εκλυον αυτου.. 

Pura Deus mens est, pura vult mente vocari:
Et puras iussit pondus habere preces.
The fountain of goodness will not be laden at with foul hearts and hands, Jeremiah 4:14 James 4:8 Isaiah 1:15-16 John 9:31 1 Timothy 2:8. Thus a heathen philosopher, being at sea in a great storm, and perceiving many wicked wretches with him in the ship calling upon the gods, Silete, inquit, ne Dii vos hic navigare sentiant, Hold your tongues, said he, pray not, lest the gods take notice that you are here, and we all perish for your sakes. There are that take these words for reformation, as the former verse for humiliation, those two parts of true repentance: if thou wert pure and upright, as a right penitentiary would be; if thou wouldst break off thy sins by repentance, and especially thine hypocrisy which hath brought this punishment upon thee from the Lord. If thou wouldst not only repent for thy sins, but also from thy sins, and frame to lead a new life, which is optima et aptissima paenitentia, saith Luther, the best and soundest repentance. 

Surely now he would awake for thee] Thou shouldst undoubtedly find speedy and unmiscarrying returns of thy prayers, and all good acceptance of thy services. He will hear thee for deliverance, so the Septuagint render it; he will up and do it, he will arise and have mercy upon Zion, Psalms 102:13, for now that she prayeth and purgeth herself from all filthiness of flesh and spirit, the time to favour her, yea, the set time, is come. I am come for thy words, saith the angel to Daniel, Job 10:12. 

And make the habitation of thy righteousness prosperous] i.e. He will bless thy well ordered family, and whatsoever thou dost therein shall prosper, Psalms 1:3. Thy children and servants shall live together in peace, and all good agreement; thy stock, also, and thy store shall be increased. He shall restore it to, or repair it for, thee, as the Septuagint here render it, αποκαταστησει δι σοι (Sept.), peace, plenty, and prosperity shall be heaped upon thee; this is the import of the word שׁלם. Some of the Hebrews by habitation of righteousness here understand the soul, in which dwelleth righteousness. Others of them take it for the body, the habitation of the soul, wherein righteousness is seated. But these senses are far fetched.



Verse 7
Job 8:7 Though thy beginning was small, yet thy latter end should greatly increase.

Ver. 7. Though thy beginning was small, yet thy latter end should greatly increase] Thy recent losses God will recompense with interest; and the felicity which he prepareth for thee shall be far greater than the loss whereof thou dost now regret; for he will enrich thee to admiration, thy latter end shall be ineffable (so the Septuagint have it), such as none shall be able to utter or describe, τα εσχατα σου αμυθητα. See Job 40:10; Job 40:12. The day of small things is not to be despised, Zechariah 4:10. Every former mercy is a pledge of a future; and to him that hath shall be given. God delighteth to help his people with a little help at first, to crumble his mercies to us, as one phraseth it; to give us his blessings by retail, to maintain trading and communion between him and us. So the cloud emptieth not itself at a sudden burst, but dissolveth upon the earth drop after drop.



Verse 8
Job 8:8 For enquire, I pray thee, of the former age, and prepare thyself to the search of their fathers:

Ver. 8. For enquire, I pray thee] Bildad speaks fairly, as Eliphaz had done, whom he all along imitateth. 

A bove maiori discit arare minor.
Of the former age] The generations who came before, the Kadmonim, as the Jews called their ancestors, and used this saying concerning them, Cor priscorum fuit sicut porta, &c., the heart of our progenitors was as the gate of the porch of the Temple, ample and beautiful; but the heart of their posterity is as the eye of the needle, narrow and of no receipt in comparison, Rara datur longo prudentia temporis usu (Talmud). Of witnesses Aristotle witnesseth, that the more ancient they are the more creditable, because less corrupt, Pιστοτατοι οι παλαιοι, αδιαφθοροι γαρ (Rheto. lib. i). Nihil mihi antiquius, say the Latins; Nothing is more ancient to me, that is, more highly reputed. And new things are nothing, say the Greeks, τα καινα κενα. Siculus maketh mention of an Egyptian priest, who said to Solon, one of the Greek Sages, You Greeks are very boys (ye are but of yesterday, as it is in the next verse), neither is there an old man (that is, a man versed in ancient histories, or acquainted with antiquities) to be found amongst you all, Seris venit usus ab annis, Gερων δε ελλην ουκ εστι (Diod. Sic.). Much of the ancient divinity was traditional till Moses set pen to paper; the mind of God was either immediately revealed, or handed down and transmitted from father to son, from generation to generation. Hence Bildad here bids Job inquire of the former ages; and thereto refers him for further information; so doth Moses the Israelites, Deuteronomy 4:20; Deuteronomy 32:7. Antiquity, so it be right, is of no small authority; that is a received rule, Quod antiquissimum verissimum, That is truest which is most ancient; as we prefer the newest philosophy, so the ancientest divinity. The Papists boast much of antiquity (as the Gibeonites did of old shoes and mouldy bread); but when they come to prove it, they go no higher than to about a thousand years ago. They scornfully look upon us as novelers, and ask where our religion was before Luther? We answer them, that our religion was always in the Bible, where their religion never was. This is the old commandment, saith St John, which was from the beginning, 1 John 2:7. 

And prepare thyself to the search of their fathers] Or fit thyself, fix thy mind upon it, as Psalms 100:1. We must not think to find truth but upon a serious search, Proverbs 2:3. Anaxagoras complained omnia esse circumfusa tenebris, that all things were full of darkness. Empedocles, that the inlets of the senses were very narrow. Democritus, that truth lay hid as it were in a deep pit that could hardly be fathomed. St Paul cries out, O the depth! How unsearchable are God’s judgments, and his ways past finding out! Prepare therefore to this search after God; and pray as that poor man did that cried after Christ; and when he was asked, What wouldst thou have? Lord, said he, that mine eyes might be opened.



Verse 9
Job 8:9 (For we [are but of] yesterday, and know nothing, because our days upon earth [are] a shadow:)

Ver. 9. For we are but of yesterday] Heb. We are yesterday, that is, yesterday’s offspring, upstarts, mushrooms, novices of very small standing in the world. And yet they were old men, Job 15:10. Eliphaz is esteemed to be a hundred and fifty, Bildad a hundred and forty, Zophar a hundred and twenty years old; and yet, in comparison to the fathers before the flood, they were but of yesterday, they had lived but a very little while, and were but of late time. 

And know nothing] Neque experti sumus, saith Tremellius; the greatest part of our knowledge is but the least part of our ignorance: how can we know much, when our abode here is so short, our experience so little? Art longa, vita brevis, said Hippocrates, life is short, and art is long. Themistocles, though he lived a hundred and seven years, yet at his death complained, saying, Now I am to die when I begin to be wise. Solon said, that though old, yet he thought not himself too old to learn; and Julian the lawyer was wont to say, that when he had one foot in the grave, yet he would have the other in the school. 

Because our days upon earth are a shadow] Fluxa, instabilis, et ipsa ultro abiens, saith Junius, unsubstantial, unsettled, uncertain, there is no hold nor tack in it, Psalms 102:11, 1 Chronicles 29:15, What is man but a dream of a shadow, saith Pindarus; a shadow of smoke, saith Sophocles; a shadow of a shadow, saith Aeschylus, σκιας ουαρ, καπνου σκια, ειδωλον σκιας. He is therefore not a man, but a shadow of man (as Lamech’s second wife’s name was Zillah, a shadow of a wife, Tsillah, umbra ipsius, and as Menander calleth a false friend φιλου σκιαν, the shadow of a friend); he hath not so much as shadow of reason or true understanding, who, by spending the span, by wasting the shadow of this short life, after the ways of his own heart, bereaveth himself of a room in that city of pearls, and loseth the comforts of that life which lasteth for ever.



Verse 10
Job 8:10 Shall not they teach thee, [and] tell thee, and utter words out of their heart?

Ver. 10. Shall they not teach thee, and tell thee] They, that is, the forefathers, Job 8:8, these, though dead and gone, yet by their records and monuments, by their apopthegms and oracles (for the words of dying men are living oracles), do still teach us and tell us their minds, as if they were yet living, Hebrews 11:4, Luke 16:29. Books are mute matters, silent voices. The way to be wise, said a heathen, is to converse with the dead, τοις νεκροις συγχρωτιζειν. Histories are faithful counsellors, and by the reading of them many young men have attained to more understanding than their elders; as Augustus, Theodosius, Macarius, who was surnamed παιδαριογερων, the old youth, for his wisdom and gravity above his years, gotten by reading and prayer, as saith Nicephorus. 

And utter words out of their heart?] Discourses dug out of their own hearts, things new and old, thrown out of that good treasure, e cordibus, non e codicibus, they were egregie cordati homines, hearty good men, and their speeches were heart sprung, dipped in their hearts, and there recalled ad limam, priusquam ad linguam, weighed before uttered. They spake not as thou dost, Job, rashly and at random; judiciously, solidly, oraculously conduct them therefore, and as they speak from their own heart, so let them speak to thine. With the ancient is wisdom, and in length of days understanding, Job 12:12.



Verse 11
Job 8:11 Can the rush grow up without mire? can the flag grow without water?

Ver. 11. Can the rush grow up without mire?] Iam subiungit quod illi exploratum habuerant et perspectum, sed eleganti similitudine, saith Mercer; that is, here Bildad setteth forth what the fathers had observed, taught, and told them; and this he doth by three elegant similitudes, which was a way of teaching usual among the ancients, ut quod per simplex praeceptum teneri non possit, per similitudines teneretur, that that which could not be remembered by simple precepts, might be retained by similitudes drawn from natural things, which are as shadows to us of spiritual (Hieron. in cap. 19, Matth.). And first from the rush, which hath its name from drinking; because it lives in liquor, it loves and delights in a moorish soil. Can the rush (or bulrush, Exodus 2:3, Isaiah 18:2) grow up? Heb. perk and pride itself, bear the head aloft, shoot up amain, without mire or moisture, such as are the fens? Job 40:21. The meaning hereof is, saith Ferus, look how the rush and flag grow not but in miry places; remove them to dry and firm ground, and they soon wither: so the wicked hypocrite in prosperity maketh a great show of piety; but in adversity he loseth that very show, and by his impatience maketh the hollowness of his heart appear to all men. And herein Bildad aimed at the making of Job’s case odious, whom he now held to be a hypocrite. 

Can the flag] Or grass of the meadow? Genesis 41:2. It hath its name from brotherhood, because many piles of grass, or sedge, grow from one and the same root, but not without water. See 1 Kings 18:5, Sic mala quaedam olitores Germanitatis recant.


Verse 12
Job 8:12 Whilst it [is] yet in his greenness, [and] not cut down, it withereth before any [other] herb.
Ver. 12. Whilst it is yet in his greenness, &c.] And so withereth not through age, as being but in its shooting up. 

And not cut down] Or, cropped off, either by the hands of men or teeth of beasts. 

It withereth] For want of water, without store whereof it cannot live. The hypocrite is a sensualist, 18:19, Job 21:11, Hosea 4:11; he liveth in such miry places as cannot be healed by the waters of the sanctuary, Ezekiel 47:11. He saith, as the vine and the olive in Jotham’s parable, I cannot leave my wine, my fat and sweet sins; take away my liquor, you take away my life. He serveth not the Lord Jesus Christ (whatever he pretendeth), but his own belly, Romans 16:17-18. He followeth Christ for the loaves only. 

Before any other herb] That is, of less show, but better rooting. These retain their verdure, and look on, as it were, to see the rush wither: so David did by Doeg, Psalms 52:5-6; Psalms 52:8.



Verse 13
Job 8:13 So [are] the paths of all that forget God; and the hypocrite’s hope shall perish:

Ver. 13. So are the paths of all that forget God] To remember God is as necessary as to draw breath, saith Chrysostom. This the wicked man doth not, Psalms 9:17. He will neither have God in his head, Psalms 10:4, nor heart, Psalms 14:1, nor words, Psalms 12:2, nor ways, Titus 1:16. What wonder then though his paths wither, though his life, health, wealth, power, perish, since he is in such a posture of distance from, and defiance with, the fountain of living waters, the Father of all mercy and consolation; by whose favour such flourish for a time, sed exoriuntur, ut exurantur? 

And the hypocrite’s hope shall perish] Every wicked man is a hypocrite; and if there were nothing else to evince it, yet his very hope and groundless confidence in the mercies of God without warrant of promise, would undoubtedly prove it. Praesumendo sperat, et sperando petit, saith an ancient; he presumptuously hopeth, and by hoping perisheth; he lays his own shadow for a bridge, and so must needs fall into the brook. Trust thou in the Lord and do good, saith David, Psalms 37:3. But this man, though he cannot tell of one tear for sin, nor one hour spent in the practice of mortification; yet he affirmeth deeply of going to heaven, and is ready to rap, yea, bounce at heaven’s gate with Lord, Lord, open unto us: but what saith the psalmist? "As for such as turn aside unto their crooked ways" (though they do it never so slily, as if they would steal a passage to hell, and the world never the wiser), "the Lord shall lead them forth with the workers of iniquity," with gross offenders, Psalms 125:5, as malefactors are led forth to execution; and when the filthy sinner (so the word here rendered hypocrite signifieth) goes damned to hell, what shall become of the zealous professor, with all his fair hopes and possibilities? Surely God rejecteth their confidences; they shall not prosper in them, Jeremiah 2:37.



Verse 14
Job 8:14 Whose hope shall be cut off, and whose trust [shall be] a spider’s web.

Ver. 14. Whose hope (or whose folly, that is, whose foolish hope) shall be cut off] The Latin translation hath it, his folly shall not please him, sc. when once he seeth, by the disappointment of his high hopes, what a fool’s paradise he had wrought himself into, what pains he hath taken to go to hell, his hope shall be cut off; and that is the greatest cut in the world, Hypocritis nihil stupidius. This Bildad telleth the hypocrite twice over; because he will hardly be drawn to believe it. But that he telleth Job so, as if he were this hopeless hypocrite, he is quite beside the cushion, as we say. 

And whose trust shall be a spider’s web] Wherein there is much artifice, but no strength. Trust is somewhat more than hope; it is a bearing a man’s self bold upon the assurance that all shall be well. Such was that of Babylon in their provision laid in to hold out a siege of twenty years’ length. Such also is that of mystical Babylon, who saith, "I shall see no sorrow," Revelation 18:7. But this trust never triumpheth. It is (by a second comparison) here fitly set forth by a spider’s web, Heb. a spider’s house, Isaiah 59:5, so called because therein the spider lodgeth herself, as if safe, and out of harm’s way, which is nothing so. A reverend man cleareth the comparison thus: first, the spider’s web is made out of her own bowels (her motto was mihi soli debeo I owe it to myself only), so is the hypocrite’s hope merely from his own brain and imagination. Secondly, though this web be curiously framed, yet it only catcheth flies; so do hypocrites look after ceremonies, and not substance. Thirdly, the spider is full of poison, and remaineth in a dusty nasty hole, though she work never so curiously; so doth the hypocrite abide in his unregeneracy, &c. Fourthly, she gets to the top of the window, as high as she can; and then when she falls, she falls to the bottom, for nothing stays her: so here. Fifthly, when the besom comes, she and her web are swept away, and she is trodden under foot; so are all presumptuous hypocrites. Becket’s friends advised him (for his security) to have a mass in honour of St Stephen, (to keep him from the hands of his enemies): he did so, but it saved him not. Contrarily, a poor persecuted Huguenot in the Massacre at Paris had crept into a hole, a spider comes and weaves a cobweb over it; the murderers therefore presumed him not there; and so he was preserved. What cannot the Lord do by the weakest means that may be?



Verse 15
Job 8:15 He shall lean upon his house, but it shall not stand: he shall hold it fast, but it shall not endure.

Ver. 15. He shall lean upon his house] The spider shall, so Vatablus taketh it; but better, the hypocrite leaneth, or layeth his whole weight upon his house, that is, wealth, children, friends, clients, tenants, &c., as did Doeg, Psalms 52:7; Haman, Esther 3:9-11. That profane earl of Westmoreland, who said that he needed not at all to pray to God, for he had tenants enough to pray for him. Bildad probably glanceth here at Job, as if he had once trusted in his riches, relations, &c., which yet Job disavoweth, Job 31:24-25 

But it shall not stand] No more than the spider’s house doth, borne down sometimes by her very weight, and not only by the wind. Hypocrites ruin their own houses by their sins, and particularly by relying on them. Though thou build thy palace as high as heaven, said the oracle to Phocas, yet sin, that lieth at the bottom, will be the ruin of it. 

He shall hold it fast] Mordicus tenebit, he shall hold it, not with his hands only, but with his teeth, as Cynegiras did the Persian ship; or as a drowning man doth the branch of a tree. 

But it shall not endure] All will not do; riches avail not in the day of wrath, &c. A hypocrite runs in his trouble to former false refuges; he trusted to his legs, or repairs to his bushes, as the hunted hare goes to the places that she used when she lived in quiet, thither she flees when she knows not how else to escape; but all to no purpose.



Verse 16
Job 8:16 He [is] green before the sun, and his branch shooteth forth in his garden.

Ver. 16. He is green before the sun] Succosus est, saith Tremellius, he is sappy and juicy, having a confluence of all kind of comforts and contentments, even more than heart could wish, as David expresseth it, Psalms 73:7. The hypocrite is all this; the height of whose happiness is here set forth by a third similitude, lest any should think that the two former did not reach home to the thing intended. Look how, saith Bildad, a great and tall tree, having many roots and branches, may be so cut up and thrown down, that no footstep, or sign of it, may any more appear; so may it fare with a wicked man: though he be as a tree green or juiceful before the sun, or when the sun shineth hottest upon him, the rush may then wither, but not the tree. See Psalms 37:35. A hypocrite may abound exceedingly in outward prosperity; yea, he may be green for a while before the sun of persecution, as was Alexander the coppersmith, Acts 19:32, 2 Timothy 4:14. The thorny ground stood out the heat of the sunbeams, and shrank not in the wetting. 

And his branch shooteth forth in his garden] Mr Broughton translates, His suckers sprout out over his orchard, that is, he grows luxuriously eminent in the place where he liveth, which he hath made to become a kind of a paradise, or garden of delight. By garden here we are to understand, saith Mercer, all those ways and means whereby a wicked man fenceth and increaseth his own greatness. Some of the Jewish doctors, and others also after them, think that Bildad here beginneth to speak of the godly man’s happiness; and they read the text thus, But the perfect man (so they supply the text out of Job 8:20) is green before the sun, and his branches, &c. His roots are wrapped near the fountain, and he windeth himself about the stony building (that is, it spreadeth and twisteth its boughs round about the fountain vault, being strongly built with stone); shall he be taken out of his place, which may deny, saying, I have not seen thee? No, that cannot be, Lo, this shall be that joy of his way, even out of his mould shall others grow, i.e. his very dust shall live and grow up after him. Thus Beza, and after him Diodati; he is like an exquisite tree set in a pleasant garden in sight of his master’s palace, sucking the sweet moistness of the quick springs, without ever fading or withering, Psalms 1:3, Jeremiah 17:8. That is to say, he shall have a lively root of faith, continually nourished by God’s grace; under his safeguard and favour he shall be strong in all assays, abundant in good works, and all manner of blessings. Uterque sensus egregius est, saith Mercer; this also is a good sense, but the former I conceive to be the better, and more agreeable to the letter of the text.



Verse 17
Job 8:17 His roots are wrapped about the heap, [and] seeth the place of stones.

Ver. 17. His roots are wrapped about the heap, &c.] i.e. They are deeply intrenched, and strongly incorporated into the ground, wreathed in with the heap, as thorns about a hedge. The hypocrite seemeth to be notably well rooted ( intricantur), not in the world only, but in the Church too, which we may compare (as Plato doth man, whom he calleth φυτον ουρανιον, a heavenly plant) to a tree inverted, with the root above, and the branches below. Our Saviour speaketh of branches in him (seemingly so) that bear not fruit, John 15:2. These are hypocrites, who think themselves to be rooted in Christ, and others also think no less of them, but it proves otherwise, for they are fruitless; as a pole fixed in the earth, but not rooted there; as a rotten leg cleaves to the body, but is no part of it; or as wens and ulcers, which are taken away without any loss to it. How far a hypocrite may go, see the parable of the stony and thorny grounds, Matthew 13:20-23 See also Hebrews 6:4-5; Hebrews 10:39, 2 Peter 2:20-21. He may come as far as Kadeshbarnea, within 11 days’ journey of the heavenly Canaan, and yet fall short of it; he may seem to be steadfast and unmoveable, as a tree whose roots are wrapped about a rock. 

He seeth the place of stones] Mr Broughton rendereth it, He planteth about the house of stone: others, He looketh into the house of stone; he looks in at the windows, and so hindereth the light, annoying the master’s house both below and above, who therefore resolves to have him down; as it followeth.



Verse 18
Job 8:18 If he destroy him from his place, then [it] shall deny him, [saying], I have not seen thee.

Ver. 18. If he destroy him from his place] If he stub up this green tree, no better surely than the cyparit, of which Pliny writeth that it beareth fruit to no purpose, small berries, bitter leaves, that it yields an ill smell, and no pleasant shade; or as the boxtree, green indeed all the year about, but of an offensive smell, no fruit, and such a seed as all living creatures hate. Now if he, that is, Almighty God, destroy him, that is, the hypocrite, as he will do questionless (totally and speedily swallowing him up), what then? 

Then it shall deny him, saying, I have not seen thee] Heb. It shall tell a lie of him, &c., the place, as ashamed to own him, shall feign and say, We have not seen him, we know not what is become of him. So Psalms 37:35-36. As they have denied the Lord that bought them, 2 Peter 2:1, so they shall one day be denied by the places they have bought or builded, by the people that once clawed them, and cried them up.



Verse 19
Job 8:19 Behold, this [is] the joy of his way, and out of the earth shall others grow.

Ver. 19. Behold, this is the joy of his way] q.d. A goodly joy! sure the hypocrite’s joy is but the hypocrisy of joy, a little counterfeit complexion, like a slight dash of rain, a handful of brushwood, or sear thorn under the pot, Ecclesiastes 7:6, or as weeds that grow on the top of the water, floating aloft, but touch not the bottom. Though it be an exulting joy (as the word signifieth), a leaping joy (such as is that of dogs leaping upon their masters returning home after a journey, Ut canes solent quando peregre advenienti domino adulantur), yet it is not lasting: it goes out as a snuff, or as a blazing star, or at best as the fire of thorns, Psalms 118:12. Yea, though for the time it hath been so great that if it had continued but a while it would have overwhelmed them, so that their spirits would have expired, as some apostates have professed; they have thought themselves in heaven sometimes, and have rejoiced accordingly, ουδεν δε π ροσποιητον υονιμον (Naz.). 

And out of the earth shall others grow] Alii qui alieni erunt ab eo (Drus.). Others who had no relation to him shall succeed him, enjoy his estate, and eat the sweet of all his labours, Job 27:16-17, Ecclesiastes 2:18; Ecclesiastes 4:8, Proverbs 12:3, "A man shall not be established by wickedness: but the root of the righteous shall not be moved." See another sense of this, and the three foregoing verses, Job 8:18.



Verse 20
Job 8:20 Behold, God will not cast away a perfect [man], neither will he help the evil doers:

Ver. 20. Behold, God will not cast away a perfect man] Epilogus sermonis Bildad. This is the epilogue or close of Bildad’s speech to Job; and it hath been the tartness of a threatening mixed with the sweetness of the promise: sour and sweet, we say, make the best sauce (Mercer). The strong God will not use, or rather abuse, his power, to the rejecting or reprobating (as the Septuagint render it) of an upright person; but will help him by taking him by the hand, as it followeth in the next clause, and taking it ill if others do not so too, Isaiah 51:18. He will never leave them (or if sometimes he seem to leave them, yet), he will not forsake them, Hebrews 13:5 : forsake them he may in regard of vision, but not of union; desert them for a time (as he did Christ himself), but not disinherit them. "When they be in the land of their enemies" (and so may seem quite cast away) "I will not cast them away, neither will I abhor them to destroy them utterly, and to break my covenant with them, for I am the Lord their God," Leviticus 26:44. Lo, this is the portion of a perfect man. As for hypocrites (who are semiperfectae virtutis homines, as Philo calleth them; cakes half-baked, Hosea 7:8; Christians almost, but not altogether, Acts 26:29), my God will cast them away, because they did not hearken unto him, Hosea 9:15. 

Neither will he help the evildoers] Heb. He will not lay hold upon the hand, viz. to help them; or he will not take by the hand the evil doers that make a trade of sin: Non porriget manum malignis (Vulg.).; he will have no communion or commerce with such, he will not strike hands or join hands with them, but wash his hands of them for ever, shake them off with a Discedite, Depart ye, be packing: so should we. See David’s practice, Psalms 26:4-5, and prayer, Job 8:9, "Gather not my soul with sinners," &c. It was once the prayer of a good gentlewoman, when she was to die, being in much trouble of conscience, O Lord, let me not go to hell, where the wicked are; for, Lord, thou knowest I never loved their company here.



Verse 21
Job 8:21 Till he fill thy mouth with laughing, and thy lips with rejoicing.

Ver. 21. Till he fill thy mouth with laughing, &c.] Here he applies the promise of the Divine help to Job, and that which is here spoken, debent et reliqui fideles ad se transferre, saith Lavater, every true believer must take home to himself. God will turn all their sadness into gladness, all their sighing into singing, all their tears into triumphs, their sorrowful outcries into joyful jubilees. In the transgression of an evil man there is a snare or a cord, viz. to strangle his joy with, to check and choke all his comforts: but the righteous sing and rejoice, Proverbs 29:6. They may do so here amidst all their troubles, 2 Corinthians 7:4. As the lily looks fresh, and beautiful, and blithe, though among thorns; they shall do so hereafter, when they enter into the joy of their Master. See Isaiah 65:13. A joy fitter to be believed than possible to be discoursed. See a shadow of it, Psalms 126:1-2.



Verse 22
Job 8:22 They that hate thee shall be clothed with shame; and the dwelling place of the wicked shall come to nought.

Ver. 22. They that hate thee shall be clothed with shame] It shall cover their faces, Psalms 69:7, yea, cover over the whole man; when beyond all expectation they shall see thee restored to thy former prosperity. Where it is worth considering, saith one, how truly this happened touching Job, and these friends of his; he was restored, and they, by God’s reproving them, covered with shame, as it appeareth, Job 42:7-10 

And the dwelling place of the wicked shall come to nought] Heb. Shall not be. See Job 8:18. Understand it not of his tabernacle only, or dwelling place, but of his whole estate, both temporal and spiritual, all shall come to rack and ruin. God shall utterly overturn them, as Zisca did those 300 monasteries, and among the rest that famous monastery called the king’s court, a mile from Prague; in the walls whereof the whole Bible was most exquisitely written in letters of gold (Mr Clark in his Life). "The house of the wicked shall be overthrown: but the tabernacle of the upright shall flourish," Proverbs 14:11.

09 Chapter 9 

Verse 1
Job 9:1 Then Job answered and said,

Ver. 1. Then Job answered and said] He answered to his two friends who had formerly spoken; first, to Eliphaz’s speech, Job 4:17, and next to that of Bildad, Job 8:3. Bildad had interrupted him when he would have excused himself, that he did by no means deny the justice of God, as they mistook him. Now, therefore, that Bildad had spoken his utmost, Job beginneth to dispute and to declare his judgment concerning that subject; and this he doth longe magnificentius et augustius quam socii, saith Mercer, far more magnificently and majestically than his two friends had done, proving that God is just, even then when he affiicteth the innocent; neither have such any just cause to except against his proceedings in that behalf, since he fetcheth not the causes of his decrees and purposes from the things which he governeth; but his will, which is before all things, is the rule of all justice. St Paul also had respect unto this, Romans 9:20; Romans 11:32, rising a great deal higher, namely, to the eternal decree of election and reprobation: after this, Job setteth forth what is the condition of men, and what poor things they are in comparison of God, thereby to bring himself and others to the true knowledge of God, and of themselves, which is the highest wisdom in the world.



Verse 2
Job 9:2 I know [it is] so of a truth: but how should man be just with God?

Ver. 2. I know it is so of a truth] Bildad’s argument was, God, who hath punished thee, is just, therefore thou art unjust. Job grants the antecedent here, but denies and refutes the consequent, Job 9:22-23, &c. To Eliphaz also Job grants, not only that man could not be more just than God, as he had said, Job 4:3, but also that none could ever be found so just that he might any way be compared to God. Job is one of those candidates of immortality, who can do nothing against the truth, but for the truth, 2 Corinthians 13:8, every parcel whereof he accounted precious, and could not but be a friend to it, though brought by them who seemed his enemies; this spoke him ingenuous and humble, a well tempered champion for the truth. Athanasius is said to be such another, and so Mr Bucer. Helvidius is taxed by Jerome for the contrary, and Bishop Montague, by Dr Rivet. 

But how should man be just with God?] Mr Broughton translateth, And how can man be just before the Omnipotent? Sorry, sickly, wretched man, how can he be just (sc. by an inherent righteousness; by an imputed he may) before the most Holy and Almighty God; or compared to him? Job afterwards, setting himself by God, and considering the infinite distance and disproportion, crieth out, "I abhor myself, and repent in dust and ashes," Job 42:5-6. I say likewise, "Woe is me, for I am undone," Isaiah 6:5. He that hath looked a while intentively upon the body of the sun is so dazzled with the beams thereof, that he can see nothing.



Verse 3
Job 9:3 If he will contend with him, he cannot answer him one of a thousand.

Ver. 3. If he will contend with him] If any one would be so fool hardy, or adventurous, as to dispute with God about his judgments, he could not, though he were never so wise, or well skilled, answer him one objection of a thousand, but must needs yield and say, I am no fit match for God. The Jewish doctors (and after them Vatablus) set this sense upon the text, If he (that is, if man) should contend with him (that is, with God, as, through the Luciferian pride of his heart, he is apt enough to do), he would not answer him one of a thousand; God would not honour him so far as to answer so contemptible an adversary, and so slight and senseless arguments; if he vouchsafe an answer, it shall not be so much as the echo giveth the voice; it shall not be to one article or argument of a thousand. Egregius quidem sensus, saith Mercer; this is a good sense, but the other is better, and well agreeth with Job 9:14.



Verse 4
Job 9:4 [He is] wise in heart, and mighty in strength: who hath hardened [himself] against him, and hath prospered?

Ver. 4. He is wise in heart and mighty in strength] And must therefore needs be a most just judge, since be neither wanteth wisdom to judge nor power to execute; what then should turn him out of the track of justice? Let God be just and true, but every man a liar; as it is written, That thou mightest be justified in thy sayings, and mightest overcome (or be clear) when thou judgest, or when thou art judged, Psalms 51:4, Romans 3:4; for at the same time that God doth judge, or execute judgment upon any, he may also be said to be judged; whilst men pass their censures, either as applauding or disliking his judgments; and then may he be said to overcome, when judged, when men acknowledge the justice of his judgments; when they conclude him wise in heart, that is, "the only wise God," 1 Timothy 1:17, and mighty in strength, that is, the mighty strong God, Isaiah 9:6; who doth whatsoever he will in heaven and earth, Psalms 118:1-29 In speaking of these and others of his most glorious attributes, we speak non quantum debemus, sed quantum possumus, not so much as we ought, but so much as we are able. As for the wisdom of God, Nemo sapientiam Dei immensam in omnem aeternitatem exhauriet (saith Gratian, the emperor, in an epistle to Ambrose), no man shall ever be able to fathom or find it out. And as for his power, so infinite is the distance between God and the greatest noble, that it is an honour that they may be suffered to live in his sight, Exodus 24:10-11. And it is all one with God whether against a man or a nation, Job 34:29. 

Who hath hardened himself against him, and hath prospered?] Instance but any one, whether tongue or hand smiter, that could ever boast of the last blow, or could cry, Victoria. Quis dura locutus est el? so some render it. Who ever uttered hard speeches, 1:15, stout words, Malachi 3:13, against God, and prospered, seaped scot free, as we say, and had not his full payment? Blasphemers set their mouths against heaven, witness Pharaoh, Sennacherib, Julian, &c., dealing with Almighty God, as if Augustus Caesar were dealing with some god Neptune; Caligula with his Jupiter, whom he dared to a duel, η μ αναειρ η εγω σε; or the three sons trying their archery at their father’s heart, to see who can shoot nighest. But shall they thus escape by iniquity? No: "In thine anger cast down the people, O God," Psalms 56:7. The wall of Aphek did execution upon the blasphemous Syrians; the angel of God upon the Assyrians; his visible vengeance fell upon Julian, Arius, and Olympius, an Arian bishop, who denying the Trinity, was struck with three thunderbolts, and killed in a bath. Others understand here the word Libbo, and read it thus, Who hath hardened his heart against him? &c. Surely if men harden their hearts, God will harden his hand, and hasten their destruction. See Proverbs 29:1, Isaiah 6:10-11, Romans 2:5, and get thy flinty heart made fleshy, since a hard heart is in some respect worse than hell (which is the just hire of it), since one of the greatest sins is far greater in evil than any of the greatest punishments.



Verse 5
Job 9:5 Which removeth the mountains, and they know not: which overturneth them in his anger.

Ver. 5. Which removeth the mountains, and they know not] For further proof of God’s power first (and then afterwards of his wisdom) Job produceth divers particular acts of his upon the creatures, both unreasonable and reasonable. Eliphaz had said somewhat to this purpose, Job 4:1-21, sed hic admirandus est Iob, saith Mercer, Job doth it admirably; his tongue, like a silver trumpet, sets forth the high praises of God far more plainly, plentifully, and magnificently than any of his friends, who yet have done it very well too. God, to show his power, removeth the mountains, saith Job, sc. by stupendous earthquakes, and otherwise, at his pleasure, Nahum 1:5, Psalms 97:4-5, Isaiah 40:15, he taketh up the isles as a very little thing, he can remove mountains with a wet finger, as we say, though so mighty in bulk, and strongly founded. Dionysius thinketh, that in thus speaking, Job aimeth at that which was done in the time of Noah’s flood, when the waters with their mighty force galled and bare down many great mountains, but that is uncertain. Great things God will do by the fire of the last day, when mountains shall melt, rocks rend, and the earth, with the works therein, shall be all burnt up, 2 Peter 3:10. And what desolations he hath made in sundry parts of the earth by terrible earthquakes, as at Antioch often (which was therehence called Yεοπολις, because so visited by God), in divers places of Italy, Sicily, Burgundy, Helvetia, and here in Herefordshire, mention is made in Pliny, Stumpfius, Jovius, and other historians, all making good this of Job, and that of the psalmist, The mountains will skip like rams, and the little hills like lambs, when the Lord is displeased, Psalms 114:4. 

And they know it not] Dicto citius, it is done with a trice, speedily and secretly, before the mountains (if they could at all know) could know what is done to them; or before the mountaineers or the neighbourhood could foresee and avoid the danger of being overwhelmed and buried alive. 

Which overturneth them in his anger] Or, that he overturneth them in his anger. Men are not sensible of God’s anger for sin, no, not in the greatest commotions, such is their stupidity; but will needs swelter and pine away in their iniquities, as if nothing could awake them, Leviticus 26:39.



Verse 6
Job 9:6 Which shaketh the earth out of her place, and the pillars thereof tremble.

Ver. 6. Which shaketh the earth out of her place] By mighty earthquakes, dislocating the earth, some part of it; for the whole was never removed, though God can take up the whole globe as a man would do a ball, tossing the very centre itself whereon it is established, 2 Samuel 22:8, &c. There is a twofold power of God; 1. Absolute. 2. Actual. By the former he can do more than he doth: by the latter, whatsoever he willeth, that without impediment he effecteth. As for the earth, as God upholdeth it by the word of his power, Hebrews 1:3, so he hath poised it merely by its own weight, that it should not be removed for ever, Psalms 104:5. For if you imagine that the earth could be removed out of its natural place, which way soever it be removed, it shall move towards heaven, and so shall naturally ascend; but to do so is utterly repugnant to the nature of the earth, which is to bear downward. All which, notwithstanding, the God of nature, as he is in the heaven, so he doth whatsoever he will in heaven and earth.



Verse 7
Job 9:7 Which commandeth the sun, and it riseth not; and sealeth up the stars.

Ver. 7. Which commandeth the sun, and it riseth not] God, in framing the world, began above, and wrought downward; but Job, in describing the great works of God here, began below; and now goes upward from earth to heaven. It is as natural to the heaven to move as to the earth to stand still. Copernicus’s opinion, that the earth turns round, and heaven stands still, is worthily exploded. Round the earth is, indeed, notwithstanding the hills and valleys (as an apple is round, notwithstanding some knots and bunches in it), and being round, it is naturally apt for motion (the Pythagoreans held that the earth was natura sua mobilis, as the heavens are), but God hath fixed and made it immoveable, while the heavenly bodies are restless in their courses. The sun (the glistering sun, as the word here signifieth) rejoiceth as a strong man to run his race, Psalms 19:5. Bellarmine saith, that in the eighth part of an hour the sun runneth 700 miles (De ascens. mentis in Deum, grad. 7); but God, the sovereign of the sun, can speak to it, and it riseth not. If he do but give the word of command to the sun not to rise, the morning shall be made darkness, Amos 4:13, and the day dark with night, Amos 5:8. Was it not so in that three days’ darkness in Egypt? Exodus 12:21, in that miraculous standing still of the sun in Joshua’s days, when the sun rose not with the antipodes one morning, and the stars were sealed up part of the night? Joshua 10:13, in that dismal darkness (mentioned by Lavater upon this text), March 12, 1585, lasting for a quarter of an hour, and being so like the night, that the fowls went to roost at noon, and many fell to their prayers for pardon of their sins, as thinking verily that the day of judgment was come. {There was no solar eclipse for this date.} St Paul in the tempest at sea saw neither sun nor stars for many days, Acts 27:20. And I have read of a foreigner, who having been in these parts in the deep of winter, and returning home again, desired one that was then bound for England to commend him to the sun when he next saw him, for I have not seen him there, said he, of a whole fortnight together, Ezekiel 32:7. I will cover the sun with a cloud; and, in that sense, speak to it that it rise not. 

And sealeth up the stars] Heb. Sets a seal upon the stars, making them hide their heads, and withdraw their influences: for stars are God’s storehouses, Deuteronomy 28:12, which he openeth or shutteth at his pleasure. Every star is like a purse of gold; out of which God can, when he will, throw down riches and plenty into the earth; but many of them never appear to us, though visible to the antipodes, Job 37:7.



Verse 8
Job 9:8 Which alone spreadeth out the heavens, and treadeth upon the waves of the sea.

Ver. 8. Which alone spreadeth out the heavens] Without the help or counsel of any other. As God was alone and by himself in making the world, Isaiah 44:24, so he is in ordering it, Job 37:18, Psalms 104:1-2. The Hebrews, as they held with Pythagoras in the point of transanimation; so with Plato in that false opinion of his, that the angels were the movers of the heavens, and the governors of the whole world; whence grew that angel worship amongst them, Colossians 2:18. As God made the heavens alone, even that whole expanse or firmament, Genesis 1:6, the whole region of the air; so he still spreadeth it out as a curtain, which he draweth before the sun and stars, masking and muffling them up with clouds, whensoever he pleaseth. 

And treadeth upon the waves of the sea] Or, spurneth, exercising a regiment over the raging surges of the seas, though they seem to swell against him. Thus Job fetcheth evidences of God’s power from all places. See Psalms 89:9.



Verse 9
Job 9:9 Which maketh Arcturus, Orion, and Pleiades, and the chambers of the south.

Ver. 9. Which maketh Arcturus, Orion, and Pleiades] Those glorious constellations, which do, after a sort, govern the four seasons of the year; but are governed by God, from whose power all their influence and virtue is borrowed, even that which they exercise upon the raging seas. The learned interpreters have not unfitly translated - Has Arcturus, Chesil Orion, Chimah Pleiades, or the seven stars, and the climates of the South, the summer signs; altogether neglecting the toys of the unlearned Rabbis; which stars or signs are answerable to autumn and winter, the spring time and summer. But I had rather (saith Rev. Mr Beza) retain still the Hebrew words than use the other; which have been so much abused with glosure and impure tales and devices of the wicked and profane poets. {See Trapp on "Job 38:31"} 

And the chambers of the south] Interiora Austri, the most remote, hidden, and secret parts of the south; so called, because the stars which are under the southern pole are hidden from us, and are enclosed and lodged as in a chamber. Those stars (and so all the rest) God maketh, that is, he maketh them to appear and do their office for the use and good of man. It is he alone that telleth the number of the stars, he calleth them by their names; neither can they do anything but as they receive order and commission from him (Mr Caryl, Psalms 147:4). That was an idle brag of Aratus, the astrologer, that he had found out and set down the whole number of the stars (Aug. de Civ. Dei, lib. 16); and that is a strange arrogance of the kings of Mexico, who when they are consecrated, are reported to take this oath, I swear that the sun, during my life, shall hold on his course; and that the clouds shall send down rain, the rivers shall run, and the earth bring forth all manner of fruit, &c. (Lopez de Gomara).



Verse 10
Job 9:10 Which doeth great things past finding out; yea, and wonders without number.

Ver. 10. Which doth great things, &c.] {See Trapp on "Job 5:9"} whence this verse is taken verbatim. If Eliphaz say the truth of God’s wisdom and power, Job will soon seal to it; he can find in his heart to speak all good of a wounding God, of a killing God, and not wish, as Spira did, Oh that I were above God, and could overpower him! Or as Hacker here did, A.D. 1591, threaten God to fire the heaven about him, to pluck him out of his throne. (Camb. Eliz. fol. 408)



Verse 11
Job 9:11 Lo, he goeth by me, and I see [him] not: he passeth on also, but I perceive him not.

Ver. 11. Lo, he goeth by me, and I see him not] As he is powerful in his deeds, so he is secret in his designs, passing, and not repassing daily, but yet unseen; he is everywhere present, and not so far from any one of us as the bark is from the tree; for in him we live, move, and have our being; and therefore we had need take heed what we say or think of him in any extremity or misery, for he overheareth us; yea, he knoweth our thoughts long before, Psalms 139:2. As a circumspect judge that goeth obscured under some disguise, to hear and see what is said and done by those that are to be judged by him. Or, as the Great Turk standing behind the arras, at the dangerous door, to hear all the debates and decrees of his senate, and to call them to a strict account of all afterwards: God, as he is invisible, too subtle for sinew or sight to seize upon; so he is ολοφθαλμος, All-eye, to survey and look all around us; yea, to see through us: "The Lord is in his holy temple, the Lord’s throne is in heaven"; howbeit, he is not so confined or shut up there (as the Epicures dreamed) but that "his eyes behold, his eyelids try, the children of men," Psalms 11:4. The one points out his knowledge, the other his judgment, or his eritical descant; he pryeth into the very entrails of the soul, the heart of the heart; the reins, those seats of lust, and most abstruse parts of the body. No man needs a window in his breast (as the heathen Momus wished) for God to look in at; every man before God is all window, and he, like the optic virtue in the eye, seeth all, and is seen of none. Look to it, therefore, and walk exactly. Cave, spectat Care, Take heed, Care seeth you, was an ancient watchword among the Romans, and a great retentive from vice; how much more should this among all men, Take heed, the Lord looks on! What though he is invisible, and we see him not; he passeth on also, and we perceive him not; shall we, like the foolish bustard, thrust our heads in a hole, and then think that, because we see none, we are therefore seen of none? The whole world is to God as a sea of glass, clear and transparent, Revelation 4:6, and his eyes are as a flaming fire, Revelation 1:14, that need no outward light, but can see by sending out a ray. God, that fills and sees all (saith Nazianzen), though he lighten the mind, yet flies before the beams thereof, still leaving it as it is able in sight to follow him; and so draws it by degrees to higher things; yet interposeth between it and his incomprehensible essence, as many veils as were over the Tabernacle.



Verse 12
Job 9:12 Behold, he taketh away, who can hinder him? who will say unto him, What doest thou?

Ver. 12. Behold, he taketh away] Raptim aufert; He snatcheth away, or taketh by force, as a lion doth his prey, or a thief doth another man’s goods. Confer Proverbs 23:28. Which if he do, who can repel or turn him back? Here Job plainly alludeth to the taking away of his children, servants, and cattle, the likelihood also of losing his life (according to the Chaldee paraphrast) by his present miseries; which, if it should befall him from God, it would not be safe for him to cavil, or once question God’s proceeding, to urge him to restitution, or charge him with oppression; since he is chief Lord of all, and may do with his own what he pleaseth. He is uncontrollable, as Nebuchadnezzar at length acknowledged, Daniel 4:35, and his will is the true and only rule of justice itself, nec solum recta, sed et regula. Wherefore let all the earth keep silence before him, Habakkuk 2:20, and let none presume once to ask him what he hath done, either to question his right to do it, or to question his righteousness in the doing of it.



Verse 13
Job 9:13 [If] God will not withdraw his anger, the proud helpers do stoop under him.

Ver. 13. If God will not withdraw his anger] That is, of his own free accord forbear to execute his judgments, the stoutest must stoop; for "he is in one mind, and who can turn him? and what his soul desireth even that be doth," Job 23:13, his power is altogether irresistible. Men, though never so puissant, may be withstood and out matched, as Asa was, 2 Chronicles 14:8-9. Nature may be resisted, and her power suspended, as when the fire burned not the three worthies, the Red Sea drowned not the Israelites passing through it. In the creatures there is an essence, and a faculty whereby they work; between these God can separate, and so hinder their working. In the angels there is an essence, and an executive power; God comes between these sometimes, and hinders them from doing what they would. But God is most simple and entire, and, therefore, the strong helper, qui portant orbem, saith the Vulgate, that bear up the pillars of the world (which some understand to be angels, others to be saints, who stand in the gap, Ezekiel 22:30, and others, again, to be carnal combinations), shall not hinder him, but shall stoop and buckle under him, or under it, viz. his wrath, as not able to bear up; helpers shall prove no helpers against the mind and purpose of God; no, though they be as potent and as proud as Egypt (such an allusion there may be in the Hebrew text), or although they be helpers of latitude, as one rendereth it, that is, of the largest extent, either in power, or by an elate mind; and so the meaning is, None are so mighty, or so highly conceited with their own ability, but, if he be angry, he will make them to stoop under, as not being able to bear his wrath.



Verse 14
Job 9:14 How much less shall I answer him, [and] choose out my words [to reason] with him?

Ver. 14. How much less shall I answer him] If heaven, earth, and sea cannot stand before him; if strongest men, and strongly befriended and seconded, cannot make their party good with him, it is not for me to stout it out; but rather to stoop and strike sail, seeking to disarm his indignation by a humble yielding; especially since I am not able to hold discourse with him, to answer him one of a thousand; I not only have not arguments, but I lack fit words; not argumentative words only, but persuasive also. 

And choose out my words to reason with him?] Heb. Shall I choose out words with him? Broughton renders it, Shall I choose to word it with God? Surely my best eloquence in this case will be a submissive silence. It can be neither wisdom nor duty in me to deal with and undertake God, either with an open or a closed hand, either with logical subtilties or rhetorical flourishes. If I should either be respondent or opponent, I should come off with loss.



Verse 15
Job 9:15 Whom, though I were righteous, [yet] would I not answer, [but] I would make supplication to my judge.

Ver. 15. Whom though I were righteous] Legally righteous, as none ever were, but the first and second Adam. 

Yet would I not answer] viz. By pleading mine own righteousness, since no created righteousness can answer God. Some render it, non attollam vocem, ne hiscere quidem audebo, I will not lift up my voice, nor dare to mute against him. {see 1 Corinthians 4:4} No, though I were never so innocent, and did suffer this misery undeservedly. 

But I would make supplication to my judge] As he doth, though it were a good while first, in the end of the next chapter. It is likely that he intended to do it sooner, but was put by by his passions; which, when they fume up into the head, gather oft into so thick a cloud, that we lose the sight of ourselves, and what is best to be done. Jonah thought to have prayed, Jonah 4:1-2, but it proved a brawl; and when as by prayer he thought to overcome his anger, anger overcame him and his prayer too.



Verse 16
Job 9:16 If I had called, and he had answered me; [yet] would I not believe that he had hearkened unto my voice.

Ver. 16. If l had called and he had answered] If, in confidence of mine own righteousness, I had sought some good thing at his hands, and he had therein condescended to me, yet would I not believe that he had, in mercy, hearkened to my voice; but rather, for a further mischief, that he might roll himself upon me, as Joseph upon his brethren, and as God did upon the Israelites after their quails; that he might tear them with his tempest, &c. Some think that Job speaketh these words, as despairing of audience, or denying God’s particular providence; but neither of these is likely. Rather it seemeth, saith Pineda, to be the speech of a mind marvellously cast down, and meanly conceited of himself, and of his prayer; and trusting to the goodness of God alone; so Drusius. Job speaketh not this, saith he, out of diffidence, but out of fear of God’s judgments, and sense of his own imperfections. 

Yet I would not believe that he had hearkened unto my voice] Namely, for any worth that he findeth in it: what am I, poor creature, that I should think I had carried the matter with God?



Verse 17
Job 9:17 For he breaketh me with a tempest, and multiplieth my wounds without cause.

Ver. 17. For he breaketh me with a tempest] q.d. This is one thing also that maketh me think I am not heard, because I am not helped; but after my prayer I am in as bad a case as before and seem to have a repulse from God. Afflictions continued are no evidence that prayer is not heard; yet usually it is very inevident to an afflicted person that his prayer is heard. The Hebrew (and so the Vulgate) hath it, He will break me, that is, saith one, If I should plead before him as pure, although I might temporally, or for a time, be delivered, yet I should not finally escape destruction, although I should give him none other cause. Whereby we may see upon what danger of being torn in pieces by God’s judgments our justiciaries put themselves that will needs go to God in their own righteousness, as the proud Pharisee, Luke 18:11-12 The calamity of these merit mongers shall rise suddenly. Behold, a whirlwind, or a tempest of the Lord, goeth forth in fury, even a grievous whirlwind; it shall fall grievously upon th e head of these wicked ones, Jeremiah 23:19. This St Paul knew, and, therefore, did his utmost that he might be found in Christ (sc. when sought for by the justice of God), not having his "own righteousness, which is of the law, but that which is through the faith of Christ, the righteousness which is of God by faith," Philippians 3:9. 

And multiplieth my wounds without cause] i.e. Without any other cause than to try me, and prove my patience, which now Job began to perceive, as Philip gathereth; or, without any manifest cause, and perceivable by an afflicted man, so Aquinas senseth it. God hath not told me the reason of his chastenings; but, to increase my grief, he concealeth from me the cause of them; and yet he multiplieth still my sores and my sorrows. Or, without cause, that is, without any such cause as his friends alleged against him, viz. that he was a rank hypocrite.



Verse 18
Job 9:18 He will not suffer me to take my breath, but filleth me with bitterness.

Ver. 18. He will not suffer me to take my breath] I am so far from a period, that I have no pause of my troubles. I cannot get any interspirias, or free breathing space. See Job 7:19. And in the former verse he had complained that God had stormed him. Interim per Pathos, saith Mercer; here he returns to his old practice of expostulating about the greatness of his grief, and spares not to hyperbolize. Beda and others understand this text to be a bodily distemper upon Job, which had made him short winded. And Lavater hath this good note here, Hoc cogitandum nobis est, &c. Let this text be thought upon when our spirits begin to sink; as also when by reason of the phthisic, {A wasting disease of the lungs; pulmonary consumption} or any other like disease, we feel a difficulty of breathing, and a straitening of our pectorals, or be otherwise compassed about with great sorrows. 

But filleth me with bitterness] Heb. He satiateth me with bitternesses, i.e. with sore and sharp afflictions, which are in no way joyous, but grievous to the flesh, Hebrews 12:11. Job had his belly full of gall and wormwood; he had not only a draught or two, but a diet drink made for him of most bitter ingredients. Of this he complaineth heavily; what then will the wicked do, that must suck up the dregs of God’s cup, Psalms 78:8, which hath eternity to the bottom?



Verse 19
Job 9:19 If [I speak] of strength, lo, [he is] strong: and if of judgment, who shall set me a time [to plead]?

Ver. 19. If I speak of strength, lo, he is strong] Neither by might nor right can I deal with him. Broughton renders it, As for force, he is valiant. The Lord is a man of war, saith Moses, Exodus 15:3. Yea, he is the Lord of arms, saith David, Psalms 84:1-12 Yea, he alone is a whole army of men, van and rear both, saith Isaiah, Isaiah 52:12, there is no doubt, then, but he will carry the day, since no creature is able to grapple with him. The weakness of God (if any such thing there were) is stronger than men, 1 Corinthians 1:25, and by the weakest means he can effect the greatest matters, as once he did in Egypt. 

And if of judgment, who shall set me a time to plead?] Who shall appoint the time and place for our meeting? If I shall go about to sue him at law, I shall have but a cold suit, an ill pull of it; for who shall make him appear, or bring him to his answer? and where shall I find an advocate, a patron, to plead my cause? yea, where shall I get a witness? for so the Vulgar reads it, Nemo audet pro me testimonium dicere; no man shall be so bold as to give an evidence for me, or be a witness on my side.



Verse 20
Job 9:20 If I justify myself, mine own mouth shall condemn me: [if I say], I [am] perfect, it shall also prove me perverse.

Ver. 20. If I justify myself] If, in default of other pleaders, I should undertake to manage my cause myself, I should be never the nearer. 

Mine own mouth shall condemn me] i.e. God out of mine own mouth, as finding mine arguments weak and worthless; he knows us better than we know ourselves; and when he comes to turn the bottom of the bag upwards (as once Joseph’s steward did theirs) all our secret thefts will be revealed, and those will appear to be faults that we little thought of. A Dutch divine, when dying, was full of fears and doubts; said some to him, You have been so employed, and so faithful, why should you fear? Oh, said he, the judgment of man and the judgment of God are different. Vae hominum vitae quantumvis laudabili, si remota misericordia iudicetur; Woe to the most praise worthy man alive, if he meet with judgment without mercy. The best lamb should abide the slaughter, except the ram were sacrificed, that Isaac might be saved. 

lf I say I am perfect] What if God had said so, Job 1:1, yet Job might not, Proverbs 27:2, 2 Corinthians 10:18. Or if he do at any time justify himself, as Job 29:1-25; Job 30:1-31 he doth, it is in his own necessary and just defence, against the charge of his friends. Real apologies we must ever make for ourselves when wronged; verbal, if any, must be managed with meekness of wisdom.



Verse 21
Job 9:21 [Though] I [were] perfect, [yet] would I not know my soul: I would despise my life.

Ver. 21. Though I were perfect] That is, of an unblameable conversation, yet could not I know mine own soul, that is, those secret sins, Psalms 19:12, those litters of lusts that lurk therein; therefore I despise my life, I have no joy at all of it, but could wish to be out of the world to be rid of these evil inmates, that will not out of doors till the house fall upon the heads of them, till the earthly tabernacle that harboureth them be at once dissolved. Others read and sense the words thus: I am perfect or upright, neither do I know mine own soul, i.e. quicquam perversi anima mea, they allowed sin in my soul; yet I am so afflicted, that I despise my life, as being but a continued death. Aben Ezra reads the verse with an admiration, thus, Perfect I am; and think you that I know not mine own soul! that I am so great a stranger to myself! or that I have so little care of mine own good, as that I despise my life, and walk at all adventures! Tremellius thus, I am upright, whatever you my friends may make of me, neither value I my life or soul in comparison of mine integrity; my life is but a trifle to my conscience, &c.



Verse 22
Job 9:22 This [is] one [thing], therefore I said [it], He destroyeth the perfect and the wicked.

Ver. 22. This is one thing, therefore I say it] And will stand to it, though I stand alone; this being the one thing wherein I differ in opinion from you; and because it is the hinge upon which the whole dispute between us is turned, therefore I will abide by it, and be Doctor resolutus, resolute in the maintenance of it, viz. 

He destroyeth the perfect and the wicked] A harsh doctrine, yet a good one, saith an interpreter. Grace is no shield against the greatest affliction. See Ecclesiastes 9:1-3, Malachi 3:14, Ezekiel 21:3, Hebrews 11:36-38 shows that none out of hell have ever suffered more than God’s dearest children; and Hebrews 12:6, He not only chasteneth, but scourgeth every son whom he receiveth. God will not cast away a righteous man, said Bildad, Job 8:20; that is, totally destroy him in temporals, but restore him again. No such matter, saith Job, for it may, and many times doth happen, that a godly man may, as to this life present, perish, as well as a wicked man; he may be totally and finally bereft of outward comforts, the righteous perisheth, Isaiah 57:1; only with this difference, as hath been before noted, God’s judgments on the wicked are penal and typical of eternal torment; whereas upon the godly they are no more than medicinal or probational, &c.



Verse 23
Job 9:23 If the scourge slay suddenly, he will laugh at the trial of the innocent.

Ver. 23. If the scourge slay suddenly] By scourge here is meant a common calamity, such as rides circuit, compassing a country as a scourge doth a man’s body round about. Any sweeping judgment is a swinging scourge in God’s hands; such as is the sword, Isaiah 10:26, which when it rides circuit (as a judge) it is in commission, Ezekiel 14:17, Jeremiah 47:6-7, devouring flesh and drinking blood. Thus Attila, the Hun, styled himself God’s scourge. Tamerlane was commonly called the wrath of God, the terror of the world. Think the same of famine, pestilence, wild beasts, Ezekiel 14:12, &c., these oft slay suddenly, Isaiah 30:13, Jeremiah 18:22, as did the sweating sickness here in England, the massacre of France, and that later of Ireland, that scourge, if ever any, slew suddenly the perfect and the wicked. When an overflowing storm sweeps away the wicked, the tail of it may dash their best neighbours. 

He laugheth at the trial of the innocent] The Vulgate readeth, He will not laugh at the trial of the innocent; but it is not there in the original. Others thus, will he laugh at the trial of the innocent? q.d. no, he will not. God may seem to slight his own in affliction, as Psalms 77:2-3. The lion lets her whelps roar sometimes, till they do almost kill themselves with roaring. The truth is (and I think the true sense of this Scripture), God scorneth the allegation of innocence, or the justification and plea of the most upright man breathing, in the way of exemption or prevention of his just and wise dispensations, when he pleaseth to inflict them, involving good and bad in the same common calamity (Mr Abbot).



Verse 24
Job 9:24 The earth is given into the hand of the wicked: he covereth the faces of the judges thereof; if not, where, [and] who [is] he?

Ver. 24. The earth is given into the hand of the wicked] God many times suffereth the wicked most licentiously to reign in the world, Jeremiah 27:6, Daniel 5:18-19. And it is thought by some that Job, speaking here in the singular number, aims at some famous tyrant in those parts, known both to himself and to his friends; such as was Phocas the emperor, who, when he had slain his master Mauritius, and was set up in his stead, there was an honest poor man (saith Cedrenus) who was wonderfully importunate at the throne of grace to know a reason why that wicked man prospered so in his design? he was answered again by a voice, that there could not be a worse man found; and that the sins of Christians and of the city of Constantinople did require it. 

He covereth the faces of the judges thereof] i.e. That tyrant, above mentioned, subverteth all order of justice, condemneth and putteth to death even the judges themselves, if they will not pervert justice, as Bassianus did Papinian (Spartian). The covering of the face was the mark of a condemned man, Esther 7:8, Job 40:8, Isaiah 8:17, Mark 14:65. Or thus, God blindeth the judges by giving them over to error, or permitting them to take bribes, so that they cannot discern right from wrong, &c. Some by judges here understand the saints who shall one day judge the world, but are in the mean while grievously afflicted by the wicked. 

If not, where, and who is he?] Which things, if we say they are done, besides the will and foreknowledge of God, we shall thrust God out of the world, and set up fate and blind fortune; or thus, it is even so; or if not, where is he, and who is he {see Esther 7:5 Malachi 2:17} that can disprove what I have asserted? prodeat, siquis me potest falsi arguere, I would fain see the man that can convince me of error (Mercer, Pagnin., Vatab.).



Verse 25
Job 9:25 Now my days are swifter than a post: they flee away, they see no good.

Ver. 25. Now my days are swifter than a post, &c.] Not my prosperous days only (as Broughton glosseth), but the whole course of my life; the vanity whereof Job expresseth by many similitudes; and here search is made into three of the four elements, earth, water, and air, to find out a fit one. What is swifter upon earth than a post, who rides without stop or stay, and spares for no horse flesh? indeed, he taketh some time to rest in; but so doth not man’s life; it is ever in motion, and every moment we yield somewhat to death. Animantis cuiusque vita est fuga, saith the philosopher, our last day stands, the rest run. Cum crescit vita, decrescit, to live is but to lie a-dying (Seneca). 

They flee away] As David fled from the face of Absalom, Psalms 3:1; as Brentius was advised by that senator of Hala to flee for his life, cito, citius, citissime, with all possible speed, since they were at hand that sought it. See 1 Samuel 19:11; 1 Samuel 19:18. 

They see no good] But are few, and with all evil, Genesis 47:9, Job 14:1. {See Trapp on "Genesis 47:9"} {See Trapp on "Job 14:1"} Some good days Job had had, but they were so soon over (and his present pressure so great) that he was scarce aware of them, nor could take the comfort of them now; the Epicurians indeed held that a man might be cheerful amidst the most exquisite torments, ex praeteritarum voluptatum recordatione, by the remembrance of those pleasures and delights that formerly he had enjoyed (Cic. de Fin. I. 2; Sen. de Benef. 1. 4. c. 22). Job held this but a slight comfort; his care was in prosperity how to make the best use of it; his thoughts ran upon the uncertainty of all creature comforts, that he might hang loose to them, and hold them no otherwise than a child doth a bird in his hand.



Verse 26
Job 9:26 They are passed away as the swift ships: as the eagle [that] hasteth to the prey.

Ver. 26. They are passed away as the swift ships] Heb. They are changed (gliding away insensibly) as the ships of desire (so called, because they seem willing to be at the haven as soon as may be), or as the ships of Ebeh, a very swift river in Arabia, saith Rabbi Solomon; or as the pirate’s ships, so Broughton, such as are your nimble frigates, fly-boats, {A fast sailing vessel used chiefly in the sixteenth and seventeenth centuries: a. for rapid transport of goods, etc., esp. in the coasting trade} and catches, &c. Labitur uncta vadis abies (Virg.). Let our souls be like a ship which is made little and narrow downward; but more wide and broad upward. Let them be ships of desire, hastening heavenward; and then let our days pass away as they can, we shall but be the sooner at home; mortality shall appear to be no small mercy. 

As the eagle that hasteth to the prey] When hunger addeth swiftness to her wings, and maketh her pour or souse down upon the prey like a thunderbolt; so transitory is our time: redeem it, therefore. It is reported of Ignatius, that when he heard a clock strike, he would say, Here is one hour more now past that I have to answer for.



Verse 27
Job 9:27 If I say, I will forget my complaint, I will leave off my heaviness, and comfort [myself]:

Ver. 27. If I say, I will forget my complaint] And suffer in silence, as thou, Bildad, hast advised me, Job 8:2. Sorrows are not so easily forgotten; Lamentations 3:19, "Remembering mine affliction and my misery, the wormwood and the gall." The Stoics boasting of their indolence, or ability to bear afflictions without making moan or complaining, when it came to their own turn, found by experience that they had spoken more trimly than truly; and therefore one Dionysius, surnamed Mεταθεμενος, or the Flincher, left for this reason from the Stoics to the Peripatetics. 

I will leave off my heaviness] Heb. My face, viz. the sourness that used to sit upon it, as 1 Samuel 1:18. The Pharisees were vultuosi tetrici inamaeni, Matthew 6:16, of a sad and sour countenance, grim and ghastly; they affected to look like Sycthians, as the word signifieth, that they might seem great tasters, when as inwardly they were merry and pleasant. Job’s case was far different; his heart was heavy as lead; nevertheless, to give content to his friends, he would endeavour to look lightsomely, but found a very hard task of it. 

And comfort myself] Heb. Strengthen, viz. so as not to make moan, but bite in my pain. Invalidum omne natura querulum, the weaker anything is the more apt it is to complain; and, on the contrary, some men’s flesh will presently rankle and fester, if but razed with a pin only: so some men’s spirits, they are ever whining.



Verse 28
Job 9:28 I am afraid of all my sorrows, I know that thou wilt not hold me innocent.

Ver. 28. I am afraid of all my sorrows] That come thronging thick about me, and terrify me; they will surely be doubled and trebled upon me; hence my sorrow is incurable; if I should resolve never so much against it, I should break my resolution, and fall to fresh complaints, Psalms 39:1; Psalms 39:3. Hic vides, saith Lavater. Here we may see how little is to be ascribed to man’s freewill in the things of God, since it is not in our power to comfort and cheer up ourselves under afflictions, though we would never so fain. 

I know that thou wilt not hold me innocent] But wilt hold me guilty, and accordingly punish me. This was the language of Job’s fear; had his faith been in heart, it would have quelled and killed such distrustful fears, and have gathered one contrary out of another, life out of death, assurance of deliverance out of deepest distresses, Deuteronomy 32:36, 2 Kings 14:26, going into captivity was a sign of Israel’s returning out of captivity.



Verse 29
Job 9:29 [If] I be wicked, why then labour I in vain?

Ver. 29. If I be wicked] Heb. I am wicked, sc. in your thoughts, and you have so earnestly and effectually affirmed it, and confirmed it, that I am almost ready to say as you say, I am wicked. Plato brings in Socrates in his apology to the judges, thus bespeaking them, My lords, I know not how you have been affected with mine accusers’ eloquence while you heard them speak; for mine own part, I assure you that I, whom it toucheth most, was almost drawn to believe that all they said, though against myself, was true, when they scarcely uttered one word of truth. The Chaldee paraphrase reads it, I shall be culpable, or, I shall be condemned. 

Why then labour I in vain?] Or, for nothing, as the Chaldee hath it. See the like Psalms 73:13-14. Why put I myself to so much fruitless pains, either in praying to God, or apologizing to you, my friends, since by God I am still afflicted, and by you reputed a wicked person? Job’s hope was low, his endeavour was therefore little. Si nihil sperarem, nihil orarem, saith one. Let us pray on. God sometimes defers to come till men have even left looking for him, till he scarce findeth faith upon earth, Luke 18:8.



Verse 30
Job 9:30 If I wash myself with snow water, and make my hands never so clean;

Ver. 30. If I wash myself with snow water] Some take the former words, I am wicked, to be Job’s confession of his own sinfulness in comparison of God’s surpassing holiness. And then this followeth very fitly, Though I wash myself with snow water, i.e. with water as clear as snow is white. Some read it aquis vivis for aquis nivis, spring water for snow water. 

And make my hands never so clean] Though I wash my hands with soap (so some read it), as Jeremiah 2:22, Malachi 3:2; or, though I wash mine hands in a well (where there is no want of water), both inside and outside, as James 4:8.



Verse 31
Job 9:31 Yet shalt thou plunge me in the ditch, and mine own clothes shall abhor me.

Ver. 31. Thou shalt plunge me in the ditch] Thou shalt declare me to be no less loathsome than he that, having fallen into a foul guzzle, or nasty jakes, abhorreth himself and his own clothes, being ready to lay up his gorge at the sight and smell of them. The Vulgar hath it, Sordibus intinges me, thou shalt dip me in the dirt over head and ears, and stain me all over, as dyers do the cloth they colour. By the ditch, Beza and others understand the grave; and by clothes, grave clothes, q.d. My very winding sheet shall abhor my filthiness. Take the proud Pharisee for instance, and Popish merit mongers, whom the Lord abhorreth.



Verse 32
Job 9:32 For [he is] not a man, as I [am, that] I should answer him, [and] we should come together in judgment.

Ver. 32. For he is not a man as I am] He is not such a one, nor can be, as I am, and must be; he hath other eyes and thoughts and ways than creatures have. He who is just before men is unjust before God; therefore he is no fit match for me to contend in addition: have I an arm like God? or can I thunder with a voice like him? Job 40:9. Is it safe to contend with him that is mightier than I? Ecclesiastes 6:10. Surely if I should be so mad as to justify myself, yet I should soon be given to know that "that which is highly esteemed amongst men is an abomination in the sight of God," Luke 16:15. 

And we should come together in judgment] How can that possibly be, when as God is the supreme judge, neither is there any appealing from or repealing of his sentence?



Verse 33
Job 9:33 Neither is there any daysman betwixt us, [that] might lay his hand upon us both.

Ver. 33. Neither is there any daysman betwixt us] Heb. Any arguer or reprover, as Genesis 31:24. We call him an umpire or referee who hath power to reprove and to lay the blame where he findeth it, and finally to compromise the business. The late judge Dyer amongst us, if there came any controversies of poor men to be tried before him, would usually say, that either the parties are wilful or their neighbours without charity, because their suits were not quietly ended at home. Now, saith Job, as there is no judge, so there is no daysman between me and God. If one man sin against another, saith good old Eli, the judge shall judge him: but if a man sin against the Lord, who can mediate? 1 Samuel 2:25. 

That may lay his hand] To moderate and keep us both in compass, and to compose the difference.



Verse 34
Job 9:34 Let him take his rod away from me, and let not his fear terrify me:

Ver. 34. Let him take his rod away from me] Having sufficiently set forth that he will not once offer to contend with God, he here humbly begs of God no further to contend with him, but to grant a truce, at least during the treaty; and either to take away or (however) to mitigate his sorrows and sores. See the like Job 13:20-21. 

And let not his fear terrify me] i.e. His formidableness, {see Job 7:14} let it not scare me, or put me, as it were, beside my wits, Psalms 88:15, Ne me transversum agat (Sept.).



Verse 35
Job 9:35 [Then] would I speak, and not fear him; but [it is] not so with me.

Ver. 35. Then would I speak, and not fear him] I would come boldly to the throne of grace, and freely pour out my soul into his bosom. If he meant that he would maintain his own cause against God’s proceedings (as some understand it, grounding upon Job 33:6-7), he was questionless in a very great error, and the flesh had got the hill of the spirit. 

But it is not so with me] So, how? so as you imagine, Non sum talis, qualem me esse putatis (Vatablus). I am no such one as you take me for, viz. a hypocrite; I am not so self-guilty, say the Septuagint: or thus, It is not so with me; that is, I do not find God answering my suit; for I am still scourged and frightened, so that I scarce know what I say.

10 Chapter 10 

Verse 1
Job 10:1 My soul is weary of my life; I will leave my complaint upon myself; I will speak in the bitterness of my soul.

Ver. 1. My soul is weary of my life] Because it is a lifeless life. Mortis habet vires, a death more like. Life is sweet, and every creature maketh much of it, from the highest angel in heaven to the lowest worm on earth. The Scripture setteth it forth as a sweet mercy, Genesis 45:28, Lamentations 3:39, Esther 7:3, Jeremiah 39:18; Jeremiah 51:5. But God can so embitter it with outward and inward troubles, that it shall become a burden. "I am weary of my life" (saith good Rebekah, Genesis 27:46), and "What good shall my life do me?" David, forced to be in bad company, cries, Oh that I had the wings of a dove, &c. Woe is me that I sojourn in Meshech, &c. Elijah, fleeing from Jezebel, requested for himself that he might die, saying, "It is enough, Lord, take away my life; for I am not better than my fathers," 1 Kings 19:4. No: but God had provided some better thing for him (as the apostle speaketh in another case, Hebrews 11:40), for he was shortly after translated and taken out of the reach both of Jezebel, whom he feared, and of death, which he desired. Sed multi magni viri sub Eliae iunipero sedent, saith one, many good men sit under Elijah’ juniper, wishing to be out of the world, if God were so pleased, that they might rest from their labours, and be rid of their many burdens and bondages; as, in the mean while, they rather endure life than desire it, as holding it little better than hell, were it not for the hopes they have of heaven hereafter. 

I will leave my complaint upon myself] Liberty I will take to complain, whatever come of it. I will lay the reins in the neck, and let my passions have their full swing at my peril. See the like Job 13:3. Verum Iob hac in re nimius, saith Mercer, but Job was to blame in doing and saying thus; and it is to be attributed to the infirmity of the flesh, wherewith, although the spirit do notably combat, yet the flesh seemeth sometimes and in some sort to get the better. Nimis augusta res est, nuspiam errare, saith one; Triste mortalitatis privilegium est, licere aliquando peccare, saith another. The snow like swan hath black legs; and in many things we offend all: gold is not to be refused because it wanteth some grains, and hath a crack, &c. 

I will speak in the bitterness of my soul] And so seek to ease my grief by giving a vent unto it. But it is evident that such outbursts and overflowings of the gall and spleen come from a fulness of bad humours.



Verse 2
Job 10:2 I will say unto God, Do not condemn me; shew me wherefore thou contendest with me.

Ver. 2. I will say unto God, do not condemn me] You may say so as a humble suppliant, but not as holding yourself innocent, and therefore harshly dealt with. The Hebrew is, Do not make me wicked; rather do good, O Lord, to those that be good, and to them that are upright in their hearts; but lead me not forth with the workers of iniquity, as a malefactor is led forth to execution, Psalms 125:5. 

Show me wherefore thou contendest with me] i.e. Quare sic me affigas, saith Vatablus, why thou thus afflictest me, whether for sin or for trial; and this Job desired to know, not to satisfy his curiosity, but his conscience, as one well observeth; and that the world might be satisfied, the rash judgment of his friends confuted, and answered by a determination from heaven.



Verse 3
Job 10:3 [Is it] good unto thee that thou shouldest oppress, that thou shouldest despise the work of thine hands, and shine upon the counsel of the wicked?

Ver. 3. Is it good unto thee that thou shouldest oppress?] It is the guise of wicked judges to take this counsel, to follow this course; whom thou, being a most just and righteous judge, canst not confirm or encourage by thine own example, as it were by a light shining from above. Thus Job rhetoricateth; his complaints are high, yet ever with an alloy or mixture of modesty (Beza). 

That thou shouldest despise the work of thine hands] i.e. Me, thy poor creature, wilt thou do and undo? make a man, and unmake him again for thy mind’s sake? Builders use not to ruin what they have built; artificers love and plead for their own handiwork; fathers foster their children with all tenderness. Some authors dote upon their own doings, as Laurentius Valla did upon his logic, as if there had been none such, calling it, in a bravado, Logicam Laurentinam; and as Campian the Jesuit did upon his ten leaden reasons, which he deemed and boasted to be unanswerable, Heliodorus would rather be unbishoped than yield that his Ethiopic history (a toilsome toy, but the brat of his brain) should be abolished. The saints are "God’s building," 1 Corinthians 3:9; handy work, Ephesians 2:10; "children," Romans 9:26; "epistles known and read of all men," 2 Corinthians 3:2-3. This if we plead, when sorely afflicted (as the Church did, Isaiah 64:8, and David, Psalms 138:8, and Job here), we may have anything. See that notable text, Isaiah 45:11, and that other, Isaiah 59:16. 

And shine upon the counsel of the wicked?] That is, favour and further their designs. God makes his sun to shine upon such, but himself never shineth upon them. He may be angry enough with men, though they outwardly prosper; yea, to prosper in sin is a most heavy judgment. See Zechariah 1:15. {See Trapp on "Zechariah 1:15"}



Verse 4
Job 10:4 Hast thou eyes of flesh? or seest thou as man seeth?

Ver. 4. Hast thou eyes of flesh?] Which see but the surface of things, and not that neither in the dark. Hast thou not fiery eyes, Revelation 1:14, that need no outward light, but see by sending out a ray, and pierce the inward parts also? Hast thou not made the eye? yea, the optic virtue in the eye, which seeth all and is seen of none? If the sun be the eye of the world, God is much more. The Greeks give him his name from seeing, because he seeth through and through; eyes he hath, but not of flesh; he seeth, but not as man. 

Or seest thou as man seeth?] Art thou subject to error, ignorance, partiality, popularity, &c.? Proceedest thou not according to truth (yea, truth in the inward parts), and not according to opinion or appearance? Of a judge it is said, that he doth neque suspicere, nec despicere, nec respicere, nec circumspicere, neither look up nor down, nor this way nor that, but straight forward to the cause, and not to the person. Of a just law it is said, that it is a heart without affection, an eye without lust, a mind without passion, a treasurer which keepeth for every man what he hath, and distributeth to every man what he ought to have; so and much more than so is God, whatever thoughts might arise sometimes in Job’s heart to the contrary.



Verse 5
Job 10:5 [Are] thy days as the days of man? [are] thy years as man’s days,

Ver. 5. Are thy days as the days of man?] Art thou mortal and short lived, as sorry man is, that thou proceedest in this sudden and severe manner, as if thou shouldest not have time enough to try me, and to take an order with me? Art not thou eternal, and dost thou not know in the indivisible moment of thine eternity, all what hath been, is, and shall be? "Known unto God are all his works from the beginning of the world," Acts 15:18; yea, long before. The truth is, neither foreknowledge nor remembrance are properly in God, since all things, both past and future, are present with him, Romans 4:17, 2 Peter 3:8, Jeremiah 1:5-7, Psalms 139:2; and all things without him are but as a point or ball, which with as much ease he discerneth as we turn our eyes. 

Are thy years as man’s days] It is well observed that God’s time is set out by years, man’s by days; his time is so short, that it is reckoned by the shortest complete time, a day. The days of our years are threescore and ten, Psalms 90:10. As for God, he is not only the Ancient of days, Daniel 7:9, but the day’s Ancient, for he made the day.



Verse 6
Job 10:6 That thou enquirest after mine iniquity, and searchest after my sin?

Ver. 6. That thou inquirest after mine iniquity, &c.] viz. By strong pains and mighty terrors, as judges sometimes make inquisition by torture, to find out treason or other heinous offences. What, wouldest thou that I should confess myself a wicked person?



Verse 7
Job 10:7 Thou knowest that I am not wicked; and [there is] none that can deliver out of thine hand.

Ver. 7. Thou knowest that I am not wicked] A lewd liver, and a rank hypocrite, as these men would make of me. A sinner I am, but I allow not, wallow not in any known sin; there is no way of wickedness found in me; hypocrisy reigns not in my heart: Haeret in regenitis peccatum, saith one, sin abideth in the best; yet they may not, they must not be called wicked. Julian, the apostate, affirmed that Peter’s halting at Antioch was so taxed by Paul that Peter must needs be a hypocrite (Cyril, lib. 9, in Julian); but this cavil and calumny can never be proved from Paul’s words, for not every one that through infirmity dissembleth sometimes is presently a hypocrite. It is upon thy knowledge, saith Job, that however I am weak, yet wicked I am not; my great scum is not in me, Ezekiel 24:11-12. The good heart admits not the mixture of any sin; like right wine or honey, as the scum ariseth, it ever casteth it out; as spring water worketh itself clean; as the sea will endure no poisonous thing, but casts it up upon the shore; so a Christian cleareth himself of sin. Well, it may cleave to it for a while, as dross doth to silver, but it entereth not into the frame and constitution; Job is confident of that, and will venture all upon it. 

And there is none (or nothing) that can deliver out of thine hand] q.d. Thus thou, Lord, knowest it to be with me, that I have no wicked heart; but for this I expect not to be delivered, for thou canst still find matter in me for which to lay thine hand upon me: but the more I submit myself the more mild shouldest thou surely be in thy dealings toward me; as a lion to a man crouching to him. As Paul said, "I know nothing by myself; yet am I not thereby justified," 1 Corinthians 4:4; so Job saith, Lord, thou knowest nothing by me, yet hereby I cannot be delivered (Junius).



Verse 8
Job 10:8 Thine hands have made me and fashioned me together round about; yet thou dost destroy me.

Ver. 8. Thine hands have made me] Or, throughly and accurately wrought me, as it were, with much pains and labour; thou hast exactly fashioned all my members: not that God either hath hands, or putteth himself to pains; for he doth his work without either tool or toil, Isaiah 40:28. But this is attributed to him after the manner of men, to show the curious workmanship showed in man’s creation, the masterpiece of all his works of wonder. This David sweetly singeth of, Psalms 139:1-24, and Galen admireth in that excellent book of his, De usu partium humani corporis, setting forth the praises of that God whom he knew not, and singing a hymn unto him. Man, saith one, is cura divini ingenii, he is God’s escutcheon, wherein he hath portrayed all the titles of the most excellent beauties of the world. The sun, moon, and stars are but the works of God’s fingers, Psalms 8:3, but man is the work of his hands, Psalms 139:14. He is the most beautiful building of a most wise architect, saith Euripides; the bold attempt of daring nature, saith another heathen; the greatest of all miracles, saith a third. David, speaking of him, and of God’s goodness to him, begins to wonder before he speaketh, and stops speaking, but not to wonder, Psalms 8:1; Psalms 8:9. 

And fashioned me together round about] A metaphor from potters, who make their work by turning it around till it be all finished, Jeremiah 18:3. Thou hast fashioned me, and made me in every point, so Broughton rendereth it. Totum me, non dimidium, Thou hast made the whole, and every part of me, from top to toe, not my nails excepted (as Mercer hath it), with extraordinary care and cunning, bestowing upon me mercies enough between head and foot to till a volume. Who is there, saith Galen, which, looking but upon the skin only of man’s body, wondereth not at the artifice of the Creator? but especially he was amazed at the manner of the motion of the lungs by systole and diastole, and would needs offer hecatombs to that God, whosoever he were, that was author of so admirable and excellent a piece of work. 

Yet thou dost destroy me] And this seemeth strange to me. Dost thou yet destroy me? so some read this text; wilt thou swallow me up quick and devour me, as the greater fishes do the lesser? See the note on Job 10:3. Carest thou not that I am tby workmanship, created unto good works? Ephesians 2:10; one in whom thou hast erected the fair fabric of the new man? for this also Job may here very likely refer to.



Verse 9
Job 10:9 Remember, I beseech thee, that thou hast made me as the clay; and wilt thou bring me into dust again?

Ver. 9. Remember, I beseech thee, that thou hast made me as the clay] Remembrance and foreknowledge are not properly in God. {See Trapp on "Job 10:4"} But he is said to remember us when he relieveth us, Psalms 136:23; Psalms 9:18, 1 Samuel 1:19. "That thou hast made me," &c., viz. in those protoplasts, my first parents, formed out of the ground, Genesis 2:7, whence the heathen philosopher could say, that man is nothing else but a piece of clay weakly made up: or thou hast wrought me like clay, sc. in the womb, where thou hast framed and formed my body, as the potter worketh his clay, well tempered, into an earthen vessel, πηλος κομφως πεφυραμενος (Arrian. in Epict.). Here, then, Job inminds the Lord (by the matter whereof he was made) of the frailty, vility, and impurity of his nature ( Lutum enim conspureat omnia, sic et. caro), to move him to a mitigating of his misery. See Psalms 103:14; Psalms 78:39. 

Wilt thou bring me into the dust again?] viz. By those grievous torments; or, And that thou wilt bring me into dust again; for so thou hast said, To dust shalt thou return, Genesis 3:19. And it is appointed for all men once to die, Hebrews 9:27. Oh, therefore, that I might have some small rest and respite before I go hence, and be no more seen, Psalms 39:12-13.



Verse 10
Job 10:10 Hast thou not poured me out as milk, and curdled me like cheese?

Ver. 10. Hast thou not poured me out as milk] Or, melted me, that is, made me of some such thing as liquid and white milk. Generationem hominis describit (Vatab.). Man is a very mean thing in his first conception, modestly here set forth by the making of cheeses. 

Unde superbit homo, cuius conceptio turpis,
Nasci poena, labor vita, necesse mort?
Where comes man’s pride, I am conceived in sorrow, I am born as a penalty, I work for life, and needs die. 
Concerning man’s formation in the womb see the Naturalists, and Lactantius de Opifieio Dei, cap. 12, but especially Psalms 139:13-16, where, and in this text, there is enough spoken to satisfy us about this great natural mystery, saith Mercer. That is a good moral that one maketh of it; God strains out the motes of corruption from a godly man, while his heart is poured out like milk with grief and fear, whereby the iniquity of Jacob is purged, and this is all the fruit to take away his sin, Isaiah 27:9. 
And curdled me like cheese?] Sic castissimo ore, et elegantibus metaphoris, saith an interpreter; i.e. Thus, in a most modest manner, and with elegant metaphors, doth Job, as a great philosopher, set out man’s conception in the womb. Aristotle (whose manner is obscurioribus obscura implicare, as Bodin observeth) hath some such expression as this, but nothing so clear and full (Bodin. Theat. Natur., 434. Arist. de Gen. Anim. cap. 20).



Verse 11
Job 10:11 Thou hast clothed me with skin and flesh, and hast fenced me with bones and sinews.

Ver. 11. Thou hast clothed me with skin and flesh] Out of that soft and liquid substance (the slime of my parents’ loins), grossed first into a rude fleshy mass, and consolidated, thou hast made not only a thin skin and firm flesh, but also hard bones and knitting nerves; and all this for a garment or guardment to those more noble inward parts, the brain, heart, liver, &c., which Job here accounts to be the man, when he saith, "Thou hast clothed me," that is, my vital parts, with the upper garment of skin, and with the under garment of flesh, all which, and the rest of the parts, both similar and organical, are in their origin but the same matter which God hath thus diversified, and all by the book, Psalms 139:16. Had he left out any member in his common place book, thou hadst wanted it, saith one. 

And hast fenced me with bones and sinews] Bones are the pillars of the body, giving it stability, straightness, and form. The Rabbis say, there are as many of them in man’s body as there are affirmative precepts in the law, that all his bones may say, Lord, who is like unto thee? &c., Psalms 35:10. By the sinews are the bones knit together, that upon them man may move from place to place as he pleaseth. Sense also and motion is by these, in their wonderful and inexplicable conjugations, conveyed to the rest of the parts. It is God alone that knoweth how the bones (think the same of the sinews, arteries, veins, gristles, flesh, and blood, &c.) do grow in the womb of her that is with child, Ecclesiastes 11:5. The anatomists find out every day almost new wonders; and an ancient styles man the miracle of miracles. Besides what is seen, God hath packed many rarities, mysteries, yea, miracles together in man’s chest. And surely, saith Mr Caryl, if all the angels in heaven had studied to this day, they could not have cast man into a more curious mould, or have given a fairer or more correct edition of him.



Verse 12
Job 10:12 Thou hast granted me life and favour, and thy visitation hath preserved my spirit.

Ver. 12. Thou hast granted me life] i.e. Into my body, thus formed and organized, thou hast infused a soul; that principle of life quickened me in the womb, and brought me alive out of it; which, because it is a miracle of mercy, therefore Job addeth favour, "thou hast granted me" (Heb. thou hast wrought with me) "life and favour." Thou hast dealt life and goodness unto me; that is, thou hast given me life accompanied with thy goodness and blessings: so Beza senseth it. Some understand it to be the reasonable soul; others to be the beauty of the body, according to Isaiah 40:6. 

And thy visitation hath preserved my spirit] i.e. Thy good providence hath safe guarded me from innumerable deaths and dangers. Puerilitas est periculorum pelagus. Children are apt to run into mischief; and those of riper years are subject to a thousand disasters and evil occurrences. God’s special care is exercised over his, as is sweetly expressed, Psalms 121:1-8, Psalms 23:1-6 Davids pastorial psalm, Psalms 3:1-8 where David doubteth not of safety, though asleep, and in the midst of enemies, because God sustained him; when as Samson and Ishboshetb, asleep in the midst of friends, were circumvented, because deserted by him. Oh pray, pray, that the Lord Jesus Christ would be ever with our spirits; visit him in duty, that he may visit us in mercy.



Verse 13
Job 10:13 And these [things] hast thou hid in thine heart: I know that this [is] with thee.

Ver. 13. And those things hast thou hid in thine heart] Legendum hoc cum stomacho, saith Mercer: And hast thou indeed hid these things in thine heart? What things meaneth Job? his afflictions, which God was long before preparing for him, and now took his time to lay load upon him, to be revenged on him at unawares, and at greatest advantage. If this be the sense of Job’s words (as some would conclude from the next verses), he was mightily mistaken; and this was atrox querimonia, a grievous complaint, and unworthy of God, who lieth not at the catch, nor pretendeth fair when he intendeth otherwise. A Cain may do so to Abel, Esau to Jacob, Absalom to Amnon, Joab to Amasa, &c. The Creator needs not daub or prevaricate thus with his creatures; if Job thought he did with him, Job was utterly out, though for confirmation he add, I know that this is with thee; I am sure that thou hast dealt thus closely and covertly with me, and that thy plagues have surprised me. Oh these still revenges! Merlin and others understand by those things hid in God’s heart, and which he was well assured could not have befallen him without God’s will and decree, the mercies which in the former verses Job had recounted and reckoned up, viz, his conception, quickening, preservation; all which he looked upon as love tokens coming out of the heart of God, and from the spring of special love. Here, then, we see whence we may fetch comfort when most hardly bestead; namely, from those effects whereby God sealed up his love to us in forming us in the womb; but especially in his covenant of grace, that beehive of heavenly honey, whereby he hath engaged to be our God even from the womb to the tomb; yea, to all perpetuity. Hereunto Job had respect, and so had David, Psalms 22:10-11; Psalms 25:10.



Verse 14
Job 10:14 If I sin, then thou markest me, and thou wilt not acquit me from mine iniquity.

Ver. 14. If I sin, then thou markest me] Though through human frailty only I offend ( et nimis dedignatur mortalitatem qui peccasse erubescit), thou soon notest it, thou followest me up and down, as it were, with pen, ink, and paper, to set down my faults (Euphorm.). How, then say some, that God sees not sin in his children? Job thought the Lord was overstrict with him (which yet could not be), and that he put no difference between him and those that were notoriously wicked, as the next words import. 

And thou wilt not acquit me from mine iniquity] That is, from the punishment of mine iniquity. Verba diffidentis, saith Mercer; words spoken according to the judgment of the flesh, saith Diodati, which holdeth God’s visitations to be punishments and vengeances.



Verse 15
Job 10:15 If I be wicked, woe unto me; and [if] I be righteous, [yet] will I not lift up my head. [I am] full of confusion; therefore see thou mine affliction;

Ver. 15. If I be wicked, woe unto me] Here he bringeth a dilemma, whereby he declareth himself every way miserable, saith Mercer; whether he be bad or good, suffer he must without remedy. "If I be wicked, woe unto me"; woe is the wicked man’s portion; tell him so from me, saith God, Isaiah 3:10-11. Though he love not to hear on that ear, but can bless himself in his heart, when God curseth him with his mouth, Deuteronomy 29:19. And a godly man setteth the terror of sin’s woes before his flesh, that slave, that must be frighted at least with the sight of the whip. Woe be to me, saith Paul, if I preach not the gospel, 1 Corinthians 9:16. Or if, when I have preached to others, I myself should be a castaway, 1 Corinthians 9:27; which to prevent, he kept under his body (his corruption), and gave it a blue eye; for we are not debtors to the flesh, saith he, Romans 8:10. We owe nothing but stripes and menaces, cursing it in every respect, &c. 

And if l be righteous, yet I will not llft up my head] indeed I cannot, because I am so bowed down with changes of sorrows, armies of afflictions: my pains are continued, and I shall surely sink under them; much ado I have now to keep head above water. Others make this a description of Job’s humility: "I will not lift up my head," viz. in pride, but humble myself to walk with my God, as that poor publican did who stood afar off, and would not lift up so much as his eyes to heaven, Luke 18:13. 

I am full of confusion] Cast upon me by my friends, who reproach me for a hypocrite, and make my cheeks glow. The fulness of an aspersion may possibly put an innocent person to the blush; and it is the property of defamations to leave a kind of lower estimation many times, even where they are not believed. This was the confusion that Job complained of, the stomach of his mind was full of it, even to satiety and surfeit. 

Therefore see thou mine affliction] My pressing and piercing affliction, see it and remedy it, as Psalms 119:153. Let not all my trouble seem little unto thee, as Nehemiah 9:32. See, Lord, see, behold, it is high time for thee to set in.



Verse 16
Job 10:16 For it increaseth. Thou huntest me as a fierce lion: and again thou shewest thyself marvellous upon me.

Ver. 16. For it increaseth] Heb. For it lifteth up itself; it even boileth up to the height, or it waxeth proud, as the proud surges of the sea. Broughton rendered it, Oh how it fleeth up! Why how? Surely, as a fierce lion, so it hunteth me; it riseth upon me, as a lion rampant doth upon his prey, or as a lion, when he is pursued, gives not place, hides not his head, but comes into the open fields as holding it a disgrace to withdraw; so some sense it: or, 

Thou huntest me as a fierce lion] Tanquam leo. God, when he afflicteth men, is oft compared to a lion, Isaiah 38:13, Hosea 5:14; Hosea 13:7. Or, tanquam leonem, as if I were a ravening lion; so thou huntest me, setting thy nets and toils, making thy snares and pits ut capiar ad occisionem (so the Septuagint), that I may be taken and destroyed, as 2 Peter 2:12. 

And again thou showest thyself marvellous upon me] Heb. And thou returnest. Here Job showeth, saith an interpreter, what a confidence he had, that God, returning to him in mercy, would do wonderfully for him in the end; the word turning here, and the turning his captivity, Job 42:10, so aptly answering the one to the other to approve this exposition. But others understand it to be the continued or repeated acts of Job’s affliction, una vice post aliam; as if he should say, thou clappest one affliction upon another; my pains know not only no period, but no pause; thou layest upon me extraordinary sorrows, as if thou wouldest declare in me alone, quam mirus sis artifex, what an excellent artisan thou art when thou pleasest, and what thou canst do against a poor creature; surely thou hast made my plagues wonderful, Deuteronomy 28:59. So the apostles were made a gazing stock, a theatre, a spectacle of human misery, 1 Corinthians 4:9.



Verse 17
Job 10:17 Thou renewest thy witnesses against me, and increasest thine indignation upon me; changes and war [are] against me.

Ver. 17. Thou renewest thy witnesses against me] These fresh witnesses were devils, say some; Job’s friends, say others; his dolorous sufferings rather, saith Austin; those open witnesses of some secret wickedness in Job, as the world would esteem them. See Job 16:8, Ruth 1:21. Thus the Jews censured our Saviour, Isaiah 53:3-4; the barbarians Paul, Acts 28:4; and those in the Gospel them that perished by the fall of the tower of Siloam. And how many precious men as well as Job have been cast upon this evidence for traitors and rebels against the highest majesty? Junius thinks that when Job uttered the words of this text he felt some new pains growing upon him and increasing. 

Thou increasest thine indignation upon me] Or within me, as Job 6:4, and this was it that put a sting into his sufferings; God’s heavy displeasure seemed to be kindled against him. Be not thou a terror unto me, O Lord, said Jeremiah, and then I shall do well enough with the rest. 

Changes and war (or armies) are upon me, or against me] Variety of troubles come trooping aud treading, as it were, on the heels of one another: fluctus fluctum trudit, there is a continual succession of my sorrows, fresh forces sent against me, &c. We see, then, that Job complained not without cause, though he kept not always within compass, as appeareth by that which followeth.



Verse 18
Job 10:18 Wherefore then hast thou brought me forth out of the womb? Oh that I had given up the ghost, and no eye had seen me!

Ver. 18. Wherefore hast thou brought me forth out of the womb?] Why? but was not that a mercy? David esteemed it so, and gives God the glory, Psalms 22:9. But discontent is an utter enemy to thankfulness. The bird sings not till she have taken up her stand to her mind. Some men’s eyes are so bleared and glazed with tears for what they want, that they cannot see what good they have, cannot see mercies for blessings. Job here, in a distemper, wisheth himself (as he had done before, Job 3:1-26. "Who can understand his errors?" Psalms 19:12) either unborn, or presently dead, without the distance of one day between his birth and his burial. In quo errorem erravit non levem, vir alioqui pientissimus; this was a worse wish than if he had desired that his life might be presently taken away from him, for herein he showeth himseff unthankful to God for all his former benefits; and not so only, but angry with God for the good he had done him: thus we have seen dogs in a chase fly at their masters, and children in a pelt strike at their parents. But these were the voices of the flesh lusting against the spirit, which afterwards (being justly reprehended for them, first by Elihu, and then also by God himself) he repressed and repented of in dust and ashes, Job 42:6. 

Oh that I had given up the ghost, and no eye had seen me!] sc. With delight: for what pleasure is there in seeing a dead corpse, especially a stillborn child? See Genesis 23:4, with the note. This text teacheth us, saith an interpreter, what sad effects extreme grief and pain worketh in the very best: it distempereth their spirits, and so disturbeth them, that their complaints look like the blasphemies of the wicked, and they sometimes wish absurd things, dishonourable to God, and prejudicial to themselves.



Verse 19
Job 10:19 I should have been as though I had not been; I should have been carried from the womb to the grave.

Ver. 19. I should have been as though I had not been] Here he sings the same song as Job 3:1-26, Job 4:1-21. It is hard to say how oft a child of God may discover the same infirmity. Our lives are fuller of sins than the firmament is of stars or the furnace of sparks. 

I should have been carried from the womb to the grave] He makes mention of the grave as a desirable place, which yet in the two last verses he describeth as a place of darkness and disorder. Thus Job himself was in the dark, and in his passion he throweth out words without wisdom. Itaque solicite orandus est Deus, saith one here, God is therefore to be earnestly entreated, that when we are hard put to it with pain and misery, we may not give way to unruly passion, nor suffer our tongues to outlash, as they will be apt to do. See Psalms 39:1; confer Psalms 22:1-31, Psalms 77:1-20, Psalms 88:1-18, Psalms 89:1-52., and we shall see David well nigh as far out as Job in his complaints and wishes; but God can put a difference between the godly and sin in them, as between poison and the box that holdeth it. He can also pity them, as we do poison in a man, which yet we hate in a toad, &c.



Verse 20
Job 10:20 [Are] not my days few? cease [then, and] let me alone, that I may take comfort a little,

Ver. 20. Are not my days few?] And oh that they might not be also evil! since I shall not much trouble the world, oh that I might not find much trouble in the world! What man is he that would fain see good days? saith David, Psalms 34:12. What man is he that would not? saith Austin in answer to him. Job and David join in one and the same suit for a truce from trouble, since their time here was so very short, Psalms 39:13; Psalms 89:47. 

Cease then, and let me alone] After he had vented his passions he falls again to his prayers. Ye have done all this wickedness (saith Samuel to the people who had been over importunate for a king), yet turn not aside from following the Lord, &c., 1 Samuel 12:20. Whilst prayer stands still, the whole trade of godliness stands still. Saints, though they have sinned, yet must not restrain prayer, but go home to God again with shame in their faces and tears in their eyes, and he will speak peace; only they must be sensible that their Father hath spit in their faces, &c. 

That I may take comfort a little] A modest request. The poor man speaks supplications, begs a farthing. They who are lowly make low demands. Oh that I were but a door keeper! Oh that Ishmael might live in thy sight! &c.



Verse 21
Job 10:21 Before I go [whence] I shall not return, [even] to the land of darkness and the shadow of death;

Ver. 21. Before I go whence I shall not return] Before I go out of this world, never more to return hither to enjoy the comforts that are here to be had. Death is a departure hence, 1 Peter 1:15, Luke 9:31. And so the ancients (Irenaeus, Clement, and others) used to call it. I shall change my place, but not my company, said that dying saint who had here walked with God in uprightness, and was now to bid adieu to all worldly interests (Tertul.). The old Romans were wont to say of a dead friend, Abiit, et reversurus est, He is gone, and will come again. It seems hereby that they had some dark notions of a resurrection; whence also their poets called a dead body a soul; - animamque sepulchro condimus (Virg. Æneid). The Hebrews did the like, Numbers 5:2; Numbers 9:10; Numbers 19:11, Haggai 2:13-14, as having a more sure word of prophecy; and Job was clear in this point, firmly believing in the resurrection of his body, Job 19:26-27. It must needs be therefore that he speaks here of not returning into this world. See the like, Job 16:22, Psalms 39:13, 2 Samuel 12:23. 

Even to the land of darkness, &c.] {See Trapp on "Job 10:22"}



Verse 22
Job 10:22 A land of darkness, as darkness [itself; and] of the shadow of death, without any order, and [where] the light [is] as darkness.

Ver. 22. A land of darkness, &c.] This is not a description of hell, and of the state of the damned (as some would have it), for Job never meant to come there, no more than Jacob did, Genesis 37:35; Genesis 42:38; but it is such an elegant description of the grave, as exceedeth the phantasy of poet, and the rhetoric of all heathen orators. There is something like it in David’s Psalms, especially Psalms 88:11-12, where the grave is called a place of perdition, a land of forgetfulness, and of darkness, whereinto they who descend praise not God, Psalms 115:17. In respect of their bodies they do not, they cannot, Isaiah 38:18. Hell, indeed, is much more a land of darkness as darkness itself; it is that outer darkness, a darkness beyond a darkness, as the dungeon is beyond the prison; and the pains of hell are the chains of darkness. Now death is hell’s harbinger to the wicked, and hence it is so dreadful in the apprehension and approach of it, that men’s hearts do even die within them, as Nabal’s did, through fear of death; and they tremble thereat as the trees of the wood, or leaves of the forest, with Ahaz, Isaiah 7:2. Darkness, we know, is full of terror: the Egyptians were sorely frightened by their three days’ thick darkness, insomuch as that none stirred off his stool all that while, Exodus 10:23, and it was the more terrible, doubtless, because they had no warning of it, as they had of other plagues. How oft do men chop into the chambers of death (their long home, the grave) all on the sudden, as he that travelleth in the snow may do over head and ears into a clay pit! Death of any sort is unwelcome to nature, as being its slaughterman: but when sudden, it is so much the more ghastly; and those that desperately dare death to a duel cannot look it in the face with blood in their cheeks: only to those that are in Christ the bitterness of death is past, the sting of it pulled out, the property altered, as hath been already noted. Christ, the Sun of righteousness, saith a learned expositor here (Mr Caryl), lay in the grave, and hath left perpetual beams of light there for his purchased people. The way to the grave is very dark, but Christ hath set up lights for us, &c. 

And of the shadow of death] The shadow is the dark part of the thing, so that the shadow of death is the darkest side of death, death in its most hideous and horrid representations; the shadow of death is the substance of death, or death with addition of greatest deadliness. 

Without any order] Heb. And not orders. What then? confusion surely, without keeping to rules or ranks: men’s bones are mingled in the grave; whether they have been princes or peasants it cannot be discerned; Omnia mors aequat: as chessmen are put up all together in the bag when the game is ended, without distinction of king, duke, bishop, &c., so here. Junius rendereth it, expertem vicissitudinum, without any interchanges, distinctions, vicissitudes, or varieties (as of day, night, summer, winter, heat, cold, &c.) of which things consisteth the greatest part of the brevity of this world. 

And where the light is as darkness] How great then must needs be that darkness? as our Saviour speaketh in another case, Matthew 6:23. Surely when, by the return of the sun, there is light in the land of the living, in the grave all is abyssed and sunk into eternal night; as the bodies of those two smothered princes were by their cruel uncle, Richard III, in the black deeps, a place so called at the Thames’ mouth. In the grave light and darkness are both alike; and as the images in Popish temples see nothing, though great wax candles be lighted up before them; so the clearest light of the sun shining in his strength would be nothing to those that are dead and buried. Let this be much and often thought on; mors tua, mors Christi, &c. thine deathe, the death of Christ &c. Cyrus, that great conqueror, lying on his death bed, praised God, saith Xenophon, that his prosperity had not puffed him up; for he ever considered that he was but mortal, and must bid adieu to the world. Charles V, emperor of Germany, caused his sepulchre and grave clothes to be made five years before his death, and carried them closely with him whithersoever he went. Samuel sent Saul newly anointed to Rachel’s sepulchre, 1 Samuel 10:2-4, that he might not become proud of his new honours, &c.

11 Chapter 11 

Verse 1
Job 11:1 Then answered Zophar the Naamathite, and said,

Ver. 1. Then answered Zophar the Naamathite] With a most bitter invective, savouring more of passion than charity. Zophar rejoineth, or rather revileth innocent Job, misinterpreting his meaning, Job 11:4, and laying to his charge, 1. Loquacity, or talkativeness; 2. Lying; 3. Scoffing at God’s good providence, and men’s good counsel; 4. Self-conceitedness and arrogance, besides rashness, boldness, &c. For want of better arguments against him, he falls foul upon him in this sort. And if the adversaries of the truth do the like by us (as our Saviour saith they will, Matthew 5:11, and as himself, after Job and many other of his members, had the experience of it), we must not be overly troubled. Zophar signifieth a watcher, he watched for Job’s halting, and took him up before he was down; he is styled the Naamathite from Naamah (a city in the land of Uz, eighteen miles from Job’s Pyramis, saith Adricomius), which signifieth fair. But he dealeth not so fair with his friend as had been fit, for he giveth him no honour or respect at all, but treateth him with singular sharpness and violence, or rather virulence, of speech: hear him else.



Verse 2
Job 11:2 Should not the multitude of words be answered? and should a man full of talk be justified?

Ver. 2. Should not the multitude of words be answered?] Should not he who speaketh what he will, hear what he would not? Nunquid qui multa loquitur, non et audiet? (Vulg.) Yes, Job shall now, or you will want of your will; but if Job have talked more than his part came to (the truth is, his speeches are longer than any of those of his three friends, which are all, except that first made by Eliphaz, Job 4:1-21, Job 5:1-27, comprehended in one chapter, whereas his take up by two, three, or more), he may well be excused, considering the sharpness of his disease, the ungentleness of his friends, and the sense of God’s displeasure, which his soul laboured under. Zophar and the rest looked upon him as a wretched hypocrite, and were angry that he would not yield himself so; they accused his former conversation as wicked; what way he had therefore to defend and assert his own integrity, but by words? And must he yet pass for a prattling fellow, a man of lips, a very wordy man, one that loveth to hear himself talk, because he will not be by them outtalked, and overly borne by their false charges? Most sure it is, that profane and profuse babblings are to be avoided, and to bring fulness of matter in fewness of words it is very commendable. Quam multa quam paucis! said Cicero of Brutus’s laconical epistle; how much is here in a little! but, 1. Every man cannot be a short spoken Spartan. It is reported that in Luther’s house was found written, Melancthon hath both matter and words; Luther hath matter, but wants words; Erasmus hath words at will, but wants matter. Every one hath his own share: all are not alike gifted. 2. He is to be accounted talkative who uttereth unprofitable words, and far from the purpose, beside the point; and so Zophar himself was to be blamed in this whole discourse of his, wherein he talketh much, but speaketh little. Concerning the infinite and unsearchable wisdom of God, he argueth truly and gravely, but yet nothing fitly to convince Job, who himself had said as much and more of the same subject. The counsel also that therehence he giveth Job doth little or nothing concern him; it being the same in effect that Eliphaz and Bildad had said before him: Zophar therefore was the locutuleius, the talkative man here mentioned, rather than Job, the lips man, adversus sua ipsius vitia facundus satis; and as Bion was wont to say, that the grammarians of his time could discourse well about the errors of Ulysses, but not at all see their own; so it befell Zophar. 

And should a man full of talk be justified?] Heb. A man of lips, so called, as if he were made all of lips, and had no other members. Shall such a one be ever a whit the better thought of? Not among wise men surely, whatever he may amongst his fellow fools; for in multiloquio stultiloquium: in much speaking is much foolishness, some gravel and mud passeth away with much water; some vanity with much talk; it is no wisdom for a man to lay on more words than the matter will well bear. A good orator, saith Plutarch, will see that his words and his matter be matches. And Hesiod saith, that words, as a precious treasure, should be thriftily husbanded and warily wasted: especially since an account is to be rendered, as our Saviour assureth us, Matthew 12:36; yea, by thy words (he saith not, for thy words) thou shalt be justified, and by thy words (if superfluous and sinful, waste and wicked) thou shalt be condemned, Matthew 12:37.



Verse 3
Job 11:3 Should thy lies make men hold their peace? and when thou mockest, shall no man make thee ashamed?

Ver. 3. Should thy lies make men hold their peace?] Or, thy toys, toilsome toys, hammered in thine own head, hatched in thine own heart, which is deceitful above all things, and so a fit shop to frame lies in; but should we be silent at the hearing of them, and so become guilty of thy sin by a tacit consent? Can any mortal wight hear what thou hast said in behalf of thine own imaginary innocence, Job 6:29-30, and how bold an appeal thou hast made to God as a witness thereof, Job 10:7, and not reply upon thee, and reprove thee? The truth is, had Job been a liar, as Zophar would make of him (even mendaciorum loquacissimum, as Tertullian saith of Tacitus, one that fearing his many words would not carry his cause, had intermixed various untruths, the better to grace the business), he ought not to have been forborne by Zophar or any else that wished well to his soul: but it was far from good Job to be guilty of this foul sin, so hated of God, so like the devil, so inconsistent with religion. Christianus est, non mentietur, he is a Christian, you may be sure he will not lie, was the old argument; he will rather die than lie. David indeed, in a distress, roundly told two or three lies together to Abimelech the high priest, who suspected that he fled as a proscribed person, 1 Samuel 21:2; 1 Samuel 21:8; 1 Samuel 27:10. But that he allowed not this sin in himself it appeareth in that, 1. He had chosen the way of truth, his election was truth, Psalms 119:30. And, 2. He prayed against the contrary evil, "remove from me the way of lying," Psalms 119:29. He was not one of those that took fast hold of deceit, as Jeremiah phraseth it, Job 8:5. Much less was Job; however, Zophar was mistaken in him, as he was much more in his next charge, wherein he maketh him a scoffer of God and good people. 

And when thou mockest, shall no man make thee ashamed?] Job is made a mocker here; yea, a scorner, and derider, as the word signifieth, such as David describeth, Psalms 22:6, and the author to the Hebrews, Hebrews 11:36, where he speaks of cruel mockings, such as the Scripture everywhere (but especially in the Proverbs) brandeth for the worst sort of sinners. See Psalms 1:1, where the Septuagint translate for scorners, pests; as elsewhere incorrigible, Proverbs 21:1; naught, Proverbs 9:12; λοιμοι, ακολαστος, κακος, proud, Proverbs 3:34; workers of iniquity, υπερηφανοι παρηνομουν, Psalms 119:51. But where did Job mock in Zophar’s judgment? First, he spoke contemptuously (as he thought) of God, as Job 10:3, "Is it good unto thee that thou shouldest oppress?" &c. And whereas he spake better sometimes of God’s wisdom and righteousness, Zophar thought it was but from the teeth outward; but poor Job had little list or leisure to mock and jeer. Next, he mocked his friends for saving that he was justly afflicted, saying that they were cold comforters, void of God s fear, merciless men, &c. This they took in very ill part, and Zophar thinks to make him ashamed of it; for saith he, 

Shall no man make thee ashamed?] sc. By refuting thee, and by bringing thee to a due sight of thine error. This good office he that shall undertake to do for another, must be sure that he be able to do it effectually, else better not to attempt it. When Carolostadius opposed Luther’s consubstantiation only weakly and insufficiently, Zuinglius said, he was sorry that so good a cause lacked shoulders, Non satis humerorum haberet.


Verse 4
Job 11:4 For thou hast said, My doctrine [is] pure, and I am clean in thine eyes.
Ver. 4. For thou hast said] Thou hast confidently affirmed; and this he makes to be a loud lie, and not an idle word only. But where and when had Job said it? Did not Zophar openly play the sophister, so interpreting what Job had spoken, Job 6:10; Job 9:22; Job 10:7, in defence of his innocence, as if Job had maintained that he was free from all sin; whereas, notwithstanding, he had very often witnessed and confessed himself to be a sinner, insomuch as that albeit he were without sin, yet he could not be accounted clear and pure in the sight of God? But Zophar took these for good words only, and was therefore so sharply set against him. So Cyril and Theodoret mistook one another, and objected heresy mutually; when afterwards it appeared that they were both of one judgment. Charity would have taught Zophar to have taken Job in a better sense, and to have said of him, as Cruciger did of Luther, eum commodius sentire quam loquitur dum effervescit, that he held right, though in his heat he spake not so fitly as might be wished. Good men’s words are reverenter glossanda (as one said of the laws), to have a reverent gloss put upon them, and not, by a spiritual unmannerliness, to be taken with the left hand, when they might and ought to be taken with the right. 

My doctrine is pure] Clear as crystal, transparent as a crystal glass with a light in the midst; you may see through it, and find no flaw or filth in it. Job was no professed preacher, yet he had "not concealed the words of the Holy One," Job 6:10. As he had received the knowledge of the truth from parents and teachers (the word here rendered doctrine comes from a root that signifieth to receive), so he had freely and purely imparted it to others, commending it unto them as sound and sincere, and therefore well worthy of all acceptation. But that which troubled Zophar and his two fellows was, that Job should affirm that God did afflict good men in this world as heavily as bad men, which yet was an irrefragable truth, such as Job resolved to live and die in. 

And I am clean in thine eyes] i.e. I am not sinless, but sincere and upright, no hypocrite (as you have charged me), no worker of iniquity, but one that would be cleansed from all filthiness of flesh and spirit, and do, by the daily practice of mortification, purify myself as God is pure. More than this Job said not, though Zophar thought he did, and therefore wisheth in the next words that God himself would convince him of his error.



Verse 5
Job 11:5 But oh that God would speak, and open his lips against thee;

Ver. 5. But oh that God would speak, &c.] For we do but lose our sweet words upon thee, since thou art set, and so wedded and wedged to thine own will and way, that thou canst not be removed and rectified, but by an extraordinary touch from the hand of heaven: oh therefore that God would speak and open his lips against thee, and for us; for so Zophar doubts not but he would do; but if it proved otherwise, Job 42:7-10, Job was justified, and these three condemned, because they had not spoken of God (or to God, as in this text), the thing that was right, Job 11:7, but had been Satan’s instruments to discourage Job, and to drive that good man to many passionate speeches. Some men (and women too, as Sarah, Genesis 16:5) are overly hasty to send for God, as it were, by a post, to decide their controversies; who, if he should come at their call, would certainly pronounce against them. Fret not thyself therefore to do evil, Psalms 37:1; be not rash with thy mouth, and let not thine heart be hasty to utter anything in this way before God, Ecclesiastes 5:2, or to interest him in thy quarrels and controversies, for he will surely pass an impartial sentence; neither is there any iniquity with the Lord our God, nor respecting of persons, nor receiving of gifts, 1 Chronicles 19:7. One interpreter from this wish of Zophar noteth, that it is an ordinary practice of heretics (Satan’s factors) to mention God, as approving of their errors, if by speaking he would from heaven declare himseff plainly, and that therefore we should take heed of those that labour to work upon us this way, when by right reason they are able to evince nothing that they say.



Verse 6
Job 11:6 And that he would shew thee the secrets of wisdom, that [they are] double to that which is! Know therefore that God exacteth of thee [less] than thine iniquity [deserveth].

Ver. 6. And that he would show thee the secrets of wisdom] This may be understood as God’s law (saith Diodati), or as the hidden ways of his providence; which if God would show Job, he should at once see that he mistook much, and knew little of those many mysteries that are both in the word and works of God, in all divine dispensations, which are such as none can unriddle but God himself; neither can we see them till he show them. It is well observed, that the word here rendered show signifieth to interpret and expound that which is dark, mysterious, and enigmatical; and till God show us in this sort we remain ignorant both in the book of the creatures and in the book of the Scriptures. Oh, pray that ye may be all taught of God, that he would show you great and mighty things which you know not, Jeremiah 33:3, that he would so open your eyes, that ye may behold wondrous things out of his law, Psalms 119:18. 

That they are double to that which is] Sunt enim Deo iudiciorum duo genera, so the Tigurines translate the words, for God hath judgments of two several sorts, viz. open and secret, such as thou with all thy skill canst not dive into. The Hebrew is, doubles to the being; that is, saith one, manifold more than is by thee apprehended; and although God hath afflicted thee according to what he hath revealed, yet he might afflict thee more if he should proceed according to the height of his secret wisdom; thy plagues should be double to that which is, if God should deal rigorously with thee; there is reason therefore thou shouldest be patient, since thy sins are far more than thy sufferings. 

Know, then, that God exacteth of thee less than thine iniquity deserveth] This is a meditation that may be of special use, as to humble us, so to stanch murmuring, and to strengthen patience under present pressures. See Ezra 9:13, with the note. Junius rendereth it, acknowledge at least that God exacteth somewhat of thee for thine iniquity; somewhat it is, and but somewhat, since hell is the just hire of the least sin, and it is the Lord’s mercy that we are not consumed, Lamentations 3:22.



Verse 7
Job 11:7 Canst thou by searching find out God? canst thou find out the Almighty unto perfection?

Ver. 7. Canst thou by searching find out God?] i.e. The nature of God, or the course of his providence, and the reason of his proceedings? thou canst never do it. Neither did Job ever take upon him to do it, but had excellently and accurately set out the same things, Job 9:4, &c., that Zophar here doth; so that he might well have spared his pains in this discourse as to Job; but that being too pertinacious in his evil opinion of him, he chose rather to thwart him than to close with him, as contentious people use to do. 

Canst thou find out the Almighty unto perfection?] No, nor the brightest angel in heaven, the highest graduate in glory. Find him we may possibly, but not find him out, much less find him out to perfection. Tantum recedit, quantum capitur, so much slips away and how much is retained, saith Nazianzen. The nearer you draw unto God the farther off he is from you, and you are as much to seek as ever; he is indeed like the pool Polycritus writeth of (cited by Aristotle), which in compass at the first scarce seemed to exceed the breadth of a shield, but if any went in to wash, it extended itself more and more. A country fellow thinks, if he were upon such a mountain he could touch heaven, and take a star in his hand; but when he comes thither heaven is as far off as it was, &c. So it is here, "Eye hath not seen, nor ear heard," &c., 1 Corinthians 2:9. Chrysostom, speaking of God’s love in Christ, saith, I am like a man digging in a deep spring; I stand here, and the water riseth up upon me, and I stand there, and still the water riseth upon me. What the apostle saith of this infinite love of God, that it passeth knowledge, as having all the dimensions, Ephesians 3:18-19, the same is true of the wisdom of God, as Zophar setteth forth in the following verses.



Verse 8
Job 11:8 [It is] as high as heaven; what canst thou do? deeper than hell; what canst thou know?

Ver. 8. It is as high as heaven; what canst thou do?] And much higher; it is as the highnesses of heaven (so the Hebrew hath it), which is so high that one would wonder we should be able to behold the starry sky (which yet is but as the marble wall round about the palace), and the very eye not be tired in the way. {See Trapp on "Proverbs 25:3"} How high that second heaven is may hereby be gathered, in that the stars (whereof those of the first magnitude are said to be every one above 107 times as large again as the whole earth) do yet seem to us but as so many small sparks or spangles; but how high the third heaven is above them cannot be conjectured, Ephesians 4:10. And yet the wisdom of the Almighty is far above that. But what meaneth Zophar by these cutted questions of his, What canst thou do? and what canst thou know? He thought, belike, that either Job considered not what he had said when he so set forth God’s wisdom, and his own shallowness; or else that he contradicted himself when he nevertheless stood so much upon his own integrity, and complained so greatly of his misery, as of an injury. 

Deeper than hell] Which, wherever it is, appeareth, by this and other texts of Scripture, as Revelation 14:11, Deuteronomy 32:22, Psalms 55:15, Proverbs 15:24, &c., to be below, Ubi sit, sentient, qui curiosius quaerunt, saith one; where it is they shall find one day who too curiously inquire. The word here rendered hell signifieth the lower and more remote parts of the earth; and David telleth us that the wicked shall be turned into hell, into the lowest part of it, as the He locale there implieth, Psalms 9:17.



Verse 9
Job 11:9 The measure thereof [is] longer than the earth, and broader than the sea.

Ver. 9. The measure thereof is longer than the earth] Wherein some kingdoms are of a very great length, as those of the Turks and of the Tartars at this day. How long, then, is the earth itself? Some have undertaken to tell in how many days a nimble footman might measure it, but that is but a conjecture. It must be remembered that these things are spoken after the manner of men; for the wisdom of God can neither be measured nor numbered: of his understanding there is no number, saith the prophet, Psalms 147:5. Archimedes, the mathematician, vaunted that he, by his skill in arithmetic, could number up all the sand or dust that is in the whole world, habitable and inhabitable. But who can cast up the extent of the Divine wisdom? 

And broader than the sea] Which yet David calleth the "great and wide sea," Psalms 104:25. Breadth is ascribed to the sea, because of its huge extension: mariners for many days together, while they sail upon the main, see no land, but only sky and water. God’s wisdom goes beyond all these; neither must we think to lade this ocean with our cockle shell. We may sooner drain the sea with a spoon than the perfections of God with our largest understandings.



Verse 10
Job 11:10 If he cut off, and shut up, or gather together, then who can hinder him?

Ver. 10. If he cut off, and shut up] Heb. If he change, viz. his course or way of proceedings toward men, either to shut them up close prisoners, or otherwise to put them to such straits that (Job-like) they know not what to do, or which way to turn themselves. 

Or gather together] viz. His witnesses, say some, against an offender; his armies and military forces, saith the Chaldee paraphrast, to ruin his enemies; his outcasts, say some interpreters, according to that, Psalms 147:2, "The Lord doth build up Jerusalem: he gathereth together the outcasts of Israel." If he do any or all of these to show his sovereignty, as well he may, 

Then who can hinder him?] Heb. Turn him away, or put a stop to him? If God should do and undo, confound all things, turn the world upside down, who shall contradict him or question him? May he not do with his own as he pleaseth? And might not Zophar have spared thus to have spoken to Job, since Job had said the same to him in effect before? Atqui non erat necesse haec a Zophar dici, quum de his iam et eadem dixisset Iob (Merc.). But Zophar’s design was to prove hereby that he who is by God brought into straits is a wicked liver. He therefore in the two following verses glanceth at him as vain, wicked, brutish, and not unlike to a wild ass’s colt, such as God would surely tame and tutor to better things by afflictions, and so bring him to hand.



Verse 11
Job 11:11 For he knoweth vain men: he seeth wickedness also; will he not then consider [it]?

Ver. 11. He knoweth vain man, he seeth wickedness also] Doubtless he beholdeth faithless men, mortals of vanity, headlong and headstrong wights; homines falsitatis (so Cajetan renderetb it), men of falsehood; homines mendaces (so Pagnine), lying persons, such as thou Job art presumed to be by thy impious words and grievous punishments: He seeth wickedness, inanitatem et iniquitatem, vanity and villany. God seeth all, how closely and cleanly soever hypocrites think to carry the matter; first hiding God from themselves, and then vainly hoping to hide themselves also from God; but "his eyes behold, his eyelids try, the children of men," Psalms 11:4. He seeth their wickedness or unreasonableness (as the word properly signifieth), for wicked men are absurd men, 2 Thessalonians 3:2, they are compact of mere incongruities, solecizing in opinion, speeches, actions, all. 

Will he not then consider it?] sc. To judge and punish it? Man maketh no great matter of sin, but God doth. He will "bring every work into judgment, with every secret thing, whether it be good, or whether it be evil," Ecclesiastes 12:14; he will see that every transgression and disobedience shall receive a just recompense of reward, Hebrews 2:2. This Zophar doth not only affirm, but puts it home strongly by a question (wherein he closely taxeth Job of hypocrisy), Will he not consider it? Some read it without a question, thus, But he (that is, man) considereth not, is without understanding of God’s wisdom and justice, being dull and stupid like a wild ass’s colt, as it followeth.



Verse 12
Job 11:12 For vain man would be wise, though man be born [like] a wild ass’s colt.

Ver. 12. For vain man would be wise] Heb. Hollow man, that is, as void of grace as a hollow tree is of heart of oak. 

Would be wise] Heb. Would be hearty, egregie cordatus homo, there is an elegance in the original that cannot be translated into English. "Wilt thou know, O vain man," saith St James, James 2:20. The Greek is, thou empty man, κενε, thou that hast nothing in thee, and yet art highly conceited; thou that art (Ephraim like) a silly dove without a heart, Hosea 7:11, and yet in superbiam erectus (as the Vulgate here hath it), raised up to pride: that little knowledge he hath puffeth him up, 1 Corinthians 8:1. So bellows like is the natural soul, or rather so bladder like, that, filled with earthly vanities, it grows great, and swelleth in pride; but pricked with the least pin of piercing grief, it shrivelleth to nothing. The prophet Isaiah fitly compareth it to a bulrush, Isaiah 58:5, the colour whereof is fresh, the skin smooth; but if you peel it, what is under but a kind of spongeous, unsubstantial substance, of no use in the world worth the speaking of? Formalists and pretenders to holiness are flat nothing, worse than nothing, iniquity, Matthew 23:28. 

Though man be born as a wild ass’s colt] Take him in his pure naturals, he is no wiser; created he was in God’s image, which consisted in knowledge, righteousness, and holiness; knowledge in his understanding, rightness or straightness in his will, and holiness in his affections, Ephesians 4:24. But since the fall all this is lost and gone quite; he hath principium laesum, neither can he know the things of God, no, though he be φυχικος, a souly man, one that doth excolere animam, develops the soul, such as Cicero and Aristotle; yet is he in spirituals as blind as a beetle, a mere ass’s colt. A colt is not among the wisest of creatures, much less an ass’s colt, least of all a wild ass’s colt; and yet such is man, sensual man, 19:22, sapless man, Psalms 14:1, he is as an ass’s foal for rudeness, a wild ass for unruliness, untamed, and untractable. Surely as a wild ass’s colt (saith Gregory upon this text), not used to the yoke, runneth up and down the large fields and woods at his pleasure, and when he is weary lieth down, and thus doth from day to day: so man by nature is licentious, running as his lusts carry him, to all manner of sin, and giveth not overrunning till he is weary; he will not be held in by any reins, or kept to do the work he should by any yoke which the Lord by teaching seeks to put upon him. Surely, saith Marbury, God is fain to deal with such as men do with frisking jades {A contemptuous name for a horse; a horse of inferior breed} in a pasture, that cannot take them up till they get them to a gate; so till the hour of death, &c. Thomas Blaverus, chief counsellor sometime to the king of Scots, believed not that there was God or devil, heaven or hell, till he came to die, and then cried out he was damned (Theatr. Hist. p. 127, 128). So also died one Arthur Miller, and before him, a desperate dean of St Paul’s (Sword against Swearers, p. 34). When death comes, saith Sir Walter Raleigh, which hates and destroys men, that is believed. But God, that loveth and maketh men, he is not regarded. Oh eloquent death! Oh mighty death! whom none could advise, thou art able to persuade, &c.



Verse 13
Job 11:13 If thou prepare thine heart, and stretch out thine hands toward him;

Ver. 13. If thou prepare thine heart] viz. To meet God, Amos 4:12, humbly submitting to his justice, and heartily imploring his mercy. The sum of what Zophar saith in the following verses is this: If thou truly repent, thou shall prosper; as if not, thou shall perish. This he might have said more fitly to most of us, who are deeply guilty, saith Lavater, than to Job, who was nothing so sinful as we are, and yet much more penitent. But Zophar calls upon him to quarrel with his faults, and not with his friends, and to break off his sins by repentance, without which, if he should have peace, it would be but like those short interims between the Egyptian plagues. 

And stretch out thine hands toward him] Heb. And spread thy palms to him: so in prayer for pardon of sin and power against sin; for this stretching out, or spreading of the hands, is a prayer gesture, wherein God’s people come forma pauperis, holding out the hand to receive mercy, as beggars do an alms; or as men beg quarter for their lives with hands held up; or, lastly, as he that is fallen into a ditch, or deep pit, and cannot get out, lifteth up his hands, and crieth out for help. See Exodus 17:11-12, Leviticus 9:22, 1 Kings 8:22, Psalms 141:2. It appeareth that the ancients prayed not with their hands joined together or a little way lifted up, but with their arms stretched abroad, and the palms of their hands turned up towards heaven.



Verse 14
Job 11:14 If iniquity [be] in thine hand, put it far away, and let not wickedness dwell in thy tabernacles.

Ver. 14. If iniquity be in thine hand, put it far away] Cast away all thy transgressions, and throw thy lusts out of service, hands lifted up in prayer must be pure, 1 Timothy 2:8, for the fountain of goodness will not be laden at with foul hands, Isaiah 1:15-16. Good therefore is the counsel of Jeremiah, Jeremiah 4:14, and of St James, James 4:8. The priests had their laver to wash in before they sacrificed, and their brazen altar to offer on before they burnt incense. He that comes to pray, having not first purged himself of all filthiness of flesh and spirit, doth (say the Jewish doctors) as he that cometh to offer a clean beast, but holds an unclean one in his hand. By iniquity in the hand here Beza and others understand wrong dealing, either by fraud or force, by strength or sleight of hand; and their Zophar presseth Job to restitution: Away with it, saith he, send it home to the right owner; else you will cough in hell, and the devils will laugh at you, saith Latimer. 

And let not wickedness dwell in thy tabernacles] i.e. In thy family, and wherever else thou hast to do. I and my house will serve the Lord, saith Joshua; I and my maids, saith Esther, Joshua 24:15, Esther 4:16. David’s care for the reforming and well ordering of his household, and of his whole kingdom. Psalms 101:1-8 Such a man is really as he is relatively. Those governors of families and countries show themselves perfect strangers to the practice of repentance, who make no other use of their servants and subjects than they do of their beasts; while they may have their bodies to do their service, they care not if their souls serve the devil. This will lay heavy one day.



Verse 15
Job 11:15 For then shalt thou lift up thy face without spot; yea, thou shalt be stedfast, and shalt not fear:

Ver. 15. For then shall thou lift up thy face without spot, &c.] Repentance must be performed in faith, or else it will prove to be poenitentia Iscariotica, a Judas like repentance. Lord (said that dying saint), cast me down as low as hell in repentance, and lift me up by faith into the highest heavens in confidence of thy salvation. Zophar, that he may move Job kindly and rightly to repent, promiseth him thereupon malorum ademptionem, bonorum adeptionem, freedom from evil and fruition of good. And, first, "Thou shalt lift up thy face without spot," i.e. Thou shalt be full of comfort and of confidence, not casting down thy countenance, as guilty Cain, but looking up boldly and cheerfully, as St Stephen did, Acts 7:55-56, they saw his face as it had been the face of an angel. 

Ibat ovans animis et spe sua damna levabat.
Yea, thou shall be stedfast] Or durable and compact as a molten pillar. Thy heart shall be established with grace, thy mind with peace, thine outward estate with a lasting felicity. 

And shalt not fear] sc. The loss of those enjoyments. To be freed from the fear of evil is better than to be freed from evil; and a great part of the saints’ portion both on earth and in heaven lies in their deliverance from fear, Luke 1:74, Psalms 112:7, Zephaniah 3:13, Isaiah 17:2. Repent, and thou shall fear no more a revolution of any thy troubles.



Verse 16
Job 11:16 Because thou shalt forget [thy] misery, [and] remember [it] as waters [that] pass away:

Ver. 16. Because thou shalt forget thy misery] There being no fear left, or footstep thereof remaining to renew thy grief, Genesis 41:30. Remember thy former trouble thou shall, with thankfulness for a better condition now, but not otherwise; all the marks of former affliction shall be worn out. See Isaiah 65:13; Isaiah 65:16, so that thou shalt discount all the evil thou hast endured. 

And remember it as waters that pass away] As a land flood soon gone, as a light cloud quickly over; or as Noah’s flood, which that good man thought upon, when it was past, with thankfulness to God, offering sacrifice for his safety. So shalt thou, Job; and as a man seldom thinketh how much water passeth by his habitation by day and by night, or if he do, yet it is no trouble to his mind, no more shall the remembrance of former miseries be to thine.



Verse 17
Job 11:17 And [thine] age shall be clearer than the noonday; thou shalt shine forth, thou shalt be as the morning.

Ver. 17. And thine age shall be clearer than the noonday] The rest of thy life which thou givest for lost, shall be the very prime part of thy time for glory. Solid glory springeth out of innocence of life, beneficence toward all men, acts done valiantly and successfully with justice and moderation of mind; whereunto is added the constant applause of good men, proceeding from an admiration of so great virtue. This Zophar promiseth Job upon his true repentance, with a daily increase thereof, as the sun shineth more and more unto the perfect day. Fame followeth virtue, as the shadow doth the body at the very heels. "If there be any virtue, if any praise," saith the apostle, Philippians 4:8. Where the one is the other will be. Abel for his faith and righteousness is yet spoken of (as some render Hebrews 11:4), though dead long ago. "The righteous shall be had in everlasting remembrance," Psalms 112:6. 

Thou shalt shine forth, thou shalt be as the morning] Isaiah 58:8. Or, if thou dost wax obscure, yet thou shalt match the morning, which disperseth darkness, and conquers it by the approaching light. Look how the moon wadeth out of a cloud, so shall thine overcast righteousness "break forth as the light, and thy judgment as the noonday," Psalms 37:6.



Verse 18
Job 11:18 And thou shalt be secure, because there is hope; yea, thou shalt dig [about thee, and] thou shalt take thy rest in safety.

Ver. 18. And thou shalt be secure, because there is hope] It is a spiritual security that is here promised, which is a fruit of faith, quelling and killing distracting and distrustful fears; faith, I say, unfeigned, 1 Timothy 1:5, which produceth hope unfailable, Romans 5:5. Hope is the daughter of faith, but such as is a staff to her aged mother. 

Yea, thou shalt dig about thee] That is (saith one interpreter) by searching to find out how to do all things for the best, thou shalt prosper in all. Others sense it thus, Thou shalt be secure as they that lie in trenches (Eugub. Tigur.). Rabbi David, Thou shalt dig only about thy city, and not need to make any walls about it for thy security. Others, Thou shalt labour hard, and sleep soundly thereupon (Lavater). Or thus, God shall so encompass thee with his safe protection, as if thou dost but dig a place to pitch thy tent in, thou shalt enjoy thyself more safely therein than otherwise thou wouldest do in a walled city. 

And thou shalt take thy rest] God will keep off those gnats of cares and fears, that might disquiet thee. We read of some great princes that could not sleep, as Ahasuerus, Esther 6:1, Richard III of England, and Charles IX of France, after that barbarous massacre at Paris (Daniel Thulin.); but David could, Psalms 3:1-8, Psalms 4:1-8, because God was his keeper. No marvel that Philip sleepeth soundly when Antipater, his fast friend, watched by him the while. Job and all God’s beloved ones shall sleep on both ears, Psalms 127:2, rest securely and comfortably ( In utramvis aurem). What should hinder, when the keeper of Israel, who neither slumbereth nor sleepeth, shall watch over them for good?



Verse 19
Job 11:19 Also thou shalt lie down, and none shall make [thee] afraid; yea, many shall make suit unto thee.

Ver. 19. Thou shalt lie down, and none shall make thee afraid] Thou shalt walk about the world like a conqueror, being ever under a double guard, the peace of God within thee, Philippians 4:7, and the power of God without thee, 1 Peter 1:5, neither shall any enemy come upon thee in the night to fright and to disturb thee, which is a great mercy. It is not long since we of this nation did eat the bread of our souls in peril of our lives, neither could we rest in our beds for the sound of the trumpet, the alarm of war. Destruction upon destruction was cried, &c., Jeremiah 4:19-20. Should this ever be forgotten? 

Yea, many shall make suit unto thee] Heb. Shall entreat thy face; yea, they shall tire thee out with their entreaties. Many seek the ruler’s favour, Proverbs 29:26, he is even thronged with suitors, so that he cannot be without a master of requests. Hence the poet Orpheus feigneth that Litae , or supplications and petitions, are Jove’s daughters; and that they are ever attending at his throne, ου γαρ ατιμοι ικεσιου Zηνος κουραι λιται (Orph. in Arg.). Here then Zophar promiseth Job, that upon his return to God he shall be as great a man as ever; and that many, yea, that his very enemies, shall not only not molest him, but fear his power, and beg his favour, Jeremiah 30:17. And whereas once it was, This is Job whom no man seeketh after, then the rich among the people shall entreat thy favour, Psalms 45:12, and all that despised thee shall bow themselves down at the soles of thy feet, Isaiah 60:14; Isaiah 45:14, Revelation 3:9, Proverbs 19:6. Lo, this is the honour God putteth upon holiness: "Holy and reverend is his name"; and therefore reverend because holy, Psalms 111:9 : so also is ours, Isaiah 43:4. Howbeit we have cause to complain, that in these last and worst times, as the Turks count all fools to be saints, so men with us account all saints to be fools; and not a few turn to unholiness, lest they should be despised, Omnes quodammodo mali esse coguntur, ne viles habeantur (Sal.).



Verse 20
Job 11:20 But the eyes of the wicked shall fail, and they shall not escape, and their hope [shall be as] the giving up of the ghost.

Ver. 20. But the eyes of the wicked shall fail] Contraries illustrate one another; and Zophar, willing his words should stick and work, thinks to leave a sting in Job’s mind by telling him what he must trust to if he persist in his sin. And first, his eyes shall fail. The eye is a principal part of the body; and the failing of the eyes followeth either upon some sudden fright or upon much weeping, Lamentations 1:2, Psalms 38:1-22, Psalms 88:1-18. (we read of one Faustus, son of Vortigem, king of Britain, who wept out his eyes), or too long looking after the same thing, or on the same object. Ut vehementius vellicet et fodiat inopinatum, ut putabat Iobi, animum (Merl., Speed.). The wicked, saith Zophar, shall never lach frights and griefs; they shall also look many a long look after help, but none shall appear, Lamentations 4:17; their hopes shall be fruitless, their projects successless. 

And they shall not escape] Heb. Refuge or flight shall perish from them; miseries and mischiefs they shall never be able to avert or avoid. "Many sorrows shall be to the wicked," Psalms 32:10; and although they may think to get off or outrun them, yet it will not be, Amos 2:14, Psalms 142:4. Saul for instance: God hath forsaken me, saith he, and the Philistines are upon me, 1 Samuel 28:15. 

Their hope shall be as the giving up of the ghost] Broughton rendereth it, Their hope is nought but pangs of the soul. Of that which yieldeth but cold comfort we use to say, It comforteth a man like the pangs of death. The Vulgate hath it, Their hope shall be the abomination of their soul; the Tigurine, Their hope shall be most vain, even as a puff of breath, which presently passeth away, and cometh to nothing. Some Rabbis make this the sense, Their hope shall be as the snuffing of the breath; that is, they shall be so angry at their disappointments, that they shall vex and snuff at it. According to our translation, the wicked man’s hope is set forth as utterly forlorn, and at an end for any good ever to befall him. The godly man’s hope is lively, 1 Peter 1:8, and the righteous hath hope in his death, Proverbs 14:32 Cum expiro spero, when I die I have hope, is his motto; whereas the wicked’s word when he dieth is, or may be, Spes et fortuna valete, Farewell hope and fortune, My life and hope endeth together. Spes eorum expiratione animae, so Tremellius rendereth the text. Death causeth in the wicked a total despair, and a most dreadful screek giveth the guilty soul, when it seeth itself launching into an infinite ocean of scalding lead, and considereth that therein it must swim naked for ever.

12 Chapter 12 

Verse 1
Job 12:1 And Job answered and said,

Ver. 1. And Job answered and said] Being nipped and nettled with his friends’ hard usage of him, and harsh language to him, but especially with Zophar’s arrogant and lofty preface in the former chapter, he begins now to wax warm, and more roughly and roundly to shape them an answer.



Verse 2
Job 12:2 No doubt but ye [are] the people, and wisdom shall die with you.

Ver. 2. No doubt but ye are the people] The select peculiar people, the only ones, as a man is put for a good man, Jeremiah 5:1, a wife for a good wife, Proverbs 18:22, a name for a good name, Ecclesiastes 7:1. As Athens was said to be the Greece of Greece, and as one promising to show his friend all Athens at once, showed him Solon; or as the Latin poet, saying of Fabius Maximus, 

Hic patria est, murique urbis stant pectore in uno (Silius).

So saith Job by a holy jeer (not to disgrace his friends, but to bring them to more modesty and moderation, if it might be), Certes, ye are not one or two men, but specimen totius orbis, an epitome of the world, or at least the representative of some whole people (Vatablus); ye have got away all the wit from myself and others, whom ye look upon as so many wild ass’s colts in comparison of yourselves. Thus the pope (Simon Magus like) pretends to be some great thing, Acts 8:9, even the Church virtual; and that in his breast, as in Noah’s ark, is comprehended all wisdom and worth. Ye know nothing at all, saith he (Caiaphas-like), to all others, John 11:49. So do his janizaries, the Jesuits, who will needs be taken for the only scholars, politicians, and orators of the world. The Church, say they, is the soul of the world; the clergy, of the Church; and we, of the clergy; the empire of learning is ours, &c. 

And wisdom shall die with you] As being locked up in your bosoms. Suetonius telleth us of Palaemon, the grammarian, that he was heard to say that learning was born with him, and would die with him. The Gnostics would needs be held the only knowing men; Illuminates, in Spain, the only spiritual men; Swenkfeldians, in Germany, styled themselves the confessors of the glory of Christ; our Antinomians, the hearers of the gospel, and of free grace. But what saith Solomon? "Let another man praise thee, and not thine own mouth," Proverbs 27:2. And that which had been much to a man’s commendation if from another, soundeth very slenderly from himself, saith Pliny. Aben Ezra and Rabbi Levi set another sense upon this verse, as if it were no irony, but a plain assertion to this effect: Questionless you are to be counted among the common sort of people. See John 7:49. Neither is there in you anything excellent or extraordinary, that ye should be looked upon as drained from the dregs or sifted from the brans of the very vulgar; your wisdom, if ever you had any, is even dead and decayed with you, and you have outlived your prime, &c.



Verse 3
Job 12:3 But I have understanding as well as you; I [am] not inferior to you: yea, who knoweth not such things as these?

Ver. 3. But I have understanding as well as you] Think not that you have engrossed all the knowledge, and that you have the monopoly of wisdom in your breasts; for surely I may come into the balance with you, and claim as great a share in understanding as yourselves. Zophar was pleased to call me hollow and heartless, Job 11:12; but I have a heart (so the Hebrew here hath it), that seat of understanding; and that shall appear in the ensuing discourse: where Job proveth that by solid arguments concerning which Zophar had but barely propounded. And whereas this patient man was not without his impatience, yet he discovereth more grace, even in his distempers, than his friends did in their seeming wise carnages. Breaking out in the body shows strength of nature. Some infirmities discover more good than some seeming beautiful actions. 

I am not inferior to you] Heb. I fall not lower than you. See Nehemiah 6:16, Esther 6:13, Job 13:2. He meaneth that he was much their superior, and did better understand the doctrine of God’s providence than they. This he speaketh not out of any vain glory, or ambitious boasting, but as David, and Paul, and others after them did, commending themselves, either in defence of their own wronged innocence, or when it appeared unto them that the concealing of their good parts and practices might turn to the hindrance of the truth, or to the harm of the Church, or to the impairing and impeaching of God’s glory. In these cases self-commendation is not unseemly; but a Job may lawfully stand upon, not his comparisons only, but his disparisons also. 

Yea, who knoweth not eueh things as these?] viz. That God rewardeth the righteous, and punisheth the ungodly. The heathen saw this by the rush candle of nature’s dim light. "Doth not nature itself teach you?" saith Paul, 1 Corinthians 11:14. And again, "This ye know, that no whoremonger, &c., hath any inheritance in the kingdom of God and of Christ," Ephesians 5:5.



Verse 4
Job 12:4 I am [as] one mocked of his neighbour, who calleth upon God, and he answereth him: the just upright [man is] laughed to scorn.

Ver. 4. Iam as one mocked of his neighbour] Those that should countenance and comfort me contemn and scorn me. I am their laughter and pastime; so he took it, since they sat so heavily upon the skirts of his conscience, and would not weigh his reasons brought in his own defence. 

Who calleth upon God, and he answereth him] i.e. I, Job, do make God my refuge when these jeering neighbours of mine do shame my counsel, Psalms 14:6, and would mock me out of my religion; but God favoureth me though men frown; and where human help faileth Divine appeareth. Or thus rather: I am derided by those who profess to call upon God, and to hear often from heaven. They are hard hearted to me, though themselves have liberally tasted of God’s tenderness; and they pull up the bridge of mercy before me, which themselves have oft gone over. 

The just upright man is laughed to scorn] "Shame shall be the promotion of fools," Proverbs 3:35, and such a dissembler as Doeg may well be derided, Psalms 52:6-7. But what hath the righteous done? And why should just, upright Job be laughed to scorn? But this is no news. Christ and his people have ever been for signs and for wonders in this mad world, always beside itself in point of salvation. "He that departeth from evil maketh himself a prey," or is accounted mad, Isaiah 59:15. If he will needs be a just upright man, if he will live godly in Christ Jesus (if he be so set upon it, that none shall hinder him), he shall suffer persecution, this of the tongue howsoever, 2 Timothy 3:12. A wolf flieth not upon a painted sheep. We can look upon a painted toad with delight; it is the reality of godliness that is hated.



Verse 5
Job 12:5 He that is ready to slip with [his] feet [is as] a lamp despised in the thought of him that is at ease.

Ver. 5. He that is ready to slip with his feet] He who is in a declining, tottering condition, ready to fall and perish under the burden of his afflictions, though formerly he was looked upon and made use of as a lamp or torch, yet when he is at an under, and brought low, is shamefully slighted by such as have the world at will; like as a torch when wasted and waxen short is cast out of the hands, and trodden on with the feet of him that held it. The holiest men, if afflicted, do but smother instead of shining. When Christ himself was a man of sorrows, he was therefore despised and rejected of men, who hid, as it were, their faces from him, and esteemed him not, Isaiah 53:3. The prodigal’s elder brother speaks scornfully of him, because poor, Luke 15:30, "This thy son." He saith not, This my brother, &c. Gregory saith, that the poor just man is here compared to a lamp extinct, because he shineth inwardly by the virtue of an upright heart; but outwardly is as it were extinct, because there is nothing outward to commend him; no glorious apparel, no goodly houses, &c.; whence they are slighted by the rich wretches of this world. But such a lamp (saith he, following the Vulgate translation) is set for an appointed time; that is, the day of judgment, when he shall shine most brightly, even as the sun, &c., when the world’s favourites shall be thrust into utter darkness.



Verse 6
Job 12:6 The tabernacles of robbers prosper, and they that provoke God are secure; into whose hand God bringeth [abundantly].

Ver. 6. The tabernacles of robbers prosper] By robbers here understand all such as sin against the second table, but especially oppressors and wrong dealers, whether by force or fraud. As by those that provoke God ( qui res Dei interturbant, so the Tigurines translate), that irritate and disquiet him, attempting to put him out of temper, are meant sinners against the first table. See the like 1 Timothy 1:13 : I was against God a blasphemer, against man a persecutor, against both injurious; but I obtained mercy, special mercy. So do not these robbers and God-provokers in the text: thrive they may, and be in a peaceable condition; yea, they may be secure and confident of the continuance of their prosperity. Confidences are to them, saith the Hebrew, verity; for they trust in uncertain riches, while God bringeth into their hands, viz. whatsoever they wish, yet not as love tokens, but as wrath tokens; these fatting beasts are but fitting for the slaughter. God oft giveth in wrath to some which he withholdeth from others in great mercy. Meanwhile Zophar’s twofold assertion in the former chapter, Job 12:17; Job 12:20, that good men prosper here, and bad men suffer, falls to the ground, while Job disproves it, 1. By experience in this verse and the former. 2. By the testimony of the creatures, those catholic preachers, Job 12:7-25. By the testimony of the senses, and of ancient men, Job 12:11-12.



Verse 7
Job 12:7 But ask now the beasts, and they shall teach thee; and the fowls of the air, and they shall tell thee:

Ver. 7. But ask now the beasts of the earth, and they shall teach thee] Even the wildest of them that abide in the wilderness. There is not one of these, or else of the fowls of the air, but can both teach thee, and tell thee that the world is ordered by a providence, that God is powerful, wise, just, &c., and must therefore be loved and served. That he suffereth the bad to oppress the good, as the beasts do devour the little ones; as the hurtful fowls destroy the harmless; as the great fishes eat up the smaller: man, who was once the captain of God’s school, is now, for his truantcy, turned down into the lowest form, as it were, to learn his A B C’s again; yea, to learn it from the meanest creatures. See Proverbs 6:6, Jeremiah 8:7, Matthew 6:26; where it appeareth, that in the ant, stork, swallow, &c., God hath set before us, as in a picture, the lively resemblance of many excellent virtues, which we ought to pursue and practise. These are the right laymen’s books, the images that may truly teach people the knowledge of God, and of his will, of themselves, and of their duties; which we should the rather learn, because God hath given us wisdom beyond them, Job 37:11, and yet by sending us to them, shameth our dulness and disobedience.



Verse 8
Job 12:8 Or speak to the earth, and it shall teach thee: and the fishes of the sea shall declare unto thee.

Ver. 8. Or speak to the earth, and it shall teach thee] Teach thee? what? Surely many good lessons; as that of humility and modesty, considering our origin, Terra quam terimus docet terram quam gerimus; that of fruitfulness, while she liberally yields her riches and strength, and brings forth food for the maintenance of those innumerable armies of creatures that live upon her; but especially, and for the purpose, this the earth teacheth, that the tabernacles of robbers prosper, that oppressors swallow down most of her delicates, eat the fat and drink the sweet, ruffle in her silks, and rifle in her hidden treasures of gold and silver. 

And the fishes of the sea shall declare unto thee] These muti magistri silent teachers, have somewhat also to say to thee, and by a dumb kind of eloquence read thee a divinity lecture, while they are able to produce many such particular examples of violence in the seas; and will further declare (or cipher up unto thee) how oft they are served up to great men’s tables, and do fill the fat paunches of oppressors. It is not unlikely that Job, in this frequent sending Zophar to school to the unreasonable and inanimate creatures, closely twitteth him with those quicker questions of his, Job 11:8, "What canst thou do? what canst thou know?" &c., giving him also to know that he need not travel as far as heaven or hell for instances of God’s infinite power and wisdom, since we may contemplate the footsteps of God in each creature; and since he is so near unto us that he may be almost felt with our hands, as Paul speaketh ( ψηλαφησειαν), Acts 17:27.



Verse 9
Job 12:9 Who knoweth not in all these that the hand of the LORD hath wrought this?

Ver. 9. Who knoweth not in all these, &c.] Or, by all these before mentioned creatures, &c., and therefore, Zophar, you have showen no more wisdom in your lofty discourse than the birds, beasts, and fishes have taught and told us. It is a silly vanity to pretend mysteriousness about vulgar truths; to dig deep for that which lieth above ground, Theologia cryptica; to talk of new truths, and never before heard of, when as the hearer may well say, as here, Who knows not such things as these? Of some in these days it is observed, that they call upon their hearers to mark, it may be they shall hear that which they have not heard before; when the thing is either false, or if true, no more than ordinarily is taught by others. 

That the hand of the Lord hath wrought this?] That he alone made all without tool or toil, and that he alone manageth and ordereth all according to the good pleasure of his will; neither need he subscribe his name to his work; for the very things that he hath made proclaim that he made them. Meanwhile, hereby we may see how much we are beholden to Aristotle, Aelian, Gesner, and other learned men, who have written books concerning the nature of living creatures.



Verse 10
Job 12:10 In whose hand [is] the soul of every living thing, and the breath of all mankind.

Ver. 10. In whose hand is the soul of every living thing] That is, the life of every beast, flowing from a sensitive soul, Leviticus 17:10-11. This, God both giveth to the creature and conserveth it; he suffereth it not to be taken away from little sparrows, or the like, without order from him; much less befalleth any such thing to man without his singular providence, since our very hairs also are numbered, Matthew 9:30, Luke 12:7. The Jewish doctors do therefore offer manifest injury to Job when they say, that he held indeed that God created, and doth preserve, the several kinds of things, but permitteth the particulars and individuals to be hap hazard; whereas here he delivereth his judgment plainly to the contrary, when he saith, 

And the breath of all mankind] Heb. The spirit of all man’s flesh (and so Broughton readeth it), that is, of every man’s body: hence God is called the God of the spirits of all flesh, Numbers 16:22, and the Father of spirits, Hebrews 12:9, and the former of the spirit of man within him, Zechariah 12:1. "My times are in thy hand," saith David, Psalms 31:15. God preserves our lives as a light in a lantern, and we may be glad it is in so safe a hand; we should therefore honour him, as Daniel telleth Belshazzar, Daniel 5:23; yea, "let everything that hath breath praise the Lord," Psalms 150:6; or, as the Hebrew hath it, Let every breath praise the Lord: as oft as we breathe we are to breathe out the praise of God, and to make our breath like the smoke of the tabernacle; this we should do the rather because our breath is in our nostrils, Isaiah 2:22, every moment ready to puff out, and the grave cannot praise God, death cannot celebrate him, Isaiah 38:18.



Verse 11
Job 12:11 Doth not the ear try words? and the mouth taste his meat?

Ver. 11. Doth not the ear try words? &c.] The mind may as easily conceive of these truths as the ear judgeth certainly of the variety of sounds, and the tongue of the diversity of tastes; neither may you think that I will, without any examination or distinction, allow your discourses; or that I can take it well that you reject, as void of reason, whatsoever I have said, without once weighing it. The ear is one of the two learned senses, it is an instrument of discipline; only it should be kept clean and free from prejudice or passion, which will be as gall in the ear. See Exodus 6:9. Demosthenes called oft upon his Athenians to get their ears purged of choler, Quaedam animalia fel in aure gestant, and Alexander, when he heard a cause, was wont always to keep ους αδιαβλητον, one ear free from the other party: he would not be prepossessed, Mercer observeth, that the Hebrew word for an ear doth in the dual number signify a pair of balances (Ozen, oznajin), to note that a judicious Christian taketh not up truth upon trust, but considereth first, and afterwards believeth. He trieth all things, and then holdeth fast that which is good, but abstaineth from all appearance of evil, 1 Thessalonians 5:21-22. The ear and the mind are in the Greek tongue very like in sound, ους νους: the mind judgeth of the truth of words by the ears, as the beam in a pair of balances determineth the just weight of things by the two scales. He that is spiritual discerneth all things, 1 Corinthians 2:15, he hath spiritual senses, Philippians 1:9, senses exercised, habitually exercised, to discern good and evil, Hebrews 5:14; his service is a rational service, Romans 12:1, his obedience the obedience of faith, Romans 16:26. Whereas the natural man is carried away as he is led, 2 Corinthians 12:2, pulled away with the error of the wicked, 2 Peter 3:17, taken prisoner by seducers, 2 Timothy 3:6, and by them made prize of, Colossians 2:8, as having either no skill or no will to examine what is doctrinally propounded to him. 

And the mouth taste his meat?] Heb. The palate, sensorium, which is the proper instrument of tasting. Now the order of nature requireth, saith Merlin, that seeing our bodily senses are so nimble and able to discern what is sour, what sweet, &c., our understandings also should do the same by right reason; and the contrary is very absurd and unbecoming a man; neither can there be any good excuse made for our dulness, if we bend not our minds to the search of the truth, forasmuch as there is so much ado made to please the palate, eyes, ears, and other senses. Catullus wished all his body were nose, that he might spend all his time in sweet smells. Philoxenus, that his neck were as long as a crane’s, that he might take more delight in meats and drinks (it seems that he placed tasting not in the mouth, but in the throat). Boccacio, the Italian poet, said, that he was born al’amore delle donne, for the love of women; and of a prodigal pleasure monger in London, we read, that to please all his five senses at once, he allowed to the delight of every different sense a several hundred pounds (Theatre of God’s Judgments). {See Trapp on "Amos 6:6"} There is a sancta crapula, a holy gluttony, as Luther calleth a hearty feeding on divine viands, a finding fatness and sweetness beyond that of the honey and honeycomb in God’s ordinances, Psalms 63:5-6; crying to Jesus Christ as the spouse doth, Song of Solomon 8:13, Cause me to hearken to thy voice; and obeying him, thus bespeaking us, Eat, O friends; drink, yea, drink abundantly, O beloved, till you are even inebriated with loves, Song of Solomon 5:1.



Verse 12
Job 12:12 With the ancient [is] wisdom; and in length of days understanding.

Ver. 12. With the ancient is wisdom] Heb. With the decrepit, who have a long, long being upon earth, and are now become wondrous old, even fourscore and upward; with such is wisdom, or else it is a shame for them. See 1 John 2:12, Hebrews 5:12. True it is, that wisdom doth not always lean upon a staff nor look through spectacles. Age is no just measure of wisdom. There are beardless sages (as was Solomon) and grey headed children, as Rehoboam. Macarius was called μειρακιογερων, the old youth (Samuel, Daniel, Timothy, were such). When Arsacius, who succeeded Chrysostom, was an old dotrel of fourscore years, adorandm rubiginis, rust to be worshipped, as one saith of some ancient authors; and Nectarius, who succeeded Nazianzen, was a mere novice, and preferred to that place only because he was of a venerable aspect, and of a bishop like presence and deportment, Veneranda canitie, et vultu sacerdote digno (Baron.). Of the Brabants Erasmus testifieth, that the older they are the more foolish. And Job here seemeth to tax his friends, that though old, yet they were not overly wise, not worthy of their years, since they understood not what he spake concerning God’s providence. Is wisdom with the ancient? saith he, and understanding in length of days? so some read it as a question, q.d. it ill appeareth. 

And in length of days understanding] By reason of their much observation and frequent experience, together with their ability to draw other things out of those they have observed, and from former events to presage future. This is to be understood as such old men are like flowers which have their roots perfect when they themselves are withering; as, with roses, keep a sweet savour though they lose their colour; as, like the sun, they shine most amiably at their going down. But lest we should attribute too much to such sages, Job shows, in the next verse, that all their wisdom is but derivative, and that all their understanding is but a spark of God’s flame, a drop of his ocean.



Verse 13
Job 12:13 With him [is] wisdom and strength, he hath counsel and understanding.

Ver. 13. With him is wisdom and strength, &c.] Wisdom, strength, counsel, and understanding, are all concentred in the Ancient of days; complete he is in all excellence and perfection, all which meet in him, and continue always in the highest degree. The mighty God "fainteth not, neither is weary; there is no searching of his understanding," Isaiah 40:28. He is also no less good than great and wise; good, original, universal, all sufficient, and satisfactory, proportionate, and fitting for our soul; which, as it was made by him, and for him, so it is never at quiet till it resteth in him. See Job 9:4. 

He hath counsel and understanding] Counsel he hath, but without consultation; wisdom, but without experience; knowledge, but without discourse; decree, but without deliberation: Loquimur de Deo, &c., We speak of God, saith one, not as we ought, but as we are able. And these things we speak of God, saith Augustine, because we find not what better to speak of him. But Job hath a mind to say the utmost that may be said.



Verse 14
Job 12:14 Behold, he breaketh down, and it cannot be built again: he shutteth up a man, and there can be no opening.

Ver. 14. Behold, he breaketh down, and it cannot be built again] As he did the old world, Sodom and Gomorrah, many monarchies and empires, the tower of Babel, and other castles and houses which now live by fame only, if at all. If God have a mind to ruin these, who shall raise or repair them? Julian, the apostate, in spite of the Christians, set the Jews to work to rebuild the temple at Jerusalem, but they could never effect it by reason of a terrible earthquake, that slew the workmen and marred the materials (Am. Marcel., Socrat. 3, Theod., Ruffin.). The Arian bishops held a second council at Nice, with the purpose of having abolished the memory of the first together with the Nicene Creed, and to have established Arianism (Func.); but God disappointed them, and sent them packing thence by a huge earthquake, which overturned a great part of that city, and killed a number of people. Constans, nephew to Heraclius, the Greek emperor, and (three hundred years after him) Otho, emperor of Germany, endeavoured, but in vain, to make Rome the seat of their empires, as anciently it had been (Theophanes, Zonares, Cedrenus). God would not allow it so to be, saith Genebrard, because the kingdom of the Church, foretold by Daniel, was to have its seat there. If he had said, the kingdom of Antichrist, foretold by Paul and John the divine, he had hit the nail on the very head. 

He shutteth up a man, and there can be no opening] He clappeth him up close prisoner, as Manasseh, Zedekiah, Bajazet, Boniface VIII, &c., or fasteneth him to his bed by some chronic disease (as he did Abimelech, Ahaziah, Asa, Aeneas, Acts 9:33), or otherwise straiteneth him, that he knows not how to help himself, as he did Pharaoh, Saul (when the Philistines were upon him on every side), those refractories in Isaiah, Isaiah 9:2, and shall do the whore of Babylon, Revelation 18:9-19, when her lovers shall bewail her, but not be able to help her, Job 12:9-10. For when God shutteth up any in this sort, they must lie by it till he please to release them and extricate them, as he did Joseph, Jehoshaphat, David, Peter, Valentinian, and many others, when they were even forsaken by their hopes.



Verse 15
Job 12:15 Behold, he withholdeth the waters, and they dry up: also he sendeth them out, and they overturn the earth.

Ver. 15. Behold, he withholdeth the waters, and they dry up] He not only, when he pleaseth, imprisoneth men, but waters also, that they cannot get out of the clouds, those bottles of rain, those airy sponges, vessels as thin as the liquor that is contained in them; it is from the power of God that they dissolve not upon us at once, and overwhelm us. Bartholinus reports that in the year of grace 1551 a great number of men and cattle were drowned by the sudden breaking of a cloud; various vineyards, stone walls, strong houses, were destroyed and ruined. At sea, sometimes, ships are by the same means sunk; seamen call it a water spout. Again, it is by the anger and judgments of God that the clouds are sometimes so closed up, that they yield no more water than iron or adamant. "If I shut up heaven," saith he, "that there be no rain," 2 Chronicles 7:13, Deuteronomy 28:23-24. God threateneth, as a punishment of men’s sins, that the heavens over their heads shall be brass, and the earth under them shall be iron; that the rain of their land shall be made powder and dust; from heaven shall it come down upon them, &c., by exceeding great drought, grains of dust shall ascend into the air with the wind, and come down as the drops of rain in a shower when it is kindly weather. Thus it was in Ahab’s days, 1 Kings 18:1; {See Trapp on "Joel 1:20"} 

And they dry up] The rivers, fruits of the earth, roots of trees, all dry up, languish, and perish; fevers also, and other acute diseases, abound. 

Also he sendeth them out, and they overturn the earth] They did so with an accent in the general deluge, and in Deucalion’s flood in Thessaly, besides many other great tracts and parts of the earth overturned by water. Pliny and Seneca give us sundry instances of towns and countries laid waste by water (Plin. Nat. Hist., lib. ii. cap. 90, 92; Sen. Nat. Quaest., lib. vi. cap. 23). What great damage was lately done about Amsterdam by water, and what breaking down of bridges, mills, and other houses, by excessive rain and floods thereupon, besides marring of grounds and rotting of cattle in many places among us, needeth not here to be related.



Verse 16
Job 12:16 With him [is] strength and wisdom: the deceived and the deceiver [are] his.

Ver. 16. With him is strength and wisdom] i.e. Such strength as he exerciseth most wisely, mightily, and righteously. Sic volo, sic iubeo, I wish so, so I command, saith the tyrant, Right or wrong, thus it shall be. Volumus et iubemus, saith that man of sin, We will and command, &c., neither must any one mute or say so much as What dost thou? upon pain of damnation. When Constantius would have Paulinus, Lucifer, and other bishops subscribe against Athanasius, and communicate with the Arians, he yielded to no other reason but this, Quod ego volo, pro canone sit, Do as I bid, or get you into banishment. But God, though he hath all power in his hand, and may do whatsoever he pleaseth, yet with him is strength and equity (so Vatablus rendereth the word Tushijah here used), or the being, substance, and permanence of all creatures (so Munster), which subsist merely by his manutention; or, the rule and certain law of wisdom and judgment, by which wisdom acteth, saith Mercer. So then the Lord, though he make his will a law, yet he cannot do otherwise than well, because nothing but wisdom and equity is in it. 

The deceived and the deceiver are his] This Job produceth as a proof of God’s insuperable strength and unsearchable wisdom, that he hath an over ruling hand in the artifices and sleights of men, even the "cunning craftiness" (as the apostle speaketh), Ephesians 4:14, "whereby they lie in wait to deceive." These he not only and barely permitteth in his just judgment upon the deceived (whether through ignorance or idleness), but disposeth, also, and ordereth both the deceiver and the deceived (whether in spiritual things or civil) to his own righteous ends and holy purposes. See Ezekiel 14:9, 1 Kings 22:19-20, 2 Thessalonians 2:11, Isaiah 19:14, and then conclude, with Job, that wisdom and strength are his, who can thus draw light out of darkness, and powerfully order the disorders of the world to his own glory, and the good of his people: "For there must be heresies, that they which are approved may be made manifest," 1 Corinthians 11:19. Meanwhile, here is the comfort of every good soul, that none can take them out of the Father’s hands, John 10:29, and it is impossible that the elect should be totally and finally deceived, because both the deceived and the deceiver are God’s; by him, and from him, and for him are deceivers and deceived (so Broughton translateth this text). By him, for he suffereth and ordereth them; from him, for he sendeth them; and for him, for they promote his glory and serve his ends. He many times suffereth the tree of the Church to be shaken, that rotten fruit may drop off. There are those who set this sense upon the words; they are both in God’s hands, the deceiver, to have revenge taken upon him, and the deceived, who revengeth not himself, to have his cause righted, as 1 Thessalonians 4:6; an argument both of God’s wisdom, to find out the deceiver, however subtle; and likewise of his power, in punishing them, however potent.



Verse 17
Job 12:17 He leadeth counsellors away spoiled, and maketh the judges fools.

Ver. 17. He leadeth counsellors away spoiled] viz. Of wit, wealth, and honour. This should be a warning to them, not to take ill causes in hand, not to call evil good and good evil, not to justify the wicked for a reward, and to take away the righteousness of the righteous from him; not to bolster out a bad cause, and to outface a good, lest if they improve their wits and parts to so evil an end, God make them as despicable as before they were honourable. They may see what the Lord did to Ahithophel, that oracle of his time; to Pharaoh’s counsellors, Isaiah 9:11-12; to Pharaoh himself, Exodus 1:10 with Proverbs 28:15. 

And he maketh the judges fools] Broughton rendereth the verse thus, He brings counsellors to badness, and judges to stark madness. He infatuateth them, not by infusing folly into them, anymore than the sun, when he shineth not in our horizon, causeth darkness in the air, which of itself and of its own nature is dark. But when God withholdeth that light of wisdom which he had imparted to a man, his inbred darkness must needs show itself. More than this, it sometimes cometh to pass, that when God delivereth a man up for his sins to a reprobate and injudicious mind, he is thenceforth deprived sometimes of natural wisdom and common sense, that the divine revenge may be the more apparent.



Verse 18
Job 12:18 He looseth the bond of kings, and girdeth their loins with a girdle.

Ver. 18. He looseth the bonds of kings] He degradeth them, taking away all command and authority from them, which is the bond that bindeth the people to obedience and subjection, Job 30:11, Isaiah 45:1; Isaiah 45:5; as our Henry III, who was called Regni dilapidator, unloved by his people, and far a less king, saith Daniel, by striving to be more than he was; the just reward of violations. 

And girdeth their loins with a girdle] With a rope, say the Vulgate; he brings them from the throne to the prison (Val. Max. Christ.); he layeth affliction upon their loins, as Psalms 66:11. An instance hereof (beside the late king, and Corradinus, king of Germany, likewise beheaded at Naples) we had here in Richard II, brought forth in a royal robe to be deposed, and then hunger starved in prison; as also in Henry VI, who having been the most potent monarch for dominions that ever England had, was afterwards (when deposed) not the master of a mole hill, nor owner of his own liberty, but baffled and beaten by every base fellow. Some interpreters make the sense this way: God sometimes looseth the bonds into which princes are brought, and advanceth them again to kingly dignity, the ensign whereof was of old a precious girdle. So it befell Manasseh, Nebuchadnezzar, Jehoiakim, restored and honoured again as a king, by Evilmerodaeh, 2 Kings 25:28. Historians write, that Nebuchadnezzar was so offended with his son and successor, Evilmerodach, as he cast him into prison, and that in prison he and Jehoiakim became acquainted together, which resulted in his advancement afterwards.



Verse 19
Job 12:19 He leadeth princes away spoiled, and overthroweth the mighty.

Ver. 19. He leadeth away princes spoiled] Or priests. Ducit sacerdotes inglorios, so the Vulgate translateth, He leadeth away the priests without glory, dishonoured. Priests were generally much esteemed and privileged in all ages. Alexander the Great gave greatest respect to Jaddus, the Jewish high priest. When the Gauls had burnt Rome, and were besieging the capitol, Gaius Fabius Dorso, attired as a priest, with his sacrifice and other necessaries in his hand, marched through the midst of the enemies, astonished at his resolution, offered his sacrifice on the hill Quirinalis, and returned in safety. The Bardi, a kind of priests, were here in Albion of such esteem among the greatest commanders, that if two armies were even at push of pike, and a bard had stepped in between them, they would have held their hands, hearkened to his advice, and not have offered to strike till he were out of danger: Magna fuit quondam capitis reverentia sacri. Howbeit, such also have been carried captive, and slain by the enemy, as was Seraiah, the high priest, by Nebuchadnezzar; and before him the two sons of Eli (whose white ephod covered foul sins), slain by the Philistines. "The Lord hath despised, in the indignation of his anger, both the king and the priest," Lamentations 2:6. "Both the prophet and the priest go about into a land that they know not," Jeremiah 14:18. The word Cohen is used indifferently to signify a priest or prince, an ecclesiastical or secular governor. Broughton rendereth it here dukes; others, presidents or praefects of provinces. Honour is no shelter against the wrath of God. 

And overthroweth the mighty] Such as might seem immoveable as a rock, or tree firmly rooted, these God shaketh and shattereth to pieces; he rooteth them up, and ruineth them. Let no man think to prevail by strength, 1 Samuel 2:9, since the weakness of God (if any such thing there were) is stronger than men, 1 Corinthians 1:25. He will smite his enemies (as so many puny boys) in the hinder parts, and so put them to a perpetual reproach, Psalms 78:66. Yea, he will not only smite them on the loins, but through the loins, Deuteronomy 32:11, that they never rise again. Let them, therefore, learn to meddle with their match, Ecclesiastes 6:10, and take heed how they fall into the punishing hands of the living God.



Verse 20
Job 12:20 He removeth away the speech of the trusty, and taketh away the understanding of the aged.

Ver. 20. He removeth away the speech of the trusty] Or, of the eloquent, as Demosthenes, the most eloquent of the Greeks, being by them frequently sent as an ambassador to Philip, king of Macedonia, thrice stood speechless before him, and on thirty different occasions forgot those things which he had thought to have spoken, as Tzetzes testifieth (Chiliad 7). So Latomus, of Lovain, that apostate and persecutor of the truth, having prepared an elegant oration to make to Charles V, emperor, was so confounded, that he could hardly speak a word of sense, the grief whereof broke his heart. The counsellor and the eloquent orator, the prudent and the ancient, are reckoned up as the stay and the staff, the beauty and bulwark, of a nation, Isaiah 3:2-3. These God removes at his pleasure, and, for a general judgment, causing either them to die or their abilities to die and decay, or crossing their attempts, that they shall speak persuasively, but not persuade people, but beslighted and exploded of all. Yea, though they be truth speakers ( veracium), so the Vulgate hath it, or trusty, as our translation, confiding men, as they are called, worthy to be trusted; such faithful counsellors as Polybius was to Scipio, who never miscarried in anything wherein he followed his advice, as the historian testifieth; yet God can remove or change the speech of such, by leaving them to their own unfaithfulness and inconstancy, as we have plentifully experimented in these late discriminating and shedding times. 

And taketh away the understanding of the aged] Heb. And taketh the sense, or savour, or taste of the elders or senators, that they shall be no more able to discern and determine what is true or false, right or wrong, than old Barzillai could skill of the court meals and music. See this threatened Isaiah 29:14. Such old men, as either were bred scholars, or have had much experience in the management of great affairs, are presumed to be of great understanding; but God can either take such away, as he threateneth to do, Isaiah 3:3-4, or take away their wisdom, to render them useless to the public; as it is reported of Theodorus Gaza and of Albertus Magnus, those great scholars, that for certain years before they died they did so dote, and were so childish, that they could not write their own names, or read a letter on the book. Let, therefore, the eloquent and the aged take heed they abuse not their abilities, lest they forget and lose them.



Verse 21
Job 12:21 He poureth contempt upon princes, and weakeneth the strength of the mighty.

Ver. 21. He poureth contempt upon princes] Or nobles, or gentlemen, which are, or should be, free, bounteous, munificent benefactors ( ευεργεται): if they be not Nedibim, but Nebalim, liberal, but churlish (see these opposed, Isaiah 32:5), it is just in God to pour contempt, to lay abundance of shame and scorn upon them, as sordid penny fathers, ignoble Euelios, poor-spirited men, the base brood, or rather blot, of their better forefathers. Of our Edward II it is chronicled, that never was prince received with greater love and opinion of all than he, or never any that sooner lost it: for his very first action in recalling his minion, Pierce Gaveston, discovered a headstrong wilfulness, that was uncounsellable; hence he was slighted by his subjects, pursued by his wife and son, and at length cruelly murdered (Daniel). Mercer observeth that David hath the selfsame words, Psalms 107:40, that are found here and Job 12:24. Neither need we wonder, since they both spoke by the same spirit. 

And weakeneth the strength of the mighty] Heb. He slackeneth the girdle of the impetuous, that, like strong streams in narrow straits, bear down all before them. So do soldiers in war. See 2 Samuel 22:36, Job 6:11. But God can loose their girdles (or belts, which bind their garments, and buckle their armour close to them), he can dispirit them, and make them feeble and faint hearted, as he did Samson, and those Assyrians, Psalms 76:5-6. By this whole discourse of Job it appeareth that he had very diligently observed God’s providence, and way of administration in the several ranks of men, and alterations of commonwealths; whereby he had learned secretly to admire and adore God’s judgments, which thing we ought also similarily to do.



Verse 22
Job 12:22 He discovereth deep things out of darkness, and bringeth out to light the shadow of death.

Ver. 22. He discovereth deep things out of darkness] As he did to Joseph and Pharaoh by dreams, to the prophets by visions and revelations, and still doth to his people by his Spirit: "for the Spirit searcheth all things, yea, the deep things of God," 1 Corinthians 2:10. He bringeth to light also the hidden things of darkness, hellish conspiracies, as in the gunpowder plot; the deep reaches of kings to maintain their authority and compass their designs, resolving to suffer never a rub to lie in their way that might hinder the true running of their bowl Philip de Comines dived so deep and wrote so plainly of the stately affairs (those arcana imperii), that Katharine de Medicis (queen-mother of France) was wont to say that he had made as many heretics in policy as Luther had done in religion. She saw not that God had set Comines to work, and that he will yet further bring out to light (that all men may see) the shadow of death; that is, the things that are most obtruse, and most unlikely ever to have been discovered. See Matthew 16:26, with the note, and say, "Woe to them that seek deep to hide their counsel from the Lord," Isaiah 29:15. The gunpowder plot was a deep thing of darkness, it was underground, they were so long digging in their vault of villany; and a long time it was kept secret under oaths and strongest concealments; but a bird of the air revealed it, and that which had wing told the matter, Ecclesiastes 10:20. It was a quill, a piece of a wing, brought all to light by a blind letter put (by a providence) into a wrong hand; the danger was at the very ακμη, within eight hours of being acted, when, from a match ready fired, we received a matchless deliverance. Say then, 

Sοι χαριν οιδα θεω ευσπλαγχνω ος μ εφυλαξας.



Verse 23
Job 12:23 He increaseth the nations, and destroyeth them: he enlargeth the nations, and straiteneth them [again].

Ver. 23. He increaseth the nations, and destroyeth them] It is all one with God whether against a single man or a whole nation, Job 34:29, when he once taketh them to do. "The wicked shall be turned into hell," and (that they may not hope to escape because a multitude) "all the nations that forget God," Psalms 9:17. Soon after the flood the Babel builders were scattered; Sodom and her sisters were not only consumed with fire from heaven, Genesis 19:23-29, but thrown forth for an example, suffering the vengeance of eternal fire, 1:7. Some nations were ejected, and others substituted, Deuteronomy 2:10; Deuteronomy 2:12; Deuteronomy 2:20. Some utterly wasted and rooted out, such as the Edomites, Ammonites, Moabites, &c., that live by fame only; others not so much as by fame, their very names being blotted out from under heaven. "The cities be wasted without inhabitant, and the houses without man, and the land is utterly desolate," Isaiah 6:11. Now all this is the Lord’s own doing, and should be marvellous in our eyes. He plants, and plucks up; he builds, and breaks down, Jeremiah 31:28. 

He enlargeth the nations, and straiteneth them again] Or, that he may straiten them again: so in the former clause, that he may destroy them. This if he may justly do to whole nations, why should it seem so strange that he suffereth particular persons, though wicked, to prosper for a season; and though righteous, for a while to suffer hardship?



Verse 24
Job 12:24 He taketh away the heart of the chief of the people of the earth, and causeth them to wander in a wilderness [where there is] no way.

Ver. 24. He taketh away the heart of the chief of the people] That is, of the greatest part of the people of the world (say some). These God suffereth to walk in their own ways, Acts 14:16; to become vain in their imaginations, and their foolish heart is darkened; professing themselves to be wise, they become fools, Romans 1:21-22. As the philosophers of old, and the Chinese at this day, who are known to be ingenious, and used to say of themselves, that all other nations of the world see but with one eye, they only with two (Description of the World, of China and Cataia), yet continue they gross idolaters, mere heathens, having no less than a hundred thousand gods, which they worship one while and whip another, if they come not at a call. But the most interpreters, by chief or heads of the people, here understand their governors, of whom, though Job had said as much in effect before, [Job 12:17] viz. that God dispiriteth and besotteth them for a plague to the people who follow their rulers (and fall with them), as the body of a beast followeth the head; yet because few observe and improve this truth, therefore he repeateth and illustrateth it by three elegant similes. And first, 

He causeth them to wander in a wilderness, &c.] Not knowing which way to extricate themselves. They beat their brains about it, but to no purpose; they are so bewildered and puzzled, as if they were treading a maze; and this God causeth, he is active in it, while he withdraws his light, and delivereth them up to their own foolish hearts, and to the prince of darkness, to be further benighted, 2 Corinthians 4:4.



Verse 25
Job 12:25 They grope in the dark without light, and he maketh them to stagger like [a] drunken [man].

Ver. 25. They grope in the dark without light] This is the second simile, setting forth this judiciary act of God in taking away the heart of the heads of the earth; grope they do, and would fain find out a way by feeling, but they feel darkness, and not light (so the Hebrew); they try to help themselves and their people out of misery, as the last Greek emperor did notably; but it would not be (Turk. Hist. 345). 

And he maketh them to stagger like a drunken man] Who, having lost the use of reason, knoweth neither where he is nor what he was, but reeleth and falleth oft, and cannot rise again, much less go forward. So fareth it with evil rulers when God smiteth them with a spirit of giddiness and of slumber. See Isaiah 19:24; Isaiah 40:20.

13 Chapter 13 

Verse 1
Job 13:1 Lo, mine eye hath seen all [this], mine ear hath heard and understood it.

Ver. 1. Lo, mine eye hath seen all this] sc. All those effects of God’s providence, declared in the former chapter. I have not discoursed about God’s powerful and wise dispensation by rote, or without book; I have not blurted out what I believe not, or am not able to prove, as you have accused me; I have spoken both that which I have seen (and what is more sure than sight?) and that which I have heard and received from our ancestors and doctors (to whom you have frequently referred me, for better information). Mine ear, that sense of discipline, by which not learning only, but life also, entereth, Isaiah 55:3, hath heard it, and understood it too; which he addeth for further assurance. Job was a weighing hearer, as Mr Bradshaw was called the weighing divine (Mr Clark, in his Life). Let us learn by his example heedfully to observe God’s works, laying up experiences, and diligently to listen and learn the things that are taught us, or written for us by others, that we may grow to a right and ripe understanding of divine truths, and be able confidently to commend the same to others, as being upon sure grounds. See Matthew 13:51-52.



Verse 2
Job 13:2 What ye know, [the same] do I know also: I [am] not inferior unto you.

Ver. 2. What ye know, the same do I know also] Heb. According to your knowledge I also know. This may seem an unseemly boast; which, if his friends had taxed him for, he might have answered, as Paul did in a like case, Ye have compelled me, 2 Corinthians 11:5. The rule is, "Let nothing be done through strife or vain glory; but in lowliness of mind let each esteem other better than themselves," Philippians 2:3. Non est tamen prodenda Dei veritas, aut integritas nostra, &c., Nevertheless, no man ought to betray the truth, or his own integrity, lest he should be counted contentious (Merlin in loc.). See Job 12:3, where we have the same in effect as here; whence some do gather that Job’s friends had a very high opinion of their own knowledge, and a very low one of Job’s. He that is thus proud of his knowledge, the devil careth not how much he knoweth.



Verse 3
Job 13:3 Surely I would speak to the Almighty, and I desire to reason with God.

Ver. 3. Surely I would speak to the Almighty] It were far better for me to speak to God than to you, and much fairer dealing from him I might expect. "A God of truth and without iniquity, just and right is he," Deuteronomy 32:4; but ye are forgers of lies, and ye load me with false accusations, depraving my speeches, as thou, Zophar, especially hast done, wishing withal that God himself would speak with me face to face; which, if it should come to pass, thou saidst my misery and affliction would be redoubled. But oh that I might commune with the Almighty! surely and seriously I would rather do it than with you, my friends; and should hope so to defend mine innocence against your slanderous accusations; yea, to maintain God’s justice against you, in the presence and judgment of God himself. Oh the confidence of a good conscience! see it in Abimelech, Genesis 20:5, but much more in David, Psalms 7:8; Psalms 7:4; Psalms 139:23-24;, Jeremiah 12:1; in every strong believer, 1 Peter 3:21; those that walk uprightly, and speak uprightly, Isaiah 33:15. Not so every ungirt Christian or profligate professor, Job 13:14. The sinners in Sion are afraid, fearfulness surpriseth the hypocrites, &c., but good Job was none such; and God knew it to be so; what if to the wicked he be a devouring fire? yet to those that fear his name he is a reviving sun, Malachi 4:1-2. And upright Job feareth not to reason with him. Upon the same ground John Huss, and other martyrs, cited their persecutors to answer them by such a time before God’s tribunal. 

And I desire to reason with God] If he please ( Si voluerit). So the Septuagint adds, and makes out Job’s meaning; as if he had used the like modesty and humility as Nehemiah, and after him Esther, did in their suits unto the king of Persia, when they said, If it seem good to the king, and if I have found favour in his sight, Nehemiah 2:5, Esther 5:4. Others think that Job here desireth to plead with God as with a party that had dealt too hardly with him, &c.; that he challengeth God into the schools, as it were, there to crack an argument with him, and by reason to reduce him to milder dealing. And, indeed, the Hebrew word here used signifieth to dispute or argue, and from it the Rabbis call logic the art of arguing. This boldness is that, say our large annotations, which both Elihu and God blame Job for in the end of the Book, though neither of them condemn him for a hypocrite; and that shows that Job did speak amiss of God in his passion, and is not altogether to be excused; much less in everything to be commended.



Verse 4
Job 13:4 But ye [are] forgers of lies, ye [are] all physicians of no value.

Ver. 4. But ye are forgers of lies] i.e. Ye create false maxims to judge me by; ye gather up without any order, and to no purpose, whatsoever cometh in your way to strengthen and maintain your false accusation against me. You are not only cencinnatores, forgers, but compactors, botchers, such as, by sewing one lie to another, do patch up a false and frivolous discourse, Mendacia mendaciis assuitis. So David, Psalms 119:69, The proud have forged (or pieced together, made it up as of many shreds) a lie against me. David saith of hypocrites, that their tongue frameth deceit, Psalms 50:19; and of Doeg, that his tongue devised mischief, like a sharp razor, doing deceit, Psalms 52:2. Jeremiah saith of his countrymen, that they had taught their tongues to speak lies, and were grown artists at it, Jeremiah 9:5; yea, that they had taken fast hold of deceit, and could not be got off without striving, Jeremiah 8:5. But these countrymen of Job were none such, for God said, "Surely they are my people, children that will not lie," Isaiah 63:8. And although every man be a liar, either by imposture or by impotence; yet it must be understood that these good men aimed at truth, and intended not to deceive Job, but to undeceive him rather. They maintained errors, but unwittingly; they charged him also (but unjustly) with hypocrisy. Hence this so severe a high charge, Ye are forgers of lies, such as our ruffians would revenge with a stab. But we must know, saith Merlin, that in those better times it was not so harsh a business in a serious disputation to call that a lie which was safely alleged by an adversary as today it is in this corrupt age of ours, wherein the greatest liars, though taken in the manner, yet take it extremely ill to be told of their fault. Besides, in the defence of God’s cause, and the labouring truth, plain-dealing, even with our best friends, is best; so that the apostle’s rule, Ephesians 4:31, be observed, "Let all bitterness, and wrath, and anger, and clamour, and evil speaking, be put away from you, with all malice." 

Ye are all physicians of no value] Because you go to work upon wrong principles, and mistakenly ministered. Physicians he acknowledgeth them, and that they came with a good intent to comfort him; but, for lack of skill, instead of curing, they had well nigh killed him, because they judged amiss of his disease, and used corrosives instead of cordials. By the way, observe that God’s word is not only the food, but the medicine of the soul, and may far more fitly be so called than the library of Alexandria was of old: for as the diseases of the body are healed by medicine seasonably and rightly used, so are the distempers of the soul by Scriptural consolations; neither shall we ever have cause to complain of them, as Cicero did of philosophical comforts, Nescio quomodo, &c., I know not how it cometh to pass, but this I find, that the disease is too hard for the medicine; or as the Romans did of Sulla’s bloody government, that the remedy was worse than the malady. "How forcible are right words!" said Job, Job 6:25. And fair words, as physicians, cure the mind distempered with passion, saith the poet, Oργης νοσουσης εισιν ιατροι λογοι (Aeschyl.). Once, when Luther was in a great heat about something that had crossed him, Melancthon pacified him by repeating this verse, 

Vince animos, iramque tuam, qui caetera vincis.
But Job’s friends, as they were botchers of lies, so they were bunglers at healing him; they did, saith Lavater, as a surgeon who applieth a plaister to the hand of him whose grief is in his foot; or as that country mountebank in France, who was wont to give in writing to his patients for curing all diseases (Becan. sum. Theol., part 1, cap. 16), 

Si vis curari de morbo nescio quali,
Accipias herbam, sed qualem nescio, nec quam:
Ponas neseio quo, curabere nescio quando.
These verses are rendered in English by one in the following way: 
Your sore I know not what, do not foreslow
To cure with herbs, which whence I do not know:
Place them (well pounced) I know not where, and then
You shall be perfect whole, I know not when.
Such ουτιδανοι, nullities in the world, such no physicians, such idols, such extreme nothingnesses, good for nothing (as that rotten girdle in Jeremiah, Jeremiah 13:7, those vine branches in Ezekiel 15:6-7, that idol in St Paul, 1 Corinthians 8:4), were Job’s friends to him, miserable comforters, Job 16:2, adding to his affliction instead of easing it, and pushing at him as the whole herd of deer doth at that one that is wounded.


Verse 5
Job 13:5 O that ye would altogether hold your peace! and it should be your wisdom.
Ver. 5. O that you would altogether hold your peace] Heb. In being silent, would be silent: q.d. I thought much of your seven days’ silence, Job 2:13, and now I am no less troubled at your speeches. Oh that you had either continued your silence, or else would frame to say something better than silence: for hitherto ye have spoken much, but said little. I could heartily wish, therefore, that you would now stop your mouths, and open your ears, as Job 13:6, that you would be as mute as fishes, since I can hear nothing from you but what speaks you to be mere mutes, ciphers, nullities’ as Job 13:4. 

And it should be your wisdom] For "even a fool when he holdeth his peace is counted wise; and he that shutteth his lips is esteemed a man of understanding," Proverbs 17:28. 

Pας τις απαιδευτος φρονιμωτατος εστι σιωπων.

As when the door is shut it cannot be seen what is within the house; so the mouth, being shut by silence, the folly that is within lieth undiscovered; and as in glasses and vessels, so in men, the sound which they make showeth whether they be cracked or sound. An ass is known by his ears (saith the Dutch proverb), and so is a fool by his talk. As a bird is known by his note, and a bell by his clapper, so is a man by his discourse. Plutarch tells us, that Megabysus, a nobleman of Persia, coming into Apelles’, the painter’s, workshop, took upon him to speak something there concerning the art of painting and limning, but he did it so absurdly, that the apprentices jeered him, and the master could not bear with him (Plut. de Tranq.).



Verse 6
Job 13:6 Hear now my reasoning, and hearken to the pleadings of my lips.

Ver. 6. Hear now my reasoning, &c.] Or, hear, I pray you. Be swift to hear, slow to speak, slow to wrath; suffer the word of exhortation and of reprehension; sharp though it be, and to the flesh irksome, yet suffer it, since it is for your good. Quintilian testifieth of Vespasian, that he was patientissimus veri, one that could well endure to be told the truth; but there are few Vespasians. Many people are like the nettle: touch it never so gently, it will sting you. 

And hearken to the pleadings of my lips] Heb. The contention of my lips. See that you not only hear, but hearken to it with attention of body, intention of mind, and retention of memory: neither God nor man can bear it, to speak, and not be heard. "See that ye refuse not him that speaketh," &c., Hebrews 12:25. See that ye slight not, shift not off Christ speaking to you in his ministers and messengers; for if they escaped not who refused him that spake on earth, much more shall not we escape if we turn away from him that speaketh from heaven.



Verse 7
Job 13:7 Will ye speak wickedly for God? and talk deceitfully for him?

Ver. 7. Will ye speak wickedly for God?] Ought ye to defend God’s justice by unjustly accusing me? Or must ye needs so free him from injustice, that ye must charge me with hypocrisy? Job had before called them physicians of no value; here he compareth them to lawyers of no conscience, that care not what they plead, so they may carry the cause of their client. But the Lord needeth no such advocates; he so loveth truth, that he will not borrow patronage to his cause from falsehood; he so hateth flattery (though it be of himself) that he hath threatened to cut off all flattering lips, Psalms 12:3; and would one day say as much to Job’s friends, notwithstanding their pretended zeal for his glory, as once Alexander the Great did to Aristobulus the historian, who presented him with a flattering piece concerning his own worthy acts, which he extolled above measure; he cast the book into the river Hydaspes, and told the author he could find in his heart to cast him after it. 

And talk deceitfully for him?] To talk for God is our duty; it is to make our tongue our glory; but to talk deceitfully for him, to seek to hold his truth by our lie (the Vulgate here hath it, needeth God your lie?), that is altogether unlawful; for shall we do evil that good may come thereof? God forbid, Romans 3:8. And yet the Papists do so familiarly, and think they therein do God good service; as when they deny his provident hand in ordering the disorders of the world to his own glory, lest they should make him the author of sin; so they think to defend his justice by teaching predestination according to foreseen works, by ascribing to man free will, righteousness of works, merit, &c. So their doctrine of equivocation for the relief of persecuted Catholics, their piae fraudes (as they call them), their holy hypocrisy to draw infidels to the embracing of the faith, and to the love of virtue; their lying legends, made, say they, for good intention, that the common people might with greater zeal serve God and his saints; and especially, to draw the women to good order, being by nature facile and credulous, addicted to novelties and miracles (Spec. Hist. lib. 29).



Verse 8
Job 13:8 Will ye accept his person? will ye contend for God?

Ver. 8. Will ye accept his person?] While you think to gratify him, and to ingratiate with him by oppressing me? Can you find no other way of justifying God’s proceedings than by condemning me for wicked, because by him so afflicted? The truth is, these friends of Job, out of a perverse zeal of advancing God’s righteousness, unrighteously suspected poor Job of wickedness, and so rejected his person to accept God’s. See the like done Isaiah 66:5, Jeremiah 50:7, John 16:2. O sancta simplicitas! said John Huss, when, at the stake, he observed a plain country fellow busier than the rest in fetching faggots to burn the heretics. 

Will ye contend for God?] Why not? Good blood will not belie itself; the love of God constraineth his people to stand to him and to stickle for him; Non amat, qui non zelat, saith a Father. But then it must be a zeal according to knowledge; for else it will appear to be but base and reprobate metal, such as though it seemeth to be all for God, yet it never received the image and impress of God’s Holy Spirit, and therefore is not current in heaven. But that I believe and know (said that fiery friar, Brusierd, in a conference with Bilney) that God and all his saints, whom thou hast so greatly dishonoured, will take revenge everlastingly on thee, I would surely with these nails of mine be thy death (Acts and Mon. 914). Another friar, preaching at Antwerp, wished that Luther were there, that he might bite out his throat with his teeth, and with the same teeth receive the Eucharist by Luther so dishonoured (Erasm. Epist. lib. 16).



Verse 9
Job 13:9 Is it good that he should search you out? or as one man mocketh another, do ye [so] mock him?

Ver. 9. Is it good that he should search you out &c.] q.d. Could you have any joy from such a search? Will not all your warpings and partialities, your colloguing and sinisterity, be laid open to your loss and shame? Will not God reprove instead of approving you in that which ye have said for him, but all against me? The time will come when God will surely search out all controversies, that they all may be ashamed who, under a pretext of religion and right, have spoken false things, and subverted the faith of some. See 1 Corinthians 3:17. 

Or as one man mocketh another, do ye so mock him?] Be not deceived; God is not mocked, deluded, beguiled, as clients are by their corrupt lawyers; as patients are by their cogging quack healers. Sorry man may be mocked, and made to believe lies, as 2 Samuel 15:11, Acts 8:9-10, Revelation 13:3 : all the world wondered after the beast. Judges, and other wise men, are shamefully out in other ways deceiving, and being deceived. Not so the all wise God. They that would mock him, imposturam faciunt et patiuntur, as the emperor said of him that sold glass for pearls, they deceive not God, but themselves. Neither may their conceit that their good intentions will bear them out (as Merlin here noteth) any more than it did these contenders for God, who little thought of mocking him. A bad aim maketh a good action bad, as we see in Jehu; but a good aim maketh not a bad action good, as we see in Uzzah, and here.



Verse 10
Job 13:10 He will surely reprove you, if ye do secretly accept persons.

Ver. 10. He will surely reprove you] That is all the thank you are like to have from God; your work in pleading for him so stoutly, though it be materially good, yet it will never prove so formally and eventually, because you so confidently determine things you do not understand, but only by a light conjecture. You do secretly, that is, cunningly and deceitfully, accept persons, that is, God’s own person, while ye wrong me for his sake, and under a pretence of doing him right, condemn me for a wicked hypocrite, whom till thus afflicted, you ever counted honest and upright. This the righteous judge, who loveth judgment, and hateth robbery for a burnt offering, Isaiah 61:8, will at no hand endure. No, but he will certainly reprove you, arguendo arguet, he will surely and severely blame and punish you. Carry it never so cleanly, cover it so closely, God, who seeth in secret, will reprove you openly; that is, he will chide you, smite you, curse you for it (if repentance interpose not to take up the matter), he will so set it on, as no creature shall be able to take it off. Men reprove offenders sometimes slightly and overtly, deest ignis, as Latimer said, whereby they do more harm than good; for their reproofs are rather soothings than reprovings, Personatae reprehensione sfrigent (Junius). Such was that of Eli to his sons, 1 Samuel 2:23. Such also was that of Jehoshaphat to wicked Ahab, "Let not the king say so," 1 Kings 22:8. But when God took those same men to do, he handled them after another manner: he gives it them both by words and blows, till both their ears tingled, till their hearts ached, and quaked within them; so fearful a thing it is to fall into the punishing hands of the living God. Let all those look to it, especially that are in place of judicature, Psalms 82:1-3. Let them hear causes without prejudicate impiety, judiciously examine them without sinister obliquity, and sincerely judge them without unjust partiality, remembering that Acceptatio personarum est iudiciorum pestis, partiality is the pest of justice.



Verse 11
Job 13:11 Shall not his excellency make you afraid? and his dread fall upon you?

Ver. 11. Shall not his excellency make you afraid?] Heb. His highness, his majesty, his surpassing sublimity and transcendent glory; shall not this frighten you, and rein you in from wrongly dealing and warping? "Who would not fear thee, O King of nations? for to thee doth it appertain," Jeremiah 10:7. And, "Fear ye not me? saith the Lord: will ye not tremble at my presence?" Jeremiah 5:22. If an earthly king be so dread a sovereign; if the glory of angels hath so terrified the best saints on earth, that they could hardly outlive such an apparition; what shall we think of the great and terrible God, as he is called, Nehemiah 1:5, the first motion of whose anger shall put men into disorder, and the brightness of his offended majesty strike your spirits with astonishment? It is reported of Augustus, the emperor, and likewise of Tamerlane, that warlike Scythian, that in their eyes sate such a rare majesty, as a man could hardly endure to behold them without closing his own; and many in talking with them, and often beholding them, have become dumb (Turk. Hist. 236, 415). Now the Lord of glory as far outshineth any mortal wight as the sun in his strength doth a clod of clay; and this made Job cry out, Job 9:34, "Let not his fear terrify me." Be not thou a terror to me, O Lord, saith holy Jeremiah, Jeremiah 17:17; and, The Lord most high is terrible, saith David, Psalms 47:2. Most high he is, and therefore terrible. 

And his dread fall upon you?] Some read the whole verse thus: Shall not this acceptation of him make you afraid, seeing his dread will fall upon you? q.d. Let the sense of your sin and the fear of his wrath, ready to seize upon you, deter you from passing an unrighteous sentence, and from harbouring such low conceits of God.



Verse 12
Job 13:12 Your remembrances [are] like unto ashes, your bodies to bodies of clay.

Ver. 12. Your remembrances are like unto ashes, &c.] Mr Beza readeth the whole verse thus: Your speeches are the words of ashes, and your stately bulwarks are but bulwarks of clay. And thus he paraphraseth: For these things which you allege as matters gathered by long observations, and which you thunder out against me as if they were most certain and grounded axioms, are indeed no more sound and substantial than ashes; and those your high forts, as it were, and turrets, out of which you assail me, are made but of dirt and mire. Others, by "your remembrances," understand with Mercer, quicquid in vobis memorabile est, whatsoever it is for the which you are so often remembered and mentioned by others, as your wealth, dignity, power, splendour, name, and fame, yea, your very life, is nothing else but ashes, and all shall return to ashes, and come to nought, according to that of Abraham, I am but dust and ashes, Genesis 18:27; such an infinite distance there is between God’s unconceiveable highness and your extreme meanness, or rather, utter nothingness. 

Your bodies to bodies of clay] i.e. To images made of clay or earth; or, that which is highest in you, even your best enjoyments, your chiefest eminences, or greatest elevations, are like to a lump of clay, terrae quam terimus, terrae quam gerimus. See Job 4:19. {See Trapp on "Job 4:19"}



Verse 13
Job 13:13 Hold your peace, let me alone, that I may speak, and let come on me what [will].

Ver. 13. Hold your peace, let me alone, &c.] This he had requested of them before, Job 13:5, and now having nipped them on the crown by these rebating arguments, he calls upon them again for silence and audience; which he now requesteth not, but requireth; and the rather, haply, because they began to take him off, as fearing lest by his unadvised expressions he should provoke the Lord to lay yet more load upon him. Wherefore he addeth, 

And let come on me what will] That is, at my peril be it, take you no thought; let all the trouble that may ensue be on my score, I will be accountable for it to God, who, I hope, will be more favourable to me than you: Interim non sine stomacho hoc dicit, saith Mercer; This Job speaketh not without some heat, yet not as one desperate; but rather resolute; for he feared no hurt from God.



Verse 14
Job 13:14 Wherefore do I take my flesh in my teeth, and put my life in mine hand?

Ver. 14. Wherefore do I take my flesh in my teeth?] q.d. Do ye think, O my friends, that I am in a fit of spiritual frenzy, and so far out of my wits, that tearing, as it were, my flesh with mine own hands, I mean to sue any cruelty towards myself, and willingly to betray mine own life? (Vatab.) Non sum ira crudelis, ut totus perdi velim, I am not yet so cruel to myself (whatever you may gather by my complaints and outcries) as utterly to cast away my confidence and all care of my life and soul. See 1 Samuel 19:5. To despair in part and for a time may befall a godly man. See Mr Perkins’s discourse of Spiritual Desertion, where he remembereth that Luther lay (after his conversion) three days in desperation. And the like is recorded of Mr Robert Bolton. Aliqui suspicantur Iobum respondentem, &c. (Pineda). But of any good man that destroyed himself we read not. David’s life was in his hand continually (and he in daily danger of losing it), yet have I not forgotten thy law, saith he, Psalms 119:109, which flatly forbiddeth all the degrees of suicide, as the worst sort. That Satan tempted Job to this sin some do probably collect from this text. A man is to expect, if he live but his days, saith a reverend casuist, {A theologian (or other person) who studies and resolves cases of conscience or doubtful questions regarding duty and conduct} to be urged to all sins, to the breach of every branch of the ten commandments, and to be put to it in respect of every article of our creed.



Verse 15
Job 13:15 Though he slay me, yet will I trust in him: but I will maintain mine own ways before him.

Ver. 15. Though he slay me, yet will I trust in him] Though he should multiply my miseries, and lay stroke after stroke upon me, till he had dashed the very breath out of my body, yet he shall not be so rid of me, for I will hang on still; and if I must needs die, I will die at his feet, and in the midst of death expect a better life from him. Dam expiro spero, shall be my motto. "The righteous hath hope in his death," Proverbs 14:32; yea, his hope is most lively when himself lieth a dying, superest sperare salutem. "My flesh and my heart faileth," saith he; "but God is the strength of my heart, and my portion for ever," Psalms 73:26. True faith in a danger (as the blood) gets to the heart, John 14:1, and if itself be in good heart it will believe in an angry God, as Isaiah 63:15-16 (the Church there thought she should know him amidst all his austerities); yea, in a killing God, as here; yea (as a man may say with reverence), whether God will or no, as that woman of Canaan, Matt. xv., who would not be damped or discouraged with Christ’s either silence or sad answers; and therefore had what she came for, besides a high commendation of her heroic faith. 

But (or nevertheless) I will maintain mine own ways before him] We have had the triumph of Job’s trust, here we have the grounds for it, viz. his uprightness, the testimony of his conscience, that in simplicity and godly sincerity he had his conversation in the world, 2 Corinthians 2:12. This was his cordial, without which grief would have broken his heart, Psalms 69:20; this was his confidence, even the clearness of his conscience, 1 John 3:21. Uprightness hath boldness; and that man who walks uprightly before God may trust perfectly in God. Job was either innocent or penitent; he would therefore either maintain his ways before God, and come to the light, that his deeds might be manifest, that they were wrought in God, John 3:21, Quem poenitet peccasse pene est innocens (Sen. Again.), or else he would reprove and correct his ways (so the Hebrew word signifieth also), that is, he would confess and forsake his sins, and so be sure to have mercy, according to that soul satisfying promise, Proverbs 28:13.



Verse 16
Job 13:16 He also [shall be] my salvation: for an hypocrite shall not come before him.

Ver. 16. He also shall be my salvation] So long as I judge myself God will not judge me, 1 Corinthians 11:32; nay, he will surely save me: for God will save the humble person, Job 22:29. What is humiliation but humility exercised? (Merlin in loc.) Non est igitur inanis electorum fides res evanida nec infirma, saith an interpreter here; Therefore the faith of God’s elect is no empty or vain thing, but a light shining from the Spirit of God, and such as overcometh the very darkness of death. It is a sure testimony of God’s good will toward us, and an infallible persuasion of our salvation, such as slighteth the world’s false censures, overcometh temptations of all sorts, laugheth at death, and through the thickest darkness of affliction beholdeth the pleased face of God in Christ, through whom we have boldness and access with confidence by the faith of him, Ephesians 2:12. 

For an hypocrite shall not come before him] No, that is a privilege proper to the communion of saints; therefore I am no hypocrite, as you have charged me to be, Job 4:6; Job 8:13; for I dare both offer to maintain my ways before him to be upright for the main, and I doubt not but he will be my salvation, and that I shall appear before him in heaven: this no hypocrite shall ever do. Coram Deo dolus non ingreditur. How should he (say), when as he is an unclean wretch, as the Hebrew word signifieth; flagitious (so Vatablus rendereth it); a flagitious, impious person, a very fraud (so the Septuagint); a fair professor indeed, but a foul sinner, moiled all over, and even buried in a bog of wickedness. He is a wicked man in a godly man’s clothes, saith one. He doth but assume religion, saith another, as the devils do dead bodies without a soul to animate them. He is like the painted grapes that deceived the living birds; or the golden apples with this motto, No further than colours; touch them, and they vanish. He knows that he is naught, and that God knows it too; how then should he approach him, or appear before his throne? No, he dare not, for the very show of his face doth testify against him, as the prophet speaks in another case; or if he do, he shall not be able to subsist there, Psalms 5:5; he shall not stand in judgment, Psalms 1:5, but shall run away with these or the like words in his mouth, "Who among us shall dwell with the devouring fire? who among us shall dwell with everlasting burnings?" Isaiah 33:14. "Woe unto us! who shall deliver us out of the hands of this mighty God?" 1 Samuel 4:8. None, for he shall surely assign you a part with the devil and hypocrites, Matthew 24:51; when as the righteous shall give thanks unto God’s name, and the upright only shall dwell in his presence, Psalms 140:13.



Verse 17
Job 13:17 Hear diligently my speech, and my declaration with your ears.

Ver. 17. Hear diligently my speech] Heb. Hearing hear, that is, incline your ears and hear, as Isaiah 55:3. Mark and attend; hear me not only, but heed me too; interrupt me not, neither give me the slip, as it may seem they were ready to do, when they heard him profess such a deal of faith and hope under so many and heavy afflictions; wherein they thought that either he was beside himself, or, at least, beside the cushion, as we say, and utterly out. See Job 13:6, and observe, that it is but needful often to stir up our auditors to attention. Job makes more prefaces than one to be heard; so do the prophets often. Hear the word of the Lord, hear and give ear, be not proud, for the Lord hath spoken it. So doth the arch prophet more than once, Revelation 2:7; Revelation 2:11; Revelation 2:17; Revelation 2:29; Revelation 3:6; Revelation 3:13; Revelation 3:22, Matthew 13:9, "Who hath ears to hear, let him hear." All Christ’s hearers had not ears; or if they had, yet they were stopped; or if open, yet the bore was not large enough. Oh pray that God would say unto us, Ephphatha, be opened, for a heavy ear is a singular judgment.



Verse 18
Job 13:18 Behold now, I have ordered [my] cause; I know that I shall be justified.

Ver. 18. Behold now, I have ordered my cause] Heb. My judgment. He had spoken before of his declaration, which is conceived to be a term of law; for in law suits, the plaintiff putteth in a declaration of his grievance. Job had his declaration ready drawn, and craved audience; he asketh afterwards, Who will plead with me? and here in the like language he telleth us that he had ordered his cause, he had marshalled and methodized his arguments, he had set and stated the controversy. Lo, here I stand ready prepared to plead, and am confident I shall prevail. 

I know that I shall be justified] That is, I am persuaded, or, I am sure, as Romans 8:38, I believe and I know, as John 6:69, sc. with a fiducial knowledge, that I shall be justified, sc. from my sins, by Christ’s righteousness imputed (yea, that I am so already, and that for ever; for peccata non redeunt, discharges in justification are not repealed or called in again), and that I shall depart from God’s bar acquitted in this particular controversy. And so he did; for God justified Job, and reproved his three friends, Job 42:7-8


Verse 19
Job 13:19 Who [is] he [that] will plead with me? for now, if I hold my tongue, I shall give up the ghost.

Ver. 19. Who is he that will plead with me?] Of my justification in both respects I am so confident, that I dare encounter any that shall deny it. Who is he, and where is he, that shall lay anything to my charge, since it is God that justifieth? Romans 8:33. Having ordered my cause, and cleared my conscience by confession and judging myself, and now being justified by faith, I can cast down the gauntlet to all comers, and, Goliath like, call for an opposite to grapple with; in the name of the Lord of hosts I will undertake him, and am sure to come off more than a conqueror, even a triumph, 2 Corinthians 2:14, there being not any one "condemnation" (neither from God, nor the devil, from the law, sin, or death) "to them that are in Christ Jesus, who walk not after the flesh, but after the Spirit," as Job did, Romans 8:1; Romans 8:33. Here he challengeth all the world, saith Gregory, if they could, to accuse him for anything outwardly done amiss by him. And herein if none could tax him, there, was nothing but evil cogitations in his heart, of which he could be guilty; but for these, from which none can be free, he held not his peace, but spake and complained internally hereof to God by reproving his own ways; and if he should have been silent, and not speak hereof, and bewail them, he should die and perish; for so he readeth the following words, according to the Vulgate translation. 

For now, if I hold my tongue, I shall give up the ghost] Vulgate Wherefore being silent, I am consumed. Broughton, If now I speak not, I should starve. The Hebrew is, For now I shall be silent and die, q.d. My passion must have a vent, or else it will make an end of me, as Job 7:11; so tormented I am with these aspersions of my friends, that I know not how to live unless I may wipe them off; or, at least, unless I pour out my soul into God’s blessed bosom.



Verse 20
Job 13:20 Only do not two [things] unto me: then will I not hide myself from thee.

Ver. 20. Only do not two things unto me] Accord me only two conditions, and then I will not fly the combat. He knew he might have anything from God that was fit and lawful to be asked. When poor men make requests to princes they usually answer them as the echo doth the voice, the answer cuts off half the petition; and if they beg two boons at once, they may be glad that they get one. But God dealeth by his servants and suppliants not only as the prophet did by the Shunammite (when he bade her ask what she needed, and promised her a son, which she most desired, and yet through modesty asked not, 2 Kings 4:16), but also as Naaman did by Gehazi, when, asking one talent, he forced him to take two. This Job well knew, and, therefore, he beggeth two things at once; but better he had begged that one thing necessary, patience; or, if two, the best use of his present sufferings. As we read of one good man, that, lying under great torments of a gall stone, he would often cry out while his friends melted with compassion towards him, The use, Lord, the use; and of Mr William Perkins, that, when he lay in his last and killing torment of the gall stone, hearing the bystanders pray for a mitigation of his pain, he willed them not to pray for an ease of his complaint, but for an increase of his patience (Mr Leigh’s Saints’ Encouragement, &c., p. 164; Dr Hall’s Rem. of Profaneness, p. 143): thus if Job had done, he had done better; but by what he doth here we may easily gather that he expected no freedom from his misery but from God alone; and that he was wont familiarly to impart to God all the thoughts and actings of his heart; and, lastly, that he acknowledged him to be a most righteous Judge, who would not deal with his people upon unequal conditions, but give them a fair trial. 

Then will I not hide myself from thee] i.e. I shall have no cause, either through fear or shame, to hide myself. It is not safe for a man to indent with God, and make a bargain with him; for so one may have the thing he would have, but better be without it; as those workmen, Matthew 20:9-14, who bargained for a penny a day, and yet when they had it, were no whit contented. Socrates thought it was not fit to ask of God any more than this, that he would bestow good things upon us; but what, and how much, to leave that to him, not being overly earnest, or presuming to prescribe aught. Sir Thomas Moore’s wife was mightily desirous of a boy (that was her word), and she had one that proved a fool; and, saith her husband, you were never quiet till you had a boy, and now you have one that will be all his life a boy. But what were those two things that Job was so earnest for?



Verse 21
Job 13:21 Withdraw thine hand far from me: and let not thy dread make me afraid.

Ver. 21. Withdraw thy hand from me, and let not, &c.] Neither afflict me nor frighten me. See the same request, Job 9:34, and granted by God, Job 38:3; Job 40:7. They must be very sorry prayers indeed that God will not hear, if they come from honest hearts: Psalms 31:22, "I said in my haste, I am cut off from before thine eyes: nevertheless thou heardest the voice of my supplications when I cried unto thee." For the sense of this whole verse - {See Trapp on "Job 9:34"} 

And let not thy dread make me afraid] Appear not unto me in thy majesty, but in thy mercy; come not upon me in such a terrific manner, as through astonishment at thy surpassing glory to kill me, for who can see thy face and live? Surely, as the sight of the eye is dazzled with the sun, or a crystal glass broken with the fire, so there is so much dread in the face of God that the best cannot behold it. Destruction from God was a terror to me, and by reason of his highness I could not endure, Job 31:23.



Verse 22
Job 13:22 Then call thou, and I will answer: or let me speak, and answer thou me.

Ver. 22. Then call thou, and I will answer, &c.] Here Job gives God his choice, offering to be either defendant or plaintiff, respondent or opponent: Hoc multum erat, saith Lavater. This was much, and indeed too much; for if God should enter into judgment with his best servants, no man living should be justified in his sight, Psalms 143:2. The best may bear a part in that song of mercy, Asperge me, Domine, "Purge me with hyssop, and I shall be clean; wash me," &c., Psalms 51:7. Job is confident of his innocence, and he might be for that particular wherewith his friends charged him, viz. that he was a hypocrite, but yet in defending himself, and charging God so highly, as he doth in this and the next chapter, he cannot be excused: what though he knew himself justified by Christ’s righteousness, imputed according to the covenant of grace; Omnino tamen semper est Iob immodicus, Yet altogether always Job is excessive, saith Mercer here; yet surely he passeth the bounds of moderation, and is overly bold in this offer of his, laying the reins in the neck of his passions, Fertur equis auriga, &c. Cajetan saith these words are arrogant and scandalous; and Eliphaz is supposed for this passage to tax Job as he did, Job 15:4, "Yea, thou castest off fear." 

Or let me speak, and answer thou me] i.e. I will be plaintiff or opponent, I will be bold to say, it is not seemly to handle him as an enemy, who knows nothing by himself. If there be anything more than involuntary and unavoidable infirmity in me, show me what, and how many my sins are, that require so many and great punishments.



Verse 23
Job 13:23 How many [are] mine iniquities and sins? make me to know my transgression and my sin.

Ver. 23. How many are mine iniquities and sins?] How many? too many to be reckoned: sin imputed to thee, sins inherent in thee, sins issuing from thee; commissions, omissions, failings in the manner of performance (for a good work may be marred in the doing, as many a garment is in the making, and many a tale in the telling); thy life is fuller of sins than the firmament is of stars or the furnace of sparks, besides thy birthblot and inward evils which might justly cause thy destruction, as a man may die of inward bleeding. When the house is well swept, and all rooms seem very clean, if the sun do but shine into it through the windows, the beams thereof discover an infinite number of motes in all places; so will it be with the best, if narrowly examined. Lesser sins, secret faults, are of daily, and almost hourly, incursion; yet we must be cleansed from them, Psalms 19:12, or else vae hominum vitro quantumvis laudabili, saith one, Woe to the life of men, though praiseworthy, as the world judgeth. A pardon there is of course for such sins, and they do not usually distract and plunge the conscience; but yet that pardon must be sued out, and these sins must be disliked and bewailed. 

Make me to know my transgression and my sin] That particular sin that thou chiefly strikest at for every affliction hath a voice in it, Micah 6:9, and saith to the sufferer, as those mariners did to Jonah, Jonah 1:8, What evil hast thou committed, or admitted? what good hast thou omitted, or intermitted? Up and search. Israel hath sinned: why liest thou upon thy face? as the Lord once said to Joshua, Joshua 7:10-11 : something surely there is amiss that God would have amended; it is, therefore, meet to be said unto him, "Make me to know my transgression and my sin," yea, the iniquity of my sin, the filthiness of my lewdness, all my transgressions in all my sins, as the phrase is, Leviticus 16:21, that is, how many transgressions are wrapped up in my several sins and their circumstances. This either Job meant here, or else he was afterwards by Elihu tutored to it, Job 34:31-32, "Surely it is meet to be said unto God, I have borne chastisement, I will not offend any more: That which I see not teach thou me: if I have done iniquity, I will do no more."



Verse 24
Job 13:24 Wherefore hidest thou thy face, and holdest me for thine enemy?

Ver. 24. Wherefore hidest thou thy face] Who wast wont to shine upon me, Job 29:2-3. He that hideth his face showeth that he neither pitieth nor purposeth to relieve. God seemed to look upon Job no otherwise than as under Satan’s cloak, said that martyr. But he hideth his love sometimes out of increasement of love, as Joseph did to his brethren; and is never so near us as when, with Mary Magdalene, we are so bleared with tears for his absence, that we cannot see him, though at hand. A child of light may walk in darkness, Isaiah 50:10, which, when he doth, he must resolve, as Isaiah 8:17, I will wait upon the Lord, who hideth his face from the house of Jacob, and I will look tbr him: he must also in that dark condition cast anchor, as they did in the shipwreck, Acts 27:29-30, and pray still for day, waiting till the day star arise in their hearts, and all clear up. 

And holdest me for thine enemy?] Which if God should have doue indeed, it would have been wide with Job, and far worse than ever yet it had been; for if a man find his enemy, will he let him go well away? 1 Samuel 24:19. I think not, unless it be for a greater mischief at another time. But Job was out when he judged himself hated of God, because afflicted, since he scourgeth every son whom he receiveth, Hebrews 12:5. See my Love tokens, pp. 23, 54.



Verse 25
Job 13:25 Wilt thou break a leaf driven to and fro? and wilt thou pursue the dry stubble?

Ver. 25. Wilt thou break a leaf driven to and fro? &c.] q.d. Egregiam vero laudem, Thinkest thou to get any honour by encountering and overturning me, who was at my best but as a leaf, or as stubble, weak and worthless; and am now, by reason of mine afflictions, but as a leaf blown off, and whirled up and down, Indignum est maiestate tua, ut misellum homuncionem, &c. (Jan.); or as stubble fully dried, which is soon scattered by the wind, Psalms 1:4, or quickly burnt by the fire, Nahum 1:10. David reasoneth in this manner with Saul, 1 Samuel 24:14, "After whom is the king of Israel come forth? after whom dost thou pursue? After a dead dog, after a flea." A great purchase surely! a great victory! 

- An gloria tanta est
Insidias homini supposuisse Deum? (Tibul.)
The truth is, God doth not afflict any man (whom he knows to be a thing of nothing) on purpose to try his strength, or to show his power; but either to exercise his justice upon the wicked, or to prove the faith of his people, and to promote their salvation.


Verse 26
Job 13:26 For thou writest bitter things against me, and makest me to possess the iniquities of my youth.
Ver. 26. For thou writest bitter things against me] As it were by a judicial rescript thou decreest my doom; and accordingly thou inflictest hard and heavy things upon me, as is most elegantly described in the following verses by metaphor fetched from the course of courts, Humanitus dictum ex usu forensi (Jun.). Sin is an evil and a bitter thing, Jeremiah 2:19, Hebrews 12:15, Acts 8:23; and hath bitter effects, Ruth 1:20, Exodus 1:14. This made that holy man, Mr Paul Baine, say, The sweet ways of my youth did breed such worms in my soul, as that my heavenly Father will have me yet a little while continue my bitter worm seed, because they cannot otherwise be throughly killed. I thank God, saith he in another place, sustentation I have, but sweet spirituals I taste not any (Mr Clark in his Life). It is reported of this good man that, when he came first to Cambridge, his conversation was so irregular, that his father, being grieved at it, before his death left with a friend forty pounds by the year, desiring that his son might have it if he amended his manners, else not: he afterwards had it, as he well deserved, as proving a notable instrument of much good to many, and particularly to that Reverend Dr Sibbs, whom he converted; howbeit, in his last sickness he had many fears and doubts, and God letting Satan loose upon him, he went out of this world with far less comfort than many weaker Christians enjoy; his case being not unlike his who saith in the next words, 

And makest me to possess (or to inherit) the iniquities of my youth] Which I took for pardoned long since (and so no doubt but they were); but Job’s affliction renewed the remembrance of them to his conscience, as it is the best art of memory. Satan also made him believe that now he was punished for the new and the old, as we say, and that God meant to make him answer for all the sins of his life at once, having watched a time to be revenged on him for all together. Youth is a slippery age, and soon slips into sin. There is great cause that a young man should cleanse his ways, Psalms 119:9, where the word Nagnar, signifying a lad, or stripling, comes from a root signifying to shake off, or to be tossed to and fro. And the other word, rendered cleanse, signifieth to be clean as glass, which will soon gather a new dustiness. Such must cleanse their ways, by cleaving to the word; or otherwise, they may one day groan as much under the sins then committed as many do under the blows and bruises then received. See the former note.



Verse 27
Job 13:27 Thou puttest my feet also in the stocks, and lookest narrowly unto all my paths; thou settest a print upon the heels of my feet.

Ver. 27. Thou puttest my feet also in the stocks] Mercer here observeth an elegant gradation in God’s proceeding with Job, as himself describeth it, rising higher and higher in his discourse. 1. God hid his face, and denied him his favour. 2. He counted him as his enemy. 3. He broke him like a leaf or stubble. 4. He wrote bitter things against him. 5. He made him possess the sins of his youth. 6. For his young sins he claps him up close prisoner now in his old age, and there keeps him as with a strict guard following him close at heels if he but stir a foot. Was there ever sorrow like unto Job’s sorrow? was ever greater severity and rigour showed upon any godly person? Where, then, shall the ungodly and the sinner appear? &c. God’s wrath is like Elijah’s cloud, little at first, as a man’s hand, but soon after very dismal and dreadful; or as thunder, of which we hear at first a little noise afar off, but soon after a terrible crack. Well might Moses say, "Who knoweth the power of thine anger?" Psalms 90:11, Cavebis autem, si pavebis. You will beware if you will be frightened. 

And lookest narrowly into all my paths] He saith not ways, but paths. Gregory maketh this difference: ways are larger, paths narrower. God then is said to look into all men’s paths, when he looketh not only at the evil done by them, but at the intention of their mind, which is not so easily discerned but by him, the searcher of all hearts. And for that which followeth, 

Thou settest a print upon the heels of my feet] Gregory here observeth, that God looketh at the hurt done to others by examples given by men’s evil doings unto them, leaving a print upon the ground, as it were, whereby others follow them, and so their sin is in this regard made the greater; to which purpose some sense those words, Psalms 49:5, "When the iniquity of my heels shall compass me about." Others make Job’s meaning here to be, Thou followest me with continual pursuit, as a prisoner that is dogged at heels by his keeper from place to place, lest he should escape. Thou followest me close, and upon the track, like a hunter, Job 10:16. The footsteps of thy wrath (saith an interpreter) are seen upon the soles of my feet (so that from top to toe I have no free part), like as prisoners’ feet are oft swelled with the weight of their fetters.



Verse 28
Job 13:28 And he, as a rotten thing, consumeth, as a garment that is moth eaten.

Ver. 28. And he, as a rotten thing, consumeth] Heb. Waxeth old. He, that is, this poor man, this silly wretch, as David speaketh of himself, Psalms 34:6. Or this body of mine, as Job 19:26; Job pointing to it, as it is like he did there; and Paul, 1 Corinthians 15:53-54. "As a rotten thing" (Heb. as rottenness), "consumeth." When a thing once rotteth, as an apple, flesh, &c., it soon perisheth. Such is man, under pressing afflictions especially. 

And as a garment that is moth eaten] The beauty whereof is defaced, and the usefulness departed.

14 Chapter 14 

Verse 1
Job 14:1 Man [that is] born of a woman [is] of few days, and full of trouble.

Ver. 1. Man that is born of a woman, &c.] Or, that is borne about by a woman in her womb. Job’s design is here to set forth the misery of man (whom in the last verse of the former chapter he had compared, 1. To a rotten thing; 2. To a moth eaten garment), ab exordio ad exodium, from his conception to his dissolution. Man, earthly man, that is born of a woman, or mannesse, that weaker vessel, who both breedeth, beareth, and bringeth forth in sorrow a weak sorry man, Genesis 3:16, and is (as Gregory expresseth it) ante partum onerosa, in partu dolorosa, post partum laboriosa, every way calamitous; neither is her babe in a better condition, but born with a cross on his back (as the story is told of Frederick, the Elector of Saxony), and having his whole life overspread with sins and miseries, as with a filthy leprous eruption. (Joh. Manl. loc. com.) 

Is of few days] Heb. Short of days. Short indeed, everything reckoned; for, 1. Childhood and youth are vanity. 2. Sleep, as a publican, takes off a third part of our time. 3. All the days of the afflicted are evil, and Mortis habet vices quae trahitur vita gemitibus (Aug. de Civ. Dei, lib. ix. c. 10); it is not a life, but a death rather that is spent in sorrow; in which regard Plotinus, the philosopher, held mortality a mercy, that we may not always be held uuder the miseries of this life present. 4. Scarce one of a thousand live that little time that they are here, but woefully waste the flower of their age, the strength of their bodies, the vigour of their spirits, in sinful pleasures and sensual delights, and then either sit and sing all too late, and in vain, 

O mihi praeteritos referat si Iupiter annos!
or else complain with old Themistocles, that now they must die when they do but begin only to be wise. The life of a wicked man runneth out as the sand in an hour glass, that doth little good; he considereth not that upon this little point of time hangs the crown of eternity; and that the very next moment he may be cut off from all possibility of repentance, acceptation, and grace for ever. Hence his many troubles here; all which are but typical of those hereafter; besides the fear of death, which maketh him all his lifetime subject to bondage, Hebrews 2:15. It were much to be wished that men would consider their time is short, their task long, and that, therefore, they should use all speed and diligence; lest (so as children have usually torn their books) they have ended their lives before they have learned their lessons. 

And full of trouble] Or, of indignation, commotion, perturbation. Those three vultures, fear, anger, grief, are frequently feeding upon his heart while he is in this world; and, like a ship in a storm, he is tossed much, but faileth little or nothing. Few and evil are the days of my pilgrimage, saith good old Jacob, Genesis 47:9. And she in the poet could say as much of her son Achilles: 

Nυν θ αμα ωκυμορος, και υιζυρος περι παντων Eπλεο - (Thetis ap. Hom. lliad).



Verse 2
Job 14:2 He cometh forth like a flower, and is cut down: he fleeth also as a shadow, and continueth not.

Ver. 2. He cometh forth like a flower] What he had asserted concerning the shortness of man’s life is here illustrated by two elegant similitudes, frequently used, not in Scripture only, but in heathen authors, as were easy to instance, Isaiah 28:1; Isaiah 40:6, James 1:10-11, 1 Peter 1:24. A flower hath a spring and a fall; so have men their times and their turns; their rise and their ruin. Why and how man in his flourish is like to a flower; see Psalms 103:15-16, where he is compared to a flower of the field (which lies open to all inconvenience), not of the garden, which is much sheltered from sharp winds, fenced from the teeth and feet of beasts, from the hands of children, strangers, &c. 

And is cut down] Heb. Cut around, or circumcised, sc. by some nipping or blasting wind, such as that east wind, Genesis 41:23, or some cropping hand, or its own fading nature; and then it is not, saith David, Psalms 103:16, that is, it neither continues any longer in being, nor returns any more into being; no more doth man, though in his time never so flourishing. 

He fleeth also] With post haste, as one that fleeth for life; so doth he from life, every moment yielding somewhat unto death: Orimur, morimur, finisque ab origine pendet; life, as fast as it increaseth, decreaseth. It is improper, saith one, to ask when we shall die, but rather when we shall make an end of dying? 

As a shadow] As the shadow of a dial, our lives are continually hasting to their period, and never make stop. By these, and many the like comparisons (common in this Book and other Scriptures), we see how much God desireth that we should mind our mortality; to blame, then, are those who have one leg in the grave and the other in hell, and yet do put far away thoughts of death, and under gray hairs nourish green hopes and desires; neither may young men be excused who bind upon long life, and boast of tomorrow, Proverbs 27:1, since they know not what a great bellied day may bring forth. Vitae summa brevis spem nos vetat inchoare longam (Hor. i.). The Jews have a proverb, that many times old camels carry young camels’ skins to the market. And how often see we elder folk carry men’s and children’s bodies to the grave? 

And continueth not] Heb. Standeth not, as a pillar, but vanisheth as a shadow, yea, as a dream of a shadow, as the Greek poet hath it, τιδε τις; τιδ ουτις; σκιας οναρ ανθρωπος (Pindar). The Vulgate translateth, He continueth not in the same state. To have no shadow of turning, noteth the perfection of God, James 1:17.



Verse 3
Job 14:3 And dost thou open thine eyes upon such an one, and bringest me into judgment with thee?

Ver. 3. And dost thou open thine eyes upon such an one?] sc. To observe his faults strictly, and to punish him for the same severely? doth this become so great a Majesty? This Job speaketh, non citra stomacbum, not without stomach, as forgetting himself through impatience, saith Mercer, and seeking to ease himself any way of the pains and dolors he sustained, being carried out of himself by his unruly passions. By this question Job doth non tam admirari quam arguere, saith Brentius; not so much wonder as warble with God, that he should care for so poor a creature, whom it might seem to him rather to contemn. But Job should have remembered, that God openeth his eyes upon man, not to punish him only, but to help and relieve him, Psalms 34:15. And at another time Job could set it upon the score of God’s favours to man, that he visiteth him every morning (viz. by his fatherly chastisements) and trieth him every moment Job 7:17-18. 

And bringest me into judgment with thee?] Poor me, who am τρισανθρωπος, thrice a man; that is most miserable, even me thou questionest in the rigour of thy righteous judgment, Me gravissimis tuis iudiciis extra ordinem divexas (Mera.). See a like expostulation Psalms 89:46-51, and all to move God to compassion. Our frailty is a good pleadable argument to this purpose.



Verse 4
Job 14:4 Who can bring a clean [thing] out of an unclean? not one.

Ver. 4. Who can bring a clean thing out of an unclean? not one] q. d. I confess I am unclean; but what can I do withal? or how can I do otherwise, since I do but my kind? But was this a sufficient plea? David was of another mind when he alleged this as a great aggravation of his bloodguiltiness, "Behold, I was shapen in iniquity; and in sin did my mother conceive me," Psalms 51:5 : q.d. I have not only fallen into these foul sins, but I have done it out of the venomousness and vitiosity of my nature, commonly called original, and by the apostle inhabiting sin, Romans 7:17, as by the schools peccatum peccans, the sinning sin, as that which is the source and seminary of all actual disobedience. And because this uncleanness is natural to us, therefore it maketh us as loathsome to God as a toad is to us, because poison is in the nature of it. Papists say (but not truly) that original sin is the smallest of all sins, not deserving any more of God’s wrath than only a want of his blessed presence; and that too without any pain or sorrow of mind from the apprehension of so great a loss. They hold also those motions of the heart not consented to be no sins, but necessary conditions, arising from our constitution, and such as Adam had in his innocence. Contrariwise, Job here grants a birthblot upon all, and lays his hand upon it as the cause of the length of men’s troubles and shortness of their lives; only he forgetteth himself (saith Mercer here) when he pleadeth that he should rather be pitied than thus sharply punished, because he was naturally inclined to sin, and cannot avoid it. For as Aristotle saith of drunkards, that they deserve double punishments, διπλα τα τπιτιμια (Ethic. lib. 3, cap. 5); first, for their drunkenness, and then for the sin committed in and by their drunkenness: so do all men deserve double damnation; first, for the corruption of nature (signified by those legal pollutions, by bodily issues), and then for the cursed effects of it, Genesis 6:5, Romans 7:8. But it may be Job here had an eye to that promise made to Noah after the flood, Genesis 8:21, where the Lord moveth himself to mercy by consideration of man’s native corruption, even from his childhood, for he knoweth our frame, &c., Psalms 103:14, that is (as the Chaldee paraphrast explaineth it), he knoweth our evil figment or thought which impelleth to sin; he knoweth it, and weigheth it. See the like Isaiah 48:8-9. We may beseech the Lord to spare us when we act in sin, because our natures are sinful; but let not any go about either to palliate or extenuate their acts of sin by the sinfulness of their natures; as those do, who, being told of their evil pranks and practices, plead for them, saying, We are flesh and blood, &c. 

Not one] Fortes creantur fortibus et bonis; but no mere man can bring forth a clean child out of unclean seed. Adam begat a son after his own image, Genesis 5:3. Corruptus corruptum, that which is of the flesh, John 3:3-8. Sin is propagated, and proceedeth from the union of body and soul into one man. That phrase, warmed in sin, Psalms 51:5, is meant of the preparation of the body, as an instrument of evil, which is not so actually till the soul come. But we should not be so inquisitive how sin came in, as how to be rid of it; like as when a fire is kindled in a city, all men are more careful to quench it than to question where and how it began. Now there is one only way of ridding our hearts of sin, viz. to run to Christ, and to believe in him; "For if the Son make you free, ye shall be free indeed"; and hereunto, both the Chaldee paraphrast had respect, likely, when he rendered this text, Cannot one? that is, cannot God? as also the Vulgate Latin, Nonne tu qui solus es? Canst not thou alone? sc. by thy merit and Spirit, according to that of the apostle, 1 Corinthians 6:11.



Verse 5
Job 14:5 Seeing his days [are] determined, the number of his months [are] with thee, thou hast appointed his bounds that he cannot pass;

Ver. 5. Seeing his days are determined, &c.] God hath set every man both his time (whether shorter, called here his days, or longer, the number of his months, they have both their bounds which none can pass) and also his task, Acts 13:25. John fulfilled his course, et in brevi vitae spatio tempora virtutum multa replevit, and he lived long in a little time; he wrought hard, as not willing to be taken with his task undone (Hieron.). So Acts 13:36. David, after he had served his own generation, and had done all the will of God, fell on sleep. See more of this on Job 7:1. 

Thou hast appointed his bounds] Heb. His statutes. It is appointed for all men once to die, Hebrews 9:27, once for all, and for ever it is appointed, and this statute is irrepealable. Here then we see the cause why some, likely to live long, die soon, and others more infirm live longer. God hath set the bounds of each one’s life to a very day. The bounds may be passed which our natural complexion setteth; the bounds cannot be passed which the providence and will of God setteth. Stat sua cuique dies - (Virg.).



Verse 6
Job 14:6 Turn from him, that he may rest, till he shall accomplish, as an hireling, his day.

Ver. 6. Turn from him, that he may rest] Heb. Look away from him, i.e. from me; look not so narrowly, and with such a critical eye, upon mine out strays, thus to hold me still on the rack; look not so angerly, afflict me not so heavily, but let me rest or cease from my present pressures and doleful complaints, and spend the span of this transitory life with some comfort, and then let the time of my departure come when thou pleasest. 

Till he shall accomplish, as an hireling, his day] That is, saith the gloss, till I am as willing to die as a labouring man is to go to supper and to bed. The word rendered accomplish signifieth properly to acquiesce, and rest in a thing, and vehemently to desire it. The saints, when they die, shall rest in their beds, Isaiah 57:2, they rest from their labours, Revelation 14:13, and that απαρτι, presently, straight upon the stroke of death; no sooner have they passed under the flaming sword of that punishing angel but they are forthwith in paradise. Here they are seldom quiet, but tossed up and down as the ball upon the racket, or ship upon the waves; and hence it is that they sometimes fret or faint, as Job, and speak unadvisedly with their lips; these firm mountains are moved with earthquakes, these calm seas are stirred with tempests; and truly, whosoever hath set himself to do every day’s work with Christian diligence, to bear every day’s crosses with Christian patience, and is sensible of his failings in both; libenter ex vitae, et quasi pleno passu egredietur, saith one, he will be full glad to be gone hence, and be as weary of his life as ever any hireling was of his work. {See Trapp on "Job 7:1"} {See Trapp on "Job 7:2"}



Verse 7
Job 14:7 For there is hope of a tree, if it be cut down, that it will sprout again, and that the tender branch thereof will not cease.

Ver. 7. For there is hope of a tree, &c.] Here Job setteth on his request, Job 14:6, with a reason; God loveth a reasonable service, and liketh well that we reverently reason it out with him. And for the literal sense, all things, saith Gregory, are so plain, that there is no need to say anything to that, it being no more than this; either I shall have comfort in this world before I die, or never here; therefore grant me rest now. This argument Job illustrateth, 1. By a dissimilitude, here. 2. By a similitude, Job 14:11-12. The dissimilitude between a tree and a man is this: a tree may be hewed and felled, yet feel no pain. Again, succisa repullalat, imbribus irrigata, a tree cut down, if well watered, - will spring and sprout up again (Merlin). But now man, as he is very sensible of every stroke of God’s hand, neither can he suffer sickness or other affliction without smart, so when once cut down by death, he can by no means be recovered; he cannot revive without a miracle.



Verse 8
Job 14:8 Though the root thereof wax old in the earth, and the stock thereof die in the ground;

Ver. 8. Though the root thereof wax old in the earth] And so the more unlikely to shoot forth again. Trees also have their old age wherein they decay. 

And the stock thereof die in the ground] Heb. In the dust, as it needs must, when, cut off from the root, it lieth along on the earth. It was by a miracle that Aaron’s rod flourished: not only all the plants of God’s setting, but the very boughs cut off from the body of them, shall flourish and be fruitful.



Verse 9
Job 14:9 [Yet] through the scent of water it will bud, and bring forth boughs like a plant.

Ver. 9. Yet through the scent of water it will bud] Heb. From the smell of waters. A sweet metaphor, saith Merlin, sense being attributed to things senseless, as smelling to the fire, 16:9, and here to trees, which are said to turn themselves and their roots after a sort, to take in the smell of the water, and thereby refreshed to bud and bring forth boughs, like a plant. This is check to those that live under the droppings of the ordinances, and yet are like the cypress tree, which, the more it is watered, proves the less fruitful, and being once cut down, it never springs again; whence the Romans, who did not believe in a resurrection, were wont to place a cypress tree at the threshold of the house of death, as Pliny and Servius tell us. (Serv. in Virg. 1. 4; Plin. lib. 16, cap. 32.)



Verse 10
Job 14:10 But man dieth, and wasteth away: yea, man giveth up the ghost, and where [is] he?

Ver. 10. But man dieth, and wasteth away] Heb. Strong and lusty man, Homo quantum vis robustus (Vat.), dieth and wasteth away, or is cut off, sc. worse than a tree, for he grows no more; or is discomfited, vanquished, as Exodus 17:13; Exodus 32:18, sc. by death, and so carried clean out of this world. 

Yea, man giveth up the ghost] Homo vulgaris et plebeius. All of all sorts must die, whether noble or ignoble, as Rabbi Abraham here observeth. Job is very much in this discourse about death; and surely, as Nazianzen wisheth of hell, so could I of death, Utinam ubique de morte dissereretur! Oh that it were more in men’s minds and mouths than it is! 

And where is he?] q.d. Nowhere above ground; or if he be, putrefit et teterrime olet, he putrefies and stinks filthily; and as his life is taken away, so is his glory; yea, being once out of sight, he grows by little and little out of mind too, little thought of, less spoken of, many times not so much as his name mentioned or remembered in the next generation, Ecclesiastes 1:11. There is no remembrance of former things, or men, neither shall there be any remembrance, &c. So Ecclesiastes 2:16; Ecclesiastes 8:10; Ecclesiastes 9:5. Hence the state of the dead is called "the land of forgetfulness," Psalms 88:12; Psalms 31:12, "I am forgotten, as a dead man out of mind." Heathens also say the same (Hor. lib. 4, Carm. 7): 

Cum semel occideris, et de te splendida Minos
Fecerit arbitria,
Non, Torquate, genus, non te facundia, non te
Restituet pietas.


Verse 11
Job 14:11 [As] the waters fail from the sea, and the flood decayeth and drieth up:
Ver. 11. As the waters fail from the sea] He sets forth the same truth by an elegant similitude drawn from drying up of waters. Look how these, after some exundation of the sea, or some great river, are separated and left (upon the reflux thereof) behind the rest upon the land, which cannot return (for then they must ascend, which is impossible to nature) nor continue, but do utterly dry up, and evaporate; sc, &c., Job 14:11. Others read it thus, As when the waters from the sea fail, the flood decayeth, and drieth up; so when man’s life is taken away, it returns no more while this world lasteth. God hath made in the bowels of the earth certain secret ways, passages, and veins through which water conveyeth itself from the sea to all parts, and hath its saltness taken away in the passage. Thence are our springs, and from them our rivers; but in hot countries and dry seasons springs are dry, and rivers lack water exceedingly; as at this time they do, March 7th, 1653. So when natural moisture decayeth in man, he faileth and dieth; the radical humour, that supplement and oil of life, is dried up, and can be no more renewed till the last day, when yet it shall not be restored to the same state and moisture, but, instead of natural, rise spiritual, 1 Corinthians 15:44.



Verse 12
Job 14:12 So man lieth down, and riseth not: till the heavens [be] no more, they shall not awake, nor be raised out of their sleep.

Ver. 12. So man lieth down] sc. In the dust of death, or in the bed of the grave; his dormitory, till the last day. 

Ut somnus morris, sic lectus imago sepulchri.
And riseth not] sc. To live again among men. So, Psalms 78:39, man is compared to a wind, which, when it is past, returneth not again. If it be objected, that we read of three in the Old Testament, and five in the New, raised from death to life; besides those many that arose and came out of the graves after Christ’s resurrection, and went into the holy city, and appeared unto many, Matthew 27:52-53; it is answered, 1. These few raised by God’s extraordinary power do not infringe the truth of what the Scripture here and elsewhere affirmeth of all mankind according to the ordinary course of nature. 2. Even those men also afterwards died again, and vanished, no more to return or appear again in this world. 

Till the heavens be no more] i.e. Never (say some interpreters), to wit, vi sua, by his own strength, and to a better condition in the land of the living; so the word "until" is used, 2 Samuel 6:13, Matthew 5:26; Matthew 1:25, ut pie credimus. How sound and clear Job was in the point of the resurrection we shall see, Job 19:26, and because he falls upon it in the words next following here, some understand these words thus: They shall not rise till the general resurrections, when these heavens shall be changed and renewed, Psalms 102:25-26, Isaiah 65:17, 2 Peter 3:7; 2 Peter 3:10-11, Revelation 21:1. 

They shall not awake] Out of the sleep of death; 

nor be raised] viz. By the sound of the last trump, till the last day. But raised they shall be, and sleep no more, viz. when the heavens shall be no more. And till that time the bodies of the saints are laid in the grave, as in a bed of down, or of spices, to mellow and ripen. This is matter of joy and triumph, Isaiah 26:19, Daniel 12:2, when they were to lose all: so Hebrews 11:35. The wicked also sleep in the grave, Daniel 12:2, but shall awake to everlasting shame and contempt, ib.; their sick sleep shall have a woeful waking, for they shall be raised by virtue of Christ’s judiciary power, and by the curse of the law, to look upon him whom they have pierced, and to hear from him that dreadful Discedite, "Depart, ye cursed," &c.



Verse 13
Job 14:13 O that thou wouldest hide me in the grave, that thou wouldest keep me secret, until thy wrath be past, that thou wouldest appoint me a set time, and remember me!

Ver. 13. O that thou wouldest hide me in the grave] As in a sweet and safe repository ( Sepulchrum est quasi scrinium vel capsa in quam reponitur corpus), sanctuary! my soul meanwhile living and reigning with thee in heaven, expecting a glorious resurrection, and saying, How long, Lord, holy and true? The fable or fancy of Psychopannychia hath been long since hissed out, though lately revived by some libertines, that last brood of Beelzebub; our mortalists especially, who say, that the body and soul die together. But what saith the apostle, Romans 8:10? "If Christ be in you, the body is dead because of sin; but the Spirit is life because of righteousness." Now that Job thus woos death, and petitions for the grave, it is manifest that he saw some good in it, and that he promised himself by it malorum ademptionem, bonorum adeptionem, freedom from evil, and fulness of good. We should learn to familiarize death to ourselves, and put the grave under the fairest and easiest apprehensions, that we hear God speaking to us, as once he did Jacob, Fear not to go down to Egypt (so down to the grave), for I will go with thee, and will surely bring thee up again, Genesis 46:3-4. Or as he did his labouring Church, Isaiah 26:20, "Come, my people, enter thou into thy chambers, and shut thy doors about thee: hide thyself as it were for a little moment, until the indignation be overpast." 

That thou wouldest keep me secret] In limbo Patrum, say the Papists, in parabola ovis capras suas quaerentes. 

Until thy wrath be past] For it is such as I can of myself neither avoid nor abide. Turn it away, therefore, or turn it into gentleness and kindness, Psalms 6:4, and be friends again, Jeremiah 2:35. Or, secrete and secure me till the resurrection, when all thy wrath will be gone from me. 

That thou wouldest appoint me a set time] Heb. Set me a statute; set down even what time thou pleasest, either to send me to bed, or to call me up again, so that thou wilt but be sure at last to remember me. 

And remember me] Job is willing to die out of the world, but not to die out of God’s memory; to be out of sight, but not out of mind; that God should bury him in the grave, but not bury his thoughts of him; he could be content to be free among the dead, free of that company, but not as the slain that lie in the grave, whom God remembereth no more, Psalms 88:5. Job would be remembered for good, as Nehemiah prayeth, and be dealt with as Moses was, whose body, once hid in the valley of Moab, did afterwards appear glorious in mount Tabor at the transfiguration.



Verse 14
Job 14:14 If a man die, shall he live [again]? all the days of my appointed time will I wait, till my change come.

Ver. 14. If a man die, shall he live again?] This he speaketh in way of admiration at that glorious work of the resurrection. See the like question Job 15:11, Genesis 3:1; Genesis 17:17. So the apostle, Romans 8:30-31, having spoken of those glorious things, predestination, vocation, justification, glorification, concludeth in these words, "What shall we say then?" We cannot tell what to say to these things, so much are we amazed at the greatness of God’s goodness in them. Surely, as they have a lovely scarlet blush of Christ’s blood upon them, so they are rayed upon with a beam of divine love, to them that are in Christ. We read of that godly and learned Scotch divine, Mr John Knox, that a little before his death he got up out of his bed, and being asked by his friends, why, being so sick, he would offer to rise, and not rather take his rest? he answered, that he had all the last night been taken up in the meditation of the resurrection, and that he would now go up into the pulpit, that he might impart to others the comforts which thereby himself had received. And surely if he had been able to have done as he desired, I know not what text fitter for his purpose he could have taken, than these words of Job, "If a man die, shall he live again?" He shall without question; and those that deny it or doubt it (as the Sadducees of old, and some brain sick people of late), they err, not knowing the Scriptures (this among the rest), which are express for it, and the power of God, Matthew 22:29, being herein worse than devils, which believe it and tremble, worse than some heathens, who held there would be a resurrection, as Zoroastes, Theopompus, Plato, &c., worse than Turks, who at this day confess and wait for a resurrection of the body at such a time as the fearful trumpet (which they call Soor) shall be sounded by Mahomet, say they, at the command of the great God of the judgment. 

All the days of mine appointed time (or warfare) will I wait, till my change come] i.e. Till my death, (Proverbs 31:8, men appointed to die are called in the original children of change) or till the resurrection come, when we shall all be changed, 1 Corinthians 15:51, our vile bodies shall be changed and conformed to Christ’s most glorious body (the standard), Philippians 3:21, in beauty, agility, impassibility, and other angelical perfections. When I awake, saith David, sc. at that general resurrection, I shall be full of thine image, Psalms 17:15. I shall be brought from the jaws of death to the joys of eternal life, where are riches without rust, pleasures without pain, &c. Three glimpses of this glorious change were seen: 1. In Moses’ face. 2. In Christ’s transfiguration. 3. In Stephen’s countenance when he stood before the council. Such change as this is well worth waiting for: what would not a man do? what would he not suffer, with those noble professors, Hebrews 11:33-40, to obtain a better resurrection? I would swim through a sea of brimstone, saith one, that I might come to heaven at last. The stone will fall down to come to its own place, though it break itself in twenty pieces: so we, that we may get to our centre, which is upwards, &c. Sursum cursum nostrum dirigamus; et minantem, imminentem, et exterminantem mortem attendamus: ne simul, cum corporis fractura, animae iacturam faciamus. Let us wait and wish every one for himself, as he once did: 

Mi sine nocte diem, vitam sine morte, quietem
Det sine fine, dies, vita, quiesque Deus.


Verse 15
Job 14:15 Thou shalt call, and I will answer thee: thou wilt have a desire to the work of thine hands.
Ver. 15. Thou shalt call, and I will answer thee] At the resurrection of the just thou shalt call me out of the grave by thine all powerful voice, uttered by that archangel, with the trump of God, 1 Thessalonians 4:16, 1 Corinthians 15:52, Psalms 50:3-4, and thou shalt not need to call twice; for as I shall not need then to fear (as the hypocrites will) to show my face, so I will readily answer, Here I am; yea (as that dying saint did so), I will say, I come, I come, I come. I will even leap out of the grave to obey thine orders; and I doubt not but, to draw me out of that dark prison, thou wilt lend me that hand of thine whereof I have the honour to be the workmanship. 

Thou wilt have a desire to the work of thine hands] I know that thou thyself (for the love thou bearest me, of thy goodness, who am thy creature, and on whom thou hast shown favour, and reprinted thine image) wilt long after the consummation of my happiness; for then I shall be like unto thee (more like than ever), for I shall see thee as thou art, and appear with thee in glory, Colossians 3:4, being next unto thee, Luke 22:30; yea, one with thee, John 17:21, and so above the most glorious angels, Hebrews 1:14. The King shall greatly desire my beauty, Psalms 45:11, and rejoice over me, as the bridegroom doth over his bride, Isaiah 62:5; Isaiah 10:3. The word here rendered thou wilt have a desire signifieth thou wilt desire as men do after silver. The Lord seemed to deal by Job as men do by dross, to put him away as wicked, Psalms 119:119; nevertheless, he believed that he would look upon him as silver: and although he now crushed him together, and brake him to pieces, as the silversmith doth an old piece of plate which he means to melt; yet that he would in the grave, as in a furnace, refine him, and at the resurrection bring him out of a new fashion. Lo, this is the right logic of faith, to make conclusions of life in death, and of light in darkness, to gather one contrary out of another.



Verse 16
Job 14:16 For now thou numberest my steps: dost thou not watch over my sin?

Ver. 16. For now thou numberest my steps] Or, But now thou numberest, &c., thou keepest an exact account of every sin of mine, of every step that I have trod awry; yea, though it be but some wry motion of my mind (as the Septuagint here translate), so curious art thou and critical in thine observations of mine outstrays, επιτηδευματα. See Job 10:14. But is this Job that speaketh, or some other? How confident was he erewhile, and comfortable in the hope of a glorious resurrection! but now down again upon all four, as we say; and like an aguish man in a great fit of impatience, which holdeth him to the end of the chapter. But for this, who knoweth not that every new man is two men? that in the saints the flesh is ever lusting against the spirit, and the spirit against the flesh? that in the Shulamite is, as it were, the company of two armies maintaining a continual contest? Song of Solomon 6:13. "I said, I am cast out of thy sight; yet I will look again toward thy holy temple," Jonah 2:4. {See Trapp on "Jonah 2:4"} 

Dost thou not watch over my sin?] This is the same with the former, but without a figure. The Rabbins have a saying, that there is not any doubt in the law but may be resolved by the context: the Scripture is its own interpreter.



Verse 17
Job 14:17 My transgression [is] sealed up in a bag, and thou sewest up mine iniquity.

Ver. 17. My transgression is sealed up in a bag] As the writings or informations of a process which is ready to be sentenced, Deuteronomy 32:34, Hosea 13:12. Thou hast, as it were, sealed up and made sure work with all my sins, saith Job, to have them forthcoming for the increase of my punishment. Look how the clerk of assizes (saith one) seals up the indictments of men, and at the assizes brings his bag, and takes them out to read the same against them; so God dealt with Job, in his conceit at least. The truth is, God had not sealed his transgressions in a bag, but had cast them behind his back. A bag God hath for men’s sins, and a bottle he hath for their tears, Psalms 56:8. Now Job was one of those penitents that helped to fill God’s bottle, and therefore he saw at length (though now he was benighted) all his sins, bag and all, thrown in the sea, and sinking as a weighty millstone in those mighty waters of free grace and undeserved mercy. 

And thou sewest up mine iniquity] Adsuesne aliquid iniquitati meae? so the Tigurines translate, i.e. Wilt thou sow or add anything to mine iniquity? wilt thou tie to it that tag (as a martyr phraseth it) of the law’s malediction, conjoining the punishment to the sin? Adsuere ad iniquitatem, est poenas poenis continenter adiungere (Merl.). Some make this an explication of the former; q.d. the bag is not only sealed, but, for more surety, sewed too, and that purposely for a purchase of punishment, as some sense it.



Verse 18
Job 14:18 And surely the mountain falling cometh to nought, and the rock is removed out of his place.

Ver. 18. And surely the mountain falling cometh to nought] q.d. If thou, Lord, proceed to deal thus rigidly with me, viz. to number or cipher up my steps, to watch over my sins, to seal them up in a bag, &c., and all this in fierce wrath, that thou mayest lay load upon me; what mountain, what rock, what other creature is ever able to abide it? Job had said before, "Is my strength the strength of stones?" Job 6:12; "Am I a sea, or a whale?" Job 7:12 : were I these, or any the like robust creatures, yet could not I expect to stand before the displeased Omnipotency, who taketh the hills like tennis balls, and cracketh the rocks like a nut shell. See Habakkuk 1:4-6. {See Trapp on "Habakkuk 1:4"} {See Trapp on "Habakkuk 1:5"} {See Trapp on "Habakkuk 1:6"} 

And the rock is removed out of his place] As in earthquakes it sometimes happens. See Job 19:5. Or by reason of the sea underlaking, it decayeth in time, and waxeth old, as the Hebrew word signifieth.



Verse 19
Job 14:19 The waters wear the stones: thou washest away the things which grow [out] of the dust of the earth; and thou destroyest the hope of man.

Ver. 19. The waters wear the stones] Gutta cavat lapidem, &c. The weakest things wear out the hardest by often falling upon them, or continual running over them; so doth God’s wrath, though let out minimally, secretly, but surely consume. Hosea 5:12, "I will be unto Ephraim as a moth, and to the house of Judah as rottenness," or that little worm ( teredo) that eats into the heart of wood, and rots it. Thus he plagued the Egyptians by lice and flies. There may be much poison in little drops. 

Thou washest away the things that grow out of the earth] Or, Thou overflowest, as once in the general deluge (when the face of the earth was grown so foul, that God was forced to wash it with a flood), and frequently since, we see that after great rains there are huge floods that mar whole meadows and grain fields, not only discolouring, but drowning all their beauty and plenty. This is the fourth comparison used in this and the former verse; where a man would wonder, saith an interpreter, audire Iobum in mediis aerumnis philosophantem, to hear Job, in the midst of his miseries, making use of his philosophy, and travelling thus in his thoughts, for illustrations of his own case, over mountains and rocks, &c. 

Thou destroyest the hopes of man] viz. In destroying the things above mentioned; or, so thou destroyest, &c.; though some reserve the reddition to the next verse, so thou prevailest against him, &c., i.e. So thou never ceasest with thy might to cast down sorry men, till such time as they, changing countenance, and departing with a heavy and sorrowful heart, thou violently throwest them out, their lives and hope ending together, if they have been wicked; as if godly, yet their vain and groundless hopes of prosperity and plenty, &c., come to nothing: though over the Red Sea, yet God’s people may be made to tack about two and forty times in the wilderness.



Verse 20
Job 14:20 Thou prevailest for ever against him, and he passeth: thou changest his countenance, and sendest him away.

Ver. 20. Thou prevailest for ever against him] This, and the rest of the words to the end of the chapter, some make to be the application of the similitudes; others an amplification only of what he had said, Thou destroyest the hope of man. Thou must needs, when thou over match and over master him, and art never worsted. Exodus 15:3, the Lord is called, "A man of war"; the Chaldee there hath it, The Lord and Victor of wars. And the word here rendered "ever" cometh from a root that signifieth to finish, conquer, and triumph. 

And he passeth] sc. Out of the world by a violent or untimely death, Violenta morte aut certe immatura (Merlin), with as ill a will many times as the unjust steward did out of his office, as the Jebusites did out of the fort of Zion, or as the devil out of the demoniac. Sed voluntas Dei necessitas rei; he passeth, because he can neither will nor choose, as they say. 

Thou changest his countenance, and sendest him away] Eleganter vero mors notatur, immutandi verbo, saith one, Elegantly is death set forth by changing the countenance: for death taketh away the fair and fresh colour of a man, and makes him look wan and withered, pale and ghastly. It is easy to see death, many times, before it come, in the sick man’s face, Facies Hippocratica, in his sharp nostrils, thin cheeks, hollow eyes, &c., those harbingers of death, whereby God sendeth for him, and so sendeth him away, extrudit et amandat, as once he did Adam out of Paradise. Lavater’s note here is, Propone tibi semper horribilem speciem morris, ut eo minus pecces, Set before thyself always the horrid face of death, to restrain thee from sin.



Verse 21
Job 14:21 His sons come to honour, and he knoweth [it] not; and they are brought low, but he perceiveth [it] not of them.

Ver. 21. His sons come to honour, and he knoweth it not] While he lieth sick, he regardeth no earthly thing, no, not what becometh of his children (formerly his greatest care), whether they be advanced or impaired in their outward condition, Omnis hi Ascanio churi stat cura parentis (Vir.). As when he is dead he can take no knowledge of anything done in this world, Isaiah 63:16, Ecclesiastes 2:19; Ecclesiastes 9:6, be his children or friends rich or poor, high or low, he is both ignorant and insensible. It was a base slander, published by a Jesuit, some years after Queen Elizabeth’s death, That as she died without sense or feeling of God’s mercies, so that she wished she might after her death hang a while in the air, to see what striving would be for her kingdom. As for that opinion of some Papists, That the dead do sometimes return into the land of the living, that they know how things go here, and make report thereof to those in heaven, it is contrary to the whole Scripture.



Verse 22
Job 14:22 But his flesh upon him shall have pain, and his soul within him shall mourn.

Ver. 22. But his flesh upon him shall have pain] That is, say some, but as long as he is living his body is afflicted with a thousand evils; and though his soul, by the condition of her creation, be exempt from them, yet she bears a part in them, and becomes miserable with it. A dying man hath sorrow without and sorrow within; the whole man is in misery, as Job here felt himself. Others hold that this poetic representation hath no other meaning, but that the dead have no manner of communication with the living (Aben Ezra, Mercer, Diodati). Broughton rendereth it, His flesh is grieved for itself, and his soul will mourn for itself; q.d. he takes no thought or care for his children or nearest relations.

15 Chapter 15 

Verse 1
Job 15:1 Then answered Eliphaz the Temanite, and said,

Ver. 1. Then answered Eliphaz, the Temanite, and said] Lapides locutus est. In this second encounter Eliphaz falls upon Job, not so much with stronger arguments as with harder words; reproving him sharply, or rather reproaching him bitterly, Facundia quadam canina, with more eloquence than charity. So hard a thing is it, saith Beza, especially in disputing and reasoning, to avoid self-love, as even in these times experience daily teacheth us. He hinteth, I suppose, at the public conference between himself and Jacobus Andreas at Mompelgard, whereby the strife was rather stirred than stinted, as Thuanus complaineth (Lib. 35, Hist.); or else at the disputation at Possiacum, wherein Beza, speaker for the Protestant party (before the queen mother of France, the young King Charles, and many princes of the blood), entering into the matter of the Eucharist, spake with such heat (unless the historian wrongs him), that he gave but ill satisfaction to those of his own side, so that he was commanded to conclude. Such meetings are seldom successful, saith Luther, because men come with confidence and wit for victory rather than verity. In this reply of Eliphaz to Job we may see what an evil thing it is to be carried away with prejudice and pertinance, which make a man forget all modesty, and fall foul upon his best friends. Here is enough said to have driven this sorrowfull man into utter despair, had not God upheld his spirit, while he is fiercely charged for a wicked man, and hated of God; neither doth any of his friends henceforth afford him one exhortation to repentance, or one comfortable promise, as Lavater well observeth, Non affert ullam consolationem, non invitat eum ad poenitentiam; sed potius ad desperationem compellat.


Verse 2
Job 15:2 Should a wise man utter vain knowledge, and fill his belly with the east wind?
Ver. 2. Should a wise man utter vain knowledge] Heb. Knowledge of the wind; light, frothy, empty discourses, that have no tack or substance in them, but only words that are no better than wind, a mere flash or airy nothing. Solomon thinks a wise man should beware of falling into this fault, lest he forfeit his reputation: Ecclesiastes 10:1, "Dead flies cause the ointment of the apothecary to send forth a stinking savour: so doth a little folly him that is in reputation for wisdom and honour"; as spots are soonest observed in the whitest and finest garments; and envy, like worms and moths, doth usually feed on the purest cloth. A great many dead flies may be found in a tar box, and no harm done, but one of them fallen into a pot of sweet odours, or precious perfumes, may soon taint and corrupt them. 

And fill his belly with the east wind?] Per ventrem, mentem intellige, et per ventum Orientalem, vanam opinionem, saith Vatablus. By belly understand the mind, and by the east wind a vain conceit, or frothy knowledge, blown forth out of a swelling breast, to the hurt of others; for the east wind is destructive to herbs and fruits, Hosea 12:1, Genesis 41:6. But doth not Eliphaz here by these bubble of words and blustering questions, betraying much choler and confidence, fall into the very same fault which he findeth with Job; doth not he also fill his belly with heat (so the Vulgate rendereth this text), which, kindling in his bosom, blazeth out at his lips? Doth not this angry man exalt folly, and show himself none of the wisest, though he were the oldest in all the company.



Verse 3
Job 15:3 Should he reason with unprofitable talk? or with speeches wherewith he can do no good?

Ver. 3. Should he reason with unprofitable talk?] Why? But if he do, should he, therefore, be thus rippled up, and roughly hewen? And not rather reduced and rectified with hard arguments and soft words? Man is a cross crabbed creature: Duci vult, trahi non vult, Persuade him you may; compel him you cannot. A fit time also must be taken to persuade him to better, for else you may lose your sweet words upon him. The husbandman soweth not in a storm; the mariner hoisteth not sail in every wind; good physicians evacuate not the body in extremity of heat and cold. "A brother offended is harder to be won than a strong city," Proverbs 18:19. This Eliphaz should have considered, and not so rashly censured Job for a fool, and his talk for trash, but rather handled him tenderly, considering his condition, and desired him to explain such of his speeches as he thought not so well and wisely uttered. 

Or with speeches wherewith he can do no good?] This is but the same with the former; and indeed this whole verse is but a saying of that plainly which in the foregoing verse he had said figuratively.



Verse 4
Job 15:4 Yea, thou castest off fear, and restrainest prayer before God.

Ver. 4. Yea, thou casiest off fear] Heb. Thou makest void fear; that is, religion, whereof the fear of God is both the beginning, Proverbs 1:7, and the end, Ecclesiastes 12:1. This is a heavy charge indeed; as if Job, by saying the extreme miseries of this life are common to the godly and the wicked, had by consequence taught men to cast off all religion as unprofitable, which none but such a shameless man as thyself, saith Eliphaz, would ever have averred. It cannot be denied but that Job, through the bitterness of his grief and the unreasonableness of his adversaries, was sometimes carried beyond the bounds of that reverence which is due unto God, and reasoneth the matter somewhat hotly with God; but that thereby he betrayed his manifest contempt of his majesty, casting off all awful regard and recourse thereto by prayer, as the wicked, who call not upon God, Psalms 14:4, this was a mere conjecture, or rather an unsufferable injury done to the good man, who gave sufficient testimony of his fearing God, and soon poured out his prayer in his presence. All which, notwithstanding, he heareth in the next words, 

And restrainest prayer before God] Thou forbearest to pray thyself, and thou discouragest others. If this had been true it had been a foul fault indeed, for while prayer standeth still, the whole trade of godliness standeth still likewise; and to cast off prayer is to cast off God, Jeremiah 10:25. We must take heed of falling from the affections of prayer, though we continue doing the duty. As vessels of wine, when first tapped, are very smart and quick, but at last grow exceedingly flat; so do many Christians, through unbelief, and worldly cares and businesses, or domestic discords, or some other distempers, whereby prayers are hindered, 1 Peter 3:7; either they pray not frequently, or not fervently, but in a customary, formal, dull way. And this Eliphaz might suspect Job of, and assign it as the cause of all his miscarriages in word and deed. Sure it is that, as sleep composeth drunkenness, so doth prayer the affections; a man may pray himself sober again, as a reverend man (Dr Preston) gathereth out of this text.



Verse 5
Job 15:5 For thy mouth uttereth thine iniquity, and thou choosest the tongue of the crafty.

Ver. 5. For thy mouth uttereth thine iniquity] Heb. Thy crooked, wry disposition, that standeth across to God and goodness, Psalms 51:5, Homo est inversus decalogus. Solomon speaketh of perverse lips, as if the upper lip stood where the nether should, Proverbs 4:24. And St Jude speaketh of hard speeches, uttered by ungodly sinners, 1:15, such as Job was none, whatever Eliphaz, by misinterpreting, made of him, wresting his words to a wrong sense, as Psalms 54:5, and, by a spiritual unmannerliness, making the worst of what he spake; there being not anything that may not be taken with the left hand. Now, if this befell Job from his friends and those godly persons, what wonder though the like, and worse, be done to us by wicked enemies? 

Qui id quod boni est excerpunt, dicunt quod mali est.
Nihil est quin male narrando possit depravarier. - (Terent. Phorm.)
And thou choosest the tongue of the crafty] Than the which nothing is a greater enemy to piety, saith an interpreter. Politicians formalize and enervate the power of truth, till at length they leave us a heartless and sapless religion, saith another. Such a one Eliphaz makes Job to be: q.d. Thou wast wont to speak prayer, but now thou speakest policy, yea, Thou choosest to do it, thou lovest evil more than good, and lying rather than to speak right, Psalms 52:3. Thou hast as many turnings and windings in thy mind as the serpent hath in his body (so the Hebrew word seemeth to signify, Genesis 3:1). Thus he heighteneth his charge, and layeth on yet more load.



Verse 6
Job 15:6 Thine own mouth condemneth thee, and not I: yea, thine own lips testify against thee.

Ver. 6. Thine own mouth condemneth thee, and not I] Yes, you, and none but you. Job’s heart condemneth him not (and thence his confidence toward God, 1 John 3:21), much less his mouth, had not his words been misconstrued. But as charity maketh a good sense of doubtful speeches and passages, so prejudice and displeasure takes all things (though well meant) at the worst, and as logicians do, Sequitur partem deteriorem. Eliphaz diggeth up evil, Proverbs 16:27, and is like Achilles, of whom Homer saith, that he was a great fault finder (Iliad, xi. 653). 

Dεινος ανηρ, ταχα κεν και αναιτιον αιτιοωτο.

Yea, thine own lips testify against thee] Heb. Answer against thee. For witnesses ordinarily answer to interrogatories. So the pride of Israel (breaking forth as a great master pockmark in his forehead) testified to his face, Hosea 5:5, and the heretic is contemned of himself, Titus 3:11. Virtually he doth so, though not formally. But Job did neither, good Eliphaz.



Verse 7
Job 15:7 [Art] thou the first man [that] was born? or wast thou made before the hills?

Ver. 7. Art thou the first man that was born?] Or, Wast thou made before Adam? Ut vox Rishon non significet primus, sed prius (Lavat., Bucholc.). Out of the mouth of Adam, as from a fountain, flowed whatsoever profitable learning, skill, or wisdom, is found in the world, saith the divine chronologer. Job had taxed Zophar for a young puny and a novice. Job 12:9-12 This Eliphaz kindleth at, and taketh upon him to answer in Zophar’s behalf. As indeed these three speakers, Eliphaz, Zophar, and Bildad, stood to one another, as much as any one of them did for himself, as if they had all entered bond, and given security for reciprocal assistance. Here then Eliphaz asketh, Art thou the first man born? that is, Art thou the wisest man alive? and must we all be taught by thee, as Adam’s nephews were by him, in things divine and human. 

Or wast thou made before the hills?] i.e. Before the angels, as some sense it. But take it literally for the mountains, called, for their antiquity, the everlasting hills, Genesis 49:26, Habakkuk 3:6, because they were from the beginning, and shall continue to the end. These appeared first at the separation of the waters, Genesis 1:9-10. And Christ, to set forth his eternity, saith, Proverbs 8:25, "Before the mountains were settled, before the hills, was I brought forth." So Psalms 90:2.



Verse 8
Job 15:8 Hast thou heard the secret of God? and dost thou restrain wisdom to thyself?

Ver. 8. Hast thou heard the secret of God?] Thus he goes on to jeer Job, and to accuse him of insolent arrogance, as if he had taken himself to be of God’s cabinet council, and so to have known more of his mind than any other. Now this never came into Job’s heart; but these hot spirited people, Biliosi et bellicosi, when their choler is once up, will not stick to say anything against another whom they desire to gall, and to make the worst of his words, when as themselves cannot take a reproof, though never so just. 

And dost thou restrain wisdom to thyself?] Hast thou engrossed all the wisdom in the world? and must it needs live and die with thee? Is every man a fool presently, who is not of thy mind and make? An solus sapis, ita ut te pereunte sit ipsa sapientia peritura? (Vatabl.) Epicurus indeed had such a conceit; and Pulaemen, in Suetonius, and Laurentius Valla, with some others of late: but Job was far from it, as appeareth by his many self-abasing expressions; and it had been well for him if his three friends had taken out that lesson in Wisdom’s school; viz. to judge those certain good things found in another better than they are; and certain evils, less; doubtful good things, certain; and doubtful evil things, none.



Verse 9
Job 15:9 What knowest thou, that we know not? [what] understandest thou, which [is] not in us?

Ver. 9. What knowest thou, that we know not?] Here Eliphaz inveigheth against Job’s pride, sed maiori cam fastu, but with greater pride, else what meaneth this arrogant comparison? Did not a deceived heart turn him aside, as the prophet speaketh in another case? and might it not be said of him, as it was once of Antony, That he hated a tyrant, but not tyranny. {See Trapp on "Job 12:3"} {See Trapp on "Job 13:2"}



Verse 10
Job 15:10 With us [are] both the grayheaded and very aged men, much elder than thy father.

Ver. 10. With us are the grayheaded, &c.] Job had said, Job 12:12, "With the ancient is wisdom; and in length of days is understanding." This, though modestly spoken, yet was very ill taken; and is here replied unto with a great deal of heat. Sed ita solent importuni homines, &c., saith Mercer here; but such is the course and custom of unreasonable men, to take everything in the worst way, and to deal rather by reproaches than by reasons; as Eccius, Sanderus, Genebrardus, the whole generation of Jesuits, of whom Aurelius, the Sorbonist, saith, and truly, that they are a sort of men, qui nihil magis habent quam arrogantiam Theologicam: nihil minus possident quam Theologicam sclentiam; Arrogant and yet ignorant; for, while they think they know all things, they know nothing at all as they ought to know, 1 Corinthians 8:2. As for antiquity, here so stifity pleaded, it must have no more authority than what it can maintain. Papists boast much of it, as once the Gibeonites did of old shoes and mouldy bread. But antiquity, severed from verity, is of no value; for, as Cyprian saith well, Consuetudo mala, vetustas erroris est. And our Saviour saith not, I am custom, but, "I am the way, the truth," &c. And God saith, by the prophet Ezekiel, "Walk ye not in the statutes of your fathers, neither observe their judgments," &c., but, "walk in my statutes, and keep my judgments, and do them," Ezekiel 20:18-19. {See Trapp on "Job 8:8"} {See Trapp on "Job 8:9"} {See Trapp on "Job 8:10"} {See Trapp on "Job 12:12"}



Verse 11
Job 15:11 [Are] the consolations of God small with thee? is there any secret thing with thee?

Ver. 11. Are the consolations of God] Sic fastuose suas consolationes appellat et sociorum, saith Mercer; so Eliphaz, with state enough, calleth the comforts that he and his fellows had ministered to Job, promising him mercy from God upon his sound repentance; but telling him withal, that unless he Would yield himself a hypocrite, those promises would profit him nothing at all. Had Job slighted the precious promises, those conduits of comfort, he had been much to blame, as he was, doubtless, who said, My soul refused comforts, Psalms 77:2; like some sullen child, that will not eat his milk because he hath it not in the golden dish. The soul is ready to turn the back of the hand, and not the palm, to the staff of divine consolations, saying, Oh my stubbornness, &c., and rather to shift and shirk in every by corner for comfort, than to suck it out of those breasts of consolation, and be satisfied, Isaiah 66:11. The apostle taxeth his Hebrews, that they had forgotten the consolation (so the words may be read) which spake unto them as unto children, saying, My son, &c., Hebrews 12:5-11 Wrangling with God by cavilling objections, when they should rather have wrestled with him by earnest supplications, putting the promises in suit, and drawing waters with joy out of those wells of consolation, Isaiah 12:3. Job was not altogether clear of this fault. He was so poor and sore without, and within so full of horror and terror, that he was ready, with Rachel, to refuse to be comforted. Mercies were offered unto him, but he was scarce in case to receive them. The ear, which tasteth words as the mouth doth meat, was so filled with choler, that he could hardly relish any comfort. The easiest medicines of waters are troublesome to sore eyes. The flesh with her roarings and repinings maketh such a din, that the voice of the comforter cannot well be heard in the best heart sometimes. The Spirit knocks, but there is none to open; hence he goes away grieving, and that should not be. 

Is there any secret thing with thee?] Hast thou food to eat that we know not of? Are there with thee consolations of thine own better than those of God, which we have ministered unto thee? Some render it, and lieth there any hidden thing within thee? that is, either some greater and more profound wisdom than every man knoweth; or else some secret sin which must be cast out ere comforts can fasten. For as the wound cannot close and heal as long as any part of the iron weapon remaineth in it; so here in the Cordiaea passio, or passion of heart, the heart is so oppressed and overly covered, that the most refreshing cordials cannot come at it, so that it is even suffocated with sorrow. In allusion whereunto, the Church prays, Lamentations 3:65, "Give them sorrow of heart." This was Spira’s case; and for the time might be Job’s. Possibly some sin or sorrow might lie at the fouutain head, and stop the course of his comforts. This Eliphaz fisheth after, and would have found out, and remedied.



Verse 12
Job 15:12 Why doth thine heart carry thee away? and what do thy eyes wink at,

Ver. 12. Why doth thine heart carry thee away?] Violently transport thee; sc. beyond all bounds of reason and modesty, Quis te furor cordis exagitat? (Pineda.) There is another charge, and higher than the former, as if he had been emotae mentis, not well in his wits, but wild and wood, as they call it; or, at least, that his passions were so far too hard for his reason, as they did 

Rectam de cardine tollere mentem,
We are in no small danger of our naughty hearts. It was no ill prayer of one, Lord, keep me from that naughty man myself, Domine, libera me a malo homine, meipso. Nor was it any ill counsel of another, who said, So take heed to thyself, that thou beware of thyself, Ita cave tibi ut caveas teipsum. Though there were no devil, yet our corrupt nature would act Satan’s part against itself; it would have a supply of wickedness (as a serpent hath of poison) from itself, it hath a spring to feed it. Keep thy heart therefore with all custody, Proverbs 4:24; it will get away else, and carry thee away with it. 

And what do thy eyes wink at?] Nictant, celeriter scilicet, et subtiliter. Possibly Job, through pain and anguish, might be made to wink while he was speaking to them, or they to him; and this they miscontrue as done in contempt. See Psalms 35:19. Or that he was plotting some mischief, Proverbs 10:10; Proverbs 16:30, or pretending to some extraordinary devotion, and therefore shutting his eyes, that he might be the more reserved to God. The Vulgate hath it, Why doth thine heart lift thee up? and as if thou wert thinking of some great things, why are thine eyes so set? it is for no goodness, sure.



Verse 13
Job 15:13 That thou turnest thy spirit against God, and lettest [such] words go out of thy mouth?

Ver. 13. That thou turnest thy spirit against God] A foul fault surely, but merely for want of a fair interpretation. It is as if Eliphaz should have said, Thy spirit was right when thou bravely barest up under the afflicting hand of God, Job 1:13-22, but because patience hath not had her perfect work, as appeareth by thine angry expostulations, thy contesting with God, and chatting against him and his proceedings, therefore I conclude that thou art not perfect and entire, all is not right. Why doth thy spirit swell against God (so the Vulgate rendereth it)? "Behold, his soul which is lifted up is not upright in him," that is certain, Habakkuk 2:4, Quid tumet contra Deum Spiritus tuus. 

And lettest such words go out of thy mouth?] Contumelious and blasphemous words, not fit to be named. Bona verba, quaeso Eliphaz. True it is, Job had spoken some things more freely than was fitting, and not without a tincture of bitterness. But charity would have made the best of those speeches which you thus odiously aggravate against him; and have taught you to use the same equity toward others that you would have others use toward yourself. That faith (and so that love) is easily wrought which teacheth men to believe and think well of themselves, and worse of others. We will make a good exposition if we have but a good disposition.



Verse 14
Job 15:14 What [is] man, that he should be clean? and [he which is] born of a woman, that he should be righteous?

Ver. 14. What is man, that he should be clean?] Eliphaz hath now done chiding (it is but time he should), and falls to reasoning; wherein nevertheless he showeth himself an empty and troublesome disputer, urging again the same arguments as before, Job 14:17-19, and not resting satisfied in a sufficient answer. Did Job ever assert himself clean? Said he not the clean contrary in many places? See Job 14:4. Only as washed, sanctified, and justified in the name of the Lord Jesus, and by the Spirit of his God, 1 Corinthians 6:11, he discoursed of his integrity and righteousness; not denying himself otherwise tainted with original sin, and guilty of actual; which he begged pardon for; according to the tenour of the covenant of grace. And therefore Eliphaz might have spared these words, and better bestowed his pains in comforting Job, and exhorting him to patience. The Jesuits have at this day a device in handling texts of Scripture by their nice distinctions to perplex and obscure the clearest places; and for those that are doubtful, not at all to distinguish or illustrate them. Again, in points of controversy they make a great putter about that which we deny not, but say little or nothing to the main business. 

Haec quae desperant renitescere posse relinquunt.


Verse 15
Job 15:15 Behold, he putteth no trust in his saints; yea, the heavens are not clean in his sight.
Ver. 15. Behold, he putteth no trust in his saints] Here he proceedeth to prove that which Job never denied; and Bildad also hath the same, Job 25:1-6 Lege eius verba, nam non male huc quadrant, saith Lavater; lay his words to these, and they will lend light to each other. {See Trapp on "Job 4:18"} There they are called his servants, here his saints or holy ones; these were the old patriarchs, say the Septuagint, with whom God at some times was angry; and although he was a God that forgave them, yet took he vengeance of their inventions, Psalms 99:8. Others understand it to be the saints in heaven, or the holy angels. 

And the heavens are not clean in his sight] Nor they of heaven be clean in his eyes, so Broughton rendereth it. The angels are called angels of heaven, Matthew 24:36, Galatians 1:8; because made with and in the highest heavens, and appointed there to inhabit. Howbeit in the apostate angels, and in heaven, God’s holy and pure eyes found uncleanness, and delivered them therefore into chains of darkness, 2 Peter 2:4. Again, to be clean in God’s sight is another manner of matter than to be simply clean; like as to be just is one thing, and to be just before God another, Luke 1:6. Sordet in conspectu iudicis quod fulget in conceptu operantis. Some understand the text to be the visible heavens, the purest of all inanimate creatures; and therefore Chrysostom, speaking of those praying saints that prayed Peter out of prison, Acts 12:12-17, saith, that they were ipso coelo puriores afflictione facti, more pure than the heavens, yet are they not pure in the sight of God, but have their spots, which we count their beauty spots.



Verse 16
Job 15:16 How much more abominable and filthy [is] man, which drinketh iniquity like water?

Ver. 16. How much more abominable and filthy is man?] And therefore abominable because filthy, or stinking and noisome, as putrefied meat is to the nose and palate. Now this is every man’s case by nature, Psalms 14:3, there being never a barrel of better herring, but all in a pickle, though few believe it. Kακοι κεν θριπες κακοι δε και ιπες. Prov. Circumcision of old taught them, that that which was begotten by that part deserved, in like sort, as abominable and accursed, to be cut off and thrown away by God. And what else doth baptism still teach us? See Colossians 2:11-13, 1 Peter 3:21. David compareth man to the beasts that perish, pecoribus morticinis, to beasts that die of the murrain, and so become carrion, and are good for nothing, Psalms 49:20 (Tremel.). He lieth rotting in the graves of sin, wrapt up in the winding sheet of hardness of heart, and (as the carcass crawleth with worms) swarming with noisome lusts, such as God’s soul abhorreth. This is his nature; and for his life, 

He drinketh iniquity like water] He is as it were altogether steeped and soaked in sin; he sucks it in with delight, as an ox doth water, or a drunkard wine, who prefer that you take away his life as his liquor, and could find in his heart to be drowned in a butt of Malmsey; as George, duke of Clarence, was in the Tower of London, and, as some say, by his own election. Sure it is that a draught of sin is the only merry-go-down to a carnal man; he drinks it frequently and abundantly, even till he swelleth therewith. One observeth here, that Eliphaz saith not, Man eateth, but, drinketh iniquity; because to eat a man must chew, and this taketh up some time, and leaveth a liberty to spit out what he liketh not; but drink goeth down without delay, and we usually drink oftener than we eat; so here.



Verse 17
Job 15:17 I will shew thee, hear me; and that [which] I have seen I will declare;

Ver. 17. I will show thee, hear me] Here Eliphaz useth a short but a lofty preface, calling hard for attention, and raising in Job an expectation of no mean matters. But 

Quid dignum tanto feret hic promissor hiatu - (Horat.)

This is his argument: 

This is to be held to be true which experience evinceth, and wise men teach us, just as they have learned it from their religious ancestors. 

But, both continued experience and consent of men teach us, that wicked men have terrors within and troubles without. 

Therefore this is to be taken for a truth. Therefore also, by consequence, that is false which thou hast spoken concerning the prosperity of wicked men, Job 12:6. Neither canst thou avoid the charge of wickedness who dost suffer the punishments of the wicked. Now what is all this more than Eliphaz had said in a former discourse (so that Job might have cried out, Apage coccysmum?) only there he grounded his argument upon a night vision; here upon the testimony and consent of certain wise men, commended by their power and justice. Some think he meaneth Noah and his pious posterity. 

That which I have seen I will declare] Wilt thou not believe an eyewitness? What can be more sure than sight? John 1:1. Surely, if we were well read in the story of our own lives, and had laid up our experiences, we might have a divinity of our own. The ll9th Psalm is made up of experiments; and David oft telleth us what he had seen and observed.



Verse 18
Job 15:18 Which wise men have told from their fathers, and have not hid [it]:

Ver. 18. Which wise men have told from their fathers] Who have carefully and faithfully transmitted it as a doctrinal truth to us, their posterity, from hand to hand. For in Job’s time it is likely that the Scriptures were not yet written. Which, or, which things wise men Who did, in their generations, Deum recte cognoscere et colere, rightly know and worship God, which is the highest wisdom, saith Lactantius. 

Have told] Have spoken it so plainly and plentifully, as if they had showed us the things acted before our eyes. 

From their fathers] Who were careful to instil good instructions and heavenly truths into the minds of their children, their familiars, and families, as did Abraham, Genesis 18:17-19, and others according to God’s own appointment, Deuteronomy 6:1-2 

And have not hid it] But communicated it for the good of many. Light is diffusive of itself. Knowledge is perfected while it is communicated. The more you teach and impart to others, eo ditior ac doctior fias, saith one, the richer and more skilfull you become (Bodin. Theat. Nat. p. 9). It is not the pouring out which drieth up the streams of grace, like that oil, 2 Kings 4:6. See Proverbs 11:24-25, Psalms 78:2-4.



Verse 19
Job 15:19 Unto whom alone the earth was given, and no stranger passed among them.

Ver. 19. To whom alone the earth was given] Noah and his pious posterity (as was above noted), whom Methodius and other ancients call, Mundi chiliarchos, the lords of the whole world, given them by the possessor of heaven and earth, as Melchisedek first called God, Genesis 14:19, and from him Abraham, another prince of God, Genesis 22:3, as those heathens acknowledged him, and heir of the whole world, Romans 4:13 As for Melchisedek (commonly taken to be Shem), he was king in Salem, and no stranger, that is, no enemy, molested him; no, not those great spoilers, Chedorlaomer and his accomplices; these never meddled with Melchisedek and his subjects (probably out of respect to his wisdom and holiness, for which he was famous), no, not when, marching against the kings of Sodom and Gomorrah, they wasted and smote all the neighbour countries. So true of his subjects and territories was that which followeth here, 

And no stranger passed among them] viz. In a hostile way, in a warlike manner, Nehemiah 4:15 Some read, No strange thing passeth among them; as not the devouring sword, so neither the pestilence that walketh in darkness nor the destruction that wasteth at noonday, Psalms 91:6. Such as was the reign of Ferdinando III, king of Spain, for five and thirty years’ time. In quibus nec fames nec pestes fuit ni regno, saith Lopez, wherein there happened neither famine nor pestilence (Gloss. in Prolog. par. 1).



Verse 20
Job 15:20 The wicked man travaileth with pain all [his] days, and the number of years is hidden to the oppressor.

Ver. 20. The wicked man travaileth with pain all his days] He tormenteth himself, or thrusteth himself through (so some read it), 1 Timothy 6:10. He takes no more rest than one upon a rack; he hath his hands on his loins, as a woman in travail, Jeremiah 30:6; he smiteth upon his thigh; sicut mulierculae in puerperio facere solent, saith Luther in his marginal note on Jeremiah 31:19. And if he would do so for his sin, as he doth for his misery, pia esset illa tristitia, et, si disci potest, beata miseria, as Austin hath it (Aug. Epist. 545), his grief would be godly, and his misery a blessing, God would pity him, as he did his moan making Ephraim, and earnestly remember him still, Job 15:23. But, alas, that wicked are strong, the hypocrite in heart, as he heaps up wrath, so he crieth not when God bindeth him, Job 36:16. Or if he do cry, it is peril, and not peccavi, I am undone, and not, I have done amiss. Hence God many times turneth loose upon him those three vultures, care, fear, and grief, to feed upon his heart. It is seldom seen that God alloweth unto the greatest darlings of the world a perfect contentment. In the very pursuit of these outward vanities is much anguish, many grievances, fears, jealousies, disgraces, interruptions, discontentments. In the unsanctified enjoyment of them, something the wicked shall have to complain of, that shall give an unsavoury verdue to their sweetest morsels, and make their very felicity miserable; witness Ahab, Haman, &c. But then followeth the sting of conscience, that maketh a Cain, a Pashur, a Richard III, to be a terror to himself. And with this pain some wicked men travail all their days here, but hereafter it shall infallibly and inexpressibly torment the souls of them all, through all eternity. And this, with the following illustrations, is that oracle or divine sentence which Eliphaz received from those famous men above mentioned, and which he not obscurely applieth and wresteth against Job, whom herehence he would prove a wicked man by his own confessions, Job 3:25-26; Job 7:13-14, compared with Leviticus 26:36, Deuteronomy 28:65, for that which Eliphaz had heard from his ancestors was but the same law, for substance, that was afterwards written by Moses. 

And the number of years is hidden to the oppressor] Heb. To the terrible tyrant, who, as he hath not a more cruel executioner than his own conscience, so not a more sensible displeasure than to know that he is mortal, and yet to be ignorant when his tyranny must end. The number of the years of his tyranny is uncertain, saith the Vulgate translation. And from this uncertainty, which he knoweth not how to remedy (though he run to light a candle at the devil sometimes, viz. by consulting with soothsayers and sorcerers, to know of them how long he shall live, and who shall succeed him, as Tiberius and other tyrants did), followeth suspicion and fear, saith Aquinas upon this text.



Verse 21
Job 15:21 A dreadful sound [is] in his ears: in prosperity the destroyer shall come upon him.

Ver. 21. A dreadfid sound is in his ears] Heb. A sound of fear and terror. Not one, but many at once, so that he is a Magormissabib, factus a corde sua fugitivus (Tertul.), as Cain, that wretch, and those Hivites, with their hornets of a clamorous conscience, worse to them than if their bodies had been tormented with stings or torn with stripes, Exodus 23:28. What a sound of terror in their ears frighted those Syrians! 2 Kings 7:6; and those Persians and Saracens overcome by Theodosius! Panico terrore incusso, saith the historian, afraid of their own shadows, they desperately cast themselves into the river Euphrates, and there perished above a hundred thousand of them, A.D. 394. The wicked flee when none pursueth, Proverbs 28:1; the sound of a shaken leaf chaseth him, Leviticus 26:36, when the righteous is bold as a lion, and not dismayed at evil tidings, Psalms 112:7. His heart is balanced with the fear of God; and thence it is that he floateth steadily; blow what wind it will, he sails to the port; storms and tempests do but beat him into it. 

In prosperity the destroyer shall come upon him] Heb. In peace, when he shall say, Peace and safety, 1 Thessalonians 5:3. When he is at the highest he shall be destroyed, Daniel 4:30-31. In the fulness of his sufficiency he shall be in straits, Job 20:22. His short spring shall have an eternal winter, Psalms 92:7. Ultimus sanitatis gradus est morbo proximus, say physicians, The utmost degree of health is nearest to sickness; so the wicked when nearest misery have greatest prosperity.



Verse 22
Job 15:22 He believeth not that he shall return out of darkness, and he is waited for of the sword.

Ver. 22. He believeth not that he shall return out of darkness] He despondeth and despaireth of a better condition, sighing out that doleful ditty, Spes et fortuna valete; Farewell hope and fortune, he looks for no further light and delight of former comforts; he knows that they that go down into the dark pit cannot hope for God’s truth, Isaiah 38:18; there being left them neither hope of better nor place of worse. Desperat qui summus est diffidentiae gradus (Jun.). 

And he is waited for of the sword] Or, looked upon by the sword, which waiteth, as it were, an opportunity to slay him. Circumspectans undique gladium, so the Vulgate; he looketh this way and that way, as fearing the murderer; his guilt representing to him on all sides nothing but naked swords; he believeth that they will assassinate him in his bed. This was the case of Saul, who suspected his best servants; of Dionysius the tyrant, who durst not trust his own daughter with his throat; of Alexander Pheraeus, who would not go to bed to his wife Thebe, whom he loved, till he had first searched the room and her pocket for edge-tools (Cicero. Offic. lib. 2); of Richard III, who, after the death of his two innocent nephews, had fearful dreams and apprehensions, insomuch that he did often leap out of his bed in the dark, and catching his sword (which, always naked, stuck by his side), he did go distractedly about the chamber, everywhere seeking to find out the cause of his own occasioned disquiet, saith the chronologer (Dan. Hist. 249). Tiberius felt the remorse of conscience so violently, that he protested to the Senate that he suffered death daily through fear of death; whereupon the historian maketh this profitable observation, Tandem facinora et flagitia in supplicium vertuntur, Heinous sins will at length have heavy punishments (Tacit.).



Verse 23
Job 15:23 He wandereth abroad for bread, [saying], Where [is it]? he knoweth that the day of darkness is ready at his hand.

Ver. 23. He wandereth abroad for bread, saying, Where is it?] He is hard put to it for necessaries, and would be glad of a piece of bread, as 1 Samuel 2:5; 1 Samuel 2:36. This was the case of Pythias, once so rich, that he entertained a million men (even Xerxes’ whole huge host) for three days’ time at his own proper charge; but afterwards so poor, that he died through hunger (Herodot.). And the like befell Gillimer, king of Vandals, of whom the story is told, that being overcome and beleaguered by Belisarius, he sent to him for a sponge to dry his tears, a cittern to ease his grief, and a piece of bread to save his life. Belisarius himself was afterwards glad to beg for his bread. And Henry IV, emperor of Germany, after ten years’ reign, was deposed and driven to the like exigent; whereupon he is said to have made use of those words of Job, Job 19:21, "Have pity upon me, have pity upon me, O ye my friends, for the hand of God hath touched me." And there is no doubt but Eliphaz glanceth at Job in all these expressions, as if he were the man whom he here describeth with much eloquence, but small charity. 

He knoweth that the day of darkness is ready at his hand] His conscience telleth him that he is not yet at worst; he knows in himself, say the Septuagint, that further evil shall be upon him, that his misery is inevitable, and next door; and this knowledge being full of fear, is also full of torment; it is even hell aforehand, and above ground.



Verse 24
Job 15:24 Trouble and anguish shall make him afraid; they shall prevail against him, as a king ready to the battle.

Ver. 24. Trouble and anguish shall make him afraid] Or scare him, not only out of his comforts, but out of his wits and senses too, as it did Charles the Great, Cardinal of Lorrain (Meutis inops moritur). See Deuteronomy 28:34. Tullus Hostilius, the third king of Romans, deriding the religion of his predecessor Numa, as that which did emasculate men’s minds, was afterwards so terrified, that he set up and worshipped two new gods, viz. Pavorem et Pallorem, trouble and anguish, which he had perpetually present with him, as Lactantius reporteth. What a pitiful agony Vitellius the emperor was in when Vespasian’s army marched toward Rome, is notably set forth by Dio in his Life ( Eμπλεκτως ανω και κατω εφερετο ωσπερ εν κλυδωνι). Not long after that, at the sack of Jerusalem, some Jews killed themselves, lest they should fall into the hands of Vespasian’s soldiers. 

Hic rogo; non furor est, ne moriare, mori?
They shall prevail against him] Or, begirt him, as a king is surrounded, in peace by his guard, in war by his army. Or, they shall destroy him, as a king ready to the battle doth his enemies’ forces, which he routeth and ruineth. Fear hath a deadly force upon feeble spirits; neither is it any wonder that they ring their bells backward when things begin once to be on fire.



Verse 25
Job 15:25 For he stretcheth out his hand against God, and strengtheneth himself against the Almighty.

Ver. 25. For he stretcheth out his hand against God] Worthy therefore to have a dead palsy transfused into it, or dried up, as Jeroboam’s was, when but stretched out against a prophet; and as Valens the emperor’s hand was made unable to hold a pen, when he would have subscribed a warrant for the banishing of Basil. Such a giant-like generation there are to this day among men, as face the heavens, cast down the gauntlet against God, Erecto collo valido impetu, arrogantia incurva cervice, saith Brentius upon the text, with stiff necks, full force, and insufferable insolence, as it were on purpose to cross the Almighty, and to wrestle a fall with him; they sin with a high hand, Leviticus 26:21, Numbers 15:30, and do as wickedly as they can, Jeremiah 3:5, yea, with both hands earnestly, Micah 7:3; persecuting his people who are unto him as the apple of his eye, and resisting the Holy Ghost always, Acts 7:51. Surely he would even destroy God if he could, for he hateth him, Romans 1:30, with a hellish hatred, as the word θεοστυγεις there signifieth, such as striketh at God’s very essence, Psalms 18:40; confer 1 John 3:15. 

And strengtheneth himself against the Almighty] Sed vanae sine viribus irae. To his sinews of iron he hath added brows of brass, Isaiah 48:4. To his natural crossness habitual hardness and hardiness; so that now, like a stout warrior, he bends all his strength against the Almighty, but with no better success than to be broken in pieces, Isaiah 8:9, with his iron mace, Psalms 2:9, Sennacherib for instance. {See Trapp on "Job 9:4"}



Verse 26
Job 15:26 He runneth upon him, [even] on [his] neck, upon the thick bosses of his bucklers:

Ver. 26. He runneth upon him, even on his neck] Vulgate, He runneth upon him (God) with an erected neck; such is his audaciousness and impudence, daring to do any heinous wickedness, and not fearing to run against the strongest part of God’s armour, though able to grind him to powder. Sin hath etched such an impudency in his face, that he dare with a full forehead encounter God, even upon the points of his justice and righteous judgments, wherein he is the ablest to give us the shock, &c. Thus some sense the text. Others (of good note also) refer the word runneth to God, and render it thus, God runneth upon him, even upon the neck, &c. He breaking his shields, how many and how thick soever they be, drags him by the neck, as a miserable vanquished wretch, and lays upon him exquisite and high punishments, according to that, Job 31:3, "Is not destruction to the wicked? and a strange punishment to the workers of iniquity?" 

Upon the thick bosses of his bucklers] Wherewith the Belialist, this champion for hell, thinks himself best armed and secured against the dint of the divine displeasure. Bucklers, besides other bosses for ornament, had one great boss in the middle, with a sharp spike in it for use, to pierce and wound the adversary. Now God runs upon this also, and is no whit hindered thereby from punishing the refractories, these high attempters, these monstrous men of condition, that so fiercely and so fearlessly lift up their hands against heaven, as if they would pull God out of his throne, and throw the house, yea, the world, out at the windows. Surely as pride resisteth God in a special manner, so doth God in a special manner resist it, 1 Peter 5:5. The reason whereof is given by Boetius: All other vices, saith he, fly from God, only pride flies at him, stands out, and makes head against him.



Verse 27
Job 15:27 Because he covereth his face with his fatness, and maketh collops of fat on [his] flanks.

Ver. 27. Because he covereth his face with his fatness] This is given in as one chief cause of his insolence; he is a belly god, he maketh plaits upon the paunch, so Broughton rendereth it; he hath fattened his guts, so Calvin; he maketh it his business to pamper his body; his heart also is as fat as grease, Psalms 119:70. Bene curavit cutem suam in hoc mundo He takes good care of his skin in this world. (Vat.). He is waxen fat, that is, prosperity proud, and kicketh, Deuteronomy 32:15. Pride and fulness of bread were Sodom’s twin sins, Ezekiel 16:49. When people are provender pricked, as we call it, they easily turn the grace of God into lasciviousness, 1:4, and that fulness breeds forgetfulness; as the fed hawk soon forgets his master, and the moon at fullest gets farthest off the sun. Sensualists who love feasts, 5:10, are void of the Spirit, 1:19. A full belly maketh a foul heart. The rankest weeds grow out of the fattest soil; and those that make their gut a gulf, well, they may have collops in their flanks, but they have leanness in their souls; indeed, they have (as swine) their souls for salt only, to keep their bodies from putrefying. 

And maketh collops of fat on his flanks] Heb. And maketh mouths, that is, wrinkles, upon his flanks. He is active about it, and makes it his business to make provision for the flesh, Romans 13:14. He labours "for the meat that perisheth," John 6:27. He lives to eat, and laughs himself fat, till his heart, now hardened for the deceitfulness of his sin, becomes as insensible as Dionysius’, the Heracleot, who felt not when men thrust needles into his fat belly; or those bears in Pliny, that could not be stirred with the sharpest prickles.



Verse 28
Job 15:28 And he dwelleth in desolate cities, [and] in houses which no man inhabiteth, which are ready to become heaps.

Ver. 28. And he dwelleth in desolate cities] Such as had been before desolated, but are now by him edified again, to get him a name and a renown amongst men, and to make himself formidable, as those do who build themselves strongholds upon high rocks, as if they would wage war against heaven, Ad numinis contemptum et hominum terrorem (Merlin). Peradventure, saith Diodati here, he meaneth those kings of violent empires, who repaired or built great cities after the deluge, as Nimrod, Ashur, and others, Genesis 10:8, Job 3:14, Isaiah 23:13, and raised themselves upon other men’s ruins. Eliphaz’s scope is to show that a man that hath great power amongst men begins to think himself strong enough for God also. 

And in houses where no man inhabiteth] For he hath driven away the inhabitants through his oppressions. This is that crying sin of depopulators, who build themselves desolate places, Job 3:14; and enclosers, who betray towns, as Rome did Carthage, with a distinction, We will save the city, but destroy the town. This hath been noted as a great fault in our nation, and therefore Goropius thinks the English were called Angli, because they were good anglers, and had skill to lay various baits when they fished for other men’s livings. But that is his mistake, though perhaps wilful, for we were so called from the old Angli who came in with the Saxons, and were subdued by the Normans, whose duke, William the Conqueror, paid dearly for his depopulations at New Forest, wherein six and thirty parish churches had been demolished, and the inhabitants removed, to make room for beasts’ or dogs’ game. Various of his sons and nephews came there to untimely ends, so dangerous it is for men to prove Abaddons or destroyers. 

Which are ready to become heaps] Heaps of stones: the strongest structures in the world are subject to ruin. Make sure of heaven, which the philosopher fondly dreamed to be made of stone (arch-work), and would one day come to ruin. But whatever becometh of the visible heavens, which shall be purified by the fire of the last day, upon the invisible we may well write, as Hippocrates telleth us it was engraven on the gates of a certain city, Intacta manet, it remaineth untouched. And as the Venetians boast of their city, that she is still a virgin, because from the first founding thereof (which is 1200 years since or near upon) it never came into the hands of a foreign enemy.



Verse 29
Job 15:29 He shall not be rich, neither shall his substance continue, neither shall he prolong the perfection thereof upon the earth.

Ver. 29. He shall not be rich, neither shall his substance, &c.] If he be rich, it is for a mischief, neither is it likely long to continue with him, for God will blow upon and blast his substance, which is the fort and strength, Isaiah 10:14. He resolves he will be rich, 1 Timothy 6:9, and is set upon it. God, to cross him, saith here, He shall not be rich, but I will make a poor fool of him, according to that Jeremiah 17:11, "As the partridge sitteth on eggs and hatcheth them not; so he that getteth riches, and not by right, shall leave them in the midst of his days, and at his end shall be a fool." There is a curse upon unlawful practices, though men be industrious, as in Jehoiakim, Jeremiah 22:19 It is God that giveth power to get wealth, Deuteronomy 8:18. Our care can no more add a penny to our estate than it can a cubit to our stature, Matthew 6:27. 

He shall not prolong the perfection thereof] Vulgate, He shall not send forth his root in the earth. "A man shall not be established by wickedness," saith Solomon: "but the root of the righteous shall continue," Proverbs 12:3; {See Trapp on "Proverbs 12:3"}



Verse 30
Job 15:30 He shall not depart out of darkness; the flame shall dry up his branches, and by the breath of his mouth shall he go away.

Ver. 30. He shall not depart out of darkness] But be held under remediless misery, being ever blasted and benighted, till God at last breathe forth upon him his final displeasure. When God hath brought wicked men into straits, there he holdeth them; not so the godly, Psalms 34:19, they are sure of deliverance in due season. And as before the morning light is the thickest darkness, so before help hardest trials. Post tenebras lux, After the darkness, light, is the Christian’s motto; not so the ungodly, they are ex tenebris in tenebras, infelieiter exclusi, infelicius excludendi, as Austin hath it, to pass out of one darkness into another, till they be cast into utter darkness (Hom. 16). 

The flame shall dry up his branches] That ventus urens et exsiccans of God’s wrath shall blast and consume, not his offspring only, but all his beauty and bravery; he shall be as a tree that is thunder struck, Zechariah 11:16. 

And by the breath of his mouth shall he go away] God will blow him to destruction, his very breath shall leave him breathless, Isaiah 11:4, Psalms 18:15, Job 4:9; {See Trapp on "Isaiah 11:4"} {See Trapp on "Psalms 18:15"} {See Trapp on "Job 4:9"} Others understand it to be the wicked man’s mouth, and take this to be the sense, He shall be so choleric and impatient in his trouble, that he shall send out his last breath suddenly in a passionate fit. So did Nerva, the emperor, likewise Valentinian, Wenceslaus, king of Bohemia, and our Henry II.



Verse 31
Job 15:31 Let not him that is deceived trust in vanity: for vanity shall be his recompence.

Ver. 31. Let not him that is deceived trust in vanity] Let it suffice him that he hath been once already deceived by the uncertainty of riches, which were never true to those which trusted them, nor ever will be, 1 Timothy 6:17. As Charondas was wont to say of going to sea, and another of going to law, That he wondered not at those that go once, but at those who go a second time. So may we at those that having found the deceitfulness of sin, and the instability of creature comforts, that they should again be drawn in and deceived. This folly Eliphaz here forewarneth Job of, and would not have him twice stumble at the same stone, but deliver his soul, if ever God should restore him again, and say, "Is there not a lie in my right hand?" Why feed I upon ashes? &c., Isaiah 44:20. 

For vanity shall be his recompense] i.e. Poverty and misery shall be his portion, as shame shall be the portion of fools, Proverbs 3:35. As he hath sowed the wind, so he shall reap the whirlwind, whereof he is likely to have a great catch, Hosea 8:7; {See Trapp on "Hosea 8:7"}



Verse 32
Job 15:32 It shall be accomplished before his time, and his branch shall not be green.

Ver. 32. It shall be accomplished before his time] Heb. In not his day. That recompense before mentioned of calamity and death shall be hastened, so that they shall not live out half their days, Psalms 55:22, but die tempore non suo, Ecclesiastes 7:15, then when it were better for them to do anything rather than to die, since they perish in their corruptions, they are killed with death, Revelation 2:23; see Proverbs 7:27. Death ever taketh a wicked man unprovided, Haec enim vena nobis ab Adam agnata est, ut nullam arborem ad suspendium aptam invenire possimus: neque unquam caro mortem eligit, nisi pressa iudicio (Brent. in loc.). We naturally dream of an immortality here, neither yield we to die till there be a necessity, Miserandum est autem, saith Lavater; but it is a pitiful thing, that, being all so desirous of life, we should so little care for those things that would lengthen our lives, such as are piety, justice, temperance, &c.; we forget that short way to long life, Psalms 34:12. 

His branch shall not be green] Heb. His crooked or bowed down branch; this is his full estate or numerous issue, those boughs of his, laden and bowed down with fruit, shall not be green, but blasted and dried up; ramificans eius non virescet. It is a misery to be the branch of a wicked stock, for such, as they leave the rest of their substance to their little ones, Psalms 17:14, so they leave them God’s curse, as Joab’s legacy, 2 Samuel 3:29, or as Gehazi’s leprosy, 2 Kings 5:27, a wretched bequeath.



Verse 33
Job 15:33 He shall shake off his unripe grape as the vine, and shall cast off his flower as the olive.

Ver. 33. He shall shake off his unripe grapes as the vine] Filios intelligit per batra, et pueros per florem, saith Vatablus: i.e. By unripe grapes he meaneth the wicked man’s sons grown up; and by flowers of the olive, his little ones: and so it is the same with the former, only flourished over with two similitudes, He (that is, God) will snap off his sour grapes as the vines; so Broughton rendered it: Luctuosa foecunditas (such as was that of Laeta, in Jerome, Epist. 7, who buried many children) is a sore affliction. If the bud or flower decay, what hope can there be of fruit? Others understand it to be the untimely death, as before, or of the decay of his wealth and possessions.



Verse 34
Job 15:34 For the congregation of hypocrites [shall be] desolate, and fire shall consume the tabernacles of bribery.

Ver. 34. For the congregation of hypocrites shall be desolate] Heb. Of the hypocrite; where he seemeth to point at Job, as by the unripe grapes, and blasted flowers of the olive, he had understood Job’s children and possessions, Job 15:33. Now the whole congregation or train and retinue of the hypocrite God will unnest and ruin, saith Eliphaz; they shall all be as one desolated, so the original hath it. 

And fire shall consume the tabernacles of bribery] Heb. The tabernacles of a bribe. Under these two heads, saith one, we may reduce all sorts of sinners; sinners against God under the notion of hypocrites; and sinners against men under the notion of bribe takers; δωροδεκτον, say the Septuagint, that is, receivers of gifts; and the Hebrew word signifieth, a gift in general; it is taken also for a bribe, because very many gifts are bribes, Munera sunt honoraria vel corruptoria (Lavat. in loc.). Now houses built by bribes or very many gifts shall be consumed and come to nothing, Jeremiah 22:13-17, Habakkuk 2:9-12; see the note there. This Eliphaz casteth in Job’s teeth, but herein he dealt with him as injuriously as Bouner did with Philpot, the martyr, when he said to him, Also I lay to thy charge, that thou killedst thy father, and wast accursed of thy mother on her death bed (Acts & Mon. fol. 1650).



Verse 35
Job 15:35 They conceive mischief, and bring forth vanity, and their belly prepareth deceit.

Ver. 35. They conceive mischief, and bring forth vanity] Here Elipbaz for a close, by an elegant and usual metaphor taken from child bearing, showeth that all such as conceive with guile or wrong to others, by that time they have reckoned their months aright, though they grow never so big, shall bring forth nothing but wind and vanity. Like as a woman that thinks she hath conceived and is deceived, pleaseth herself with the thoughts of a child, but brings forth nothing but wind, water, or some dead mass. Brentius exemplifieth this by the Papists, devising tot modos et formas confitendi et missandi, so many ways and forms of confessing and massing. Poor souls, when stung by the friars’ sermons, or otherwise troubled in mind, run to those practices for help, but all in vain; for though stilled for a while, yet conscience recoileth upon them, and, making them miserable, leaveth them desperate, as Popery is a doctrine of desperation. Meanwhile, till they are confuted by the event, wicked men please themselves not a little in their sinful conceptions; they have a kind of a sensus veneris (which Scaliger will have to be the sixth sense, besides those five commonly counted of), a sensual delight in their sinful projects, In male agendo voluptatem quaesierunt (Merlin). As one, speaking of the Council of Trent, saith, That it was carried on by the pope with such infinite guile and craft, as that themselves will even smile in the triumphs of their own wits, when they hear it but mentioned, as at a master stratagem (Spec. Europ.). These heathens (so they are called, Revelation 6:2) consider not, that while they thus tumultuate they do but imagine a vain thing, Psalms 2:1, and that the child’s name is vanity, as here. 

And their belly prepareth deceit] Not their head, but their belly, prepareth (accurately and strongly prepareth, so the word signifieth) deceit, self deceit (so some sense it), or rather to deceive and undo others whom they cannot overcome by might, to overcome by sleight. And in these guileful projects they delight and take a contemplative kind of pleasure, as the voluptuous person doth in his lust, Psalms 52:1-2.

16 Chapter 16 

Verse 1
Job 16:1 Then Job answered and said,

Ver. 1. Then Job answered and said] Although he had little or nothing to answer unto but what he had answered before, yet that he might not say nothing, he replieth to Eliphaz’s painted speech, and giveth him to know, that prudentibus viris non placent phalerata sed fortia (as Bishop Jewel was wont to say), that is, that wise men look for matter, and not for words only, from those that accost them.



Verse 2
Job 16:2 I have heard many such things: miserable comforters [are] ye all.

Ver. 2. I have heard many such things] Heard them over and over, till I am even sated and nauseated, Vexatus toties rauci; q.d. Your sayings are superfluous, your proofs insufficient; you produce nothing new, nothing but what is trivial, and of very common observation. Haec sex centies audivi, Mine ears are grated and grieved with these unnecessary repetitions, only reinforced with greater bitterness; which, as it addeth nothing at all to the weight of your words, so it causeth me to add this, 

Miserable comforters are ye all] Heb. Comforters of misery, or of molestation, onerous and burdensome (so the Vulgate rendereth it), and in that sense, weighty if you will, laying more load upon me who was before in a sinking condition. You charge me for slighting the consolations of God, and pretend to come on purpose to comfort me; but such cold comforters I have seldom met with; for instead of abating and allaying my sorrows, you do all you can to increase and heighten them. Is this your kindness to your friend? Calvin noteth upon this text, That some comforters have but one song to sing, and they have no regard to whom they sing it. But St Jude’s rule is, Of some have compassion, making a difference; others save with fear, 1:22-23; which while Job’s friends observed not, they were justly styled, "Miserable comforters."



Verse 3
Job 16:3 Shall vain words have an end? or what emboldeneth thee that thou answerest?

Ver. 3. Shall vain words have an end?] Heb. Shall there be an end to words of wind? Ampullatur in arcto. Bubbles of words, big swollen speeches, full of pride, void of reason; when shall we once have an end of them? They that would comfort another indeed must not multiply vain repetition (for these are very burdensome to a serious ear, much more to a sad heart), much less bitter speeches, least of all taunts and buffooneries, as Job 16:4. For, like as, if the eye be inflamed, the mildest medicine troubleth it, so is it here: how much more when harsh and uncouth! 

Or what emboldeneth thee that thou answerest?] That thou rejoinest, having been so fully answered before? Some men will never be said or set down; such is their pertinace, they will not lay down the bucklers, though beaten to their heads. Sed praestat herbam dare, quam turpiter pugnare, Better yield than stand out with dishonour.



Verse 4
Job 16:4 I also could speak as ye [do]: if your soul were in my soul’s stead, I could heap up words against you, and shake mine head at you.

Ver. 4. I also could speak as you do, &c.] Every whit as curiously, as furiously. I could scold and scoff as freely as you do, but I know no warrant so to retort and retaliate; "being reviled, we bless; being defamed, we entreat," 1 Corinthians 4:12-13. To render railing for railing is to think to wash off dirt with dirt. 

If your soul were in my soul’s stead] Some read it optatively, as Isaiah 64:1, Would to God your soul were in my soul’s stead; for then I would heap up words against you, and act your part upon you; but Job was not so malicious or vindictive as to think that tallying of injuries is but justice. Hypocritis nihil est crudelius, impatientius, et vindictae cupidius, saith Luther. Hypocrites are cruel, spiteful, and revengeful; but Job was none such. He, therefore, telleth his friends that if they were in his condition he would deal much more mildly with them. 

I could heap up words against you] I could, but would not. Posse et nolle, nobile est (Sen.). Or thus, Would I heap up, &c., and handle you thus discourteously, by speeches and gestures, as you do me? It were easy to wag a wicked tongue, and to shake my head at you in despite and mockery; but were this religion? Doth not moral philosophy say, If a wise man speak evil of thee, endure him; if a fool, pardon him? Vincit qui patitar, as David did Saul, overcoming evil with good, though, when he marched against Nabal, how rough and rash was he in a resolution of revenge! 1 Samuel 25:32.



Verse 5
Job 16:5 [But] I would strengthen you with my mouth, and the moving of my lips should asswage [your grief].

Ver. 5. But I would strengthen you with my mouth] I would speak to your hearts, and raise up your drooping spirits. True it is, that consolatiunculae creaturulae (as Luther calleth them), creature comforts are poor businesses; nevertheless God conveyeth comfort many times by one man to another, as the air conveyeth light, or water heat. His comforts are either rational, fetched from grounds which faith ministereth; or real, from the presence of anything that comforteth, as the sight and discourse of a friend. And herein, "how forcible are right words!" Job 6:25. They are of force, we see here, both to strengthen the feeble minded, and to abate the strength of their sorrows, to assuage the most swelling floods thereof. And thus one man may be an angel, nay, a God, to another, Now whereas some might say, You that are so good at comforting others, and promise so fair, why are you not comfortable? Job answereth, in the next verse, that this was their fault who had unkindly kept him apart from receiving any comfort.



Verse 6
Job 16:6 Though I speak, my grief is not asswaged: and [though] I forbear, what am I eased?

Ver. 6. Though I speak, my grief is not assuaged] Heb. If I speak; sc. to bewail my misery, or to maintain mine innocence, ye say it is good enough for me, and how can I be but wicked who am so punished? As,

If I forbear, what am I eased?] Heb. What goeth from me? q.d. Ye conclude me guilty, because silent; as if I had nothing to say for myself. Some make the words to refer to God; as if Job had said, Whether I speak, or whether I forbear, God doth not come in to my help, I find no comfort from him, &c., and by the next verse it should seem that this is the right sense.



Verse 7
Job 16:7 But now he hath made me weary: thou hast made desolate all my company.

Ver. 7. But now he hath made me weary] i.e. God, whom he acknowledgeth the author of his afflictions; but he should better have borne up under them than to faint and fret even unto madness, as the Septuagint here translates, Quis eum fatigavit? Dolor, vel Deus ipse? (Lavat.). Job was now not only wet to the skin, but his soul came into iron, as Joseph’s once, Psalms 105:18. Like Ezekiel’s book, Ezekiel 2:10, he was written quite through with woes and lamentations. And he might say, with Heman, Psalms 88:15, "While I suffer thy terrors I am distracted." The grief which he here describeth, Maior erat quam ut verbis comprehendi, gravior quam ut ferri, molestior quam ut credi possit, saith Brentius; i.e. was greater than could be uttered, heavier than could be borne, more troublesome than can be believed. He, therefore, sets it out as well as he can, and amplifies it by figures and hyperbole, to move God and his friends to pity him, and to show that he complained not without cause. 

Thou hast made desolate all my company] Heb. Thou hast wonderfully desolated, or wasted, all my company; that is, all my joints and members (so. the Vulgate translateth it, In nihilum redact; sunt omnes artus mei); but they do better that understand it of Job’s family and familiar friends, who were either destroyed, or stood amazed at his so great affliction, and yielded him little comfort. Ne te autem turbet enallage personae, saith Mercer here; the change of person need not trouble us; only the troubled and uneven speech of Job showeth that his spirit was troubled and unsettled. We meet with the like oft in the Psalms.



Verse 8
Job 16:8 And thou hast filled me with wrinkles, [which] is a witness [against me]: and my leanness rising up in me beareth witness to my face.

Ver. 8. Thou hast filled me with wrinkles, which is a witness against me] viz. That I am an afflicted man, but yet not a wicked man, such as Elipbaz had described by his pinguis aqualiculus (Persius), those collops in his flank, Job 15:27. Thou hast made me all wrinkled (so Brougbton rendereth it); or, Thou hast wrinkled me. The Hebrew word is found in Job only; but in the Rabbis more frequently. Grief had made furrows in Job’s face, and his tears had often filled them. 

And my leanness rising up in me] sc. By the continuance of my sores and sorrows, which have made my body a very bag of bones, and cause me to cry out, "My leanness, my leanness, woe unto me!" Isaiah 24:16. My flesh, through my grievous anguish, being fallen from my bones, which rise up in a ghastly manner. 

Beareth witness to my face] sc. That I am one of God’s Plagipatidae, poor afflicted: but what of that? Scourgeth he not every son whom he receiveth? Hebrews 12:6. Others render it, In my face; where my leanness sitteth, and is most conspicuous; like as it is said of our Saviour, That with fasting and painstaking he had so wanzed and macerated himself, that, at little past thirty he was looked upon as one toward fifty, John 8:57. And as Mr John Fox, the martyrologue, by his excessive pains in compiling the Acts and Monuments of the Church, in eleven years, grew thereby so lean and withered, that his friends hardly knew him to be the same man (Mr Clark in his Life).



Verse 9
Job 16:9 He teareth [me] in his wrath, who hateth me: he gnasheth upon me with his teeth; mine enemy sharpeneth his eyes upon me.

Ver. 9. He teareth me in his wrath, &c.] Who did all this to Job? The devil, say some; his disease, say others that was a most uncharitable censure passed by Luther upon Oecolampadius, that he died suddenly, ignitis Satanae telis confossus, slain by Satan’s fiery darts, because he died of a carbuncle (Lib. de Missa. prin., A.D. 1533). But Job surely meaneth it of God, upon whom his heart was still, though he speak here somewhat unhappily of him, out of the sense of the flesh, and greatness of his grief. 

Who hateth me] Heb. He Satanically hateth me. What strange language is this from him who elsewhere calleth God his salvation, his redeemer, Job 13:15-16; Job 13:18; Job 19:25, and will eventually call him his witness in heaven, to whom his eye poureth out tears! Job 16:19-20. How shall we reconcile these so contrary passions and passages, otherwise than by saying, that every good man is two men? &c.; neither can it possibly be expressed how deeply sensible the saints are of God’s displeasure when they are more than ordinarily afflicted by him, and especially when he seemeth to fight against them with his own hand. Hereby, saith Ferus, we may easily see in what a perplexed estate wicked reprobates shall be at the last day, when God shall declare himself to be such an enemy to them indeed; for so much as one of his elect, and a most rare man, but, conceiving him to be against him, because he had no present sense of his favour, was thus extremely troubled. 

He gnasheth upon me with his teeth] As extremely angry, Acts 7:54, and by sharpening his teeth threatening destruction, Psalms 37:12. 

Mine enemy sharpeneth his eyes upon me] Which cast forth, as it were, sparkles of fire. An elegant hypotyposis, or description of his sad condition to the life, Ut non tam gesta res quam nunc geri videatur, saith Brentius, as if we saw it even acted before our faces.



Verse 10
Job 16:10 They have gaped upon me with their mouth; they have smitten me upon the cheek reproachfully; they have gathered themselves together against me.

Ver. 10. They have gaped upon me with their mouth] They? who? Non solum Deus, nec solum amici mei, sed tota rerum machina mihi adversatur, Not God only, nor these friends of mine, but all the creatures are up in arms against me, and threateneth to devour me at one morsel. 

They have smitten me upon the cheek reproachfully] i.e. They have done me all the disgrace that may be. See Lamentations 3:30, 2 Corinthians 11:20-21, Micah 5:1, Acts 23:1-2; Joh_18:22. Our Saviour was so served according to the letter; they gaped upon him, mowed at him, buffeted him on the face, gathered themselves together against him, as here. Hence some of the ancients call Job a figure and type of Christ, who was thus dealt with both literally and also figuratively. 

They have gathered themselves together against me] Or, They have filled themselves upon me, as Exodus 15:7. They have taken their fill of pleasure at my miseries, as Tigurius rendereth it; or, They come upon me by full troops, so Broughton. Men are apt to agree for mischief Psalms 35:15; Psalms 83:5-7.



Verse 11
Job 16:11 God hath delivered me to the ungodly, and turned me over into the hands of the wicked.

Ver. 11. God hath delivered me to the ungodly] i.e. To the devil and his instruments, those Chaldean and Sabean robbers, Job 1:15; Job 1:17, together with his hard hearted friends, who, for want of the true fear of God, added to his afflictions, Job 6:14. {See Trapp on "Job 6:14"} 

And turned me over, &c.] As a magistrate doth a malefactor to the executioner. It is a sore affliction to be under the rule of wicked men; much more to be under the rage, which yet was the case of that noble army of martyrs, ancient and modern. The comfort is, that although the Lord turn his servants over into the hands of the wicked, whose tender mercies are mere cruelties, yet he never turns them out of his own hand, neither will he suffer the rod of the wicked to rest upon the lot of the righteous, Psalms 125:3. His constant care is, that the choice spirits of his afflicted people fail not before him, and, therefore, he numbereth out their strokes, and if their enemies over do and go beyond their commission, so as to help forward the before appointed affliction, he is sore displeased, and jealous with a great jealousy against them, Zechariah 1:15.



Verse 12
Job 16:12 I was at ease, but he hath broken me asunder: he hath also taken [me] by my neck, and shaken me to pieces, and set me up for his mark.

Ver. 12. I was at ease, but he hath broken me asunder] It is no small misery to have been happy. Fuimus Troes et fortis Milesis. Euripides bringeth in Hecuba as ashamed to look Polymnestor in the face, because having been a queen she was now a captive; her former felicity was no small aggravation compared to her present misery: so was Job’s. Prosper eram, sed disrupit me, saith he. I was wealthy, but he hath undone me; so Broughton rendereth it. The same Hebrew word signifieth both to be rich and to be at ease; for such commonly sing requiems to their souls, as he did Luke 12:19, and say, "I shall never be moved," Psalms 30:6; "I shall see no sorrow," Revelation 18:7. But God can quickly confute them. Job’s worldly prosperity was quickly dashed and lost. He once hoped to have died in his nest, but God not only unnested him, but broke him to shivers, yea, beat him to dust and atoms, as the word here signifies. Nay, more, 

He hath also taken me by my neck] As a strong man doth his enemy, dashing him to the ground, and giving him his passport, as we say. 

And hath shaken me to pieces] Heb. He hath scattered and scattered me, as a stone crumbled to crattle, or a pitcher beaten to powder. Sunt illustres figurae et elegantes hyperbolae, saith Mercer. Here is brave rhetoric. 

And set me up for his mark] Heb. For a mark to him; that I may feel all the arrows of his judgments. See Job 7:20, with the notes there. God shot showers of shafts at him, and seemed to take pleasure in so doing, as a man doth in his shooting at a mark.



Verse 13
Job 16:13 His archers compass me round about, he cleaveth my reins asunder, and doth not spare; he poureth out my gall upon the ground.

Ver. 13. His archers compass me round about] i.e. His instruments of my woe, whether persons or things, but especially my grievous sores putting me through intolerable pain; these are God’s arrows or archers, and do make my poor body not unlike that shield of Sceva, at the siege of Dyrrachium, which had two hundred and twenty darts sticking in it, when Caesar came to his rescue, Densamque ferens in pectore silvam (Luc.). 

He cleaveth my reins asunder] As a skilful archer, he hits the white, he cleaves the pin, as they call it, he shooteth exactly (to the very chilling and dissecting of my backbone), and so putteth me to most exquisite pain and torment, Lamentations 3:13. 

He poureth out my gall upon the ground] My bowels, saith the Vulgate. The gall is affixed to the liver, and when that is poured out; the man cannot live, because his wound is mortal and incurable. Job held himself so, but it proved better; the Lord chastened him sore, but he gave him not over to death, Psalms 118:18.



Verse 14
Job 16:14 He breaketh me with breach upon breach, he runneth upon me like a giant.

Ver. 14. He breaketh me with breach upon breach] So that I have hardly any breathing while, Quis tot et tantis ferendis simul par sit? Let no man henceforth say, Never did any one suffer such hard and heavy things as I do. What! did not Job? This story of his is a case book to answer such an objection, since never any before nor since his time was so handled; witness the lamentable moan he maketh here, Non habet in nobis iam nova plaga locum. And yet to show his equanimity under the hand of God, Buxtorf and Amama have observed, that the Hebrew word, Perets, in this text rendered breath, hath a letter lesser than ordinary in the best copies, to signify that Job’s great calamities seemed to him to be but little, because he hoped that God would turn them all to the best unto his soul. 

He runneth upon me like a giant] With speed, strength, and courage, fiercely and fearlessly. But now what doth Job? doth he stand stouting and sturdying it out with God? No, but in the next words he telleth us how be was affected with these afflictions; sc. that as God’s hand was heavy upon him, so he held out all the demonstrations and emblems of a heavy heart; and as God had laid him low, so be carried his soul accordingly. God reined him with a rough bit, and he repented.



Verse 15
Job 16:15 I have sewed sackcloth upon my skin, and defiled my horn in the dust.

Ver. 15. I have sewed sackcloth upon my skin] Not silks, but sackcloth, is now mine immediate clothing, next to my very skin, which must needs be troublesome to a man so full of sores and other sorrows. So far was poor ulcerous Job from that height and haughtiness of spirit, wherewith Eliphaz had charged him, Job 15:12-13; Job 15:25, as if Job had been low indeed, but not lowly; humbled, but not humble, Here was a real apology, I have sowed sackcloth, &c.; here was an ocular demonstration, and should have moved his friends to more moderation; for why should any deal harshly with him, who dealt so coarsely with himself? 

And defiled my horn in the dust] My horn, that is, my head, say some. My splendour, saith the Chaldee. Omnia quondam msgnifica, all that I formerly made any reckoning of, saith Brentius; who also hath this good note upon the text. The sense of God’s wrath and judgments due for sin changeth all our gaiety, maketh all our costly garments to be laid aside, putteth us into the habit of penitent suppliants, causeth us to abhor ourselves, and repent in dust and ashes, which were anciently the signs and symbols of true contrition. And now since Christians ought to repent all their life long, and to grieve for their sins, let them be always clothed with sackcloth, not without, but within; and let them put dust on their heads, by remembering that they are but dust; and that they cannot be raised out of the dust, and instead of sackcloth be clothed with the robes of glory, but by the mercy of God, through the merits of Christ, &c.



Verse 16
Job 16:16 My face is foul with weeping, and on my eyelids [is] the shadow of death;

Ver. 16. My face is foul with weeping] Is swelled, saith the Vulgate. Is shrivelled up, say the Jewish doctors. Is doublely dirtied, so one rendereth it. So far was Job from stretching out his hand against God, and strengthening himself against the Almighty, as Elipbaz had charged him, Job 15:25, that he lay at God’s feet as a suppliant, with blubbered and beslubbered cheeks; having furrows in his face, and icicles from his lips with continual weeping; yea, he had wept himself blind almost, for so it followeth, 

And on mine eyelids is the shadow of death] i.e. Mine eyes do fail with tears, as Lamentations 2:11. Larga lacbrymarum copia aciem oculorum obstruente; they are even wasted away and sunk into my head, as in a dying man (Mercer). Much weeping spendeth the spirits, weakeneth the visive power, and sometimes blindeth, as it did Faustus (the son of Vortigern, king of this island, by his own daughter), who is said to have wept himself blind for the abominations of his parents. See David’s tears and the effects thereof, Psalms 6:7; Psalms 38:10.



Verse 17
Job 16:17 Not for [any] injustice in mine hands: also my prayer [is] pure.

Ver. 17. Not for any injustice (Heb. Violence or wrong doing) in my hands] Job could wash his hands of that rapine and bribery wherewith they had injuriously charged him, Job 15:34, and safely say of it, as afterwards Father Latimer did of sedition (3 Serm. before K. Edw.), As for that sin, for aught that I know, methinks I should not need Christ, if I might so say. Some failings there might be in him in doing justice, but no intentions of doing injustice. 

Also my prayer is pure] As proceeding from a heart washed from wickedness, Jeremiah 4:14, and presented with holy hands, lifted up without wrath or doubting, 1 Timothy 2:8. That he regarded not iniquity in his heart he was well assured, Psalms 66:17. Prayer is the pouring out of the heart; if iniquity be harboured there, prayer will have the scent and savour, and that incense will strike off the hand which offereth it. God requireth that in every place incense be offered unto his name, and a pure offering, Malachi 1:11. It standeth a man in hand to see that though his work be but mean, yet it be clean; though not fine, yet not foul, soiled, and slubbered with the slur of a rotten heart. An upright man in afflictions is not without his cordial, as is to be seen in Job here, and St Paul, 2 Corinthians 1:12.



Verse 18
Job 16:18 O earth, cover not thou my blood, and let my cry have no place.

Ver. 18. O earth, cover not thou my blood] Job had made a high profession of his innocence and integrity. This he further confirmeth, 1. By an imprecation against himself. 2. By an appeal to God, Job 16:19. In this imprecation or wish of his (which Mr Broughton taketh to be meant by the foregoing words, Also my prayer is pure, rendered by him thus, But my wish is clean, saying, O earth, cover not, &c.) he hath an eye, no doubt, to the history of Abel’s blood, shed by Cain, Genesis 4:1-15, and it is as if he should say, If I have committed murder or any the like wickedness, cover it not, O earth, but do thy office by crying out against me; yea, cry so loud to God for vengeance, as to drown the voice of my supplication. 

And let my cry have no place] A most pathetic speech, able to move the heart of his friends to relent to hear it, and straightway to alter their opinion of him, while he thus bespeaketh the earth, and maketh res mutas mortuasque, the dumb and lifeless creatures his hearers.



Verse 19
Job 16:19 Also now, behold, my witness [is] in heaven, and my record [is] on high.

Ver. 19. Also now behold my witness is in heaven] Here is his appeal to God. So great is the confidence of a good conscience. We also may do the like, if there be no other way left for clearing our innocence; provided that we do it with a clear conscience, and in a matter of consequence; not in jest, but in judgment. Some of the martyrs appealed thus, and cited their persecutors to answer at God’s tribunal. Yea, to help the truth in necessity, a private oath between two or more may be lawfully taken, so it be done sparingly and warily; for in serious affairs and matters of great importance, if it be lawful in private to admit God as a judge, why should he not as well be called to witness? Again, the examples of holy men show the practice of private oaths as not unlawful. Jacob and Laban confirmed their covenant by a private oath, so did Jonathan and David, &c.



Verse 20
Job 16:20 My friends scorn me: [but] mine eye poureth out [tears] unto God.

Ver. 20. My friends scorn me] Or, play the rhetoricians against me. David likewise complaineth of his rhetorical mockers at feasts, that made as it were set speeches against him. One rendereth it, My friends are interpreters, or rather misinterpreters, of my speeches. "For my love they are my adversaries: but I give myself unto prayer," Psalms 109:4. 

But mine eye poureth out tears unto God] Expletur lachrymis egeriturque dolor. The Hebrew hath it, Mine eye droppeth or distilleth to God. Prayers and tears are the weapons of the saints, whose eyes, glazed with tears, are fitly compared to the fishpools of Heshbon, Song of Solomon 7:4. These tears have a voice, {Psalms 39:12, "Hold not thy peace at my tears"} they are most powerful orators. Christ, going to suffer on the cross, could not but turn back and comfort those weeping women. God will pour out comforts into their bosoms who can pour out tears into his; they can never be at any loss who find out God to weep to.



Verse 21
Job 16:21 O that one might plead for a man with God, as a man [pleadeth] for his neighbour!

Ver. 21. O that one might plead for a man with God] Heb. And he will plead for a man with God, and the Son of man for his friend; that is (say our late learned annotators, to whom we are greatly bound for this most sweet and spiritual exposition of the words), Christ, who is God and man, will plead my cause with his Father; he can prevail, because he is God equal to the Father; he will undertake it, because he will be man like to me. This interpretation agreeth best with the coherence and the words following. And it seemeth that Job knew the mystery of Christ’s incarnation, Job 19:25-27, where he speaketh of him both as God, and as a visible Redeemer. Christ is frequently called the Son of man in the New Testament, and believers are called his friends, John 15:13-15. By this text thus expounded we see that the doctrine of a mediator between God and man was known and believed in the world long before Christ came into the world. He is the Lamb of God slain from the foundation of the world, Revelation 13:8, and to the Jews the ceremonial law was instead of a gospel.



Verse 22
Job 16:22 When a few years are come, then I shall go the way [whence] I shall not return.

Ver. 22. When a few years are come, &c.] Heb. Years of number; that is, years that may easily be counted and cast up. The years of the longest liver are but few, they may be quickly numbered. This ran much in Job’s mind, and made him very desirous to be cleared before he died, that he might not go out of the world in a snuff. 

Then shall I go the way] That way of all flesh, 1 Kings 2:2, which Job feareth not to do, as knowing whom he had trusted, and that death should be unto him the daybreak of eternal brightness. 

Whence I shall not return] See Job 7:9-10; Job 10:21, with the notes.

17 Chapter 17 

Verse 1
Job 17:1 My breath is corrupt, my days are extinct, the graves [are ready] for me.

Ver. 1. My breath is corrupt] Which argueth that my inwards are imposthumated and rotten, so that I cannot in likelihood have long to live; Oh therefore that I might have a day of hearing and clearing before I die! But Job should have remembered that there will be at the last day a resurrection of names as well as of bodies; which he that believeth maketh not haste. Howsoever, it was not amiss for Job, so grievously diseased, and now well in years, to have thought himself to be dying and to discourse about these three particulars, that speak of him as a dying man. In the old the palm tree is full of blooms, the map of age is figured on his forehead, the calendars of death appear in the furrows of his face, the mourners are ready to go about the streets, and he is going to his long home, according to that elegant description, Ecclesiastes 12:1-7 He should therefore say with Varro, Annus octogesimus me admonet, ut farcinas colligam, &c., It is high time for me to pack up, and to be gone out of this life; or rather, as Simeon, Lord, now let thou thy servant depart in peace, &c. 

My days are extinct] As a candle, Proverbs 13:9. Or cut off, as a web, so some read it. The original word is found only here. 

The graves are ready for me] Heb. The graves for me; q.d. I bid adieu to all things else, and as the grave gapes for me, so do I gape for the grave, Eιθε μοι τουτο γενοιτο. I would it were even so, as Basil said, when Valens, the Arian emperor, threatened him with death. But why doth Job speak of graves in the plural? Surely, to show that he was besieged with many deaths; or else, because the dead are buried (as it were) first in their grave clothes, and then in the coffin, and then in the bier or hearse, and lastly in the sepulchre, which every place did, as it were, proffer to Job, and threaten him with death, in regard to his many pains and pressures, by the scoffs and taunts of his friends. For,



Verse 2
Job 17:2 [Are there] not mockers with me? and doth not mine eye continue in their provocation?

Ver. 2. Are there no mockers with me?] Heb. If there be not mockers with me, q.d. despeream, let me be punished, or let me be blamed for wishing to argue it out with God; so some Jewish doctors sense it. Job had before complained about his friends’ jeering and girding at him, Job 16:20. To be mocked in misery is no small aggravation. See what is threatened, Proverbs 1:26. The proverb is, Oculus, fides, et fama non patiuntur iocos, There is no jesting with a man’s eye, faith, and fame. Junius rendereth the text thus, Forasmuch as there are no mockings with me, I mean honestly, and deal plainly, and yet mine eye continueth in their provocations, neither can I be set right in their opinions, so prejudiced they are against me. 

And doth not mine eye continue in their provocation?] Heb. Lodge or tarry all night in their provocations, or bitternesses? Broughton readeth, In these men’s vexing lodgeth mine eye; that is, I lodge not so much in my bed as in the thoughts of my friends’ unkindness. And indeed, saith one, a man may sleep better upon bare boards than upon hard words. Some refer it to the eye of his mind lifted up to God in prayer; but yet no sweetness coming from him either internally or externally. The former is rather to be followed.



Verse 3
Job 17:3 Lay down now, put me in a surety with thee; who [is] he [that] will strike hands with me?

Ver. 3. Lay down now, put me in a surety with thee] This Job speaketh not to Eliphaz (as R. Moses, Beza, and some others would have it), but to God himself, as Job 16:7, whom be desireth to lay down or appoint, as Exodus 1:11, and put in Christ as a surety to plead for him; see Hebrews 7:22; and so Brentius expoundeth it: There is one only surety, saith he, one only intercessor, the Lord Jesus Christ, who if he appear not in the eyes of our faith, we have none else that can undertake for us to God; neither is there any creature which can stand in the judgment of God, though he would never so fain be surety for us: thus he. And accordingly our late learned annotators, reading the words thus: Appoint, I pray thee, my surety with thee; who is he then that will strike upon my hand? that is, Appoint Christ, who is with thee in heaven, and hath undertaken to be my surety; appoint him, I say, to plead my cause and to stand up for me, and then no man will dare to contend with me. And so it is suitable to the notes on {See Trapp on "Job 16:21"} {See Trapp on "Romans 8:33"} The Vulgate Latin (not altogether from the purpose, saith Brentius) translates the whole verse thus, Put me near thyself, and then let whoso will contend with me.



Verse 4
Job 17:4 For thou hast hid their heart from understanding: therefore shalt thou not exalt [them].

Ver. 4. Thou hast hid their heart from understanding] That is, thou hast hidden understanding from their heart, thou hast left them in the dark, destitute of a right judgment, while they condemn me to be a wicked person, because I am grievously afflicted; and thence it is that I do so confidently appeal to thee in Jesus Christ, since my friends are so far mistaken in this controversy. If God give not both light and sight, if he vouchsafe not to irradiate both organ and object, the best will be bemisted. Every good gift and perfect cometh from above, even from the Father of lights, James 1:17. It was he that made Reverend Doctor Sibbs (as one saith of him) spiritually rational and rationally spiritual; one that seemed to see the insides of nature and grace, and the world and heaven, by those perfect anatomies he had made of them all. 

Therefore shalt thou not exalt them] Therefore thou shalt not give them honour, so Broughton rendereth it. But that is not all. Litotes est, saith Mercer; it is a figure, wherein less is said, and more is meant; thou shalt not only not exalt them, but thou shalt also abase and humble them; this contestation shall be nothing at all to their commendation in the end. It is sound knowledge of the truth according to godliness, that exalteth a man, and makes him to be accounted of; and the contrary. Howbeit many great and good men have been greatly mistaken in very great controversies and transactions, as was Luther, Doctor resolutus, sed non in omnibus illuminatus. And yet how many learned able men hath his name misled in the point of consubstantiation! Ursin was carried away with it awhile, till he read his arguments, which he found to be little better than an illogical argument. Holy Greenham, when pressed to conformity to the ceremonies, by the bishop of Ely, who urged Luther’s approbation of them; and are you wiser than Luther? his sober and gracious answer was, I reverence more the revealed will of God in teaching Luther so many necessary things to salvation than I search into his secret will, why he hid his heart from understanding in things less necessary.



Verse 5
Job 17:5 He that speaketh flattery to [his] friends, even the eyes of his children shall fail.

Ver. 5. He that speaketh flattery to his friends] As you, my friends, do to and for God, in seeming to assert his justice in punishing me for my wickedness, so soothing and smoothing up the Almighty ( quod ipsum nihil aliud est quam falso Deo blandiri, saith Merlin), and seeking to make the world believe, by your great words, that you are his great champions, while you go about to clear up his righteousness by concluding that I am unrighteous. See Job 13:7-8. {See Trapp on "Job 13:7"} {See Trapp on "Job 13:8"} 

The eyes of his children shall fail] Not himself only shall smart (while the Lord cutteth off flattering lips and the deceitful tongue, Psalms 12:3), but his poor children shall repent for it. They shall lie languishing at hope’s hospital, and after all be disappointed; or their eyes shall fail with long looking after good; but nothing comes. They shall look for peace, and there is no good; and for a time of healing, but behold trouble, Jeremiah 14:19. God will destroy flatterers, head and tail, branch and rush, like as the Thessalians once utterly destroyed the city called Kολακεια, or Flattery (Hen. Steph. Apol. pro Herod.).



Verse 6
Job 17:6 He hath made me also a byword of the people; and aforetime I was as a tabret.

Ver. 6. He hath made me also a byword of the people] Here Job returns to his old task of setting forth his own misery; for what men are most sensible of that their tongues do most of all run upon. Job is a byword, or a proverb, to this day, for we say, As poor as Job; as of old they said, Iro pauperior, &c. He was become a common proverb, a public mocking stock, yea, he was pro cantione ad tympanum trita, as some sense the next words. And before time (or, to men’s faces) I was (or I am) a tabret; they sing my miseries to the tabret, as a matter of mirth; they compose comedies out of my tragedies; and this greateneth my grief. I am openly a tabret; so Broughton reads it. The Vulgate hath it, I am an example before them. The Chaldea paraphrast, I am as hell before them. The Hebrew word is Tophet, taken afterwards indeed for hell, but not so in Job’s time. The Septuagint, I became a sport, γελως, to them. David met with the like measure, Psalms 69:10-11, and the Church, Lamentations 2:15. And Christ on the cross was matter of mirth to the malicious Jews. God had made Job all this. He (that is, God) hath made me, &c.: his name he spares in reverence; but everywhere he acknowledgeth God the author of his troubles, as Mercer here noteth. The whole verse may be read thus; He hath made me also a byword of the people, whereas beforetime I was as a tabret; that is, I am now a scorn to them who delighted in me in my prosperity.



Verse 7
Job 17:7 Mine eye also is dim by reason of sorrow, and all my members [are] as a shadow.

Ver. 7. Mine eye also is dim by reason of sorrow] Not only is my good name blasted, but my body also is wasted; the nerves of mine eyes are contracted, the visual faculty decayed, Psalms 6:7. "Mine eye is consumed because of grief; yea, my soul and my belly," Psalms 31:9. Not the visual only, but the vital powers are wasted; {see Job 16:16} yea, the intellectual part as well as the sensitive, understood by the formations in the next clause, that is, the cogitations, say they, according to Genesis 6:5. But I rather take it according to our translation, for the members of the body. 

And all my members are as a shadow] My membra members are but umbra, shadows, they look more like a skeleton, an anatomy, an apparition, than a true body, nothing being left but skin and bone, so much meagred are all my members. This is hyperbolica malorum suorum amplificatio, saith Merlin.



Verse 8
Job 17:8 Upright [men] shall be astonied at this, and the innocent shall stir up himself against the hypocrite.

Ver. 8. Upright men shall be astonied at this] They shall silently admire and adore the fathomless depth of the divine administration when they see a man so upright to suffer such heavy pressures; yet shall they not censure me as you do, nor condemn me for complaining, since there is a cause. They cannot indeed see far into God’s secret intentions, they do therefore mirari marvel, rather than rimari, examine, like as the old Romans dedicated unto Victory a certain lake, the depth whereof they could not fathom. 

And the innocent shall stir up himself against the hypocrite] He shall learn of me not to be baffled out of his sincerity, to be mocked out of his integrity, but to maintain and take comfort therein against all his false accusers. Opposition doth not weaken, but waken, heroic spirits, 2 Samuel 6:21-22. They proceed so much the more vigorously in the ways of holiness; like as lime burns the more for the cold water cast upon it, and as the palm tree, which, although it have many weights at the top, and many snakes at the bottom, yet it stirreth up itself, and flourisheth, taking for its posy, Nec premor, nec perimor. Nothing hurteth or hindereth me.



Verse 9
Job 17:9 The righteous also shall hold on his way, and he that hath clean hands shall be stronger and stronger.

Ver. 9. The righteous also shall hold on his way] Stumble he may for a time at his own calamity, and worse, men’s felicity; but as he that stumbleth, and yet falleth not, gets ground, so fareth it with the righteous in this case. Once David said, "Verily, I have cleansed my heart in vain, and washed my hands in innocence; for all the day long have I been plagued," when bad men have been prospered. Hence he began to repent of his repentance, and to miscensure the generation of God’s children as thrice miserable, Psalms 73:13-15; but after a while, and upon better consideration, he said, "This is mine infirmity"; yea, he fooled and beasted himself, Psalms 73:22, for so saying. And the like will all those at length do that belong to God; though for the present offended at God’s proceedings, and by their passions miscarried to their cost, yet they return to their right minds; forwards they may fall sometimes, but not backwards, for that were far more dangerous. "Lord, to whom should we go," saith Peter, since "thou alone hast the words of eternal life?" John 6:68. Neither know we where to mend ourselves, by gadding about, to change our way, Jeremiah 2:36. The righteous shall hold on his way, mordicus tenebit, he shall hold it toughly, hold it as with tooth and nail, not going aside a nail’s breadth; ανθεξεται, he shall stick to it, as the Greek hath it. 

And he that hath clean hands] Upright, innocent, righteous, clean handed, these all are the good man’s adjuncts and titles of honour, far beyond those of the world’s greatest magnificent. 

Shall be stronger and stronger] Heb. Shall add strength. Not only shall he hold his own, but get more grace; not only persevere, but proceed and make progress. He shall take boldness, Sumet audaciam, say the Septuagint, and (by a holy antiperistasis) {Opposition or contrast of circumstances; the force of contrast or contrariness; resistance or reaction roused against any action.} get heart of grace, as they call it, from the evil attempts of others against him; the more outrageous they the more courageous he; like as by St Paul’s bonds many waxed confident, Philippians 1:14, and as the primitive Christians, the more they were killed up the more numerous they became. Plures efficimur quoties metimur (Tertul.). True zeal is of a most masculine and courageous nature; it is enkindled by quench coals, quickened by rubs and remoras. Baruch repaired earnestly, bursting out into heat, Nehemiah 3:20. Shall such a man as I flee? said that heavenly spark, Job 6:11. Shall I change my opinion, because hoc Ithacus velit? Remit my diligence, because of a frown or a trump? because such a persecutor threateneth me? Oh that I might enjoy those wild beasts prepared for my death! said Ignatius. Oh that I might have the maidenhead of that kind of suffering for Christ, said that martyr to Bonner, threatening to whip him, &c.



Verse 10
Job 17:10 But as for you all, do ye return, and come now: for I cannot find [one] wise [man] among you.

Ver. 10. But as for you all, do you return, &c.] Change your minds, as Malachi 3:18, and close with me, lay aside your prejudiced opinions, deliver up yourselves to my discipline, who am ready to teach you things both weighty and necessary, Siquis culturae patientum accommodet aurem. 

For I cannot find one wise man amongst you] Nihil hic ex odio dicit, saith an interpreter. This Job speaketh not out of hatred to their persons, but freely uttereth that which he was persuaded to be the truth, and wisheth them a better understanding of the thing controverted between himself and them at this time. Now it is no fault to speak of men as we find them. See 1 Corinthians 6:5, "I speak to your shame. Is it so, that there is not a wise man among you?" and yet, Job 10:15, "I speak as to wise men; judge ye what I say." 

Oυδεις ανθρωπων αυτος απαντα σοφος (Theog.).



Verse 11
Job 17:11 My days are past, my purposes are broken off, [even] the thoughts of my heart.

Ver. 11. My days are past] q.d. It is past time of day for me to hope for a return of a prosperous condition, since I am irrecoverably diseased, and cannot be long of life. 

My purposes are broken off] Or, My thoughts are plucked up by the roots, even the possessions of mine heart, that is, those thoughts that should wholly possess me, and take me up entirely, seizing upon my spirit; q.d. I am not now in case to think settledly and seriously of any good, my sorrows are so many, and my sores so grievous. The Chaldee hath it, The tables of my heart are broken. How foolish then are they who put off their repentance till they are cast upon their sick beds, when they may soon find enough to do to attend the pain and infirmity of their bodies! To suffer and be sick (saith one) is work enough for any man at one time; he had not need to have his greatest work to do when he hath such work to do.



Verse 12
Job 17:12 They change the night into day: the light [is] short because of darkness.

Ver. 12. They change the night into day] i.e. My troubled thoughts render my nights restless, filling me with confusion. When the mind is unsettled the man cannot rest. 

The light is short because of darkness] i.e. Comfort is long ere it cometh, and soon it expireth; Rara hora, brevis mora Rare the hour, short the delay (Bern.). The Vulgar, Post tenebras spero lucem, here, After darkness I hope for light (the ancient motto of the town of Geneva), is far fetched.



Verse 13
Job 17:13 If I wait, the grave [is] mine house: I have made my bed in the darkness.

Ver. 13. If I wait, the grave is mine house] In that congregation house of all living (as it is called, Job 30:23) both I and my hopes must be suddenly lodged. Some render it thus, If I build, the grave is my house. Solomon calleth it, The house of eternity, Ecclesiastes 12:5. And the Egyptians accordingly call graves everlasting houses, as Siculus saith, lib. i. 

I have made my bed in darkness] The grave was Job’s house, and therein he had made his bed to rest from his labours. There men follow their works no more, because followed by their works, Revelation 14:13.



Verse 14
Job 17:14 I have said to corruption, Thou [art] my father: to the worm, [Thou art] my mother, and my sister.

Ver. 14. I have said to corruption, Thou art my father] See how he speaks of corruption and the worms, Ac si iam iuris illorum, et domesticus esset, as if he were of family with them, and nearest of kin to them; so doth he court them, as it were, that they might be willing to receive him; showing by it how willing he was to die; for whither do men in a strange country, and in misery, desire rather to go than to the house of their parents? Here also Job declareth what will be the end of all men, and what shall be their kindred in the grave. From corruption we came (for what else is the seed and blood of generation), to corruption also we go, as sons thereof; and Pulvis et Putredo, we salute for sisters, what shall be most tender to us, and attendant upon us. Why then should any boast of high kindred? To the pit I cry, O father, O sister; O mother, to the worm: so Broughton rendereth it. Why should any boast of bodily beauty, since corruption will shortly seize upon the fairest face, which is now but putrefaction and worms once removed, and to the same must suddenly move back again. Mihi experto credite, saith Austin, Believe me, who have made trial of it: Open a grave, and upon the dead man’s head you shall find toads leaping, begotten of his brains; upon his loins serpents crawling, begotten of his reins; in his belly worms abounding, arising out of his entrails. Behold what now we are, and what we shortly shall be; behold the origin and filthiness of sin (Serm. 48, ad Frat. in Erem.).



Verse 15
Job 17:15 And where [is] now my hope? as for my hope, who shall see it?

Ver. 15. And where is now my hope? &c.] Heb. And where is my hope? sc. of restoration to my pristine prosperity, which you have so often promised me, who am now ready set upon the confines of death? Job was past the Cape of Good Hope in his own apprehension; but God turned again his captivity, Job 42:10 Qui nihil sperare potest desperet nihil. Who is able to hope for nothing, despairs for nothing. Job did well to propound death to himself, and prepare for it by such a before mentioned familiarity; but yet he should have better thought of the infinite power and goodness of God, who raiseth the dead, and delighteth to help such as are forsaken of their hopes. "Who delivered us from so great a death, and doth deliver: in whom we trust that he will yet deliver," 2 Corinthians 1:10. The Hebrew word that signifieth hope signifieth also a line, because by hope the heart should be stretched out as a line to the thing it hopeth for; and because it signifieth also a congregation, therefore some render this verse thus, And where now is my congregation? And as for my congregation, who shall see it? q.d. I have no other family or familiars but what are to be found in the grave, Jeremiah 3:17, Genesis 3:19.



Verse 16
Job 17:16 They shall go down to the bars of the pit, when [our] rest together [is] in the dust.

Ver. 16. They shall go down to the bars of the pit] That is, I and my things, or I and my hopes of prosperity, Job 17:15, and they that will see the good I hope for must pass through the gates of death to behold it, and lie down in the grave with me, and then it shall appear. Cajetan thinks that this is spoken ironically to his friends, and by way of derrision, Per irrisionem haec dicta sunt; q.d. It seems like you think I shall be rich in the grave (who promise so much to me, and make me such overtures of a happiness here), for I have no hope to be rich in this world. And the Septuagint seem to favour this sense, rendering it, Shall my goods go into the grave with me? See 1 Timothy 6:7. {See Trapp on "1 Timothy 6:7"} 

When our rest together is in the dust] Or, When I shall rest alone in the dust, as Job 34:29; and then (De Annibal. Sil. Ital.), 

- Modo quem fortuna fovendo,
Congestis opibus donisque refersit opimis,
Nudum tartarea portabit navita cymba
18 Chapter 18 

Verse 1
Job 18:1 Then answered Bildad the Shuhite, and said,
Ver. 1. Then answered Bildad the Shuhite, and said] Not so much disputing as inveighing against Job in a sharp and angry oration, wherein he elegantly describeth the woe of a wicked man, but wrongfully wresteth the same against good Job, who might well say with him in Tacitus, Tu linguae, ego aurium dominus, If I cannot command thy tongue, yet I can command mine own ears; or with another, Didicit ille maledicere, et ego contemnere, This man hath learned to reproach, and I to slight his contempts and contumelies; unless I should yield, that wicked men only are grievously afflicted in this life present; that they are not to be reckoned wicked who prosper in their way, but those only who suffer extremely.



Verse 2
Job 18:2 How long [will it be ere] ye make an end of words? mark, and afterwards we will speak.

Ver. 2. How long will it be ere you make an end of words?] First he taxeth Job with being talkative, when he himself talked much, but said little, save only what he had spoken before, Job 8:1-22, though Job had sufficiently refuted him. But as nothing in the world is more unreasonable than an ignorant person, who thinketh nothing well done but that which he doth himself; so those that bear themselves overly bold upon their own knowledge, and overween their own abilities, account it a great injury if any dissent from them in opinion and judgment, Lαλειν αριστος λεγειν δε αδυνατωτατος (De Alcibiade, Plutarch). And such a one here Bildad showeth himself to be by his exordium ex abrupto, as Junius phraseth it, his abrupt beginning, as if he could bear no longer with Job’s prittle prattle; who, if he were more prolix than his friends, he had greater reason, as being heavily afflicted and falsely accused, Quando tandem finem loquendi seu nugandi potius facies? (Lay.) Among the Romans the plaintiff was allowed only three hours, the defendant six. But why doth Bildad speak of Job here in the plural number? Was it for honour’s sake (as Cajetan holdeth)? I scarcely can agree. Was it because he thought Job to be possessed by an evil spirit (as Philip after Bede)? No. But this he seemeth to do, either by bending his speech to the bystanders, who seemed to favour Job, and sometimes to put in a word for him; whom therefore Bildad looked upon as his fellow hypocrites; or else, by an irony, he speaks unto Job as unto many (Vos, o Calliope, precor. Virg.), because he seemed to set up his opinion above all others, and would needs have his counter to stand for a thousand pounds. 

Mark, and afterwards we will speak] Let thy words be henceforth dipped and dyed in thy heart before they be uttered; let our words also be duly weighed, that some end may be put to these altercations and disputes.



Verse 3
Job 18:3 Wherefore are we counted as beasts, [and] reputed vile in your sight?

Ver. 3. Wherefore are we counted as beasts, &c.] Here he taxeth Job with pride and arrogance; grounding upon those words of his taken at the worst, Job 12:7; Job 17:4; Job 17:10, and not considering his case, that he was full of pain, which maketh wise men touchy (as oppression maketh them mad, Ecclesiastes 7:7), and that they had sorely provoked him by their bitter taunts and scurrilous invectives, which called for so sharp a currycomb. Pessime autem habet hypocrisin, si contemnatur, Hypocrisy loves not to be sighted, saith Brentius here. And Gregory upon this text saith, that in Bildad heretics are set forth, who stomach it much that the faithful take upon them to reprove them, as carried away by error; as if the knowledge of the truth resided in themselves only, and all others had no more understanding than beasts. "This people which know not the law are cursed," say those Pharisees, John 7:49. "Ye know nothing at all," saith Caiaphas to his assessors, John 11:49. The Gnostics and Illuminates referred to themselves as being the only knowing men. But if Bildad had been right, he would neither have so far misconstrued Job’s words nor yet have been behind to fool himself, as Asaph in a similar case did, Psalms 73:22, where he useth the plural of the words here used in the singular, calling himself, Behemoth, id est, magnam et crassam bestiam, a great and a gross beast. 

And reputed vile in your sight?] Heb. Polluted or unclean; that is, as beasts unfit for food, much less fit for sacrifice. The same Hebrew word signifieth polluted and vile. Every wicked man is a vile man, be he never so high and honourable in the world’s account, as Antiochus, Daniel 11:21; is called a vile person, and yet he was the great king of Syria, surnamed Epiphanes, or illustrious, and by the flattering Samaritans he was styled, Antiochus, the mighty God. See Psalms 15:4.



Verse 4
Job 18:4 He teareth himself in his anger: shall the earth be forsaken for thee? and shall the rock be removed out of his place?

Ver. 4. He teareth himself in his anger] Here he chargeth Job with desperate madness, as if through extreme impatience he fell foul upon his own flesh, as did that demoniac in the Gospel, Bajazet, the Great Turk, in his iron cage, Pope Boniface VIII, when clapped up close prisoner in St Angelo; and as they say the tiger doth, when he heareth a drum struck up, he teareth his own flesh with his teeth; or as all ravenous beasts tear in pieces the prey which they have taken. Many read the text thus, O the man which teareth his soul in his anger; or, O thou which tearest thyself, &c. The moralist describeth an angry man forcibly held by his friends, biting his own lips, rending his clothes, and dashing himself against the pillars, Labia mordet, caput quassat, vestimenta scindit, et se in columnas impingit (Senec.). Such a one Bildad maketh Job to be, horn-mad, or mankind, as we say; and he takes occasion, likely, from those words of his, Job 13:14. But love would have thought no evil. Bildad herein sinned against the law of love, as likewise he doth much more in the following vehement interrogation, charging Job with insolent boldness against God. 

Shall the earth be forsaken for thee?] Shall God cast off the care of his earthly kingdom to gratify thee, and to make good thine assertion, that good men may suffer, and bad men go unpunished? Never think it; thou mayest sooner expect him to overturn the whole world for thy sake, and put everything out of that order he hath decreed and made it in, than cease to be just in punishing the wicked. The course of justice is as firmly settled as the course of nature is. Fiat iustitia, pereat mundus. Of Fabricius it was said, that the sun might as easily be turned out of his track as he out of his path of justice; much more may it be so said of Almighty God, the rock that cannot be removed, though he varieth the manner, the means, the times and seasons of executing justice, as seemeth best unto his heavenly wisdom.



Verse 5
Job 18:5 Yea, the light of the wicked shall be put out, and the spark of his fire shall not shine.

Ver. 5. Yea, the light of the wicked shall be put out] The ensuing description of a wicked man’s unhappiness in like, at death, and after death, is very true, and daintily set forth, but falsely and wrongfully wrested against Job. Yea, or of a surety, the light of the wicked shall be put out, though thou wilt not hear of it; but the truth shall be spoken, however it be taken, and thou shalt hereby see thyself to be a wicked man, because thy light is extinct, that is, thy outward prosperity, fitly compared to light, because, 1. It cheereth our minds; 2. Directeth our hands to every business; 3. Lesseneth our frights; 4. Rendereth us conspicuous. The light of the wicked shall put out itself (so some render it); he is commonly the cause of his own ruin (Merlin). 

And the spark of his fire shall not shine] He is quenched as the fire of the thorns, Psalms 118:12. Whereof, after a while, neither spark nor spunk remaineth.



Verse 6
Job 18:6 The light shall be dark in his tabernacle, and his candle shall be put out with him.

Ver. 6. The light shall be dark in his tabernacle] The glory of his family shall be obscured; he and his shall come to utter and unexpected ruin, as Haman’s did. 

And his candle shall be put out with him] He and his prosperity shall die together; he shall go out in a snuff, and leave nothing behind him but a detestable name. Sicut felis fugiens pedit, sic ille moriens hunc crepitum cecinit, saith Melancthon concerning Eckius’ last piece, De coniugio sacerdotum. Or, his candle shall be put out above him, so the Vulgate interpreter; the lamps which glittered overhead, during the pride and pomp of his feasts, shall give no more light; or if they give any, it shall be but to shine upon his tomb.



Verse 7
Job 18:7 The steps of his strength shall be straitened, and his own counsel shall cast him down.

Ver. 7. The steps of his strength shall be straitened] That is, saith Vatablus, he shall not do what he would and was wont. He shall lose his courage in the midst of his enterprises, and not be able to effect his attempts. 

And his own counsel shall cast him down] His cunning shall fail him, his counsel, whereby once he rose, shall serve but to advance his overthrow, and to precipitate him into misery. We use to say of a cunning pated fellow, that he never lacked a trick wherewith to help himself; but there is neither power nor policy against the Lord and his judgments. Of the Athenians it is said, that Minerva turned all their evil counsel into good unto them. God’s enemies have no such friend to help them at a dead lift. The stone cut out of the mountain without hands shall bring down the golden image with a powder, and make it like the chaff of the summer floor, Daniel 2:35.



Verse 8
Job 18:8 For he is cast into a net by his own feet, and he walketh upon a snare.

Ver. 8. For he is cast into a net by his own feet] Wicked men are even ambitious for destruction; judgments need not go to find them out; they run to meet their bane. Divine justice and their own indiscretion undo them. He hath sent his feet into the net, so the Vulgate rendereth it. He is sent into a net by his own feet, so Mr Broughton. "His own iniquities shall take the wicked himself, and he shall be holden with the cords of his sins," Proverbs 5:22; these shall cast him into inextricable straits. 

And he walketh upon a snare] Upon a platted gin, saith Broughton; whereupon the more he strives to get, the more he entangleth himself. Sic laqueas fera dum iactat astringit. Sic aves viscum dum trepidantes excutiunt, plumis omnibus illinunt (Sen. de Ira, lib. iii. cap. 6): So the beast, while he tosseth the snares wherein he is taken, straiteneth them. So the birds, while they think to shake off the birdlime, besmear all their feathers with it.



Verse 9
Job 18:9 The gin shall take [him] by the heel, [and] the robber shall prevail against him.

Ver. 9. The gin shall take him by the heel] Or, he shall lay hold on the trap with his heel, so Mercer readeth it; that is, he foolishly runs upon his own ruin, he perisheth by his own oversight. 

And the robber shall prevail against him] Horridi sitibundi, the shag-haired ruffians, that have wasted their own estates, and now thirst after other men’s. Broughton readeth it, The savage shall lay hold on him. So that either by secret contrivance or open violence he shall be undone.



Verse 10
Job 18:10 The snare [is] laid for him in the ground, and a trap for him in the way.

Ver. 10. The snare is laid for him in the ground, &c.] This heap of words, net, snare, gin, trap, cords, showeth that God hath many ways to catch the wicked with, and that nusquam et nunquam non eis impendeat exitium, destruction is ready to meet them at every turning. God cannot lack a weapon to beat a rebel. 

And a trap for him in the way] He walks as it were upon a mine of gunpowder. The Hebrew hath it, His trap; such as most of the Caesars, till Constantine the Great, met with; and among the rest Maximinus, that inastive tyrant, eight feet high, who daily devoured forty pounds of flesh, and drank thereto six gallons of wine. This foul beast, after he had raised the sixth persecution against the Christians, especially against the pastors of the Church, and exercised many other great cruelties, was told to his teeth ( Mimus in Theatre), 

Eleptias grandis est, et occiditur;
Leo fortis est, et occiditur:
Cave multos, si singulos non times.
And it befell him accordingly, for at the siege of Aquileia, in Italy, he was slain as he slept at noon in his tent by his own soldiers (Euseb.). Ezekiel foretelleth the degenerate sons of Josiah, that they shall be taken by the king of Babylon as beasts in a toil. So Pharaoh, that natural brute beast, was "made to be taken and destroyed," 2 Peter 2:12 Exodus 9:16. So Saul complaineth that God had forsaken him, and the Philistines, those savage creatures, were upon him, 1 Samuel 28:15 "Behold, I will send for many hunters, and they shall hunt them," &c., Jeremiah 16:16.


Verse 11
Job 18:11 Terrors shall make him afraid on every side, and shall drive him to his feet.
Ver. 11. Terrors shall make him afraid on every side] These terrors are, as it were, the cruel sergeants and merciless officers of that king of terrors, Job 18:14, arresting him, as it were, in the devil’s name, and bringing him to justice, Apparitores et lictores (Jun.). How can it be but a terrible time with him, when death comes with a writ of Habeas corpus, Let you keep the body, and the devil with a writ of Habeas animam? Let you keep the spirit, when the cold earth must have his body, and hot hell hold his soul, according to that of the psalmist, "Let death seize upon them, and let them go down quick into hell: for wickedness is in their dwellings, and among them," Psalms 55:15. The sad forethought hereof causeth many unutterable griefs and grapings, perplexities of spirit and convulsions of soul, a very hell above ground, and a foretaste of eternal torments. The word here rendered terror signifieth utmost frights, such as put a man well nigh out of his wits and distract him. R. Solomon understandeth it to be devils; others to be furies, such as the poets feign. Most certain it is, that a body is not so tormented with stings or torn with stripes as a mind with remembrance of wicked actions and fear of future evils (Cic. Orat. pro Rose. Amer.). 

And shall drive him to his feet] As they did Cain, that wretch, Qui factus est a corde sua fugitivus (Tertul.), who would fain have fled from his own conscience (if he could have known whither), and become a fugitive and a vagabond upon the earth, Genesis 4:12, seeking to outrun his terrors, which yet dogged him hard at the heels. They shall press him at his feet, so Broughton readeth this text.



Verse 12
Job 18:12 His strength shall be hungerbitten, and destruction [shall be] ready at his side.

Ver. 12. His strength shall be hunger bitten] Heb. His strength (or wealth) shall be famine, Fit famelicum robur eius. Or, Famine shall be his strength. He, who while, having health and wealth at will, fared deliciously and gathered strength, shall be hunger starved, and hardly have prisoner’s pittance; so much only as will neither keep him alive nor suffer him to die. See 1 Samuel 2:5; 1 Samuel 2:36. It is as much, saith Brentius, as we use to say of an extreme poor or feeble person, his wealth is poverty, his strength weakness. 

And destruction shall be ready at his side] i.e. Shall suddenly and inevitably seize upon him, there will be no running away from it, for can a man run from his side? The word signifieth not an ordinary calamity, but a dreadful and direful destruction. Some understand it to be the pleurisy, or ulcers in the side of a man. Others of rib rest, as they call it, tortures inflicted on condemned persons, as Hebrews 11:34, who are beaten with bats.



Verse 13
Job 18:13 It shall devour the strength of his skin: [even] the firstborn of death shall devour his strength.

Ver. 13. It shall devour the strength of his skin] i.e. His bones, which support his skin; these destruction shall devour or swallow up at a bite, as a hungry monster. 

The firstborn of death shall devour his strength] i.e. The devil, say some, that destroyer, Revelation 9:11, that old manslayer, John 8:44, Prince of death, Hebrews 2:14, as Christ is called Prince of life, Acts 3:15, and firstborn of death, as Christ is the firstborn of the resurrection, Colossians 1:18. Others understand it, De cruentissima ac funestissima morte, to be the most tragic and cruel kind of death, see Isaiah 14:30. Broughton readeth it, A strange death shall eat the branches of his body, judgments shall come upon thee in their perfection, saith God to Babylon, Isaiah 47:9.



Verse 14
Job 18:14 His confidence shall be rooted out of his tabernacle, and it shall bring him to the king of terrors.

Ver. 14. And his confidence shall be rooted out of his tabernacle] Whatsoever he trusteth in about his house shall be pulled up by the roots, or grubbed up. Thus it befell Doeg, Psalms 52:7. And this disappointment, this broken confidence of his, shall bring him, or make him go, to the king of terrors; i.e. to death, that most terrible of terribles, as the philosopher calleth it (Aristot.). Or the devil (as R. Solomon interpreteth it), that black prince, Ephesians 6:12, to whom wicked men are brought by death, which to them is not only nature’s slaughterman, but God’s curse, and hell’s purveyor. Hence Revelation 6:8, death haleth hell at the heels of it.



Verse 15
Job 18:15 It shall dwell in his tabernacle, because [it is] none of his: brimstone shall be scattered upon his habitation.

Ver. 15. It shall dwell in his tabernacles, because it is none of his] Heb. Not his; Why? the king of terrors hath turned him out of it, and taken it up for a habitation for himself. Some render it thus, nothing, or have nothing (that is, want) shall dwell in his tabernacle, his house shall be replenished with emptiness, scarcity shall be the furniture of his habitation. 

Brimstone shall be scattered upon his habitation] As is also threatened, Psalms 11:6. And as was executed upon Sodom and her sisters; as also upon Dioclesian, the tyrant, who, giving over his empire, decreed to lead the rest of his life quietly. But he escaped not so, for after that his house was wholly consumed with lightning, and a flame of fire that fell from heaven, not without a sulphurous smell, he hiding himself for fear of the lightning, died a short time later. (Euseb. de Vita Const. lib. v.)



Verse 16
Job 18:16 His roots shall be dried up beneath, and above shall his branch be cut off.

Ver. 16. His roots shall be dried up beneath, &c.] The meaning is, saith Diodati, he shall be deprived of God’s grace, which is the root of all happiness, and of his blessing, which is the top of it.



Verse 17
Job 18:17 His remembrance shall perish from the earth, and he shall have no name in the street.

Ver. 17. His remembrance shall perish from the earth] As a tree, when root and branch is gone, is clean forgotten, and no man remembereth where it grew; so shall it be with the wicked, Non celebrabitur eius nomen et fama, nisi in malum, Ecclesiastes 8:10 (Mercer). It is reckoned as a great benefit to a wicked man to have his memory die with him, which, if it be preserved, stinks in keeping, and remains as a curse and perpetual disgrace. 

And he shall have no name] i.e. No honourable name, no renown. A good name only is a name, Ecclesiastes 7:1, as a good wife only is a wife, Proverbs 18:22. Every married woman is not a wife. Zillah, Lamech’s wife, was but the shadow of a wife, as her name also signifieth. In like sort, those only have a name in the streets or public places who are talked about for good; like the martyrs, who have left their names for a blessing, Isaiah 65:15, when as their wretched persecutors have left a vile snuff behind, their lamps being put out in obscurity.



Verse 18
Job 18:18 He shall be driven from light into darkness, and chased out of the world.

Ver. 18. He shall be driven out of light into darkness] Heb. They shall drive him; sc. the devils shall drive him out of the light of life into outer darkness, as they did that rich wretch, Luke 12:20; confer Matthew 8:12; Matthew 25:30. The Dutch translation readeth it, Men shall drive him. Others understand it to be his troubles and sorrows. 

And chased out of the world] As Tarquin was by Collatine, as Phocas was by Heraclius; kicked off the stage of the world, as one phraseth it; or, as Job saith of some wicked, buried before half dead, Job 27:15. "Men shall clap their hands at him, and shall hiss him out of his place," Job 27:23.



Verse 19
Job 18:19 He shall neither have son nor nephew among his people, nor any remaining in his dwellings.

Ver. 19. He shall neither have son nor nephew, &c.] A sore affliction to be written childless, which yet is the portion of some good people, as Abel; many prophets and apostles, for whose comfort that is written, Isaiah 56:4-5. God, as he will be to his childless children better than ten sons; so he will give them in his house, and within his walls, a place and a name, better than of sons and of daughters, he will give them an everlasting name that shall never be cut off, 1 Samuel 1:8, Isaiah 56:5. Not so the ungodly, those men of God’s hand, for though, full of children, they leave the rest of their substance to their babes, Psalms 17:14, yet it will prove to be but luctuosa faecunditas, as Jerome speaketh, they shall weep for their lost children, and not be comforted, because they are not. Or if they survive, they prove singular cuts and crosses to their wretched parents, who have cause enough to cry out, as Moses sometime did, Let me die out of hand, and not see my wretchedness, Numbers 11:15. They are filled with unmedicinable sorrows, in the loss either of their children, or of their estates by their wasteful children, so that they praise the dead above the living, and wish they had never been born, Ecclesiastes 4:2-3. 

Nor any remaining in his dwellings] When the soldiers slew the tyrant Maximinus and his son, at the siege of Aquileia, they cried out, Ex pessimo genere ne catulum quidem habendum, Of so ill a kind let not a whelp be kept alive.



Verse 20
Job 18:20 They that come after [him] shall be astonied at his day, as they that went before were affrighted.

Ver. 20. They that come after him shall be astonied at his day] Future ages, hearing the relation of his dismal destruction, shall stand aghast, as if they beheld the dirty ruins of some once beautiful city. Happy they, if in good earnest they could make that good use of it which Herodotus, the historian, saith men should make of the overthrow of Troy; viz. to take notice thereby that great sinners must look for great punishments from God, Tων μεγαλων αδικηματων μεγαλιε εισι και αι τιμωριαι παρα του Yεου (Herod.). But Ham and his posterity were little the better for the deluge in their days, nor the adjacent countries for Sodom’s downhill. 

As they that went before were affrighted] sc. His contemporaries and eyewitnesses of his calamity apprehended horror, so the Hebrew hath it, they took a fright; which yet was little to the purpose without faith and repentance; and unless their hearts fell down when their hairs stood upright.



Verse 21
Job 18:21 Surely such [are] the dwellings of the wicked, and this [is] the place [of him that] knoweth not God.

Ver. 21. Surely such are the dwellings of the wicked] As sure as death it is so; and this is oft inculcated, because hardly believed. Bildad hints at Job in all this, and therefore speaks of the wicked here in the singular number; as who should say, Thou art the man. But Job’s innocence served him for a Heptaboean buckler. 

And this is the place] That is, the state. 

Of him that knoweth not God] Periphrasis impii, saith Drusius; this is the character of a graceless man. "Have the workers of iniquity no knowledge?" Psalms 14:4. No, none that they were a button the better for.

19 Chapter 19 

Verse 1
Job 19:1 Then Job answered and said,

Ver. 1. Then Job answered and said] He replied as followeth to Bildad’s bitter and taunting invective. His miseries he here setteth forth graphically and tragically, granting to Bildad that he was dealt with no otherwise than if he were that wicked man described in the foregoing chapter, and yet denying himself to be any such one, by his lively hope of a joyful resurrection, such as would make a plentiful amends for all, Job 19:26-28. For though Mercer make question of it yet I am out of doubt, saith Beza, that this is the true meaning of this place. And surely the whole Scripture doth not yield us a more notable or a more clear and manifest testimony, to confirm unto us the resurrection of our bodies, than this. This confession of his faith, saith Lavater, is the chief thing in this chapter, and therefore challengeth our best attention.



Verse 2
Job 19:2 How long will ye vex my soul, and break me in pieces with words?

Ver. 2. How long will ye vex my soul?] viz. With your furious and reproachful charges and criminations? Have I not misery enough already, but you must lay more load of scorn and contempt upon me; and so go on to trouble me by adding to my saddest sorrows, such as pierce to the very soul? Call you this comforting an afflicted friend? Hoccine est maestum consolari? 

How long will ye break me in pieces with words?] Words also have their weight, and if hard and harsh, Leniter volant, non leniter violant. Like mauls, they break the heart in pieces; like a rack, they torment it, Psalms 42:10. As with a murdering weapon in my bones, mine enemies reproached me. You shall find some, saith Erasmus, that if death be threatened can despise it; but to be belied, reproached, slandered, they cannot brook, nor from revenge contain themselves. Job was a strong man both in faith and patience, yet put hard to it by the hard words given him by Bildad and the rest, who did rather hurt his ear, by the loudness of their voices, than helped his heart, by the force of their reproofs. God’s servants "must not strive, but be gentle," 2 Timothy 2:23-24, "showing all meekness to all men," Titus 3:2, James 3:17. Gentle showers comfort the earth, when dashing storms drown the seed. There is a twofold inconvenience followeth upon bitter and boisterous proceedings with a supposed offender. First, the party looketh not so much to his own failing as to their passion. Secondly, as he is unconvinced, so they are not esteemed; but though they have the right on their side, yet they lose the due regard of their cause and reverence of their persons.



Verse 3
Job 19:3 These ten times have ye reproached me: ye are not ashamed [that] ye make yourselves strange to me.

Ver. 3. These ten times have ye reproached me] i.e. Oftentimes. Herein Job endured a great fight of affliction, as the apostle styleth it, Hebrews 10:32-33; a manifold fight, as the word there signifieth. Cato was two and thirty times accused publicly, and as oft cleared and absolved. Basil was counted and called a heretic, even by those who, as it appeared afterwards, were of the same judgment with him, and whom he honoured as brethren. Dogs in a chase bark sometimes at their best friends, &c. 

Ye are not ashamed that ye make yourselves strange to me] Or, Are you not ashamed that ye harden yourselves against me? or, that ye jeer and jest at my misery? or, that ye make merchandise of me, and take your penny worths out of me? Significat etiam emere, vel cauponari. Beza (agreeable to our translation) paraphraseth it thus, Ye take me up so short, as if ye dealt with a stranger and foreigner, and not with a friend. And so the word is taken, Genesis 42:7.



Verse 4
Job 19:4 And be it indeed [that] I have erred, mine error remaineth with myself.

Ver. 4. And be it indeed that I have erred] Of human frailty; for that there is any way of wickedness in me (as you would have it) I shall never yield. But nimis angusta res est, nuspiam errare. Involuntary failings I am not free from; who knoweth the errors of his life? Psalms 19:12. What man is he that liveth and sinneth not? It is the sad privilege of mortality, saith one, Licere aliquando peccare, to have licence sometimes to sin (Euphorm.). 

Mine error remaineth with myself] q.d. It is little that you have done toward convincing me of any error in all this time, and talk, which until ye have done, I must still remain of the same mind. Or thus, You shall neither answer nor suffer for mine error; what need, then, all this heat and harshness? Not that every man must be left to himself, and let alone to live as he wishes. Admonition is a Christian duty, and the word of exhortation must be suffered, sharp though it be, and to the flesh irksome; better it is that the vine should bleed than die. Had Job been guilty, he would or should have been, as Vespasian is reported, patientissimus veri, patient of a reproof. But his friends falsely accused him for a hypocrite, and fell foul upon another man’s servant, whom they had nothing to do to condemn, Romans 14:10. And hence this expression of his discontent.



Verse 5
Job 19:5 If indeed ye will magnify [yourselves] against me, and plead against me my reproach:

Ver. 5. If indeed ye will magnify yourselves against me] Or, Will you indeed magnify yourselves against me? sc. because of mine error, as Job 19:4, which yet ye have not convinced me of? Will ye insult me, therefore, and throw dirt upon me? Of Bonassus, a certain beast as big as an ox, Aristotle reporteth, that having horns bending inward and unfit for fight, after that he is wounded by the hunters, he fleeth for his life, and often letteth fly his dung for four yards or more, upon the dogs or men that pursue him, to their great annoyance (Hist Animal., lib. ix. cap. 4, 5). In like sort deal many disputers of this world; when they cannot make good their matter by strength of argument, they cast upon their adversaries the dung of calumnies, so seeking to magnify themselves against him, and pleading against him his reproach. 

And plead against me my reproach] Affliction exposeth a man to reproach. Where the hedge is low the beast will be breaking over. See Zephaniah 3:12. {See Trapp on "Zephaniah 3:12"}



Verse 6
Job 19:6 Know now that God hath overthrown me, and hath compassed me with his net.

Ver. 6. Know that God hath overthrown me] Do not you therefore add affliction to the afflicted, which is so odious a thing to God, Psalms 41:2; Psalms 69:26; but regard the greatness of mine evils, which draw these complaints from me that seem so immoderate to you. See Job 6:2 (Diodati). 

And hath compassed me with his net] Hath encompassed me round with affliction, that I can get out no way. A hunting term, Job 10:16, Lamentations 1:13, Ezekiel 12:13, Hosea 7:12. Bildad had made much mention of nets and gins, wherein God ensnareth and ensnarleth the wicked, Job 18:8-9. Job granteth that God’s net had encompassed him; but withal denieth himself to be wicked, or that his friends should therefore reproach him, but rather pity him.



Verse 7
Job 19:7 Behold, I cry out of wrong, but I am not heard: I cry aloud, but [there is] no judgment.

Ver. 7. Behold, I cry out of wrong, but I am not heard] Nothing is more natural and usual than for men in misery to cry out for help. Job’s great grief was, that neither God nor man would regard his moans or deliver him out of the net. God did not rescue him, men did not right him or relieve him. His outcry seemeth to be the same in effect with that of Habakkuk the prophet, Habakkuk 1:2-3, "O Lord, how long shall I cry and thou wilt not hear? even cry out unto thee of violence, and thou wilt not save? Why dost thou show me iniquity, and cause me to behold grievance? for spoiling and violence are before me: and there are those who raise up strife and contention." "Wherefore lookest thou upon them that deal treacherously," &c., Job 19:13. Thus Job, but without an answer; as the lion letteth his whelps roar themselves hoarse for hunger, yea, till they are almost dead, before he supplieth them. Sure it is, that God always heareth his Jobs, though he doth not always answer in our time, and in our way. Yea, it is a hearing and an answer of prayer (saith one) that we can pray, though unheard and unanswered. 

I cry aloud] Heb. I set up my note, cam gemitu et ululatu, with groaning and howling. Men never pray so earnestly as in greatest afflictions, Hebrews 5:7, Hosea 12:4; then their prayers, like strong streams in narrow straits, bear down all that stands before them.



Verse 8
Job 19:8 He hath fenced up my way that I cannot pass, and he hath set darkness in my paths.

Ver. 8. He hath fenced up my way, &c.] Here Job, carried away, as it were, with a torrent of grief, amplifieth his miseries by many other comparisons. And first of a traveller, whom nothing so much troubleth in his journey as hedges and darkness. God, saith Job, hath every way hedged me out of content and comfort, so that, though I seek it never so, I cannot find it. God’s people are oft brought into greatest straits, as David, Psalms 31:1-24 and Psalms 142:1-7, Israel at the Red Sea, Jehoshaphat, 2 Chronicles 20:1-29, that they may learn to depend upon the Divine providence, &c.

And he hath set darkness in my paths] I am benighted, and know not whither to go or how to get out. Darkness is full of error and terror. A child of light may walk in darkness, Isaiah 50:10; yea, in the valley of the shadow of death, Psalms 23:4; yet he is never without some spark of faith, which guideth him in the deepest darkness, until he behold the Sun of righteousness. Light is sown for the righteous, &c.; heaviness may endure for a night, but joy cometh in the morning, Psalms 30:5. And as before the day breaks the darkness is greatest; so here.



Verse 9
Job 19:9 He hath stripped me of my glory, and taken the crown [from] my head.

Ver. 9. He hath stripped me of my glory] This is the second comparison, ab externo corporis cultu et habitu, saith Merlin; from the outward habiliments and habits of the body, Genesis 37:23. Our King Richard II, when he was to be deposed, was brought forth gorgeously attired in his royal robes, with a crown upon his head, a sceptre in his hand, &c., but soon after despoiled of all, and unkinged. So it fared with poor Job, stripped and bereft of all that he formerly gloried in, and was respected for, as a man robbed hath all his clothes taken off, and is left naked. In him it appeared that mortality was but the stage of mutability, as one saith of our Henry VI, who of a most potent monarch was, when deposed, not the master of a molehill, nor owner of his own liberty (Daniel’s Hist.). 

And hath taken the crown from off my head] Hence some infer that Job was a king, the same with Jobab, king of Edom, mentioned Genesis 36:34. But this is uncertain, since crown is often in Scripture taken allegorically, for riches, authority, dignity, and other ornaments. These were taken from Job, yea, from off his head. See Lamentations 5:16. But he had a better crown, quae nec eripi nec surripi potuit, which could not be taken away; viz. that crown of twelve stars, or celestial graces, Revelation 12:1, together with that crown of glory (the fruit of the former) that is "incorruptible and fadeth not away," 1 Peter 1:4. Happy Job in such a crown; and that he was in the number of those few heads destined to such a diadem. David had (whatever Job had) a crown of pure gold set upon his head, Psal. xxi. 1; this was a great mercy to so mean a man, since beyond a crown the wishes of mortal man extend not. But David blesseth God for a better crown, Psalms 103:4, "Who crowneth thee with loving kindness and tender mercies." And how was this set on his head? "Who forgiveth all thy iniquities," &c., Psalms 103:3. Neither can any take away this crown, because we are kept (Greek, φρουρουμενοι, guarded or garrisoned as in a tower of brass, or town of war, that is well fenced with walls and works, and so it is made impregnable) by the power of God through faith unto salvation, 1 Peter 1:5.



Verse 10
Job 19:10 He hath destroyed me on every side, and I am gone: and mine hope hath he removed like a tree.

Ver. 10. He hath destroyed me on every side] Heb. He hath demolished me, he hath pulled me down piece meal, as an old house is taken down part by part. See Leviticus 14:45, 8:17. God had made and fashioned Job’s body together round about, Job 10:8, and now he destroyeth it round about. The body of a man is a wonderful fabric, wherein the bones are the timber work, the head the upper lodging, the eyes as windows, the eyelids as casements, the brows as pent houses, the ears as watch towers, the mouth as a door to take in that which shall uphold the building, and keep it in repair; the stomach as a kitchen to dress that which is conveyed into it; the guts and baser parts as sinks belonging to the house, &c. All these were decaying apace in Job as he thought. 

And I am gone] That is, I am as good as gone already; every day I yield somewhat unto death, I am free among the dead, free of that company. 

And my hope hath he removed like a tree] He hath not left me so much as hope (which is the last comfort of the afflicted) of ever recovering here my health, wealth, and former enjoyments; but hath left me as a tree that is plucked up by the roots, and so can never grow again. A saint may be at that pass here in regard to his outward estate, that there may be to him neither hope for the better nor place for worse (Melch. Adam). This was Cranmer’s case.



Verse 11
Job 19:11 He hath also kindled his wrath against me, and he counteth me unto him as [one of] his enemies.

Ver. 11. He hath also kindled his wrath against me] Now if his wrath was kindled, yea, but a little, woe be to all those against whom it is bent. He will surely heap mischiefs upon them, he will spend his arrows upon them, Deuteronomy 32:22-23, Psalms 2:12. Job felt them striking in the sides of his soul, even the envenomed arrows of the Almighty; and yet this was only a refiner’s fire, Malachi 3:2, or, if a consuming fire, as Hebrews 12:29, yet it was to waste his corruptions only, to sever the sin which he hated from the Son whom he loved; to try and exercise his patience, &c., all which notwithstanding, he complaineth heavily about these spunks and sparks of divine displeasure. 

And counteth me unto him as one of his enemies] Heb. As his enemies; not as a single enemy, but a rabble of rebels, an army of enemies, such as shall one day meet at Armageddon, their rendezvous. See Job 13:24.



Verse 12
Job 19:12 His troops come together, and raise up their way against me, and encamp round about my tabernacle.

Ver. 12. His troops come together] i.e. Troops of tribulations and temptations, of pirates and robbers, σπειρατηρια (as the Seventy have it). Sickness and other sorrows are God’s soldiers, Matthew 8:8-9, and they seldom come single, James 1:2, but trooping and treading on the heels of one another, Concateuata piorum crux; a company comes. 

And raise up their way against me] As soldiers besieging a place cast up their trenches and fortifications. Vatablus rendereth it, And have beaten their way upon me; that is, saith he, tribulations have so often passed over me, that they have made a pathway upon me, more transeuntium, as passengers use to do. 

And encamp round about my tabernacle] Afflictions hem me in on every side; the troops of troubles besiege me so straitly, that I can no way in all the world find relief or comfort; which, now as by a strong hand, yea, as by a strong host, are withheld from my soul; and so are like to be for a long season, as sieges are many times. Heman was afflicted and ready to die from his youth up, suffering those terrors, Psalms 88:15. Job was a man of sorrows.



Verse 13
Job 19:13 He hath put my brethren far from me, and mine acquaintance are verily estranged from me.

Ver. 13. He hath put my brethren far from me] In their affections at least. Some stuck to him, but for a mischief, for they proved miserable comforters, as did likewise Peter to our Saviour, who fled not with the rest of the disciples, but better he had for any good he did him. "A brother is born for adversity," saith Solomon, Proverbs 17:17; and although at other times there may be some unkindness, fratrum concordia rara est, Harmonious amoung brothers is rare. yet in affliction and extremity good nature will work, and good blood will not belie itself. But Job’s brethren proved unkind, and grew out of kind; they got farthest from him when his enemies had besieged him. And all this befell him, not without the Lord. He hath put my brethren far from me; this was no small aggravation of the affliction, that God withdrew or withheld that assistance and influence that should have enlarged and united the hearts of his brethren unto him. See Psalms 105:25. 

And mine acquaintance are verily estranged from me] Those that formerly knew me thoroughly, and were as well known of me, mine intimate friends, who knew all my heart, are now truly as strange to me, as if there had never been any such matter of acquaintance, Noti mei (Vulgate). Necessarii mei (Tigur.). R. Solomon readeth it, They are cruel to me, Quasi esset scriptum aczaru. "All the brethren of the poor man hate him," saith Solomon, Proverbs 19:7, "how much more do his friends go far from him?" He pursueth them with words; yet they are lacking to him. This the heathen (as Ovid and others) heavily complain of. Aφιλον το δυστυχες (Thue.). Et cum fortuna statque caditque fides (Ovid.). Tempera si fuerint nubila, solus eris (Ibid.). In the river Araris there is reported to be a fish called Scolopidus, which at the waxing of the moon is as white as the driven snow, and at the waning thereof is as black as a burnt coal. A fit emblem of a false friend. "Wealth maketh many friends but the poor is separated from his neighbour," Proverbs 19:4, who therefore turneth from him as a stranger, if not against him as an enemy.



Verse 14
Job 19:14 My kinsfolk have failed, and my familiar friends have forgotten me.

Ver. 14. My kinsfolk have failed] scil. In courtesy, as Ruth’s kinsman did. Job had many kinsfolk, but few friends; and this was a great grief to him, as it was afterwards also to David, Psalms 31:11; Psalms 38:11; Psalms 69:8; to Heman, Psalms 88:8; and to Paul, 2 Timothy 4:16. 

And my familiar friends] They whom I favoured, saith Broughton, according to Psalms 11:7. 

Have forgotten me] Out of sight out of mind. A thing forgotten is as if it had never been. All Job’s courtesies were cast away upon these summer birds, who had well nigh forgotten there was ever such a man in the world as Job.



Verse 15
Job 19:15 They that dwell in mine house, and my maids, count me for a stranger: I am an alien in their sight.

Ver. 15. They that dwell in mine house, and my maids, &c.] My tenants, or my guests, or my sojourners, those widows and orphans haply, whom he kept at his own charge, Job 31:32. More than this, my maidens, those housekeepers, intrusted with the keys of the family, and that are no drudges to wash the feet of other servants, as 1 Samuel 25:41. And for his servants of the other sex, he was as coarsely used by them too.



Verse 16
Job 19:16 I called my servant, and he gave [me] no answer; I intreated him with my mouth.

Ver. 16. I called my servant, and he gave me no answer] Though I lay under greatest sores and sorrows, and called them to help me, yet such was their impudence and inhumanity, that they would not vouchsafe an answer. Considera hic quanta crux sit, saith Brentius, a sua propria familia despici et rideri; Consider with me, here, what an affliction it is for a man to be despised and derided by his own family. A servant’s eye should look to the hands of his master, and the eye of a maiden to the hand of her mistress, to observe the motion thereof, and to pick out the meaning, Psalms 123:2. Accounting their governors worthy of all honour, 1 Timothy 6:1, as the centurion’s obsequious servants did, Matthew 8:9. Sed sic fere sunt servorum ingenia, But so wild are the servants of nature, saith Merlin here. But such is the condition of many servants today, that they will do no more than needs must. Job’s would neither say nor do. 

I intreated him with my mouth] As a suppliant to my servant, who lived upon me, but would do nothing for me, though I humbly besought him. Here we may see, saith Vatablus, that when God is angry with a man all doeth cross with him; it is good for us in this case to reflect and see whether we have not served God in this sort. Alphonsus, that renowned king, in a speech to the pope’s ambassador, professed that he did not so much wonder at his servants’ unthankfulness and undutifulness to him as at his own to God.



Verse 17
Job 19:17 My breath is strange to my wife, though I intreated for the children’s [sake] of mine own body.

Ver. 17. My breath is strange to my wife] The corruption of his inwards (besides the noisomeness of his outward ulcers) made his breath strong and unwholesome. This his wife (as did that Roman lady, who said she thought all men’s breath as unsavoury as her husband’s was), should have borne with, in a time of sickness especially, when she should have shown herself a help, and not a heartbreak, to her husband. Famous in our chronicles is the Lady Eleanor, wife to Prince Edward (afterwards Edward I), who extracted the poison out of her husband’s wounds with her tongue, licking daily, while he slept, his rankling wounds, whereby they perfectly closed (Cambd. in Middlesex, Speed. 630). And no less famous is the wife of Valdaurus, celebrated by Ludov. Vires, lib. 2, de Christiana Femina, p. 360. A young and beautiful maid, saith he, was matched to a man stricken in years, whom after she found to have a very fulsome breath and a diseased body, yet (out of conscience, being by God’s providence become his wife) she most worthily digested, with incredible patience and contentment, the languishing and loathsomeness of a husband, continually visited with variety of most irksome and infectious diseases; and though friends and physicians advised her by no means to come near him, for fear of danger and infection, yet she, passing by with a loving disdain and contempt these unkind dissuasions, plied him night and day with extraordinary tenderness and care, and services of all sorts above her strength and ability; she was to him friends, physician, wife, nurse; yea, she was father, mother, brother, sister, daughter, everything, anything to do him good in any manner or way, &c. 

Though I intreated for the children’s sake, &c.] i.e. By the holy right of wedlock, and the fruit thereof, those dear pledges of our matrimonial good affection; children, as they are dear to their parents (Charos, Plautus somewhere calleth them), so they are an endearing to their parents, whose seed they are called, as if there were nothing left to the parents but the husks. This therefore was a melting argument; but it moved not Job’s wife. Men may speak persuasively, but God only persuadeth.



Verse 18
Job 19:18 Yea, young children despised me; I arose, and they spake against me.

Ver. 18. Yea, young children despised me] Fools, saith the Vulgate, who are never more pleasant than when they play the buffoons at my expense. Ungodly men, some render it, as Job 16:11. Others, the baser sort of people. And surely none so base as they that deride virtue, especially because forsaken of fortune, as one phraseth it. What a bitter jeer was that of Tobiah, the servant, or slave, the Ammonite! Nehemiah 4:3. The basest can mock, as the abjects did David, Psalms 44:15-16, and the alestakes also, Psalms 69:12. But it is a happiness to do well, and yet hear ill. All God’s people must be ready to pass through good report and evil report, 2 Corinthians 6:8. And every Job must reckon, that as the reproacher is homine peior, a more worse man, not so much as a man (saith Chrysostom); so the reproached, that bears it well, is Angelis par, equal to the angels. 

I arose, and they spake against me] I arose, sc. to rebuke them, or to pacify them, or to pass away from them, and my back is no sooner turned, but they reviled me. Some render it, Sto coram illis, I stand before them; that is, they stay not till I am gone past, but reproach me to my face, such is their boldness and baseness. See Isaiah 3:5.



Verse 19
Job 19:19 All my inward friends abhorred me: and they whom I loved are turned against me.

Ver. 19. All my inward friends abhorred me] Heb. All the mortals of my counsel, q.d. My most intimate acquaintance and associates, my highest confidants, to whom I was wont to open my bosom, and with whom I maintained closest correspondence; lo, these now abhor me, and keep aloof off from me; yea, they apostatize from their professed friendship; and renouncing the laws of love, they deal despitefully with me, and are turned against me. Such a one was Ahithophel to David, Psalms 55:14-15, Judas to Christ, Matthew 26:23, and Bildad to Job (as some conceive that he conceited by the latter clause of this verse). 

And they whom I loved, &c.] Heb. And this man whom I loved, this bitter Bildad, that in his last speech hath so grievously galled me, who have hitherto so highly prized him. What? thou, my son Bildad? Kαι συ τεκνον Bσουτε; This went to the very heart of him, as afterwards it did of David, when for his love they were his adversaries, when they rewarded him evil for good, and hatred for his good will, Psalms 109:4-5. Precious therefore and worthy of all acceptation is that advice of the prophet Micah, Micah 7:5-7, "Trust not in a friend, put not confidence in a guide: keep the doors of thy mouth from her that lieth in thy bosom," Eυμεταβλητον ζωον ο φιλος. "For the son dishonoureth the father … a man’s enemies are the men of his own house. Look therefore unto the Lord," &c. All that trust in him shall triumph; but for others we may be compelled to complain, with Queen Elizabeth, In trust I have found treason, &c.



Verse 20
Job 19:20 My bone cleaveth to my skin and to my flesh, and I am escaped with the skin of my teeth.

Ver. 20. My bone cleaveth to my skin] My skin is a bag of bones. I am become a mere skeleton, and may well cry out, O my leanness, my leanness! So bare I am grown, that little appeareth in me but skin and bones, Isaiah 24:16. My bone cleaveth to my skin as to my flesh (so it may be read), that is, as once it did in my flesh, when I was well lined within. Now, alas! I lie under a miserable marasmus; and should therefore be pitied, as being a just object of your commiseration, Ossa sub incurvis apparent arida lumbis. 

And I am escaped with the skin of my teeth] Escaped I am, and come off (as out of a hot skirmish) with my life, and very little else. All I have left me whole is the skin of my teeth; that is, of my gums, into which my teeth are engrafted; the rest of my body is all over a scab. The Vulgate rendereth it, My lips only about my teeth are left me untouched. And Junius gives this gloss, Job had nothing left him but the instrument of speech. These, say some, the devil purposely meddled not with, as hoping that therewith he would curse God. Curse him he might with his heart only; but this would have pleased the devil nothing so well as to hear him do it with his tongue, Hoc fecisse Satanam volunt, ut voluntatem caperet (Merc.). This is the conceit of some of the Jewish doctors. But it is better to ascribe this escape to the good providence of God than to the malice of the devil.



Verse 21
Job 19:21 Have pity upon me, have pity upon me, O ye my friends; for the hand of God hath touched me.

Ver. 21. Have pity upon me, have pity upon me, &c.] To him that is afflicted pity should be showed from his friends; and to do otherwise is to forsake the fear of the Almighty, Job 6:14; {See Trapp on "Job 6:14"} There was little either fear of God or mercy to men in that barbarous bishop of Spire, who denied to Henry IV, emperor of Germany (deposed after ten years’ reign, and hardly bestead), a poor clerkship there in a monastery of his own foundation; which caused the miserable emperor to break out into these words of Job, "Have pity upon me, have pity upon me, O my friends; for the hand of God hath touched me." The Papists tell us that the souls in purgatory cry out to their friends on earth for help on this manner, and in these terms. But this is as much a fiction as purgatory itself is the pope’s invention; who must needs be extremely pitiless to suffer so many souls to lie in such great torments, when he hath power to fetch them out at his pleasure.



Verse 22
Job 19:22 Why do ye persecute me as God, and are not satisfied with my flesh?

Ver. 22. Why do ye persecute me as God?] Is this that pitying of me thus to press me with reproaches, and therein to think you gratify God, and do him good service? Know ye not, that to persecute him whom he hath smitten is greatest cruelty? and to talk to the grief of those whom he hath wounded is to heap up guilt, and thereby wrath? Psalms 69:26-27. When a deer is shot the rest of the herd push him out of the company. When a tree falleth every passenger is ready to be pulling at it, Dρυος πεσουσης ανηρ πας ξυλευεται. But God’s people should love as brethren, be pitiful, be courteous, 1 Peter 3:8; and of some have compassion, making a difference, and others save with fear, pulling them out of the fire, 1:22-23. Thus it should be; but as of old, in Egypt, one Hebrew smote another; blows enough were not dealt by the common adversary, but their own must add to the violence. Still Satan is thus busy, and Christians are thus malicious; that, as if they wanted persecutors, they persecute one another; and if (as here) they can but do as God, that is, for God, as they mispersuade themselves (to vindicate his justice, and to promote his glory), then they rage and are confident, as these friends of Job; in whom nevertheless it was rather error amoris than amor erroris, an error of love than any love of error. 

And are not satisfied with my flesh?] Which is pined away with pain and grief; this contents you not, but you must break my bones also, and suck my blood by your contumelies and calumnies. Brentius and others apply this text to slanderers and backbiters, whom they compare to cannibals, Est detractoris periphrasis (Mercer). Non minus enim calumniatores homines devorant quam Scythae (Brent. in loc.). It is reported of wolves, that when they have once fed upon man’s flesh they desist not, but desire more of it. Job looketh upon his friends as such man eaters, wherein his sorrow transported him too far; and while he was moving them to compassion he shows himself overly passionate.



Verse 23
Job 19:23 Oh that my words were now written! oh that they were printed in a book!

Ver. 23. Oh that my words were now written!] This reiterated wish Job setteth as a preamble to that ensuing memorable testimony of the resurrection, as a matter most weighty and worthy the consideration of all ages; which therefore he wisheth recorded in some public instrument to all eternity; and God said Amen to it. For not only this precious passage, but the whole Book of Job, so full of divine instruction preparatory to the last day, was committed to writing (either by Moses, or some other prophet of that age, or else by Job himself after his restoration), and put among the canonical books of Scripture; concerning which David saith, "For ever, O Lord, thy word is settled in heaven," Psalms 119:89. And Christ, "Heaven and earth shall pass away, but not one jot or tittle," &c., Matthew 5:18. Not one hair of that sacred head can fall to the earth. Thus God hath answered Job, ad cardinem desiderii, as a Father speaketh, letting it be to him even as he would (Aug. Confess. 1. 5, c. 8). 

Oh that they were printed] Or drawn out, that is, written (saith one) in great and capital letters, that every man might read them, Habakkuk 2:2, for there was no printing in those days that we know of. The Chinese indeed tell us that they had the art of printing long before. But in Europe it was not heard of till the year 1440. It begun to be practised at Haarlem, in the Low Countries (by Lawrence Jans, say some, by John Guttenberg, say others), and was perfected at Mentz, where Cicero’s Offices, the first book that ever was printed, is still kept for a monument. 

In a book!] That it might be preserved and laid up for the use of posterity, in some Kiriahsepher, or city of books. Let them that are able, be apt and active in setting forth books for the benefit of others, since Paulum sepultae distat inertiae celata virtus - (Horat.), he that buried his talents gave a heavy account to the master, and was therefore called evil, because an idle servant, Matthew 25:26


Verse 24
Job 19:24 That they were graven with an iron pen and lead in the rock for ever!

Ver. 24. That they were graven with an iron pen, &c.] That my words were not only scripta sed sculpta, written, but graven in a rock, as the laws of various nations were cut in brass or marble; and as monuments and epitaphs are graven on tombs for remembrance of those that are dead. 

And lead] Plumbo per sulcos infuso, saith Junius, the cuts of the letters in marble being filled with lead, that they might be the more legible and durable. 

In the rock] In marble cut out of the rock. Golden words they are indeed that here follow, and well worthy to be written in letters of gold. In the Life of Zisca (that warlike Bohemian) it is recorded, that in the famous monastery called the king’s court, a mile from Prague, in the walls thereof the whole Bible was most exquisitely engraven in letters of gold (Clarke’s Lives). 

For ever!] To last longer than the world lasteth. Those bloody tyrants of the primitive times made account they had made sure work in rooting out true religion, when they sounded the triumph beforehand, and engraved the victory upon pillars of marble in these bubbles of words: Nomine Christianorum deleto qui Remp. evertebant, &c. The name of the Christians I have erased who … But Christ shall reign, and the Church shall stand upon his right hand as a queen in gold of Ophir, Psalms 45:9, when all earthly greatness shall lie in the dust. "Thy throne, O God, is for ever and ever," Psalms 45:6; and there shall be a new sucession of saints to all perpetuity. Psalms 72:17, "His name shall endure for ever; his name shall be continued (Heb. childed) as long as the sun," as long as the world, as long as the word of our God, which, according to Job’s wish here, shall stand for ever, Isaiah 40:8. But what meaneth the Vulgate translation here by this insignificant word Celte? Celte vox est nihili (Merc.). And why should Hugo seek to solve the matter, by telling us that celtis is a tool wherewith letters or pictures are cut in the flint? Whereupon, Vide, quaeso, mi Lector, saith Brentius, See, I pray thee, good reader, how oddly they interpret Scripture that lack learning; for neither is celte such a tool, nor can it be celte for certe, since the Hebrew word lagnad doth not signify surely, but for ever.



Verse 25
Job 19:25 For I know [that] my redeemer liveth, and [that] he shall stand at the latter [day] upon the earth:

Ver. 25. For I know that my Redeemer liveth] Clarissima fidei confessio, saith Brentius, A most famous confession of his faith. Brevis et longa, totaque aurea, est haec apologia, saith another, This is Job’s short and yet long apology, but golden all over, and such as hath fulness of matter in fewness of words. Calvin and Mercer ( viri alioqui iudiciosissimi) are mistaken here, when, following the Rabbis, they interpret this text as a temporal restoration of Job to such an estate of honour and riches as he had enjoyed in the former part of his life; this they call Job’s resurrection and redemption, &c. But his thoughts soared higher than so. "I know," saith he; it is as if he should say, You take yourselves to be the only knowing men, and as for me, Bildad hath set me among such as know not God, Job 18:21. But hereby I know that I know him, 1 John 2:3, because I know him whom he hath sent, Jesus Christ, John 17:3, not only as a redeemer, but as "my redeemer," by a particular application of him to myself, which is the very pith and form of faith. This great mystery of godliness I know, whatever else I am ignorant of; and I know it savingly, because I am secure in my interest in Christ, my kinsman and redeemer; and, therefore, I am no hypocrite or wicked man, as you would make me. Were it not for this word of possession (mine), the worst man alive, nay, the devil, might say as Job here doth; yea, repeat all the Articles of the Creed to as good purpose as he; but that which tormenteth the devil is, he can say "my" to never a one of them. I know, said Job, when condemned for a hypocrite, that Christ is my redeemer, and that this my redeemer liveth for ever, and is for ever mine. So Dr Taylor, martyr, when condemned for a heretic, subscribed his last will and testament in these words, Rowland Taylor, departing hence in a sure hope, without all doubting of a glorious resurrection, I thank God, my heavenly Father, through Jesus Christ, my certain Saviour (Acts and Mon.). 

And that he shall stand] As keeping the field when all his foes shall be his footstool, Psalms 110:1. So he standeth, Revelation 10:2, setting his right foot upon the sea and his left foot upon the earth (opposing all heretics and antichrists that there hence arise), as Lord paramount of both. 

At the latter day] Or last of all. Theodosius rendereth it, Novissime. A general judgment of quick and dead at the last day, was in Job’s time, and afterwards by Zoroaster, and other heathens (as Lucretius, Theopompus, Plato, Cicero, Ovid, &c.), believed and foretold. But, in process of time, this true and pure doctrine was darkened among them; and when once it was extinct, superstitions and other vain fopperies overgrew the greatest part of the world. The ancient tradition was that the latter age of the world should be so filthy all over, that, as it could not be washed with water, as once, so it should be wasted with fire, 2 Peter 3:10. 

Upon the earth] Or, Over the earth; to wit, in the air. For there it is probable Christ will sit in the clouds of the air near unto the earth, whither the elect shall be caught up to meet the Lord, and so shall they ever be with the Lord, 1 Thessalonians 4:17. There the devils shall be subdued and sentenced, where they have ruled and played Rex, Ephesians 2:2; see Matthew 24:30. Some read it, And this (pointing to his body) shall stand up at the last day upon the earth.



Verse 26
Job 19:26 And [though] after my skin [worms] destroy this [body], yet in my flesh shall I see God:

Ver 26. And though after my skin worms destroy this body] Here he pointeth again, as doth likewise David, when in Psalms 34:6, he saith, "This poor man cried, and the Lord heard him," &c. So the ancient believers, when they came to that Article in the Creed, I believe the resurrection of the flesh, were wont to add, Etiam huius carnis, even of this flesh, pointing to some naked part of their body; or else alluding to that of the apostle, "This mortal must put on," &c. 

Worms destroy this body] Heb. They destroy this. He saith not this body, quod ob deformitatem summam, non liceret corpus dicere, saith Vatablus, So worn it was, and wasted with sores and sicknesses, that it could scarcely be called a body. And yet it was not at the worst either, for in the grave it should be worm eaten, and something more. Mihi experto credite, saith Austin, Believe me, who have tried it, open dead men’s sepulchrcs, and upon their heads ye shall find toads crawling, begotten of their brains; on their loins serpents, begotten of their reins; in their bellies worms, begotten of their bowels, &c. (Serm. 48, ad Frat. in Erem.). 

Yet in my flesh] Heb. Out of my flesh, as out of a casement. 

I shall see God] I shall see Christ, Christum in corpore (Austin’s wish), the human and glorified body of Christ, who is God blessed for ever, as also the mystical body of his Church perfectly united unto him, 1 John 3:2. To this sense some render the text thus, I shall see God in my flesh, that is, I shall see Christ sitting in glory, clothed with flesh, or in the likeness of man. And here do but think with thyself, though it far pass the reach of any mortal thought, saith one, what an infinite inexplicable happiness it will be to look for ever upon the glorious body of Jesus Christ, shining with incomprehensible beauty, and to consider that even every vein of that blessed body bled to bring thee to heaven; and that it being with such excess of glory hypostatically united to the second person in Trinity, hath honoured and advanced thy nature, in that respect, far above the brightest cherub. The whole verse may be read thus, And after I shall awake, though this body shall be destroyed, yet out of my flesh shall I see God. And being thus read, it is a plainer and fuller confession of the resurrection, saith an interpreter. It is common in Scripture to compare death to sleep and resurrection to awaking, Daniel 12:2, Psalms 17:15. The bodies of the saints are laid in the grave, as in a bed of roses, to ripen and mellow against the resurrection, and they write upon their graves, as one did once, Resurgam, I shall surely rise again (Dr King). Moses’s body, hid in the valley of Moab, appeared afterwards glorious in Mount Tabor. This is matter of joy and triumph, as it was here to Job, and to those good souls who were to lose all, Daniel 12:2, and those, Hebrews 11:35, considering that God, by rotting, would refine their bodies, and in due time raise them conformably to Christ’s most glorious body, the standard. The forethought of this cheered up David’s good heart, Psalms 16:9, and those in Isaiah, Isaiah 26:19, and the good people in our Saviour’s time, John 11:24. I know, saith Martha, concerning her brother Lazarus, that he shall rise again at the resurrection; at the consolation, saith the Syriac interpreter (Benuchama). Resurrection and consolation then were terms equivalent. Hence that great apostle, 2 Corinthians 4:16 : "For this cause we faint not," saith he. For what cause? Because we believe "that he which raised up the Lord Jesus, shall raise us up also by Jesus, and shall present us with you." And the same apostle maketh this doctrine of the resurrection the canon of consolation, 1 Thessalonians 4:13-14, &c., to the end.



Verse 27
Job 19:27 Whom I shall see for myself, and mine eyes shall behold, and not another; [though] my reins be consumed within me.

Ver. 27. Whom I shall see for myself] He speaketh confidently, as one fully assured of a resurrection; which, if it should not be, how should there be a remuneration of the body? Say not, we cannot see how it is possible. See we not a yearly resurrection of grass, grain, herbs, flowers, fruits, every spring time? Know we not that men can of ashes make glasses? that a chemist can of several metals, mixed together, extract the one from the other, and reduce every metal to its own species or kind? Etiam animalculae quaedam typi Resurrectionis sunt, saith Lavater: Some little living creatures are types of the resurrection. He instanceth in dormancey, which sleep all winter, and revive in the spring; in silkworms, which, dying, leave nothing behind them but a certain excrement, which, being borne about in the bosoms of women, takes heat and reviveth. Wherefore, if nature do such things, shall it be held hard for the God of nature to raise the dead? The keeping green of Noah’s olive tree in the time of the flood; the blossoming of Aaron’s dry rod; the flesh and sinews coming to Ezekiel’s dry bones; what were these but living emblems of the resurrection? 

And mine eyes shall behold, and not another] Here he maintaineth the identity of his flesh and body in the resurrection; an identity, I say, not specific only, but numeric or individual. The self-same particular body which fell shall rise. This was denied of old by the Marcionists, Basilidians, and Valentinians (those semi-Sadducees, as Tertullian termeth them); and after them Eutychius, bishop of Constantinople, who, as Gregory saith, taught that men, rising again, should have airy bodies, and not fleshly, yea, more subtile than the air, abusing that place of the apostle, "It is sown a natural body; it is raised again a spiritual body," &c.: but his book was burnt as heretical. A spiritual body it is called, for its great strength and activity wherewith it shall be endowed, and whereby it is enabled to bear a weight of glory; as also, for that it shall have no need of food, sleep, or other natural helps, but we shall be as the angels of God, Matthew 22:30, yet still the same men that now we are. Let no man say, with Nicodemus, How can this be? There is no difficulty to Omnipotence, Philippians 3:21. Besides, there is a substance still preserved, even when the body is turned to dust, and this shall be raised, clarified, and reunited to the soul. He that made man at first of nothing, can easily remake him of something. And what though his dust be scattered hither and thither, and mixed with that of others? The skilful gardener, having various sorts of seeds mixed together, can soon separate them; and shall not he, who hath the whole earth in his fist, discern the dust of his saints one from another? Little balls or pickles of quicksilver, being scattered on the ground, mix not themselves with any of another kind; but if any man gather them, they run together into one of their own accord; so it is here, saith Greg. Nyssen. 

Though my reins be consumed within me] Though, from my skin outward to my reins inward, all be wasted, yet all shall be raised and restored. The Vulgate rendereth these words thus, This hope is laid up in my bosom; and is by Burgensis expounded thus, This is the only thing that I do most earnestly wish and wait for; viz. to see Christ in the flesh at the last day: the reins are the seat of strong desires.



Verse 28
Job 19:28 But ye should say, Why persecute we him, seeing the root of the matter is found in me?

Ver. 28. But ye should say, Why persecute we him?] Nam olim dicitis cur eum persequebamur? (Tigur.) This ye shall one day surely say, "Then shall ye return and discern between the righteous and the wicked," &c., Malachi 3:18. Then shall it repent you (it should do so now) that ye have rated and reviled me for a hypocrite; viz. when God hath cleared mine integrity (as he did, Job 42:10), or at the last day howsoever, what time there shall be a resurrection of names as well as of bodies. Would ye but say so now it would be some satisfaction. Quem poenitet peccasse poene est innocens. You have heard, by the confession I have made, I am no miscreant, no misbeliever; but that I do hold fast the faithful word. 

The root of the matter is in me] Or, tbe root of the word, the engrafted word of God, that is able to save my soul, hath taken deep root in me, James 1:21. I hold the mystery of the faith in a pure conscience, 1 Timothy 3:9, this is the cabinet, that the jewel kept therein. And with what face can ye censure such a one for a castaway, who am sorely afflicted indeed, so that my very reins are consumed within me; nay graces also haply are somewhat deflourished, and it is little better with me than with a tree in winter; and as a tall tree, whose sap is in the root, Isaiah 6:13. But so long as "the root of the matter is in me," that radical grace of faith; and since I do utter, as ye have heard, the words of truth and soberness (as some fruits of a sound faith), sure you should handle me with more tenderness, as one that hath some sap and substance in him.



Verse 29
Job 19:29 Be ye afraid of the sword: for wrath [bringeth] the punishments of the sword, that ye may know [there is] a judgment.

Ver. 29. Be ye afraid of the sword] Heb. Be ye afraid for yourselves, from the face of the sword; God’s sore, and great, and strong sword, Isaiah 27:1, that hangeth over your heads, as it were, by a twined thread. Oh tremble at God’s judgments, while they hang in the threatenings. He that trembleth not in hearing shall be cut to pieces in feeling, as that martyr said: God’s sword contemneth the rod, Ezekiel 21:13. If Job be under his rod, they that persecute him, under what pretence soever, shall feel the dint of his sword, or of his deep displeasure. Now it is a fearful thing to fall into the punishing hands of the living God. And cruelty toward others, toward his own especially, he will be sure to punish, for he is gracious, Exodus 22:27. Fugite ergo a facie gladii, Flee, therefore, from the face of the sword, so the Vulgate rendereth this text. The sword is an instrument of death; it hath its name in Hebrew from laying waste; and the face or faces of the sword, show that Divine vengeance is near at hand. It is a mercy to men that God whets his sword before he smites, and first takes hold on judgment before his judgments take hold on us, Deuteronomy 32:41 (Aug. in Psal. XXX.). 

For wrath bringeth the punishments of the sword] It is from displeased love that God chastiseth his children; but from fierce wrath that he plagueth his enemies: some of these God punisheth here, lest his provideuce, but not all, lest his patience and promise of judgment, should be called into question. 

That we may know that there is judgment] Wherein they that rashly judge others shall be judged by God, Matthew 7:1. And this Job’s friends knew well enough, but well weighed not, to scare themselves from rash censurings. He reminds them, therefore, of their danger, and labours to prevent their sorrow, who had so much caused his. See the like in Jeremiah 26:15, in our Saviour, in St Stephen, &c., and learn to be similarly charitable; though your success be no better than Job’s was, upon whom, in lieu of this love, they fell more foul than before, as will appear by their following discourses.

20 Chapter 20 

Verse 1
Job 20:1 Then answered Zophar the Naamathite, and said,

Ver. 1. Then answered Zophar the Naamathite, and said] "If a wise man contendeth with a foolish man, whether he rage or laugh, there is no rest," Proverbs 29:9. Christ piped to that crooked generation, John mourned to them, but all to no purpose; absurd and unreasonable people will never be satisfied or set down, say what yon can to them, such is their pertinacy and peevishness. Job had uttered himself in such passionate expressions as might have moved stony hearts, Sed surdo fabulam. He had set forth his own misery, begged their pity, made an excellent confession of his faith, every word whereof had its weight, each syllable its substance, Ubi habent fere singulae voces aliquid ponderis (Merl.); he had lastly terrified them with the threats of God’s sword; but nothing would do. Zophar here, though he had little to say more than what he had said, Job 11:1-20, yet he takes occasion from Job’s last words, though full of love, to roughly hew at him again, and makes as if he were necessitated thereunto for his own and his fellows’ necessary defence. Vatablus thinks that Zophar here maketh answer, not to the preceding words, but to those in the 12th chapter, where Job had complained that wicked oppressors live commonly in greatest peace and prosperity. Whatever it is, Zophar henceforth will say no more; either he had said what he could, or was satisfied with Job’s reply in the next chapter; or, lastly, quia lusurum se operam credebat, as Mercer observeth; because he thought he should lose his labour, which no wise man would do.



Verse 2
Job 20:2 Therefore do my thoughts cause me to answer, and for [this] I make haste.

Ver. 2. Therefore do my thoughts cause me to answer] q.d. Whereas I had thought, O Job, to have spoke no more to thee (for I see I do but lose my sweet words), thy last comminatory expressions have altered my resolution. So nettled I am that I must needs interrupt thee. And yet think not that I shall speak whatsoever lieth uppermost; for I have dipped and dyed my words in my thoughts, which do now prompt me what to answer, and bid me make haste. 

And for this I make haste] Lest I should forget the particulars of thy speech, whereto I am to answer. Munster rendereth it thus, Et ob id promptitudo mea est intra me, as if Zophar had boasted of his ready elocution, as in the next verse of his ripe understanding. Some render it, For this I delight in answering (Lavat.).



Verse 3
Job 20:3 I have heard the check of my reproach, and the spirit of my understanding causeth me to answer.

Ver. 3. I have heard the check of my reproach] Zophar conceived himself disgraced as well as menaced by Job; and this kindled him. Some are of so testy a nature, saith one, so skittish and unquiet humour, that a little offensive breath, a disgraceful word, blows them up into a rage that will not be laid down, without revenge, or reparation of their credits. Job’s reproofs were by this man construed for reproaches; and what was spoken to them all he applied to himself. It appeareth that he was sick of a Noli me tangere, when being touched so gently, nettle like, he stingeth him who handled him. 

And the spirit of my understanding causeth me to answer] This I shall do with reason and understanding, not with passion and recrimination. Spiritus Dei nec mendax, nec mordax; meekness of wisdom is a fruit of God’s Spirit; by the which, and not by his reasonable soul only, Zophar seemeth to himself to be carried on. And surely they are holy truths all along that he uttereth, but wrested and misapplied as to Job, whom he will needs have to be wicked. Interim observemus, saith Lavater, Meanwhile let us observe that these things, sc. the state and portion of the wicked, the greatness and suddenness of their punishments, is therefore by God’s appointment so oft propounded and pressed in this whole book (whereof this is almost the sole argument), that we might be right in that point; fear to offend, and not fret at the wicked man’s prosperity, which is but momentary. The Tigurines translate this clause thus, Tametsi me conscientia hic consolabitur, Albeit herein my conscience shall comfort me.



Verse 4
Job 20:4 Knowest thou [not] this of old, since man was placed upon earth,

Ver. 4. Knowest thou not this of old] Whether Zophar intended his own conscience or not before, he here appealeth to Job’s; and secretly taxeth him of going against it, or, at least, of gross ignorance; knowest thou not this, which every one knoweth that is not a mere novice, and which is proved by the examples and experiences of all ages? to wit, Malis male esse, that it shall be ill with the wicked. This is a generally received maxim, and the histories of all ages do plainly and plentifully confirm it. Hinc collige, diligenter observanda esse, &c. (Merlin). Hence we may well gather, that God’s judgments against wicked persons are to be diligently observed out of the histories of all ages, both divine and human. 

Since man was placed upon the earth] Heb. Since he placed man upon the earth, viz. in that earthly paradise, the garden of Eden, planted for purpose of man’s pleasure; where, nevertheless, he stayed not one night, as some gather from Psalms 49:12, but soon by his sin became like the beasts that perish ( pecoribus morticinis), that die of the murrain, saith Junius, and so are good for nothing. Cain for like cause was cast out, the old world drowned, Sodom and her sisters consumed with fire, &c. There cannot be one instance given to the contrary of that which is here affirmed, viz.



Verse 5
Job 20:5 That the triumphing of the wicked [is] short, and the joy of the hypocrite [but] for a moment?

Ver. 5. That the triumphing of the wicked is short] Heb. That the shouting of the wicked is from near, it is of no long standing, but like a blaze of thorns, that is quickly extinct, or as a bubble in the water, that is soon down; the pleasure of sin is but for a season. Huius sententiae exemptum habes in Goliath, saith Brentius here. An example of this sentence we have in Goliath, 1 Samuel 17:42-44; and another in his countrymen, the Philistines, who had twice beaten the Israelites, and taken the ark, 1 Samuel 5:1-12, but this triumph was soon at an end; and so was that of the Jews when they had crucified Christ, and now danced upon his grave, as the proverb is; but he arose in despite of them, and set up his trophies. Say that the triumph of the wicked should last as long as life, what is that to the Infinite? Punctum est quod vivimus, et puncto minus. But wicked men commonly die before their time, as Solomon phraseth it, Ecclesiastes 7:17; that is, by an untimely death, they live not half their days, Psalms 55:23. God cuts them off, that others may live more quietly; and while they live, their comforts are not sincere, but mixed with many molestations. Little knoweth the world where their new shoes pinch them, as that Roman said. One little drop of an evil conscience can trouble a whole sea of the wicked man’s triumphs. 

The joy of the hypocrite but for a moment?] Zophar had a strong conceit that Job was but a hypocrite, one that was wicked before God in heart, notwithstanding his fair pretences and professions of piety, and should therefore be led forth with the workers of iniquity, Psalms 125:5, as cattle led to the slaughter, or as bulls led to the altar, with garlands on their horns, and music by their sides, Acts 14:13, but suddenly they feel and fall under the murdering axe. Such is the hypocrite’s joy, and Zophar would he should know so much, being sensible of this that himself was the party in speech; since his prosperity had ended in misery, and God had dashed all his comforts.



Verse 6
Job 20:6 Though his excellency mount up to the heavens, and his head reach unto the clouds;

Ver. 6. Though his excellency mount up to the heavens] Though he conceit himself, and would have others hold him to be, more than a man, and to accord him divine honour. If his pride ascend even up to heaven, so the Vulgate rendereth it. If his gifts ascend up to heaven, so the Septuagint: and indeed hypocrites are ever lifted up with their gifts, as some Corinthians were with their waxen wings, 1 Corinthians 8:1, being enriched in all utterance and knowledge, and coming behind others in no gift, 1 Corinthians 1:7, yet were they babes at best, and carnal, walking as men, 1 Corinthians 3:2-3; their religion was more in notion than in motion; they had the spiritual rickets, which, having grown big in the head, &c.; as the moon, they increased in light, but not in heat. In which respect, also, and for her external privileges, Capernaum is said to be lifted up to heaven, Matthew 11:23; and the temporary, to taste of the heavenly gift, to partake of the powers of the world to come, Hebrews 6:4-5. 

And his head reach unto the clouds] Aequalis astris gradior, saith he in the poet (Sen. in Thyest.), and Bibulus in Coelo est, saith the orator (Cic. ad Attic.). The heathen rhetoric is but dull stuff to that in this Book; and indeed in this one chapter. A hypocrite’s head is oft above the clouds of heaven when his heart is beneath the clods of earth; like the eagle, which, when he soareth highest of all, even out of sight almost, hath his eye all the while upon his prey below. Or like the apricot tree, which shoots up and leans upon the wall, but is fast rooted in the earth. This whole allusion may be unto a tree, like that of Nebuchadnezzar, whose height was great, and reached unto heaven, Daniel 4:10-11; Daniel 4:22. Or that of the Amorite, whose height was like the height of the cedars, and he was strong as the oaks, Amos 2:9.



Verse 7
Job 20:7 [Yet] he shall perish for ever like his own dung: they which have seen him shall say, Where [is] he?

Ver. 7. Yet he shall perish for ever like his own dung] Than the which nothing is more filthy and detestable. See this exemplified in Herod, Haman, Boniface VIII, bloody Bonner buried in a muck hill, &c. The word rendered dung hath its denomination from rolling, because it is rolled out of doors, and swept out of sight. Many instances hereof might be given in the pristine and modern persecutors, punished with ignominious and disgraceful ends. Sisera and Jabin perished at Endor, and became as dung for the earth, Psalms 83:10. Jehoram died undesired, Julian the apostate abhorred. God hath for such a besom of destruction, Isaiah 14:23. 

They which have seen him shall say, Where is he?] They which have seen him with wonder shall now see him with horror, when they see him at such an under, such an ebb, such a dead low water. See this exemplified in that proud Chaldean, Isaiah 14:4; Isaiah 14:12; Isaiah 14:16. 

Tam subito casu, quae valuere, ruunt.


Verse 8
Job 20:8 He shall fly away as a dream, and shall not be found: yea, he shall be chased away as a vision of the night.
Ver. 8. He shall fly away as a dream, &c.] As a delightful dream is soon forgotten, so shall it be with the hypocrite. His felicity is merely imaginary, his joy is but as the commotion of the affections in a dream, which comes to nothing, Isaiah 29:7-8. A man that is to be hanged next day may dream over night he shall be a king. A man that sleepeth upon a steep rock may dream of great possessions befallen him, and, starting for joy, may fall to the bottom, and mischieve himself. Psalms 73:20, "As a dream when one awaketh, so, O Lord, when thou wakest, thou shalt despise their image"; that is, their painted pageant of outward pomp. Surely such of all men, walk in a vain show or in an image, Psalms 39:6; their seeming prosperity hath no tack or consistence in it, themselves and their money perish together, Acts 8:20. 

Yea, he shall be chased away] By the displeasure of Almighty God, he shall be driven or rather kicked out of the world. 

As a vision of the night] Phasma, sire Phantasma, which passes sooner out of memory, and is more transient than a day vision.



Verse 9
Job 20:9 The eye also [which] saw him shall [see him] no more; neither shall his place any more behold him.

Ver. 9. The eye also which saw him shall see him no more] He shall be utterly out of sight, out of mind; unkent, unkist, as the northern proverb hath it. See Job 7:8; Job 7:10, where Job speaketh as much of himself, and Zophar here twits him with it, as if Sorex suo periisset indicio, Job were a hypocrite by his own confession; so ingenious is evil will.



Verse 10
Job 20:10 His children shall seek to please the poor, and his hands shall restore their goods.

Ver. 10. His children shall seek to please the poor] Tenuiores sunt ipsis tenuibus, saith Junius; shall be poorer than the poorest, and full glad to comply with them, and humour them, to beg with them, if not to beg of them. A just hand of God upon oppressors, whose work it hath been to make many poor; and now their posterity are brought to extreme poverty. Such shame consult these men to their houses, besides their sin against their own souls, Habakkuk 2:10. {See Trapp on "Habakkuk 2:10"} Some read it thus, The poor shall oppress his children; and how grievous that is, see Proverbs 28:3. {See Trapp on "Proverbs 28:3"} A heathen historian observed that Dionysius, after his death, paid dear for his sacrilege, in the disasters that befell his children (Val. lib. 1, cap. 2). 

And his hands shall restore their goods] Or, For his hands shall, &c. They should indeed restore their ill gotten goods, though to the impoverishing of their posterity, though they left their children no more but a wallet, to beg from door to door. But such are rare birds; most men will rather venture it than be drawn, Zacchaeus like, to make restitution. God must give them a vomit, as Job 20:20, or they will lay up nothing; part they will not with those murdering morsels, that riches of iniquity [Luke 16:9] they have devoured, but what they can nor will nor choose, as being compelled to do it either by law or force, either by justice or violence. The right owners do not always receive what was by wrench or wile gotten from them; but these oppressors or their imps are many times rooked or robbed by others as bad as themselves (as the usurious Jews are in this day by the injurious Papists, who use them as spunges, which they may squeeze at their pleasure); God so disposing and ordering the disorders of men to his own glory.



Verse 11
Job 20:11 His bones are full [of the sin] of his youth, which shall lie down with him in the dust.

Ver. 11. His bones are full of the sin of his youth] Foul practices have so grown up together with some sinful people, that they may say of them as the strumpet Quartilla did of her virginity, that she could not remember that ever she had been a maid, Iunonem meam iratam habeam si unquam me meminerim Virginem (Petron.). "This hath been thy manner from thy youth, that thou obeyedst not my voice," Jeremiah 22:21. Then thou hadst no mind to it, but now thou hast less, thy heart being hardened by the deceitfulness of sin, Hebrews 3:17. Now in the froth of these youthful vanities unrepented of breedeth that worm of an evil conscience that never dieth. In the best, they procure much ruth {grief}, though not utter ruin. The sweet ways of my youth (saith a man afterwards eminent for holiness) did breed such worms in my soul as that my heavenly Father will have me yet a little while continue my bitter wormseed, because they cannot otherwise be killed. Thus he. Holy David prayeth hard, Psalms 25:7, "Remember not against me the sins of my youth." Austin was much in the same suit. That age of man’s life is very subject to, and usually very full of, sin, yea, reproachful evils, Jeremiah 31:19, fleshly lusts that war against the soul, 1 Peter 2:11, and like so many noisome diseases, soak into the bones, and suck out the marrow, to the consumption and destruction of the whole man. 

Which shall lie down with him in the dust] That is, saith Vatablus, God will so forsake him, that he shall never repent, but shall die in his sins, which is worse than to die in prison or to die in a ditch; for they that die in sin shall rise in sin, and stand before Christ in sin; and how shall they be able to stand before him?



Verse 12
Job 20:12 Though wickedness be sweet in his mouth, [though] he hide it under his tongue;

Ver. 12. Though wickedness be sweet in his mouth] As poison swallowed in some pleasing meat or drink. Agrippina, in poisoning her husband, Claudius the emperor, tempered it in meat he most delighted in. Poison given in wine works more furiously, as did that wassail {The liquor in which healths were drunk; esp. the spiced ale used in Twelfth-night and Christmas-eve celebrations.} the monk drank to King John of England. That wickedness with a witness here meant is oppression, and is said to be held in the mouth, and hid under the tongue, as some think, because it is oft covered with godly speeches, whereby he seeketh to circumvent and deceive his neighbour. Others by these expressions will have understood continuance in sin and complacency therein, rolling it under his tongue, as a child doth a piece of sugar, which he is loth to part with, and retaining it a long time in his mouth, that he may taste it with more pleasure. Philoxenus wished his neck were as long as a crane’s, that he might the longer keep the taste of his sweetmeats and dainty morsels. Such is the wicked man’s wish, and his practice is answerable; for under his tongue is mischief and vanity, Psalms 10:7. He licks his lips with the remembrance of his former sins, and so recommitteth them in his desires, at least, while he recalleth former acts with delight. Thus the rebellious Israelites called to mind the flesh-pots of Egypt, and were moved; and thus afterwards they multiplied their whoredoms by calling to remembrance the days of their youth, wherein they had gone a whoring in the land of Egypt, Ezekiel 23:21.



Verse 13
Job 20:13 [Though] he spare it, and forsake it not; but keep it still within his mouth:

Ver. 13. Though he spare it, and forsake it not] This is the same in sense with the former verse, and the second time repeated, that Job might know that he was the man here meant; Ut qui in malis artibus sibi placuisset, saith Merlin, as one who took pleasure in raising himself upon another’s ruins. And another good note the same author giveth here, viz. That as anything is more sweet and delectable to the sensual appetite, so much the more should we suspect it, as fearing a snare laid for us therein, by that old manslayer. Vipera later in veprecula. Diabolus capite blanditur, ventre oblectat, cauda ligat. Divorce the flesh from the devil, and then there is no great danger. 

But keep it still within his mouth] And will not be drawn to spit it out by confession, and to carry it through the dung port of his mouth into the brook Kidron, which was the town ditch. Satan knows there is no way to purge the sick soul but upwards. He therefore laboureth to hold his lips close, that the soul may not unburden itself, and God come in with his cordials of comfort. {See Trapp on "Job 20:12"}



Verse 14
Job 20:14 [Yet] his meat in his bowels is turned, [it is] the gall of asps within him.

Ver. 14. Yet his meat in his bowels is turned] Sour sauce be hath at length to his sweet meats, viz. gripes and throbs of conscience, terrors and tortures inexpressible; a greedy vulture feeding upon his entrails (as the poets feigned of Prometheus), those furies or hell hags (so much mentioned by them), as haunting evildoers. In the transgression of an evil man there is a snare, Proverbs 29:6. There is a cord to strangle his joys with, to mar his mirth. Did not Joseph’s brethren experiment with this? and Ahab, in his house of ivory? and Belshazzar, amidst his sensualities? 

Principium dulce est, sed finis amoris amarus:
Laeta venire Venus, tristis abire solet.
The sinner’s cup of honey ends in the dregs of gall, even the gall of asps. Volupia and Angerona went yoked together among the Romans. If men would forecast the sad issues of sin, they would only strive to be innocent. 
It is the gall of asps within him] Gall of any sort is bitter, but that of asps is most poisonous and mortal. Pliny saith, that the poison of asps is nothing else but their gall. An asp is a kind of serpent, not known in these parts of the world. Aelian writeth, that the biting of an asp is incurable; and others say, that it killeth without remedy within four hours’ time. Unto this kind of poison is sin fitly compared; for when an asp stingeth a man, it doth first tickle him so as it maketh him laugh, then it casteth him into a sleep, till the poison gradually gets to the heart, after which it paineth him more than ever before it delighted him. So doth wickedness. It is a bitter sweet, γλυκυπικρον. Bernard compareth it to the itch, which first yieldeth pleasure, and afterwards smart. Austin saith, many devour that on earth which they must digest in hell, where they shall have punishment without pity, misery without mercy, sorrow without succour, mischief without measure, torments without end, and past imagination. When therefore thou art making a covenant with sin, say to thy soul, as Boaz said to his kinsman, Ruth 4:5, What time thou buyest it, thou must have Ruth with it. So if thou wilt have the sweet of sin, thou must have the curse with it; and let thy soul answer, as he there doth, No, I may not do it, I shall mar and spoil a better inheritance.


Verse 15
Job 20:15 He hath swallowed down riches, and he shall vomit them up again: God shall cast them out of his belly.
Ver. 15. He hath swallowed down riches] As wild beasts do their prey, as the greater fishes do the lesser, greedily, easily, suddenly, irrecoverably, as the fire swalloweth up the fuel, as the lean kine devoured the fat, and as the Pamphagus glutton doth his tidbits, his sweet morsels. This word, hath swallowed, showeth his infinite and insatiable desire of getting and gathering riches; and that by continual gaping after more, he loseth the pleasure of what he hath already, like as a dog at his master’s table swalloweth the whole meat he casteth him without any pleasure, gaping still for the next morsel. He knoweth no other language but that of the horse leech’s daughter, Give, give; or that of greedy Esau, returning from the field, as hungry as a hunter, Genesis 25:30, Feed me, I pray thee, or let me swallow at once (like as camels are fed by casting gobbets into their mouth) that red, red, &c. Gold is no better than red earth, and cannot terminate man’s appetite, Ecclesiastes 5:10. 

And he shall vomit them up again] Either by remorse and restitution in the mean time, or by despair and impenitent horror hereafter; he shall vomit them up, and together with them his vital blood and spirits; he shall bring up his very heart withal, as Judas did, together with those thirty pieces of silver, Matthew 27:4, all his bowels gushing out, Acts 1:18. He thought to have digested his ill gotten goods, as the ostrich doth iron; but, pelican-like, he is forced to cast them up again, קאת Pelicanus a vomitu. (See Plin. l. 10, c. 30.) The large fish that swallowed Jonah found him hard meat, and, for his own ease, was forced to regurgitate. Think the same of this wretched mammonist. The Septuagint interpret the text when they thus render it, Wealth unjustly gathered shall be vomited up again, and an angel shall hale it out of his mouth. ( Graeci eleganter tropo explicato.) An evil angel, say their interpreters; but the Hebrew verity referreth it to God, as an act of divine justice. 

God shall cast them out of his belly] As by a writ of ejectment, or rather, as by a violent purgation, that shall work both ways. Jeremiah 51:44, "I will punish Bel in Babylon, and I will bring forth out of his mouth what he hath swallowed up"; viz. the wealth of the nations round about him. This God will rake out of his belly, so that a piece of his heart shall go with it. In the last destruction of Jerusalem some of the Jews had swallowed their gold, that the Roman soldiers might not have it; this was found out, and thereupon thousands of them were killed and ripped up for the gold that might be found in their stomachs and bowels. In like sort shall God deal with those covetous wretches, that have devoured the riches of iniquity; that have sucked in pestilential air, as Hosea 8:7. {See Trapp on "Hosea 8:7"}



Verse 16
Job 20:16 He shall suck the poison of asps: the viper’s tongue shall slay him.

Ver. 16. He shall suck the poison of asps] That lieth in his head, whence also it hath its name in the original. {See Trapp on "Job 20:14"} Caput aspidis suger, saith the Vulgate. It is said of the toad that he hath in his head a stone of great virtue, called Bufonites. But the asp hath nothing in his head but strong poison. This the rich wretch shall suck, like as he was wont to suck the blood of the poor oppressed, to eat their flesh, Psalms 14:4, and to eviscerate them. 

The viper’s tongue shall slay him] Perinde cedet ei maleficium, saith Junius; his wickedness shall prove his bane, unless he presently take the antidote of repentance, whereby to expel the poison ere it get to the vitals. Repentance is the soul’s best vomit, the hardest, but wholesomest medicine. It is repentance unto life; whereas the sins of the impenitent are mortal, saith St John 1 John 5:17, or rather immortal, as saith St Paul, Romans 2:5. The hand that is here and elsewhere lifted up in threatening, Isaiah 26:11, will fall down in punishing. "The wages of sin is death." When the barbarians saw the viper hanging on St Paul’s hand, they looked when he would fall down dead, Acts 28:4; Acts 28:6. The devil’s design was there to have slain Paul, but he was defeated. And Brentius holdeth that the metaphor here used is taken not so much from serpents, whose venom lieth in their tongues, as from Satan, who, by the serpent in Paradise, cast our first parents into all kind of evils. Another there is who thus explains this text, Caput viperis suget. When vipers engender, the female sucketh the head of the male, and biteth it off with great delight; then she conceiveth her young ones, which eat out her belly. So the oppressor, getting the poor man’s goods, they seem sweet unto him, but at the last his sin findeth him out, for it biteth like a serpent and stingeth like an adder, as Solomon saith of drunkenness (which Austin calleth dulce venenum, a sweet poison), Proverbs 23:32.



Verse 17
Job 20:17 He shall not see the rivers, the floods, the brooks of honey and butter.

Ver. 17. He shall not see the rivers, the floods] That is, that plenty and abundance of all good things that cometh in to the righteous, Velut confertim, certatim, et affatim, a confluence of all manner of comforts and contentments (Mercer). These the oppressor shall have none of; for being insatiable and vexed with the furies of an evil conscience, they enjoy not anything, though they abound with all things, being worse than tantalized; and if after his fall he seek to recruit himself, he shall never be able to effect it. He shall not see the rivers, &c. The Seventy, and others after them, render it by an elegant apostrophe, Ne, specter rivos, Let him never look after the rivers, &c., for it will never be. He may please himself in hope and expectation of a better condition, but God will surely cross him. For his hoped for riches he shall have poverty, for pleasure pain, for health sickness, for nourishment poison, for dignity disgrace, for the favour of God his wrath and hatred, for life destruction. A further account of the wicked man’s non-enjoyment of what he hath wrongfully wrested from others Zophar giveth us in the next verse.



Verse 18
Job 20:18 That which he laboured for shall he restore, and shall not swallow [it] down: according to [his] substance [shall] the restitution [be], and he shall not rejoice [therein].

Ver. 18. That which he laboured for shall he restore] (Great pains he hath taken to small purpose) in hope to make himself happy, the result whereof is, Reddet laborem, he shall restore his labour, either by regret and remorse of conscience, or by law, or by force, he shall be made to restore his ill gotten goods, which he had laboured for, even to lassitude; for wicked men are sore worksmen, and oppressors are great pains takers, κερδαινοντες ου κοπιωσι, in getting wealth unweariable (Nazian.). 

And shall not swallow it down] Or if he do, as Job 20:15, it shall be but as the fish swalloweth the hook, or as the whale swallowed Jonah, ill at ease till he had laid up again. 

According to his substance shall the restitution be] Heb. According to the substance of his exchange. Opes compensationis, the riches of his recompense, so the word is rendered, Job 15:31. The oppressor is so infatuated, that he looks upon his cursed hoards as the reward of his labour, and rejoiceth in that whereof he hath more reason to repent, as Leah said at the birth of her son Issachar (but not well), "God hath given me my hire, because I have given my maiden to my husband," Genesis 30:18. Felix scelus virtus vocatur. Dionysius gloried that the gods disliked not his sacrilege, because they punished him not presently. But what saith Zophar here? 

He shall not rejoice therein] Or if he do for a while, yet the triumphing of the wicked is short, Job 20:5, as a blaze of thorns under a pot, or as a flash of lightning, which is followed by rending and roaring; he shall be filled with unmedicinable sorrows, when his gold (his god) is taken from him; when he parteth with that whereon he had set his heart and built his felicity.



Verse 19
Job 20:19 Because he hath oppressed [and] hath forsaken the poor; [because] he hath violently taken away an house which he builded not;

Ver. 19. Because he hath oppressed and forsaken the poor]. Heb. Because he hath crushed or broken in pieces. The original word importeth (as one well observeth) tyrannical oppression without mercy or moderation, without ho or hold; some give full scope to their rage and wrath, they put neither bond nor bridle upon their covetousness and cruelty: such are characterized by this word. 

And forsaken the poor] Or, Left men poor; viz. by leaving them without a livelihood, and so as good as without life. A poor man in his house is like a snail in his shell; crush that, and you kill him. They which read it, And forsaken the poor, give us this good note, that as it is sinful to forsake the poor, though we have never oppressed them, Matthew 25:35-36 (not to do justice is injustice, not to show mercy is cruelty, Mark 3:4), so to oppress, and then forsake them, is far more sinful. 

Because he hath violently taken away] Violently and in open view, in an impudent manner. He pulleth down men’s houses, but never thinketh of repairing them; so some read this text. Let our depopulators look to it, who build themselves desolate places, and desire to live alone in the earth. This hath been noted as a great fault in our nation. And therefore Goropius thinketh that the English were called Angli because they were so good anglers, having skill to lay various baits when they fished for other men’s livings.



Verse 20
Job 20:20 Surely he shall not feel quietness in his belly, he shall not save of that which he desired.

Ver. 20. Surely he shall not feel quietness in his belly] i.e. Peace in his conscience, satisfaction in his soul; but as he is still coveting more, being sick of a dropsy or bulimy, as it were; so he hath many inward gripings and grabbings, worse than any belly ache or sickness of the stomach; he never eateth to the satisfying of his soul, as the righteous man doth, but the belly of the wicked shall want, Proverbs 13:25. His meat is so sauced, and his drink so spiced, with the wrath of God, that he hath no joy of it. His belly is pained, his mind is in perpetual turmoil, while, like a ship laden, but not filled up, he hath enough to sink him, but not enough to satisfy him. 

He shall not save of that which he desired] Which he coveted with strong desire, and had as soon have been knocked on the head as parted with, as his plate, wardrobe, jewels, &c., neither can he save them nor they him. Broughton rendereth, By that which he desired he shall not be safe; and to like purpose the Septuagint,



Verse 21
Job 20:21 There shall none of his meat be left; therefore shall no man look for his goods.

Ver. 21. There shall none of his meat be left] Zophar still pursueth the allegory of the belly; and in all striketh at poor Job, who had scarce a bit of bread to eat, but yet was not without the hidden manna, the feast of a good conscience, which made him say with Luther, Manducato pane hic vivamus, &c., Let us take up with coarse fare here, since we have better within, and better yet we shall have in heaven; in our Father’s house is bread enough, &c. 

Therefore no man shall look for his goods] Heb. His goods, or goodness. It was well said, that he that first called riches Bona, goods, was a better husband than divine. But it may be thought that the most are such husbands. The common cry is, "Who will show us any good?" The Lord answereth, Exodus 33:19, "I will make all my good pass before thee, and I will proclaim the name of the Lord before thee." The prophet answereth, Micah 6:8, "He hath showed thee, O man, what is good," viz. to do justly; and to love mercy, and to walk humbly with thy God. But most men are of his mind who said, He that will not venture his body will never be valiant, and he that will not venture his soul will never be rich (Nevessan). But what saith the prophet? He that getteth riches, and not by right, shall die a poor fool, Jeremiah 17:11. And what saith Zophar here? He shall die a plain beggar, and leave no estate worth the looking after or suing for; this does not always happen, but ως επι το πολυ, many times it doth, as is easily to be observed.



Verse 22
Job 20:22 In the fulness of his sufficiency he shall be in straits: every hand of the wicked shall come upon him.

Ver. 22. In the fulness of his sufficiency he shall be in straits] The covetous man never hath a sufficiency (but is as greedily gasping still after more, as if he were not worth a halfpenny), much less a fulness of sufficiency, a superfluity, a superabundance. Whatsoever Esau pretended in his, "I have enough, my brother," Genesis 33:9, Jacob could indeed say truly, I have enough, Genesis 33:11, for godliness only hath an autarchy, 1 Timothy 6:6. True piety hath true plenty, and is never without a well contenting sufficiency, wherein the good man is, when in the fulness of straits. See it in David, 1 Samuel 30:6, in Habakkuk, Habakkuk 3:16-17, in Paul, 2 Corinthians 6:10, Philippians 4:11, he had nothing, and yet possessed all things. But that which Zophar here drives at, is to show that the oppressor shall be ruined when at highest, and when he least looketh for it; as was Nebuchadnezzar, Haman, Belshazzar, Babylon the Great, Revelation 18:7-8. How was Alexander the Great surprised at a feast! Caesar in the senate house! many of the emperors in their own palaces! &c. 

Every hand of the wicked shall come upon him] Or, of the labourer, whose wages he hath detained. Or, of the poor oppressed, whom he hath forced to labour hard for a poor living. Broughton rendereth it, Each hand of the injured and grieved shall come upon him; and so he shall have many fists about his ears, many ready to rifle him and to pull a fleece from him.



Verse 23
Job 20:23 [When] he is about to fill his belly, [God] shall cast the fury of his wrath upon him, and shall rain [it] upon him while he is eating.

Ver. 23. When he is about to fill his belly] It appeareth, by this expression, that it was belly timber wherein the wicked man placed his sufficiency, Job 20:22, his felicity, Si ventri bene sit, si lateri, saith the Epicure in Horace. If the belly may be filled, the body fitted, that is all that these Lurcones, these profligates, look after. Polyphemus knew no other god but his belly. There were belly gods in St Paul’s time, such as of whom he could not speak with dry eyes, Philippians 3:18-19. Such are compared by Clement of Alexandria to the sea ass, that hath his heart in his belly. By others to the locust, the belly whereof is said to be joined to his mouth, and to end at his tail; to the fish called Blax, that is altogether unprofitable; and to rats and mice, good for nothing but to devour victuals. When therefore such a pamphagus is about to fill his belly and to pamper his paunch, or otherwise to gorge himself with the full messes of sin’s dainties (as the viper lives on venomous things, the spider on aconite, the sow on swill, as Tartarians on carrion, holding them as dainty as other men do venison), then, saith Zophar, 

God shall cast the fury of his wrath upon him] Heb. He shall send forth, &c. He will no longer keep in his judgments in the chains of mercy, but give them their full forth upon this wicked oppressor; and that even very then, when he bids his heart make merry, and assures himself of unchangeable happiness. For, 

He shall rain it upon him (that is, reveal it from heaven against him, Romans 1:18) while he is eating] Matthew 24:38. As it befell those cormorants, Numbers 11:33, and the old world, Luke 17:26-27 Sudden destruction cometh upon them, as travail upon a woman with child; Vel ut pluvia quae sereno coelo inopinantes opprimit. Or as foul weather that comes unsent for, and oft unlooked for. The Vulgate rendereth it, And he shall rain his war upon him. But this Zophar setteth forth in the next verse, where he denounceth war and weapons.



Verse 24
Job 20:24 He shall flee from the iron weapon, [and] the bow of steel shall strike him through.

Ver. 24. He shall flee from the iron weapon] i.e. While he seeks to shun one mischief he shall fall into another; and when he thinks to run from death he runs to it. God, who can do what be will with his own bare hand, is here brought in, after the manner of men with sword and bow, to show that both at home and afar off he can tame his rebels. Neither boots it any man to stand out with God, or to seek to save himself by fight or flight; since he is that "King, against whom there is no rising up," Proverbs 30:31, and if he be angry, no other helps can relieve us. Brass and iron can fence me against an arrow or a sword, but if I were to be cast into a furnace of fire, it would help to torment me, if into a pit of water, to sink me. Now our God is a consuming fire, and his breath a stream of brimstone, Isaiah 30:33. "Submit yourselves therefore to God," James 4:7. Humble yourselves therefore under his mighty hand, and ho shall lift you up in due season, 1 Peter 5:6. To run in to God is the way to escape him; as to close and get in with him that would strike you doth avoid the blow. 

And the bow of steel shall strike him through] Or, shall change him; that is, kill him. Death is our great change, and to the wicked a dismal change; for they shall be killed with death, Revelation 2:23. Then Balaam and his bribes, Balthasar and his bowls, Dives and his dishes, Herod and his harlots, the usurer and his bills, the merchant and his measures, &c., shall part asunder for ever. But that is not the worst of it. The word here used signifieth excision, or cutting off, and hence that of Bathsheba, Proverbs 31:8, Beni chaloph, children of destruction, answerable to that of our Saviour, John 17:12. A son or child of perdition, that is, a man devoted to utter destruction.



Verse 25
Job 20:25 It is drawn, and cometh out of the body; yea, the glittering sword cometh out of his gall: terrors [are] upon him.

Ver. 25. It is drawn, and cometh out of the body] That is, the arrow out of the quiver, or the sword out of the sheath, as the Vulgate translateth it. By a like metaphor the body is called the soul’s sheath, Daniel 7:15. But I rather take it properly: It cometh out of his body that is, out of the wicked man’s body, who is under such a deep and deadly wound as Jehoram was, whom Jehu shot through the heart; and as William Rufus was by Walter Tyrrel, who in hunting mistook him for a deer. 

Yea, the glittering sword cometh out of his gall] And so the wound must needs be mortal, since none can come at the gall to cure it. The wicked shall be double slain (first with God’s bow, and then with his sword), rather than he shall escape. How much better were it to fall down as Paul did, Romans 7:11, slain with the sword of the Spirit! Bernard told his brother, a soldier, that because he would not listen to the word of exhortation, God would shortly open a way to his hard heart by his glistering sword; which accordingly befell him. 

Terrors are upon him] Heb. The terrible upon him; which some interpret of devils or hell hags. The Vulgate rendereth it, Then horrible ones shall come upon him. The word is used for giants, Deuteronomy 2:10. The Emims shall fall upon him, that is, men of fierce and cruel spirits. But better take it for terrors, as we render it; and so the sense is, That the wicked, when he sees he must needs die, is surprised with greatest anxieties and perplexities of spirit, as beholding that threefold dreadful spectacle, death, judgment, hell, and all to be passed through by his poor soul.



Verse 26
Job 20:26 All darkness [shall be] hid in his secret places: a fire not blown shall consume him; it shall go ill with him that is left in his tabernacle.

Ver. 26. All darkness shall be hid in his secret places] That is, saith Diodati, wheresoever he shall think to find a place of safeguard there shall he meet with some horrible mischance. Men that are proscribed, and sought for to death, usually hide themselves, as various Jews did in privies at the last destruction of Jerusalem, and were thence drawn out to the slaughter. The duke of Buckingham, in Richard III’s time, was betrayed by his servant Bannister. Appian telleth of a Roman hid by his wife, and then exposed by his wife to the murderer, to whom she soon after also was married (De Bell. Civ. Rom.). Others render and sense the words thus, The wicked shall come into darkness, propter abscondita, for his secret sins. And others thus, All darkness is laid up for his hid treasures; that is, God or men have taken order that he shall lose his riches as well as his life, though he hide them never so secretly. 

A fire not blown shall consume him] i.e. say some, calamities whose causes shall be unknown, and shall proceed immediately from God. See Isaiah 30:33. Many of the Greeks interpret this text of hell, with its unquenchable fire, Matthew 3:12, which being created by God, and kindled by his breath, that is, by his word, it burneth everlastingly. Albeit God many times punisheth wicked men here with fire from heaven, as he did Sodom, Nadab and Abihu, those captains of fifties with their companies, 2 Kings 1:9-12 Tremellius rendereth it thus, A fire consumeth him, non accensum flatis, I say him, not kindled by blowing, but burning of his own accord, as stubble fully dried, or hurds, or sear wood, Ut stipulae aut stupae. Ut cremium aut arefactum lignum. See Nahum 1:10. {See Trapp on "Nahum 1:10"} 

It shall go ill with him that is left] His posterity shall never prosper, but be rooted out. Eliphaz and Bildad had said the same thing; and all to pay poor Job, whose family was now ruined. It shall surely go ill with him, or, He shall be wringed, saith Broughton; alluding to the likeness of the sound as well as the sense of the Hebrew word.



Verse 27
Job 20:27 The heaven shall reveal his iniquity; and the earth shall rise up against him.

Ver. 27. The heaven shall reveal his iniquity] Job had called heaven and earth to record his innocence, Job 16:19. This is not to do now, saith Zophar, for all creatures have conspired thy ruin, and contributed thereunto, wind, fire, Sabeans, &c., so that he that hath but half an eye may see thee to be a wicked person. Such as are wicked indeed, not only secundum dici, as Job, but secundum esse, as Ahab, cannot look to heaven above, or to earth beneath, without horror to think even these, if other witnesses fail, shall bring to light their secret sins, and come to give testimony against them before the great Judge at the last day. 

And the earth shall arise up against him] Night will convert itself into noon against the evildoers; and silence prove a speaking evidence. Earth cried Cain guilty, the stars in their courses fought against Sisera as a traitor and rebel to the highest majesty; yea, Servi ut taceant iumenta loquentur, the ass hath a verdict to pass upon Balaam. A bird of the air shall carry the voice that but whispereth treason, Ecclesiastes 10:20. Yea, if nothing else will reveal iniquity, it will reveal itself. It will prove like the ointment of the right hand, of which Solomon saith, that it bewrayeth itself, Proverbs 27:16.



Verse 28
Job 20:28 The increase of his house shall depart, [and his goods] shall flow away in the day of his wrath.

Ver. 28. The increase of his house shall depart] All his posterity shall be destroyed, and so shall his prosperity to, even all at once, with a sudden ebb, in the day that God visiteth him with his wrath and righteous judgments. All the wicked man’s wealth and revenue shall be wretchedly wasted and embezzled by one means or other. 

And his goods shall flow away] As waters. The apostle saith, The fashion of this world passeth away; viz. as a hasty headlong torrent; or as a picture drawn upon the ice: "Thou carriest them away" (both persons and things) "as with a flood," Psalms 90:5.



Verse 29
Job 20:29 This [is] the portion of a wicked man from God, and the heritage appointed unto him by God.

Ver. 29. This is the portion of a wicked man from God] A portion God alloweth the wicked in this life, Psalms 17:14; as a king, when he reprieveth a traitor, alloweth him a subsistence, prisoner’s pittance at least. Yea, the worst of men divide the wealth and honours of the world between them for a time. Nebuchadnezzar had Tyre as pay for his pains in Egypt. And the whole Turkish empire is nothing else but a crust cast to his dogs by the great housekeeper of the world, saith Luther. But besides this, God hath provided a far other portion for them (saitb one), and that by way of inheritance, never to be parted from them; viz. all the forementioned miseries, and many more, all torments here, and tortures in hell. This is the inheritance, Quam nunquam deserere, non magis quam seipsos, poterunt, which will stick to them as close as the skin to the fesh or the flesh to the bones; it falls to them as the inheritance doth to the heir, Job 27:13; Job 31:2, or as the mess of meat doth to the invited guest. Misery is the heritage of the wicked, as they are children of disobedience; and their wages, as they are workers of iniquity; their present prosperity also is a piece of their punishment, Isaiah 1:5, Proverbs 1:32. The words of Zophar are ended. Let others reply as they please, but he hath done. Praestat herbam dare, quam turpiter pugnare. No surer sign of an evil cause than a powerless pertinace.

